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CHAPTER ONE: INTRODUCTION

1.1 Background of the Sudy

This study is about a very important subject ramy ; 6di al ogue bet ween

Christians in Ugandad and f dgloosed atheveant y i
of Africa between latitude 1°.28outh to 4°.12 North and longitude ZBP East to 35°.00
West It covers atotal area of approxiately 241, 550 Square Kilometredt shares
international boundaries with Kenya to the East, South Sudan to the North, Democratic
Republic of Congo to the West and Tanzania and Rwanda to the 8astbstimated to
have a population of 32,369,558 todMore than 50% of the population is under the age
of 15 and the majority of Ugandans live in rural areadgandan culture is
heterogeneous. The country has over 50 trbesrican origin falling in4 major ethnic
groups namelyBantu, Nilotes Nilo-hanites and Sudanit.Uganda also has a small
population of Europeans, Arabs aAdians (mostly Indians, Chinese and Pakistanis
Religiously, Ugandans are very religious
whichs ay s ; AFor Go d Rdigiod playsa sigroficanttrole yndhe lives of
the people and has a very huge influence over them.

Uganda is multreligious though it is a pdominantly Christian country.
According to 2002 National census, Christians make up 85t1bie dotal populatin of
the country The Catholic church has the largest number of adherents and make up 41.9%
of the total population followed by the Anglicans (Church of Uganda) mha&e up
35.9%, the Pentecost@hurch 4.6%, Seventh day Adventist 1.5%, while 1% is grdupe
as other Christians. Muslims are a significant minority and make up about 12% of the
total populatior.

African Traditional beliefs and customs are often practiced by the people side by
side with other established faiths. So it is very common to fiGhréstian or a Muslim
but also havingstrong beliefs in African Traditional Religion. Freedom of vgosis
guar ant eed beognstitutioe and tbevenstno syate seligion.

! Uganda Atlas of our Changing Environment, 2009, .3

22002 Uganda Population and Housing Census, Uganda Bureau of Statistics October 2006.
%Langlands B.W, 1975, 1

#2002 Uganda Population and Housing Census, Uganda Bur&aatistics October 2006
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Politically, Uganda was declared a British Protectorate in 1894. Sinceities
experienced a lot of political instability, military coups, dictatorshipd civil wars. Prior
to the arrivhof foreign religions Ugandans practiced their African Traditional Religions.
Islam was the first foreign religion to arrive in Ugantlavas brought by Arab traders in
1844. Itwas followed by The Anglican Church in 1877 and the Catholic Church arrived
in 1879. Today, the countrigas more than 30 religious groupings.

Right from the start, the relations among théi$terentreligiousgroups have not
been cordial. There has been a lot of mistrust and misunderstanding among them
resulting intointolerance, prejudicand fights which have, at times, resulted into deaths
and destuction of property. Today, Muslims and Christiaims Ugandaare being
challenged to rexamine their relationship and to move beyond the narrow
misconceptions of the other, lkglownthe walls of fear and anger and instead move to
love, friendship, trust and a better understanding of the other. This wilberggsible if
the two communitie begin to engage in serious dialogue betweemth

The researcher was partly motivated to carry this study after realisg that
because of the absence of dialogue among religioridganda, religion which ve&
supposd to ke a resource for peace had instead Ieered into a source of conflicthe
trend of affairs in Uganda today makes dialogue between Muslims and Christians and

among all religions in general not only a necessity but a must.

1.2 Statement of the Roblem

In Uganda especially in Kampala district there are many conflicts between Muslims and
Christians arising out of lack of dialogue between thEwen te little dialogue existing
between them is faced with very many challenges. Islam and Christianity wigich a
supposed to be sources of love; peace and unity have nowuseed into weapons of
hatred,conflict and destructionThe conflicts betweethese two religions have fuelled
divisions in the Ugandan society which is already too much divided by othiersfdike

tribes, politics and economics. If this situation is left to continue unchecked, the conflicts

between the followers of these two religions will destroy peace and security in Uganda.

® Kakungulu Badru and Kasozi Abdu, 1997, 3



1.3 Objectives of the Sudy
This study is intended to achietree following objectives.
1. To investigate thehallenges facing dialogue betwednslims and Christians in
Uganda.
2. To find out the effects arising out of lack of dialogue between Muslims and
Christian in Uganda on their peacefutexistence.
3. To show how he challenges to dialogue between Muslims and Christians in
Uganda can be resolved leading to a peacefexestence.
4. To promote intereligious dialogue as an alternative conflict resolution
mechanism among Muslims and Christians in Uganda, and espétiKihmpala
district

1.4 Research Questions
The data for this study has been collected using the following research questions.
1. Of what relevance is dialogue between Muslims and Christians?
2. What are the opportunities for dialogue between Muslims andst@ms in
Uganda?
3. What are the challenges facing dialogue between Muslims and Christians in
Uganda?
4. What should be done to improve dialogue between Muslims and Christians in
Uganda?

1.5 Definition of Key Terms

Below the researcher defines some of thetkeys utilised in this study

Allah: the name given to God in Islam

Bible: the holy book for Christians; it contains the Old and New Testament, and consists
of many different books and letters.

Christian: a follower of the Christian religion

Christianity : is the religion of the Christians. It is based upon the teachings and miracles
of Jesus Christ

Church: theholy place of worship for Christians.



Dialogue is the conversation on a common subject between one or more persons or
groups with differing views & primary purpose of which is for each participant to learn

from the other so that he or she or it can change and grow.

Globalisation:i s t he process of interaction and int
religions, cultures andvor | d 6 s v i ernerg sysdtems af ecgrtomias,umigration,
media and technology | eading to a compressio
Iftar: meal served at the time of breaking the fast during the Muslim holy month of
Ramadhan.

Inter -religious Dialogue is a meeting opeople of different religions in an atmosphere

of freedom and openness in order to |isten
religion and hopefully to seek possibilities of collaboration and harmonicagistence.

Islam: is the religious fah believed by its followergo have been revealed by God

through His last prophet Muhammad. The word Islam is derived from the Arabic word
Gsalaand meaning peace, purity, submission and obedience. It also means submission to

the will of God and obediende His law.

Mosque the holy place of worship for Muslims

Muslim: a follower of the religion of Islam

Peacefu co-existence;is peace amonpgeople or groups with wideldiffering ideologies

Quran: this is a holy book for Muslims. Muslims believe thatibp nt ai ns Al | ahoés
revealed through Prophet Muhammad for the guidance of mankind.

Religious conflict is a conflict caused or justified by religious differences.

Sunnah: these arethe sayings, actions, approvals and disapprovals of Prophet

Muhammad.

1.6 Scope of the &idy

1.6.1 Religious Sope

Much as Uganda has very many religions (more thantBB®) studyis about dialogue
between Muslims and Christians in Uganda. The researcher has chosen these two
religious communitie because together they make more than 97% of the Ugandan
population and therefore the relationshibetween thens one of the most important

factors for meaningful peace Uganda.



1.6.2 Geographical Scope
Conflicts between Muslims and Christians exist throughout the whole gaindl;
however because of the | imited resources
the whole country. Therefore, for the purposes of this study, the researcher chose
Kampala District as a case study.

Kampala District provides a very good casedy because it is a true reflection of
the whole country.tlcontains Kampala City which is the Capital City of Uganda. Being
the Capital City, it houses all the major national and international administrative units.
Also, all the religions of Uganda erepresented and headquartered in Kampala and
therefore information on what is going on throughout the country easily filters into here.
It is also the commercial capital of Uganda and as a result, you aldtefiagheople from
all over the countrnand te world at large. tl is the most densely populated, ethnically
and religiously diverse district of Uganda and therefore all the religious conflicts taking
place in the whole countrgre somehow reflected heleis also centrally located within
the county. Therefore, it is the best place in Uganda foe émknow what is happening

all over the country.

Information about Kampala District

Kampala dstrict is one of the 112 districts of Uganda. It is coterminous with the
countryos capi terawhichatiisthgmedt & mopatedinacentrah Wganda
andis the political, economic and cultural centre of Ugandas liardered by Mukono
district in the East and by Wakisasttict to the South, North and West. It covers an area
of about 197 square kimeterslt is divided into 5 main administrative divisions namely,
Kampala Central, Kawempe, Makindye, Nakawa and Rubaga divisionceodiag to

the 2002 NationaCensus figurest had a population of about 1,180,000.

1.6.3 Time Scope

The study hasaveredthe period from 2006 up to 201Bhe researchdraschosea this
period because he habserved and heard about many conflicts between Muslims and
Christians in this period not only in Uganda but also in other countries like Nigeria,

Sudan, Central fkican Republic andKenyato mention but a few. The researcher has

at



mostly used secondary literature and information from respondents to cover the period of

this study outside the field study.

1.7 Justification

Conflicts betweermMuslims and Christians amne of the biggest causes of fights, hatred,
disunity and confrontation in Uganda today, and the researcher believes that this is so
because of lack of dialogue betweensth®vo communities. The researcher therefore
feels that everything possible mustdmne to encourage dialogue betwdémslims and
Christians in Uganda for this is very crucial foegee in Ugandasince the two
communitesna ke up over 9 7p&pulatibn Thehmesearcherbealievesyhats
dialogue will helpthe two communitieto overcome fear, prejudice, mistrust, hatred and
heal the wounds of past divisions and help to build new bridges of reconciliation, love,
peace and cooperation. Prof. Hans Kiing a Swiss Catholic theologian onder baie:

will be no peace among nations apeoples until there is peace among religions and

there will be no peace among religions until there is dialogue amongdthem.

1.8 Significance of the Study
This study unearths the challenges to dialogue between Muslims and Christians in
Uganda andhereailtant consequences with a view of making recommendations on how
these can be overcome. This study makes a contribution to peace in Uganda and the
world at large. It will help toinform the government, religisuleaders, civil society
organiations and thevhole Ugandan population on the challenges to dialogue between
Muslims and Christians in the countigdtheresultant consequences and also avail them
with possible solutions. This study will also be useful to other countries like Nigeria,
Kenya and Cemal African Republic which facsimilar challenges of conflictsetween
Muslims and Christias.

This study haglso bensubmitted by the researcher as a partial requirement for
the award ofthe Mastérs degr ee i n th&SchoblaMissiGitad di es at

Theology, Stavanger, Norway.

® Kung, 2007, 23



CHAPTER TWO: RESEARCH METHODOLOGY

2.1 Introduction

In this chapter, the researcher describes the methods he used and the major activities he
undertook in the process of carrying out this study. He also addresses thaldet@mc
methods and tools, the respondents sample size and biographical data and how data was
managed, analysed and its quality controlled. In this chapter, the researcher also
addresses the ethical as well as the general challenges he faced dustugiyhis

2.2Data Collection Methodsand Tools
Since this study is mostly descriptive in nature, the researcher mostly used qualitative
methods of data collection from both the primary and secondary source

2.21 Library Research

Not much has been writteatbout dialogue between Muslims and Christians in Uganda.
However, the researcher maeléorts to find any written sources of information relevant
to his field of studyHe for example looked at literature written in other estd and
tried to get ouinformationwhich he thought would also be of some use in his area of
study. He visited several libraries around Kampatad hese included Meerere
University main Library the Uganda Muslim Supreme Council Library and the inter
religious Council of Ugandaibrary. The researchealso made maximum use of the
Library at the School of Mission and Theology, Stavanger, Norway (MH&)also
looked at magazines, newspapers and Internet sources which have inforelatiant to

the area of study amalso extensMey used both the Qurdan and
Holy Scriptures for the Muslims and the Christians respectividlg. researcher got a lot

of useful information fromHis broad diversity ofsource concerning dialogue between

Muslims and Christians

2.2.2 Interviews
The researcher carried out in depth interviews with several key informants like religious

leaders (both Muslimsna Christians), dialogue groumsd participants, members of



civil society organizations, community leaders and academiciangdvetw in inter
religious dialogue studies. He formulated an interview guide winéchsed during these
interviews (see appendix 3n most cases, the researcher interviewed the respondents
from their own territory for he realised that they felt free armamelaxed in their more
familiar environmentOn this pointMartyn Hammersley and Paul Atkinson write:

With many people, interviewing thenrmaheir own territory, allowing them to

organise the content the way they wish, is the best strategy. It aflemstd relax

much more than they would in less familiar surroundings.

On top of the above formal interviews, the researcher dismg the field studyhad
several informal interactive interviews with several people he considered knowledgeable
in the fidd of study. These interviews being informal and personal, the respondents spoke
their minds freely without feeling the necessity to guard their responses and this helped
the researcher to get thereal feelingsregarding dialogue between Muslinad
Christiansin Kampala district and Uganda in general.

As Hammersley and Atkinson recommend, during these interviews, in order to
prompt the respondents to say more, the researcher would even ask them questions whose
answers he already knéi®n top of this, lie researcher also prompted the respondents to
speak more by askingthem follewp questi ons | i ke 6éreall y?6,
and so on.This proved very useful as thesgiestionsprompted the respondents to
divulge more information. Alsouding these interviews, the researcher jotted down notes
in order to capture the important points expressed by the respont@ieatsesearcher

collected a lot of relevant information from these interviews.

2.2.3 Questionnaires

The researcher designed a dimmaire almost similar to the interview guide which he
dispatched to several people knowledgeable in the area of dialogue between Muslims and
Christians in Uganda who did not have time to be interviewed but found it easier to
answer the questionnaire thg their convenient time. The researcher made efforts to
distribute these questionnaires and collected them after they had been responded to.

However, since most of the respondents to the questionnaire where very busy people, the

" Hammersley Martyn and Paul Atkinson, 2007, 116.
® Ibid, 119.



researcher encounteredatlenges in collecting these questionnaires from them. He had
on average to make about 3 visits to each respondent before he could get back the filled
guestionnaire. He had to exercise maximum patience.

The respondents answered most of the questionsweltywhich showed that
they found them clear and understood them wdtwever, many of them foundhe
guestion which required them to give tieachings of their religions about inrt@ligious
dialoguethe most difficult to answer. This is because mahthem were not aware of
any teachings in their religions concerning dialogue between Muslims and Christians
while thosewho had some knowledge about it, did not have the informatienaoifl and

required time to consult the scriptures.

2.24 Personal Obgrvation and Participation
The researcher is a Ugandan born in Kampala District. He has lived in this area all his life
and has observed opportunities and hindrances to dialogue between Muslims and
Christians in Uganda. Being a member of the communityrustdely, during the process
of carrying out research, he continued to personally observe and participate in the
interactions between Muslims and Christians and collected useful information from his
personal observation and participation.

The researcher as had the privilege of attending a 8ay residential
61 nt er nrairting @om bter €Tl i gi ous Di al ogueéeligonusgani sed
Council of Uganda (from 23 to 27" June 2014). This training brought together over 30
participants from Uganda, Kga and Tanzania and from different religions including
Muslims, Catholics, Anglicans, Pentecostals and the Bahai. The training being
residential, the researcher had a lot of time to interact with all the participants and the
facilitators and gathered atlof useful information from them on the state of inter
religious dialogue in the whole East African regidhis training was very important and

timely for the researcher and it could not have come at a better time.
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Photo 1: The researcher attendingession during the International Training on Inter
religious Dialogue organised by the IRCU.

However, the researcherds | owest point
of the training. On this dayhe participants were taken twisit places of weship of
different religions including Namirembe Cathed(anglican), Old KampalaMosque
(Islam), the Bahai TempléBahai)and Namugongo Martyrs Shrir{€atholic) At Old
Kampala Mosque, all female participants were required to veil themselves according t
the Islamic tradition before entering the mosque. All female participants obliged and
veiled themselves except one who refused arguinng that for her as a Christian, to accept
to veil herself would be like accepting to obey the commands of the MuslinwGicti
she could not. She therefore refused to veil herself and consquaéhthot enter the
mosque and lose to stay ouas other participants toured the mosque. This incident
disappointed the researcher who had thotlgat after such aesourceful traimg, the

participants had become more tolerant to other religions anel going back home to

° The researcher obtained permission of all the subjects in the photos used in this study.
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spread a measge of love, telerance and pefat coexistence among theto-religionists.

This incident proved to the researcher that inteligiuos dalogue is a difficult
undertaking that requires a lot of patience and that changing the attifusteae people

is noteasy. However, what consoled the researcher is that apart from this lady, all the

other participants seemed to have grasped the message aptlitiod the training.

Photo 2: The researcher in a group photo with other participants of the International
TrainingWorkshopon Interreligious Dialoguet the Bahai Temple

Also during the field study, the researcher attended manyritgiousfunctions
includingehhngibowms et ft ar The Nile Dialogoe Patfogfa ni sed b
during the Muslim holy month of Ramadhan which was attended by people from
different religions. The researcher at this function also had an opportunity teinéra
adherents and religious leaders from different religions and gathered a lot of information

from them.

1% Nile Dialogue Patform is a civil society organisation working in the area of inéigious dialogue in
Uganda.
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Photo 3: Theresearcher in a group photo with other guests at the-rigligirous Iftar
Dinner organise by The Nile Dialogue Platform on %Quly 2014.

2.25FocusGroup Discussions

The researcher conducted fdacus group discussions composed of people considered to
be very knowledgeable on matters of dialogue between Muslims and Christians in
Uganda.The patrticipants in these focus groupcdissions were carefully chosen. The
first group compose of six academicians88(Muslims and 3 ChristiapsOf these 2 were
women and 4 men. The second group comprised of 8 participants drawn from different
civil society organisation& Muslims and 4Chrigiang. Of these,5 were men and 3
women. The third focus group mprised of 5 religious leader8 (Christians and 2
Muslims). Of these, 3 were men and 2 women. The fogroup comprised of 15 youths

(7 Christians and 8 Muslim®f which 9 were male andxsfemale. All these focus group

12



discussions were moderated by the researcher who made sure that all the participants had
time to air out their views. In all these focus group discussions, the participants openly
discussed the challengaad opportunitieso dialogue between Muslims and Christians

and also reflected on the way forward (recommendations) together. These discussions
proved very successful and the researcher got afloseful information from them

which heusesin the latter chapters of th&udy.

2.3RespondentsSample Size

During the field study, the population targeted included religious leaders, community
leaders, members of the civil society organizatiacsdemicianand the general public.
From all these categories, the researchirviewed andollected questionnaires from

28 people. Most of the respondents were identified through purposeful sampling. This
involved identifying key knowledgeable people of diffdregligions, gender, age groups
andeducation backgrounds among ttaeegories of religious leaders, community leaders,
academicians and members of the civil society organisatidvesrélsearcher was helped

in this proces of purposeful sampling bmemberof staff of the Department of Religion

and Peace Studies, Makereuniversity, who teach in the field of Inteeligious
dialogue. The letter of introduction from the Department of Religion and Peace Studies,
Makerere University, helped to introduce the researcher to these respondents with whom
he eventually scheduledehnterviews while others preferred to give their responses

through responding to the questionnaire.

2.4The Respondents Biographical Data
This involves the general characteristics of the respondents whobiden gender,

educational level and religiouffifiation.

24.1 Gender and Education levels
The researchetried to balane the gender of the responderie made sure that both
male and female were fairly represented in the sample size of the respoidsmnts.

duringthe field study, the researchateracted with respondent$ different educational

13



levels including the unschooled, seeducated, graduates and pgsaduates of all age

groups.

2.4.2 Religious Affiliations
During the field study, the researcher tried to balance the religious taffisaof the
respondents. The study is about dialogue between Muslims and Christians in Uganda, so
the researcher tried to balance the respondents between Muslims and Christians.

It is also worth noting that the Muslims and Christians of Uganda belong to
different denominations for example among the Muslims, there ar8uhgi,the Shia
and Tablig while among the Christians, there are the Catholics, the Anglicans, the
Orthodox, the Pentecostals, and the Seventh Day Adventists among others. The
researcherdoked out to respondents from at least two denominations in each religion in

order to arrive at a more representative picture.

2.5Data Analysis
For proper analysis of the data collected during the field study, both qualitative and
guantitative methods odlata analysis were employed. However, since the study was
mostly descriptive in nature, the researcher mostly employed the qualitative method.

A comparative analysis was also used to develop a contexture meaning because of
the varying viewpoints of the ffierent informantsFurthermore, the researcher used a
thematic approach to analyse his data where he used the major themes of this study which
included the teachings of both Islam and Christianity in dialogue, challenges facing
dialoguebetween Muslims ahChristians o Kampala district and the recommendations
on how to overcome these challenges.

2.6 Data Quality Control

The Quality of the data gathered was controlled through regular consultation with
knowledgeable people in the area of dialogue betweesliMs and Christians in Uganda
such as religious leaders, academicians, community leaders and members of the civil

society organizations involved in integligious dialogueOn top of this, the researcher
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comparedthe information he obtainedfrom these espondents with informatiohe

gatheredrom written sources to find out if they correlate.

2.7 Ethical Challenges
The study faced the following ethical challenges:

1. This study was about a very sensitive ma
emotions.The researcher had to deal with this challenge by trying not to ask
guestions that would arouse peopleds em
also had to request participants in the focus group discussions to exercise

maximum restraint and to be senatto the religious sentiments of others.

2. The researcher had to steer clear of religious controversies. He avoided being
drawn into religious arguments with the respondents which would not yield any
positive resultHe achieved this by appealing to tlespondents to stick to the
objectives of the study. For example, during one interview, a respondent asked
the researcher why Muslims find it difficult to believe that Jesus was God. The
researcher politely reminded this respondent that it was not parheof t
objectives of this study to find out why Muslims believe this way and

Christians that way.

3. The researcher had to make sure that all respondents avoid hate speech and

di srespect of other peopleds beliefs and

4. The study was registered theNorwegian Social Science Data Services
(NSD), Bergen, to ensure that the required ethical standardsdodemic

research are kept to themaximum.

5. In the process of the study, the researcher encountered religious extremists
both religionsbut had teexercise maximum restraint because these were totally
opposed tanterreligious dialogueAt one point, the researcher interviewed a
Muslim extremist who was totally opposed to the idea of dialogue between
Muslims and Christians and who even referredhi® researcher as a spy of

America who had been sent to entice Muslims to become friendly to Christians
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so that the Christimncan learn more about Muslinasd then know how to

fight them better. He even quoted Qur 6al
to take Jews and Christians as friends. On another occasion, the researcher
interviewed a Christian extremist who was totally opposedhe idea of

dialogue with Muslimdecause to him Muslims do not believe in the doctrine

of Christ and yet the Bible in 2olin 1:910, refuses Christians to even greet

such people. The researcher handled such extremists with a lot of care pointing

out other passages in both the Qurodan a
(for example Qur bdan 2ark@2283131:J6ha4.206: 82 an
21). These were convinced by the resear

to change their attitudes towards people of other religions.

2.8 Challenges of the Study
The researcher encountered several challenges in deegsrof caying out the study
which included the following:

1. Many respondents at first tried to withhold useful information because they
doubted ther e s ear ¢ h er 6 scarrying toe nhts istady.sHowewenr, the
researcher assured them that he had no hiddeniamer carrying out this study
and that the purpose was purely academic. The introductory letters from the
school of Mission and Theology, Stavanger, Norway and from the Department of
Religion and Peace Studies, Makerere University, helped to reassse the

respondents.

2. There was a wrong perception among many respondents that since the researcher
was coming from an overseas university, he must have come with a lot of money
and so when called for interviews, they came with a lot of monetary expectations.
The researcher convinced them that he was just a student carrying out research for

academic purposes and did not have a lot of money.

3. This dudy being very sensitive since it deals with relations among followers of
different religions, many respondents uegted the researcher not to mention

their names for fear that some of their comments and views about other religions
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may offend the followers of those religions and end up jeopardizing their relations
with them. The researcher accepted their request ssudeal them of maximum

protectionand has consequently kept themesf all respondentanonymos.
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CHAPTER THREE: THEORETICAL PRESPECTIVES

3.1 Introduction

Today, there exist many conflicts between Muslims and Christians in Uganda which have
resulted imo disastrous consequences in the country. The researcher believes that
dialogue can play a very big role in resolving the conflicts between these two
communities. Unfortunately, not much has been written about dialogue between these
two communities in Ugada and this is partly what motivated this researcher to undertake
this study. The few that have written, have concentrated their energies on writing about
religion in Uganda in general without necessarily addressing dialogue between Muslims
and ChristiansHowever, many writers have written about inateligious dialogue in

other contexts similar to the Ugandan context. The researcher has had a look at these,
made use of them and tried to locate their relevance to the Ugandan context and here
below he presnts some of them in four sigections for purposes of clarity namely:
justification for interreligious dialogue, challenges facing intefigious dialogue,
methodology of intereligious dialogue and how to improve intetigious dialogue.

3.2 Justification for Inter -religious Dialogue

On the whole, the need for integligious dialogue is created by a number of factors
including the @sire to bring aboupeaceful ceexistence among followers of different
religions. In this section, the researcher gse$ the various justifications for inter
religious dialogue pointed out in some of the available academic literature.

Azhar Niaz (2010), a wri t-@hr iasntdi gno eli, a li ong
notes that MuslirChristian dialogical encounter datesck to the rise of Islam in thé"7
century and includes periods of great tension, hostility and open war as well as times of
uneasy toleration, peaceful-esistence and ceeration** Niaz points out that dialogue
between these two communities has beetvaied by several factors among which are
the desire to foster understanding, to stimulate communication, to correct stereotypes, to
work on specific problems of mutual concern, to explore similarities and differences and

to facilitate means of witness @mooperation. He adds that dialogue between these two

1 Azhar Niaz, 2010, 1
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communities is very necessary because they both comprise approximately half of the
worl dés popul ation and therefore the way 1in
consequences for both commigstand for the whole worftf.

The researchesgrees with Niaz noting that all the factors he points out are also
true motivations for dialogue in Uganda. The researcher observes that for example, in
Uganda both Muslims and Christians make up more than &7%e population and
therefore dialogue between them is a must for peace to prevail in Uganda.

The necessity of intaeligious dialogue in our contemporary times also manifests
itself in the need to address pressing issues of interfaith concern riwvetsally
applicable value questions in society among others. Olugb&agunju (2013), a
lecturer in Religious ®dies, places the necessity for inteligious dialogue on
globalisation due to its tendency to identify itself with the aspects of iti@grand
cooperation among others. He argues that these two aspects, by nature, presuppose a
consensus of some sort., a round table wupon
assumptions and values are consumed into togetherness. To him, this totakyviatén
the ideology behind inteeligious dialogue which is to build positive interaction
between people of different religious traditions. He further notes that if we are to respect
global neighborliness and interdependence, the practice ofréfigious dialogue
becomes difficult to avoid and that recognition of our global interdependence in spiritual
matters sets us the challenging task of how we can meaningfully learn from each other in
mutuality and trust and this challenge can be best addressmafylt intefreligious
dialogue®?

Olagunju further points out that the nature of the African society values tend
towards relationships, solidarity, hospitality and tolerance of all religious ideas and
worldviews. Traditionally, he contends, the African istg is both inclusive and
pluralistic in nature and in its orientations and worldviews. He pointshai the ce
existence of Muslims alongside Christiastems from the recognition that théoth
worship 6the same Godo6 a naddtderasetbetvednithem s houl d

bid, 1
13 Olugbenga Olagunju, 2013, 3P
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much easier. He concludes by noting that the accommodative and tolerant nature of the
African society povides a good environment farterreligious dialogué?

The researcher appreciates the views of Olugunju noting that wisatyls is also
true for Uganda since it is part of the globalized world and its society is pluralistic in
nature and as such, it requires ifeligious dialogue to promote peacefulexistence
among its citizens

JargenS. Nielsen(2000), a professaof Islamic Sudies, attributes the necessity
of interreligious dialogue to the pressures of the contemporary times and exposes the
reader to the prevalence of conflict on both the local and international fronts. He grounds
inter-religious dialogue on thergent need to rise to the challenge of our time to eradicate
conflict and disunity that have led to global disasters. Employing evident occurrences like
regional tragedies, resurgence, religious antagonism among others, he builds the case for
inter-religious dialogue as a must for our tinf2¢le premises his justification for inter
religious dialogue on the demands of our contemporary times that are faced with
pressures that, hitherto, seemed not to matter. With these pressures now magnified, he
argues thiathe need to mobiles for interreligious dialogue has become even more
evident. He affirms that the need for peacefukgastence in this confliesmitten society
has dictated that religions in our day, work together to create positive interaction among
their followers™®

From the above assertion, it is evident that Nielsen attributes prevalent conflict to
the unhealthy religious relations among people across the globe and therefore, for
harmony and peace to be restored, there is need for religions katagather through
constructive dialogue.

Among other contemporary pressures that Nielsen identifies as necessitating
inter-religious dialogue is globalisation and migration, which, according to him, have
declared an end to the days of the communitiesdiu isolation from others. He further
says that with the world now becoming one village, it places a demand on communities to
come together to achieve cooperation and that therefore, this builds a strong justification

for interreligious dialogue acrosthe world. He writesiiGlobalisation and migration

*1bid, 34
'3 JgrgersS. Nielsen2000, 103
'%1pbid,103
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mean that communities can no longer leave in isolation from others, even in countries
where there is only one religion, religious pluralism enters via migration, travel, trade, the
media and the internét’

The researcher finds the views of Nielsen very relevant for Uganda whose society
is also filled with conflicts and disunity arising partly out of religious differences. The
researcher believes that as Nielsen says also the different religions in Ulgéardaad
Christianity inclusive) need to work together through wmegigious dialogue to eradicate
conflicts and divisions in the Ugandan society. Also as already stated, Uganda is part of
the globalised world and the researcher agrees with Nielserwhigt country (Uganda
inclusive) has to respond to the demands of the new globalised world and one way of
doing this is by encouraging integligious dialogue among followers of different
religions which makes such a dialogue not only a necessity buisd Furthermore,
followers of different religions in Uganda and beyond now more than ever before, need
to engage in collaborative actions for the common good; for example advocating for
peace, justice, good governance and respect for human rights.

In the preceding section, the researcher has analysed different literature that
attempt to justifythe need forinter-religious dialogue. From this section, it is very
evident that today in our globalised world, dialogue among followers of different
religions isvery necessary for harmony and world peace. It is also likely to assume that
such a dialogue might eradicate conflicts, mistrust, suspicion and prejudice and instead

create love, harmony and peacefulexastence among followers of different religions.

3.3Methodology for Inter -religious Dialogue
In this section, the researcher gives an account of the various scholarly views about the
methods and guidelines cited in different literature on how to effectively carry out inter
religious dialogue.

John B Taylor and Muzammil H Siddiq (1971), professors of Economics and
Islamic Sudies respectively suggest that the besthodology of carrying out inter
religious dialoguas giving consideration to the problems and opportunities of religious

diversity. They sggest that this be done by drawing on both the practical and theoretical

7 bid, 104
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experiences of different religious traditions which will result into all sorts of enrichments
and contributions from the different religious adherents. This involvement with each
other 6s traditions, t hey s uggermligious dimlogue al s o
advocates aware of differences as well as common grounds. They advise the participants
in interfaith dialogue to aim at mutually cogent and respected theological peségol
dialogue with each other and at suggesting areas in which dialogue can be impléfented.

The other methodology of inter-religious dialogue they suggest is to
courageously face our differences and strip away pretense. They argue that dialogue is
not meant to be an analysis of the ofheeligious tradition but rather to be undertaken
by the advocates with a remorseful attitude for having turned their backs on past and
present prejudic®

GeraldHall (2005), a lecturer in ReligiouslPalism, inhisat i cl e A The Cal
Il nterfaith Di-ralibicugdiawgue & @ disnan canmeimication that seeks
to establish (or develop) a world of shared meaning (and possibly shared action) among
the dialogue partners. Hall asserts that the practice ofrigligious dialogue requires
people of diverse religious backgrounds to meet in a spirit of mutual openness, honesty
and trust. He is of the view that the procedure and methodology forratitious
dialogue should include the following: sincerity anahésty on both sides; willingness to
listen and learn as well as to speak and correct; presumed equality of dignity; a spirit of
mutual trust; abilityto besef r i t 1 c al regarding oneb6s own re
guestioning of the other; being peeed to explore new manifestations of the divine
mystery at work in the world; allowing discussion and debate as clarifying moments
within a larger conversation; recognising that symbol and ritual mediate the divine
mystery more powerfully than doctrines beliefs, respecting the place of silence ia th
religious experience and integligious dialogue and allowing time for the fruits of
dialogue to grov®

The researcher agrees with Hall for proper methodology igrg wmportant
component of intereligious dialogueTo the researcher, one of the biggest challenges

facing dialogue between Muslims and Christians in Uganda is the poor methodology

830hn B. Taylor and Muzamiri. Siddig, 1971, 59
2 1pbid, 60
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employed by participants. The researcher finds the procedure and methodology suggested
by Hall very fitting forthe Ugandan context and this will be further discussed in chapters
six and seven.

CatherineCornille (2013), a professor of Comparativéneblogy, in her book
Al nrteelri gi ous Di al o g-relmious didlogue mwolges demdmnding setsnt e r
ofcondt i ons among which are recognition that t
understanding of the truth, recognition of the limited way in which the ultimate truth is
grasped or expressed in oneods relignhon, com
that religions actually do have something to do with one another and the possibility of
understanding one another across religious tradifions.

Swidler Leonard 1987), a professor of Catholic Thought anmdetreligious
Di al ogue, I n hi si veeaska!l fi TTchveaorl do gy O Rel i gior
rules for dialogue and these inclyddgllingness on the part of the participants to learn,
change and grow, dialogue must be 4sied, and must be carriedt with honesty and
sincerity, participants must ho compare their ideas with the
rather their i deas with their partnerso i de
openness and sympathy and to agree with dialogue partners as far as possible, they must
define themselves arshould not come to dialogue with hard and fast assumgtions.

The researcher agrees withe conditions and guidelines suggested by all the
authors discussed in this section. He finds them very relevant for a successful dialogue to
take place and believekat these conditions and guidelines when followed, can greatly
enhance dialogue between Muslims and Christians in Uganda. The guidelines suggested
by the different authors in this section, are similar to the guidelines suggested to the
researcher by diffent respondents during the field study and these are further discussed

in chapter four of this study.

3.4 Challenges facing Interreligious Dialogue
Being a relatively recent development, inteligious dialogue is not witha any

challenges. Itis faced with institutional, geographical, historical, and intellectual

2L catherine Cornille, 2013, 234
22 gwidler Leonard, 1987, 145
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challenges, among others. In this section, the researcher gives an account of the views
various scholars hold about some of the challenges facingratigious dialogue.

IdlemanJaneSmith 007)a professor of Islamic Studiepecifically addressing
Muslim-Christian dialogueadmits thatnter-religious dialoguefaces very many serious
challenges. She writesiNot all interfaith experiences turn out well. Those who have
lengthy experience idialogue understand that there are traps into which even the most
ardent advocates of interfaith exchange may fall and problems that must be addfessed

Smith goes ahead to examine some of these challenges which include both
religions suspecting each ethof having a hidden agenda behind dialogue and-inter
religious dialogue resulting into relativism and syncretism. She further points out the
challenge of the tendency of the participants to talk about their own faiths in their ideal
form and talking abduthe faith of others in terms of the way it is seen to be manifested
in everyday life*

The other challenge Smith brings out is the issue of representation. She points out
that because there are different sects within these religions, there is alwajlerzgehof
which sect represents either Islam or Christianity. She gives an example of Islam where
the Shia complain of being dominated by the Sunni at dialogue sessions involving
Muslims and others, rendering their voice insignificant

The researcherrids the challenges pointed out by Smith as also beinglrogt
dialogue between Muslims and ChristiansUganda.For example, there is a lot of
mistrust between the two communities to the extent thahy times,when one
community invites the other fatialogue, the invited group suspects the other of having a
hidden agenda and desiring to use dialogue fagrqthirposes like proselytisatioklore
to this, there is also a tendency of each group talking about its faith in its ideal form while
talking abot the faith of the other in terms of the way it is seen to be manifested in the
practices of its adherent¥hese pose a serious challenge to dialogue between the two
communities.

UrsulaKing (2007), a professor emerita ohdology reveals another chaltgng

aspect to intereligious dialogue. Approaching the theme of irtigious dialogue from

2 |dleman Jane Smith, 2007, 83
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a gender perspective, she observes that women are often invisible in threligieus
dialogue discourse and that gender issues are seldom accorded tladitycahey
deserve® She further observes that the process of Hrglgious dialogue is still very
gender specific and restricted where the marginalisation of women still takes centre stage.
She asserts that today, intetigious dialogue as promotednmany parts of the world, is
strongly marked by the absence of women and that women remain unheard and presumed
to be included under whatever men have to say. She says that evidence of this becomes
very clear when one examines current Hradigious activties, personnel and
publications from a critical gender perspective. She adds:

As much dialogue at the official level is carried out between religious leaders; and

such leaders are still by and large only male; it follows that women are excluded
onthegounds of their sex. The official, Vvi:
of dialogue are literally always men, and thus, men find it often difficult to listen

to women in this context.

King further notes that froma critical gender perspectivénter-religious dialogue
resembl es what the French <cal/l AUn di al ogue
Deaf 0. fJare theaesrddigious leaders today still legitimately voice the concerns
of women and speak on their behalf as if women could not spealefoséivess® She
adds that intereligious dialogue as currently conducted is irrelevant to women and that
much of its language, representation and activity excludes women and that in the inter
religious discourse, women are more noted foir tiesence thatheir presenc®.

The regarcher fully agrees witking and contends that what she says is also true
for Uganda where women account for more thar
always oppressed, sidelined, considered subordinate and looked &tas 6ot her 6 i n
inter-religious dialogue discourse. The researcher also agrees that there is need to address
divisive barriers (including gender barriers) if the inteligious dialogue discourss to

foster mutuality, respect and solidarity.

% Ursula King, 20072
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JargenS. Nielsen (2000) also identifies some challenges for Hrtigious
dialogue among which is the fact that it is often regarded as a Ht¢atdescribes the
threat factor of intereligious dialogue as emanating from the insecurities traditional
religious authorities feel once the foundations and major tenets of their teachings and
practice areput to challenge. He argues that both Islam and Christianity are endowed
with inherited truths that areonsidered inherent until the dialogue round table and tha
adherents of these two religions undergo insecurity when these hitherto inherited
certainties are often taken away by the scrutiny that sometimes comes witleligieus
dialogue®

The other challenge Nielsen thinks there is to imdgious dialoge is
globalisation which because of the intamnectedness, inclusion and a borderless world
it has created, local clashes between religions now have global repercussions and this
poses a critical challenge to the interfaith discotffse.

The researcher ages with the observations of Nielsen. It is true that some people
also in Uganda fear to take part in inteligious dialogue because they feel that in the
process, some core teachings of their religions get challenged. It also true that because of
globdisation, what happens somewhere in the world also affects relations between
Muslims and Christians elsewhere. For example, the atrocities of Boko Hayaimst
Christians in Nigeria have creatadnegative impact on dialogue between Muslims and
Christiansin Uganda.

The other challenge confronting inesligious dialogue is its inability to
transcend the extrinsic motivations on which imdigious solidarity is sought. Rashied
Oma (2010), a scholar of Islamic Studies and PeagédBig, notes thathe foundation
upon which interreligious solidarity is built is so shaky because it is based on very
external factors like the need to end confliotovercome global challenges and the need
to bring abouteconciliation after conflict among others. Hees examples among which
is the historical 9/11 event. He contends that much as these external motivations may be
helpful in getting intereligious cooperation started, sustainthg movement in the long

run requires more intrinsic, setpropelling motvations from within faith commitments

% Jgrgen S. Nielser2000,105
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for promoting good relations with people of other religidhds a matter of fact, the
intrinsic motivations should, according to him, precede the external ones. He states:
fiwhy do we always need to wait for confliadcaviolence to overwhelm us before we
feel the need to develop healthy interreligious and intercultural relationgtips?

Omar is of the view that if intrinsic motivations to intetigious solidarity were
to precede the external ones, we would createeaeptative, instead of a curative
approach to conflict. So, he observes that imégious advocates are faced with the
challenge to recover intrinsic motivations for living in harmony and cooperation with
each other. He rightly asserts that intrinsic tiwedions deal with questions of
intentionality that cannot be concealed. This quotation rightly captures his idea:

These difficult questions cannot simply be swept under the carpet. They are of
primary importance because, unless they are clearly andiuoeglly answered,

we run the risk of having an outwardly agreeable dialogue that does not dispose of
the mistrust and suspicion and in the end is superficial and does not lead us to the
goal of peace building. Building inteeligious trust should be or& the most
important goals of intereligious movement¥’

Another challenge facing the intezligious movement Omar points out is how to bring
other members of the clergytinthe interreligious dialogue spirit. He notes that often,
inter-religious didogue takes place at the level of the top leadership. The challenge for
inter-religious activists, therefore, according to him, continues to be how to bring
ordinary people along in this integligious culture. He rightly argues that there is a real
risk that the wonderful benefits that accrue from irtdigious dialogue may not filter
down to the ordinary members of sociély.

The researcher agrees with the views advanced by Omar. He observes that also in
Uganda, intereligious dialogue operates mor&dia fire brigade than a health care
system and that inteeligious dialogue activists always wait for problems to occur and
respond to them rather than putting into place preventive mechanisms before problems

occur. Furthermore, the researcher also mesethat in Uganda, inteeligious dialogue

33 Rashied Omar, 2010, 2
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is mostly carried out among the elite and does not filter down among the local people and
yet it is among these where mistrust and conflicts mostly occur.

Jay Moses (2010), a pastor of the Presbyterian Church hi s a-rti cl e (¢
religious Dialogue; the Difficult 1issue of
inter-religious dialogue and that is the desire to use -mgious dialogue for
conversion purposes. Drawing on the Christian ideologyhef great commission of
sharing the good news with all, he argues that many a time, people have attempted to
convert others using inteeligious dialogue as the pretext. For dialogue to flourish,
therefore, Jay suggests that one must discard any pbskilbile s o f changing
religious commitments. He emphasizes that in the-ielegious enterprise, agreeing to
di sagree is a manifestation for the respect
freedom®’ He therefore poses a challenge to imidigious dialogue advocates to
harmonise their obsession to convert others (missionary zeal) with the important aspect of
respecting the otherds religious identity an

The researcher agrees with the observations of Jay and notes that alsada Uga
many interreligious dialogue advocates misuse the opportunity of such a dialogue and
turn it into an occasion to convert others which has forced many people to stay away
from interreligious dialogue activities.

Douglas Pratt (2009), a professor aitérreligious $ udi e s, in his art
Worl d Counci l of Churches i n Dial ogue with
acknowledges the complexity of interaction between Muslims and Christians noting that
the road of interaction between these two comtrasmhas been chequered, filled with
negative stereotyping and mutually hostile prejudi€e@uoting the World Council of
Churches document (number WCC 2008b, para 7, sec.1, The History of Dialogue), he
enumerates some of the challenges facing dialogtwweba Muslims and Christians
which have led to some people hesitating from taking part in-ieligious dialogue.

These include some people who insist that the local context of communal relations in a
given society often makes broader dialogue irrelevathiers see dialogue as a cover for

unequal power relations concealing purposes different from those stated; others who are

37 Jay Moses, 2010, 3
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weary of controversy and tend to be apprehensive of any mutual inquiry and questioning
and others who see dialogue as compromigiegruth and a betrayal of the divine call to
mi s si on *dhe ottien éhallanges to integligious dialogue Pratt notes include;
representative disparity, elitism, globalization and the interaction of local and global
events®

In general, the resedrer agrees with almost all the challenges facing -inter
religious dialogue pointed out by the different writershis section and haslated these
viewsto the Uganda context and hadiscussedhem furtheiin chapter six of this study.

3.5How to Improve Inter-religious Dialogue
Throughout literature, suggestions have been made on how to improveeligeus
dialogue. In this section, the researcher looks at some of the recommendations suggested
in these literatures.

Ursula King (2007) recommendsrfanhampered feminine participation in inter
religious dialogueShe suggests that for a more positive Hnédigious dialogue, there is
need for a reconstruction of new forms of thought and new institutional structures which
are more inclusive, relatiohaintegral, flexible and more empowering in order to
transform patriarchal religiorf. She recommends a far more perceptive and detailed
gender analysis of the religious norms and practices to ensure that religions cease to be
oppressive structures forsmecially women and other subjected peoples.

King also recommends that women writers |
and contributions, t heir ul ti mat e real ity
mysticism. In conclusion, she writes:

It is evident hat interreligious dialogue remains part of patriarchy. To envision
and develop a pogtatriarchal dialogue it will be necessary to do away with all
exclusionary practices and hierarchies, especially the hierarchy of gender, which
is so pervasive in religns. Radical institutional and doctrinal transformations are
needed to respond to the need of women for equal participation and dignity, and
to condemn all prejudice and violence against women, especially those done in
the name of religiof®

¥ bid, 35
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In his analgis of peace as an essential necessity fierreligious dialogueJargens.
Nielsen (2000) suggests that to be able to improve irgégious dialogue in
contemporary times, we ought to cease to see religion through the conflict lens and
instead reinart it as a factor of reconciliation and communal developifieBven
though, for a long time religion has always been seen as a tool that promotes conflict, he
recommends that we start looking for the peagigding side of religion so that it now
becomes cornerstone for harmony in our society. To help achieve this, he recommends
the effective use of the academia to rediscover amtegoret the histories of the various
religious institutions to identify the shared history that can help build constuymints

of reference that breed solidarity and cooperatfon.

Nielsen further recommends that the interfaith dialogue advocates engage the
media to rise to the challenge of the contemporary times and help in the transformation of
inter-religious solidariy into a global undertaking. He recognizes that media houses have
the potential to voice the urgent need to reposition-irtiégious dialogué® He further
notes that because of globalisatioaupled with the clash of civilizations that come with
it, religious exclusiveness is no longer a local undertaking but rather one that now creates
global repercussions. He therefore suggests that we take on approaches that are more
appropriate for modern timé8.

Paul Charles Randall (2011)n author in and an advaie of Intefreligious
Dialogue and Dpl omacy, I n  “eligous ®ipldmaay:l Bustworthg t e r
Opponents Engaging in Respectful Contestat.i
improvement of intereligious dialogue in our times. He recommendsalhacy based
on the recognition that the ultimate objective for interfaith dialogue is not to end tensions
over differences, for differences will always be there; rather, an engagement in a
respected contest over the truth. Randall suggests thatahiegimter-religious dialogue
should not be traditional conflict resolution, but peacefully sustaining an irresolvable

contestt’
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Randall therefore suggests that we all accept our irreconcilable differences and
forge out means of cooperation and diplomacg.ddvocates for a framework in which
our irreconcilable differences can be acknowledged, accepted and peacefully sustained.
Trying to resolve these differences and clashes, he argues, may not avail much. He says
that instead, what is needed is a more sg&aliapproach that is tolerant and
accommodative, for when people gain the assurance that they can participate in interfaith
dialogue without being ridiculed or misrepresented, they will find it less threatening.
According to him, we need a new approachhasrightly assertsfin trying to evade
conflicts over deep differences, we only increase frustration and hidden resentment. It is
time to try a better way to face our irresolvable differences over ideology and reéff§jion.

Stephen Goodwin (2009), a leaturin Comparative Rligions, makes some
interesting recommendations on how to improve dialogue between Muslims and
Christians. He recommenddat bothmu s t educate themselves ab
religion if they are to overcome fears, prejudices, mistanst fears between them. He
writes:

Divisions run deep, communities are separated, and feelings of fear and suspicion

dominate relationships with the other group. Christians and Muslims often refuse

to eat meat slaughtered by the other group or enter theots 6 r est aur ant

shops. Villages may be divided along religious lines or else inhabited by one

group with clear message that the other group is not welcome. Much of this ill

feeling is based on lack of knowledge about what the other believes andégyow th

live out their faith and must engage in setfucation about actual religious Iffe.
Stuat Brown (1994), a professor ofhFosophy and a former secretary for Christian
Muslim relations in the World Councinl of Ch
Af fection: Towards a Christian Understandin
Christians live side by side in almost all parts of the world. He continues to note that
much of the history of Muslim and Christian contact has been marked by paiidal
economic rivalry, armed conflict and occupation, suspicion and fear arising from
ignorance of each otherds history, bel i efs
and open conflict. He observes that this should not be the case becausadiotts icll

for love, tolerancerad respect of otherdgde makes recommendations which he believes

“8 |bid, 4
“9 StepherGoodwin, 2009, 64
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that when implemented, will lead to greater affection between Muslims and Christians.
These recommendations include discussion on the afppticaf law espeally Shariah

law, intermarriage, collaborations in relief work and in the fight for justice and human
rights, discussions about relationships at the work place, discussions about common
problems like disease, hunger, unemployment, debt burden, parbicipatcommon
projects e.g. digging a well, encouraging and intensifying dialogue at individual, local
national and international levels. By way of conclusion, Brown writes:

To have any real possibility of ending the vicious cycle of suspicion and tyostili
which has poisoned relations between the Christian and Muslim communities for
so long, individuals of good will must take an active part in removing obstacles
and building redtionships wherever they liv&.

Akintunde Akinade (2013), a professor ofh@&dogy, recommends that for a more
positive dialogue between Muslims and Christians in Africa, there is need for the two
communities to create more avenues and resources for dialogue and that there is need for
both communities to come together to discussymasues that are germane to their
understanding and engagement in Africa. In conclusion, he writes:

The way forward in ChristiaMuslim relations in Africa is to develop the

capacity for dialogue that can mobilise Christians and Muslims to see beyond the
manipulations of the natiestate and the vicious agenda of some-geitlaimed
religious demagogueséé |t (di al ogue) mu s
political, economic, and cultural realities of specific societies. This makes the

theme of contextueation very relevant to any discourse in ChristMnslim

relations. Dialogue can only be meaningful when the whole range of the human
experience, context, and circumstances are taken into considétation.

The researcher finds all the recommendationsoef to improve intereligious dialogue
discussed in this section very relevant for the Ugandan context under this study and has

made use of them in chapter 7 of this study.

0 Stuart Brown, 1994, 123
51 Akintunde E. Akinade, 2013, 137

32



CHAPTER FOUR: UNDERSTANDING INTER -RELIGIOUS DIALOGUE

4.1 Introduction
In this chapter, the researcher looks at the meaning of-rigligious dialogue, its
different forms, its benefits, the guidelines for meaningful ntéigious dialogue and the

teachings of both Islam and Christianity on ifteligious dialogue.

4.2 The Meaning of Inter-religious Dialogue
Different writers have given different meanings to ifrigdigious dialogue. According to
Olugbenga Olagunju (2013), integligious dialogue is an encounter between people who
live by different faith traditions in an aephere of mutual trust and acceptatice.
Gerard Forde (2013) says inr@ligious dialogueis about people of different faiths
coming to a mutual understanding and respect that allows them to live and cooperate with
each other in spite of thetlifferences. He adds that inteeligious dialoguds not just
words but also includes human interaction and relationships.
The Catholic Church documenn 19 91 oe dd-efifDinael so gi
religious dialogueas all positive and constructive inteligious relations with
individuals and communities of other faiths which are directed at mutual understanding
and enrichment; in obedience to truth and respect for freétiom.
Francis Arinze (1997) defines inteeligious dialogueas a meeting of peoptd differing
religions, in an atmosphere of freedom and openness, in order to listen to the other, to try
to understand that personés religion, and ho
Odta Moses (2008) refers to integligious dialoguas living our religion in the presence
of people of other religions in apirit of love, peace, tolerance and harmonious co
existence?®

The researcher agrees with all the above definitions of-ialigious dialogue
and to himinter-religious dialogue is positiveand challengingnteraction among people
of different religions at both the individual and community levels.

2 0lugbenga Olagunju, 2013, 36

%3 Gerard Forde, 2013, 7

** pontifical Council for Interreligious Dialogue, Paragraph 9, 124
%5 Francis Arinze 1997, 5

*® Ocita Moses, 2008, 2
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4.3 The Different Forms o Inter -religious Dialogue

Most of theliteraturethe researcher redg and many of the experts in inteligious
dialogue he interviewed, talked of four different forms of dialogue and these are
presented here below.

4.3.1 Dialogue ofL ife

This is when people of défent religions meet to discussexperience different aspects
of life. It takes place in albrdinary interactions and inteelations between people of
different religions without a preeditated plan or structure for exammeé burials,
marrigges, marketsyorkplacesetc It is sometimes called the unarticulated dialogus.

a form of collaboation among peoplef different religionsliving together. In thigorm

of dialogue, people endeavaur live in an open and neighboring spwitlove, sharing
their sorrove and joy, attendingp their human probhas and preoccupations without
necessaly talking alout theirreligions though they may at times borrow on the values of

their different beliefs and tradition3his form of dialogue is the most common and is

within the reach of any one who lives or interacts with believers of diffeeégions

Photo 4 (taken by the researcheshowing a Muslim customer buying onions from a
Christian vendor at Owino Market in Kampala Central (Dialogue of Life).

" This literature include: Kalafa Kefa Allan and Ombuge.M.Moses, 201-251&nd Francis Arinze, 1997,
5-7

34



4.3.2 Dialogue of Action

This refers to the people of different religions cooperating fomptioenotion of human
development a liberation in all its formsThis happens when people of different
religions cooperate and involve themselves in joint projects for a common good or
common concernkor examplethey can cooperat® build a school, dsptal, a road,

fight HIV, poverty, injustice,accidents etcln this form of dialogue, followers of

different religions collaborate for the promotion of a common good.

Photo5 (taken by the researchatowing Muslims and Christians participating in &tre
planting campaigiiDialogue of Action)

4.3.3 Dialogue @ Religious Experience

In this form of dialogue, people rooted in their ownigieus traditions share their
spiritual richeswith followers of other religionsThere are a lot of experiences taee in
different religions for examplgraying together or meditating together. Many times
people find need to pray together in times of crisis or when faced with natural er man
made disastersr on national days. This type of digloe leads to mutuanichment,
respect, and fruitful cooperation. However in this form of dialogue there should be no
compromise with regard to ofeeown religious convictions. Secondhgspect should be

35



accordedrolleagues from other religiorshould not be embarrassked inviting them to
say words or performactswhich they are not comfortabigith (e.g. forcing a Muslim
guest in the church to bow befdtes picture of the Virgin Many Also the guests should
show respect to their hostw/l{ere possibleby not doing acts osay things thatmay

offend their hosts (e.g. Christians should remove their shoes while entering a mosque).

4.3.4 Dialogue ¢ Theological Exchange

This is basically academand some people refer to it as the Dialogue of ExpEldse
expertsand theologns from different religions come together to exchange sdaad
information on their respectiveligious beliefs and heritageBhey listen to one another

in an effort to understand theliggon of the otherat a deep level and as atilated by
gualifiedrepresentatives of the other religious traditions. They try to see what beliefs and
practices they share and where they différey appreciate their similarities and tolerate
their differences in a respectful manner. Here these experts and theolivgranthe
different religions may find a consensus where they can meet in order to face the
challenges of the modern world araéther they may devise ways of how best to deal

with the challenges facing them.

Photo6 showing experts from different relans listening to one of them (Source: IRCU)
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