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1. INTRODUCTION
“If you want to have a lasting influence upon therld you must invest in People’s lives;

and if you want to maximize your investment, tham must invest in those lives while

they are young(Brewster and MacDonald 2002:13).

1.1Background of the Study and Motivation
Inter- religious marriages are becoming common amZBnia, particularly between

Muslims and Christians. The strong social stileoagnthe societies living in Tanzania
have brought this. However, there are many ethmeigs but there is a strong unity
between these groups. Many factors have been pointeto this unity but Rasmussen’s
is the strongest as he says Swahili as the natianguage in Tanzania has played an
important part in fostering unity and nationalismthe country and there by also in
uniting Christians and Muslims. Other factors ise tincreased of secularization
urbanization and industrialization of Tanzanianistycwhich has resulted in religious
practices and beliefs becoming less important éngbverning of people’s lives. Due to
this social change of life, many things are growsngh as the mobility and encounters,
made people from different contemporary means arsport that enable people from
different cultural and religious backgrounds to el growing number of cases, this
has led to marriages between of different backgiepsuch as inter-religious marriage
for simply intermarriage implies the crossing offirét, linguistic, religious and racial

boundaries by a woman and a man in life’s mosiriaté union.

Formerly, there was a common Swabhili $aywanamke hana dinimeaning “a woman
is a non-religious person” This was due to the thett, African culture especially in
Tanzania most of the ethnic groups, after marriaggoman has no option to decide
independently on which religious to belong, but teafollow a man’s religion. But today,
as women are being educated most of them do notheelogic of being converted to
another religion as a condition for marriage, agsult when they fall in love they get
married to men of other religions while each remmaj with her or his religion and this

is inter-religious marriage.



Inter- religious marriages have been looked upomfdifferent angles. Some people see
them as a problem not only among the married csuplg also the outcome of the
marriage such as, children are in danger. Haviag vlew, African scholars like John
Mbiti and Kisembo strongly stress that it is haodwork out a marriage union across
religions because different in beliefs and prastiogay separate the couples or trigger
unnecessary differences a situation which will @ffshildren as well (Mbiti 1973:87-88);
also see (Kisembo 1977:149-150). The basic prolsieem by these scholars here is the
difference of understanding between Christianitg ather religious systems on the vital
purpose of marriage. From the side of the onesggirget married the main question has
been can our different religions be barrier togktent of not getting married. When they
consider the depth of their love, they may becoima lof religious differences and they

get married.

Moreover, the married coupes in inter-religious mages have been blessed with
children. Raising children is an important issaedach parent, and each is authentically
concerned that the best thing possible be doneHibdren, as well often, though what
each sees as best is what each has known andéaeght. tPast experience is what will
generally be repeated (Romono 1997, 113). Howekiere have been some challenges
among the couples and to children as well. Onéefchallenging issues is concerning
the children who are born in inter-religious maggao choose which religion to follow.
One boy from inter-religious marriage told me “VYéomy father and my mother, but they
belong to different religions! To whom do | beloidRis question is very challenging

since none of his parents could answer and evemalpastor as well.

1.2 Statement Of The Problem and Aim of the Study
As it has already being noted that, inter-religiansarriages are very common in

Tanzania, in particular between Muslims and Clarsti In my description and discussion
on this paper, children and parents go hand imdhBor it is hard to separate children
from the parents when discussing such a very draalgect. As | see, the problem is not
to be born in inter-religious marriage. The probleright be how parents and society
understand their obligations towards children updirig despite their cultural and

religious differences.



However, many people believe that having parentsvofdifferent religions cause, also
psychological stress on the children in such a iager as they often are effectively
forced to choose one parent over other. This sulthildren growing up in the other
faith, or torn between the two faiths. | have fofated the following research questions
which | wish to answer in my thesis and which veitintribute to answering the main
guestion with which the thesis deals:

» Do religious differences inevitably create barrierproblems?

* What are the causes of inter-religious marriagesomtemporary Tanzanian

society?

* What are the challenges in inter-religious marrs&ge

» Are all inter-religious marriages harmful to chédr?

* How can a child grow up in two faiths
The study aims at exploring Inter-religious fansli@ith children who are born in such
families. The main focus is upbringing of childrem inter-religious families and its
challenge in Tanzania society. In this case, howhddamilies, religious community, and
society as whole understand their role on upbripgof children who are in such
marriage? | have confined myself to the childremba a marriage between a Muslim

and a Christian.

1.3 The Scope and Limitations
The research concentrates mainly on Usangi in Maahsfrict. | have chosen this area

to be the center of the field research and to ptetbee whole Tanzania society for the
following reasons: First, the area is highly ch&gdzed by intermarriages, in particular
between Muslims and Christians. Second, as a pasiomworks in this area, | have come
across with issues concerning intermarried couplasy of these couples live together

either officially or customarily and they have chnén.

As to the limitations of the paper, | have usedftirailies as it is noting that marriage in

Africa involves not only interpersonal relationsitlalso the inter-community relations.



In this writing, | focus on one main perspectiaamely Science of Religion. However,
social-theological and anthropological approachiisbe used according to the different

concerns dealt with in the various chapters of pliger.

The writings comprises of six chapters, of whictiraduction is the first and the
Conclusion is the last. Chapter two looks the faawiand children in Tanzanian society,
including traditional marriage and children up-lgiimy, this is also including children’s
rights in Tanzanian society. Chapter three gives\arview of marriage and children in
Christianity and Islam. Here one will get to undansl what are differences and
commonalities of marriage and children up-bringingChristianity and Islam. Chapter
three examines inter-religious families with chédrin Tanzania society. Here one will
get to know the causes of inter-religious marriagyes the challenges facing couples and
children who are in such families. Chapter fiveldegith prosperous children in inter-
religious Families, in this case here one will getknow how then families, religious
communities and Tanzanian society can play rolehiidren up-bringing despite of the
cultural and religious differences. Finally chapger gives up of the conclusive remarks.

Thereafter, will follow a bibliography, interviewugle, and appendixes.

1.4 Methodology and Sources
This paper is mainly based on qualitative reseanetthod. | have chosen this method

because qualitative research refers to research ftlcases on qualities of human
behaviour, as well as the holistic nature of soo&flaviour (Le Roux 1999:3). Therefore
the researcher is requires to collect people’s wwtien or spoken words and observable
behaviour. Thus, it is a fieldwork research. Théadaollection for this paper has been
gained in three ways:
The first part of the research was achieved thrdibgary research at MHS.

e During summer holiday June- August 2007, | had dpportunity to use the

library of Makumira University College in Arushaafizania, where | found some

academic interconnecting part of work related toresearch work.

» The second way has been by means of field rese@inchwas done in the period

of summer vocation in July to August 2007. Duritgs tfieldwork, | arranged



meeting with some religious leaders, such as Pastod Sheikhs. Some was
visited in their homes, churches/mosques. This alss including partners who
are in Inter-religious families. The intervieweesres orally interviewed and the
conversation was documented and some of them vepedt | used interview
guide questions, which allowed respondents to sfreaky instead of dominating
or restricting them in their answers. The intervigwides (listed in the appendix
1) were prepared in English and translated into Hiiydhis is the reason that,
many informants were Swabhili- speaking people, anty a few could speak
English, many interviews were done in Swahili laage (A Tanzanian National
Language). However, some of the interviewees ragdebeir names not to be
mentioned because of the nature of the informatiey gave. For this case some

of the names of the interviewees will be anonymisesbme places.

The third source of data collection was diary doentation through observation
as a pastor of the Evangelical Church in TanzaRexsonal experience and
observation of the researcher was of great impogtaespecially in planning,

consultation, and evaluation of reliability of amited data. The nature of the
researcher observation was in semipublic settioyding life style of the parents
and children in inter-religious marriages. Nevelgbs, also religious

communities were observed. All translation and divect quotations are the
work of the researcher. Bible quotations in thisrkvare from the Revised

Standard Version (NRSV).

Furthermore, this thesis is science of religioussia-theological and anthropological

study. It derives from social realities giving thestience of religious and theological

interpretations. For this case, it has been nepedsause a broad variety of sources.

With reference to written sources, | will call pamiar to use of science of religion books

and other disciplines, which connected to this aede paper. In particular some

documents and statements of the Lutheran Worldregde (LWF), the UN Declaration
of Children’s Rights, the Africa Charter on the Rigyand Welfare of the Child, Bakwata:

Mwongozo katika ndQdGuiding instructions to Islamic form of marridgg8akwata: is



The National Muslim Council Of Tanzania), The Tamaa Marriage Law Act of 1971,
Constitution of Evangelical Lutheran Church of Tamiza Pare Diocese (ELCT: PD)

(Marriage section).

1.5 Previous Research
In my research field area no one else has evanptésl the research as par the title of

this study. The researcher is aware that, due tdemnity and increase of globalization
life style of Tanzanian people has changed; thidhésreason behind the increasing of
inter-religious marriages in Tanzanian society. §hthe researcher saw a great need of
such kind of research in Tanzanian society. Howeirerspite of the fact that, the
researcher was eager to study this title, althotighas a big challenge due to the fact
that, there is no much that has been written, Qdaily in a systematic way, on inter-

religious families and children in Tanzanian sogiet

Another challenge of the study was a researchedeagerole. It was a challenge for

researcher to interview Muslim leaders taking tosideration that, the researcher is a
woman, a non-Muslim, and also a Christian PastbeyTwere asking many question

such as why | want to know all that and how is rtheformation been used. This was

overcome through the letter from my supervisor WHigave to a leading Muslim leader

in the country who gave me an additional introdoctetter. The letter helped me a lot

for the cooperation with my interviewees. This dethelped to overcome this rigid

challenge.

1.6 Definition of Terms

1.6.1 Inter-religious Families

Macquarrie and Childress they defimarriage as a “joining of two lives”. They added
that, “it is defined in law as the voluntary unidor life of a man and a woman”
(Macquarrie 1986:366).In that case, from that d&din then, in this paper the terimter-
religious marriage (either religious, civil or customary) is marreadpetween partners

professing different religions. | have used the if@® as | am aware that marriage as



already stated (seel.3) in Tanzanian society likero Africans is not only a relationship

between two people but also it involves the comityurglationship.

1.6.2 Children

In the Constitution of the United Republic of Tanzania Mational Child Development
Policy, Conversion on the Rights of the Chiéthd theAfrican Charter on the Rights and
Welfare of the Childa child is defined as ‘every human being below tge of
18'(Martin 1987:131). However, children in this paper are taken to be young person
under the age of 18. These young people are génenalpable of making good
decisions that affect them. They are incapablentéreng into contracts, instituting legal
proceedings and managing property that may help tlght. Therefore, they require

protection from parents, state and society as whole

! See also; The United Republic of Tanzania, MigisfrCommunity Development, Gender and Children
2004, 30.



2. Family and Children in Tanzanian Society
2.1Traditional Understanding of a family with Child ren
The purpose of the traditional marriage accordingTanzanian society is to bear
children, build a family, to extend life, and toattd down the living walking stick of
human existence’. Marriage could not be considdrad marriage until it produced
children and to create a stable family. The conbepind is that a child is a combination
of elements from both parents. Children therefatedra unifying factor to the families
and clans of the couples. The vitality of Tanzaniamily could be understood in an
African context as Mbiti argues:
In African life, we cannot speak of marriage alohés always in terms of marriage and
family life. One gets married within the contextfamily life, and one gets married in
order to enlarge that family life. One stands amrthots of family life; and one puts outs
branches of family life. The idea of the individualrelation to marriage and family life
is deeply rooted in African thinking (Mbiti 1978:9p

Marriage belongs to the two families rather thaa itdividuals. Families are involved
through all the stages of establishing a familyststaining it. African societies have
elaborate ways to help their young people chodsephirtners. Marriage arrangements
including pre-marital formalities are done cooperdy. The two families inform their
would-be couple on the pros and cons of marrieel Kpart from molding the new
family, the two families also protect the marriafgem falling apart at all costs at all
times through caring advice and activities. A lbtaring is given to the woman during
pregnancy and after delivery of the child. Famike discouraged to interfere with the

marriage by creating tensions between the couple.

In Tanzanian societies like other African the fam(gxtended family), kinship, village
and ethnic group at large are all built on cariogvéties. These actions are believed to be
visible moral signs of being good neighbors. Theteot and structure of the indigenous
holistic educational system provided a proper guigainto the family for its members.
Members were nurtured in matters of collective oesjbility in courtship practices,
sexual purity, marriage, procreation, parenthocehtll, self-reliance, cooperation and

sharing in order to make them to be willingly reatdy care for one another. Such



dynamism of collective responsibility of life fosteatimate relationships that provide

adequate emotional nurture.

Moreover, Inability to ensure the family’s belongeein the community is a form of
poverty. This is a social deprivation, which in tA&ican context is the worst kind of
poverty. Being secluded, alienated, isolated oracgted from the family or community
is a curse because life is meant to be sharedfrloafthe family is the most basic social
unit, which defines a person in terms of humantiaiahip and traditional socialization
processes: ‘I am because we are; and since | amfdihe we are’(Mbiti 1990:141). The
deep sense of belonging to the family and commuisityndicated by behaviour of
solidarity, warmth in human relationships, accepgarialogue, trust and care for others
in terms of reciprocating and sharing obligationd aesponsibilities amongst each other.
Hence, the existence of African people counts nooreommunity support and strength
than on individualism (Magesa 1998:241-24¥he family community, which includes
the extended family and the clan, is consideredcaesl institution. As a result, its firm
principles of co-operation and co-responsibilityaben the individual’s performance in
life. By means of the traditional strong spiritsdflidarity the individual is integrated into
the larger human community’s moral and materiapsuive system as reciprocation for

acting in accordance with the norms and virtuethefsociety

2.2 The Traditional Marriage with Children

2.2.1 The Issue of Polygamy

For traditional marriage, a man could have more thiae wife but each wife stayed in
her own separate house with her children. All wigad children together were regarded
as one nuclear family since they shared the sanmsbamd and the same father
respectively. Social status depends more upon opestion in family than upon
individual achievement. Children born in and outv&fdlock are nowadays both found in
the Tanzanian traditional familie¥he traditional importance of children was not in a
different way approached among the majority ofttii®es in Tanzania. Many tribes have
many in common in value the children Traditionallgnzanian families as many in
African societies; many ethnic groups regard cbifdias necessary and important in

every marriage. The marriages without procreatienenmnot valued. They were regarded



as incomplete marriages. It was believed that thereamily should be without children,
because through childbearing, the parents are réerea through their children when
they die. In this case, anyone who dies withoutirggetmarried and without children is
considered unfortunate because there will be noldodyemember him or her, after
physical death. It is like to be completely cut &fm the human society, to become
disconnected, to become an outcast and to losmkdl with mankind (Mbiti 1990:130-
131). Therefore, to get married and bear childras the greatest hope and expectation
of the individual for himself/herself and of thensmunity for the individual.

In this way, children act as a bridge between theried and their families, especially the
married woman and her in-laws. Children also umite family of the two families
together, but also they strengthen the marriagel lb@tween the husband and the wife.
They are the seal of marriage. When Laurent Maggsating Evans-Pritchard,
emphasizes that:
At the conclusion of the marriage through the batha child, husband and wife belong
completely to one another, and the bond betweerivibefamilies and communities is

sealed. The wife gains a new status, certain etdekthamong her husband’'s people
(1997:121).

Therefore, children are the glory of marriage, ti@re children you have, the bigger and
the glory.Once a marriage has produced childrdméomes stable to the extent that it is
very difficult to break up, because none of theuses would wish to part with his or her
children. Childless marriages were often in dangfelbreaking up. Some arrangements
were therefore put in place to preserve such ngasigNamkunda, Farmer 2007: 2,
July). On the other hand, traditionally, marriadgegitimize children. Additionally, in
Tanzanian traditional marriage like other Africarciety, a child is not merely a child
but a great event. Childlessness is not merelyrdavourable incident, but a calamity.
This is to say, to an African, marriage is not &erg, but a process that, if normal and
blessed, culminates in the birth of a child. On¢hefinformants explaining that, to have
a child is to have a mirror for looking at your katle added that, having a child makes
you take leave out of yourself in order to haveoatside view of yourself, which should

be, by itself, an exciting experience. He said,thatl failed to achieve such and such, I



would try my best to make it possible for my chitd achieve it (Juma, Businessman
2007: 14, July). In other words, the achievemert m@ made on behalf of the parent;

hence, it will be a success to both parties.

Thus, the most important attitude was ‘the morey thee, the bigger He is’(Mbiti
1978:108). In this case, low birth rate is not aeed but a liability. A man, whose wife
has produced only one or two children, would obsipwconsider increasing the number
of his family hands by bringing another wife inteetfamily. If a woman is barren she
might allow her husband to marry another wife sat tthildren could be born to the
family. If the problem of procreation was on theshand then a close relative or friend
could secretly be requested to sleep with wife/wive bear children for the family.
Children in this manner were regarded to the bomwedlock; therefore, they are product
of that particular marriage regardless of the h&hus children strengthen marriage and
make it more stable than the childless marriageguin marriage legitimizes children
this was one of the reasons for a traditional Ta@amarriage to have more than one

wife.

2.3 Upbringing of Children in a Family
In Tanzanian traditional marriage is a knot or geidn family life. One started in his/her

parents’ family, and now in getting married he/slse keeping the family going.
Traditionally, marriage puts someone into a sitratwhere he/she begins to become
family conscious. The one cannot avoid family resploility once he/she get married. In
someone’s growing up he/she was gests of his/rents in someone’s marriage he/she
become a host and hostess to his/her children.ititnaally, when a child is born
physically, he/she must also be born ritually digreusly in order to make it a social
member of the community. This means that, at a lage, it goes through a series of
initiation rites. Thus, these initiation rites dilee the birth of the young people into the
state of maturity and responsibility. However, ttiadally In Kiswahili there is a saying
that, ‘Mtoto umleavyo ndivyo akuavydranslated in English it means, the way you raise
your child it is how she/he will behave in adultdodhus, one of someone’s areas of

family consciousness relates to parenthood, whictgb us into the following part



2.3.1 The Mother’s Role in Raising the Children

African child upbringing started soon after concapt As a tradition, soon after
conception, a woman was required to reduce hey dalkkload and she was also fed
with special food in order to make sure that simaieed safe before and after birth. The
expectant woman was to abstain from basking instng long journeys, crowds and
attending funerals. All these were for the sakemitecting the pregnant woman from
any kind of danger. The husband was advised tt fisavife politely and give her the
food she desired. Both husband and wife were askex/oid anger and anything that
might cause disturbance in the home for they waitdct the life of the unborn child
(Lutahoire 1974:24). The pregnant woman was advisegither use certain traditional

medicine for prevention or cure some diseases.

African women are the primary care givers in Afridamilies. Their role is crucial, as
they are the ones to bear and nurture life. Afiscane aware of the significance of
women in sustaining life and that is why there saeeral African sayings attributing to
the significance care provided by women: ‘Who k& lthe mother’. This means there is
nothing you can compare to the care provided byherot‘Asiyefunzwa na mamaye
hufunzwa na Ulimwengu” ‘A child not raised by heg/hmother will be raised by the
world’. The mother is important in the upbringing lde. African women as mothers,
have significant role as the foundation of lifeany society in this continent. They give
birth for every child and have responsibility taredor those who live. Women within
their families are to provide physical, social ardotional support for every member of
their family. The mother also was responsible tacketheir daughter how to prepare
food, how to behave towards men, how to care foldien, how to look after the

husband and other domestic affairs.

2.3.2 The Father’s Role in Raising the Children

One of the informants pointed out that in a tradiél marriage, soon after delivery, the
husband’s responsibility was to make sure thatifiee and the children got enough food.
In some communities, if the husband was workingthe army and the wife had

delivered, the husband was given permission to gmehto attend to his wife and

children. The informant added that, the Tanzaniaditional family regards a family as



the centre of religious worship, with the fatheraa$amily priest. Thus, it is the link
between family members and the Deity, as well as/un land holding, vengeance or
creation. Social status depends more upon oneiiggof family than upon individual

achievement (Juma, Business man 2007: 14, July).

One of the interviewees agreed with Mbiti by paigtiout that, the children contribute to
social, economic and religious life of the famikt home, there are different duties,
which the children are expected to do as theireslmrthe family. They are taught to
respect the parents and elders. They help in warknal the house and in the field, in
looking after the cattle, sheep and goats, digdiisgjng, hunting and building and this
was for boys. Teaching boys was the responsibiftyhe father. However, boys were
also taught how to be responsible as the ‘headheffamily. The children are taught
skills and how to trade. As they grow older, theynga different status and gain more
responsibilities to look after the family (Mbiti 78:109).

2.4 Inheritance of Property in a Family
As it has already been noted, children are consti&r be a blessing in a family. They

are expected to take care of parents in their gl @hey are also source of labour and
prestige to the family. Since children are con®dea source of labour, then a family
without children will stay in need because they ldomot produce enough. Among the
many tribes in Tanzania like other African socigtieo father would wish to die without
an heir. The same applies to a matrilineal famiheve inheritance is through the mother
to the daughter(Mbiti 1978:24). This means that)ZBmia society like other African, as
they are some ethnic groups who are patriarchaetypdhere also some other ethnic

groups who follow matrilineal society.

2.4.1 Male Children

Traditionally, Tanzanian marriage may give the fgnthis most desired to have a son.
Over and above, and for emotional reasons toohtpens for some societies, having a
son is always more cherished than having a daughterthis case, for that society, if

couples were given a choice to have only one child had to choose the sex, the
majority would prefer a son. The reason for thiswaaditionally, some of the family

inheritance is through father- son relation, andstmié not all traditional Tanzanian



husband prefer to have boys to girls. Mbiti’'s woadgee that the boys become the heirs
in many African societies(Mbiti 1978:109). Theredpfor those families, to die without
having sons, is to die without heirs. And as alyebden noted for traditional African

people do not wish to without heirs.

Furthermore, one of the informants stated that, ti@ditional society, it is an
embarrassment or a taboo for a parent, regardfdss or her needs, to go and live with
his or her married daughter in order to secureasqmiotection. He added that, it is
equally embarrassing for the married daughter itogbner husband along to her parent’s
home in order to take care for her ailing or nepdsents; neither is it feasible for her to
come alone to live with them as to attend to theeds (Juma, Business man 2007: 14,
July). Sons are, therefore, brought up to live withvithin the domain of the parents and,
for this reason, they and their wives become thetodians of the parents’ security and

social life.

2.4.2 Female Children

Most customary law disadvantages woman, partigulan property rights and
inheritance. One of the informants reported thatlew the customary law of most ethnic
groups in Tanzania, a woman cannot inherit land,ranost live on the land as a guest of
male relatives by blood or marriage. She added &hatoman does not inherit land from
her natal family, as only male children are obligedinherit land. A family member,
most of the time a brother of the diseased, inberdt only all property, but also the
widows. However, in traditional Tanzanian familyaughters are brought up for
marriage, or at least, bearing the faith that thdl eventually get married in order to
urge to have a male partner (Mwanaidi, Farmer ZB)7July). This means that, they
therefore grow up with the knowledge that one degytwill leave the parents’ home to
start their own home since, in nearly all casess the girl who goes to the man’s home

to start a marriage.

However, as it has already noted, children areidensd born in wedlock if they were
born to a family following clan approval allowingn@an and a woman to live as husband

and wife. Children born in wedlock are recognized aespected at the family and clan



levels. They have all the clan rights including damheritance, succession of clan
leadership extensive care and advocacy from the alad attending to clan meetings for
communal decisions. Moreover, the 1971 Marriage AttTanzania provides for
inheritance and property rights for women. Thusstated above, application of these
provisions depends on the status and wishes dfeghd of the household. The researcher
noted that, for above reason, women'’s legal in&weci rights are commonly ignored,
particularly in rural areas. It is thought thatgido not need property, for they will marry

and the property will leave the family stead.

2.5 The Tanzanian Marriage Law Act of 1971
The Marriage Law Act of Tanzania of 1971 validdtms types of marriage: a) civil

Marriage which are understood to be potentiallyygnbus b) monogamous Christian
marriage c) polygynous Muslim marriage and d) omsty/Traditional Marriage.
(According to the customary Marriage Law it is alsaderstood to be potentially
polygaynous).The law stipulates that, marriage niestregistered as monogamous or
polygaynous and cannot be changed, but also, rgagiare not considered invalid if
they are not registered. A woman who cohabit witiman for two years have the legal
rights of a wife. However, the marriage Act exglicstates that it takes precedence over
both Islamic and customary law in regulation of fallir types of marriage(An-Na'im
2002:44). Act, article 25(1), inter-religious maiges are legally allowed and recognized.
The Law Act, however, does not specify anythingulahildren’s rights. What it says is
the right of the father to take care of his childr@his is to say that according to the
Tanzanian Marriage Law Act, the children belongthe father. This means that, the
marriage act provides that a father is responsdsléhe maintenance of children until 18
years of age, unless started otherwise by the Cthet children may belong to the
mother, especially when it is noticed that the éatis mentally disordered or has other

intolerable problems to the family(An-Na'im 2002-33).

2.6 Children’s Rights in Tanzanian Society
Children rights to play part in society are definedJN Convention articles 12, 13, 14,

and 17. These include children’s rights to havér thiews heard and respected, freedom

of thought, belief and religion, and children’s g of information. The Convention



intends children to have the right to make theews known in decisions that affect
them. It also shows that children have the rightsdve their opinions taken seriously.
They have the rights to express themselves frdaigugh talking, writing, painting,

drama and singing. Children also have the rightetk, receive and give out information
and thoughts of all kinds. Together with these tagglahildren have the responsibility to
express themselves in the way that respects thésrand reputations of other people.
This freedom of expression does not mean that remldhay choose something that may
harm them. Parents and other authorities haveigft and the responsibility to help

children make choices which are safe and that wtichespond to their best interests.

However, as it has noted from one of informantsnynaarents, guardians and Tanzanian
society as a whole do not play their role seriotslgneet children’s rights. Children have
become a burden and not a gift from God as theg weended to be. They are abused in
many ways in the society. For example, many pewalee land for their own business,
thus children’s playgrounds are seen as a misundf Sometimes it happens that there
is a playground, but children do not become fre@lay there as some parents count

children playing as misuse of time.

Rights to Freedom of thought are elaborated inchatil4 of UN Convention on the

Rights of the child. The article states that:
1. States Parties shall respect the right of tlie ¢t freedom of thought, conscience and
religion. 2. States Parties shall respect the sigirtd duties of the parents and, when
applicable, legal guardians, to provide directiortite child in the exercise of his or her
right in a manner consistent with the evolving adfies of the child. 3. Freedom to
manifest one’s religion or beliefs may be subjealyoto such limitations as are
prescribed by law and are necessary to proteciqsabfety, order, health or morals, or

the fundamental rights and freedoms of otfers.

Z Convention on the Rights of the Child U.N Artidié; many countries of the world are members of
United Nations. These nations worked for many y&axgrite a convention on the right of children.eTh
convention includes the ideas and beliefs of difféisocieties, tribes and religious children and tieey
should be raised. Hence, UN Convention of childR@hts is an international agreement that is obdyed
all countries, which accept including Tanzania.ojlsttp//www.unhchr.ch/html/menu3/b/k2crc.htm,
12.09.2007.



Moreover, According to the some respondents wheweerviewed by a researcher said
that it is not fair to give children under the dfe freedom to choose which religion to

belong to. They said that children under 18 yeagest@ young to make good decisions
(Amon and Enighenja, Social workers 2007: 14, JulMevertheless, other respondents
told the researcher that it would be fair to gitddren freedom to choose which religion

to belong because believing is a personal decisitiver than group decision (Philipina,

Social worker and others 2007: 14, July).

Nevertheless, the Children’s rights to family lifeAfrican tradition were that, children
belong to the society and not only to the two ptehhe reason behind was that, for the
traditional person in Africa, a communal unity afsence is possible- an individual is
never a mere individual, but is also other(who @ merely another). Harmony in
interpersonal relationship is premised upon the Sldahili saying: Mtu ni watu
approximately translated as ‘A person is a perswaugh other people’. Mbiti agreed
with that by insisting that, when talking aboutldhen, African uses plural word “our
child” instead of “my child” which shows individuam. After a child is born, the whole
society created the child into social being as pathe society. The task of child rearing
begins with the unborn child then continues after ¢hild is born. On the responsibility
of childcare in an African community, Mbiti assetftet the community is responsible for
protecting, feeding, bringing up and educating ¢héd in the community (1990, 107-
109). This means that, every child in the societipbgs to the whole society. Therefore,
every individual in the society has the responiybdf raising the child. In such a society
where every member recognizes his/her respongiliiliraising the child, it is obvious

that the parents and the society are proud ofld alio behaves well.

2.7 Evaluative Summary
Traditionally, it was the role of parents to lookea the physical, social, economic,

spiritual and religious well-being and developmeitheir children. It was a blessed trust
for which parents made sacrifices. On the othedh#re children owed their obedience,
respect, gratitude and love, especially when thrernta grew older. A child also was a
concern of all members of the extended family, tredsociety at large. This means that,

even if the parents are not there or die still¢h&d or children in that household were



not left alone. In the extended family they helghteather in times of happiness and in

times of sorrow.

This traditional practice, however, was connectedhe belief in the existence of the
living-dead. They believed that those departed omd® were still part of the family,

were concerned in matters and accountable to sgdainness is done to all. From the
understanding of traditional Tanzanian family ardldren upbringing, we can know
discuss what is the Christian and Muslim understandf marriage. This question leads
us in to the following part.



3. Marriage and Children in Christianity and Islam

3.1 Marriage Among Christians

3.1.1 The Right Couples to Get Married

A starting point for biblical teaching on marriaigefound in the statement: “Therefore a
man leaves his father and his mother and cleavbstaife and they become one flesh”
(Genesis 2:24), Jesus in Matthew 19:5 also qudiiss statement. The Bible also

explains more about marriage that, in the beginning God who created male and

female, as read: “So God created man in His owrgénan the image of God He created
him; male and female he created them” (Genesis)1T2¥s means that, in Christianity

marriage is a unity between male and female. Yist @od who brings the helper fit for

man. “Then the Lord God said, ‘It is not good ttte# man should be alone; | will make

him a helper fit for him” (Genesis 2: 18). The eagsion “It is not good that the man

should be alone” Genesis 2: 18 indicated the néddth man and wife of a companion

fit him/her, and this sets forth marriage as theamsethrough which this can be achieved
(Via 1985:102).

Additionally, in Christianity, marriage is a covenarelationship between man and
woman, and each has an obligation to the other.KElyeexpression in marriage is that
they should be ‘one flesh’ (Mark. 10:&leshhere implies kinship or fellowship with the

body as a medium, thus setting forth, marriagdasleepest corporeal and spiritual unity
of man and woman. This is to say, marriage is t&yuretween husband and wife, and the
two live together in complete fellowship to helpeoanother in mutual love. The union
between a man and a woman into one flesh expréssedivine intention that has been
there since creation. Collins said that, “The @eatho created by his spoken word has
expressed his will in regards to the creation ohraad his wife,” To join in one flesh,

which resolves in unity through marriage (Collirg92:137).

It applies to the question of why God created thmale and female. Hence again,
Marriage is an exclusive relationship. The totaityuiof person; physically, emotional,
intellectual and spiritually. One flesh expressesriage as something much deeper than

human convenience or social convection (France :288%. It becomes natural to say



that those who were created male and female becamdlesh in marriage, as in Mark
10:8.

Who is legitimate person to marry or who has tgatrto marry?
The minimum marriage age under the Tanzanian Mgerict 1971 is 18 for males and

15 for females. Courts may permit under-age magri@igparties who have reached 14
years of age if specific circumstances make theiage appear desirable. The Marriage
Act only specifies the free consent of marryingtiearfor validity, and dispenses with the
need for guardian’s consent if they have attairegelars of age. Marriage registration is
obligatory and non-compliance is punishable byne,fibut will not render the marriage
void. The Marriage Act provides for licensing ofligeous functionaries as Marriage
Registrars (An-Na'im 2002:59). Moreover, accordingChristianity, divine origin and
purpose of marriage is specified in Biblical quistas as follows: Genesis 2:18 and the
lord said that, “He will make for a man a helpemgarable to him, as is not good that
man should be alone”; also, Proverbs 18:22 “He firas a wife finds a good thing, and
obtains from the Lord”. God’s plan for marriagetasprovide companionship, to prevent
sexual immorality, and to provide children with log parents. For this case | can see
that, for Christian marriage, one wife was pernditter one man at the beginning of time.
Jesus Christ and the apostle Paul authorized ofeefari one man. Elders and deacons
are allowed only one wife. Moreover, the first cteup the Bible are commanded to ‘be
fruitful and multiply, and fill the earth and sulElit; and have dominion over the fish of
the sea and over the birds of the air and overyelng thing that moves upon the
earth...” Genesis 1:28. This verse expresses thediuend of marriage which is to work
together as man and wife and to increase througgpepry (Westermann 1984:161).

Inter-religious marriages in Christian tradition:n& does the Bible say about such a

marriage? Does it accept or reject it?

a) In the Old Testament, special care was taken tadatlos type of marriage

(Genesis.24:1-6). In the wilderness, the Israelitese warned against this kind of



marriage lest they be led astray from the Lord bseanter-religious marriage
could have been one of the causes of apostasy4H8)3
b) In the New Testament, there is not much evidencpport or disqualify inter-

religious marriages. In 1Cor.7:12-16, Paul has miveis instructions in

the light of this issue. However, there is needxamine this text before we come

to any conclusion whether Paul in this passageiw#&svour of or against inter-

religious marriages.
The question may have been something like this: tWikmauld be for the partners before
their conversion to Christianity, since then theyd e non-believing husband or wife;
were they to continue with their heathen partnersdivorce them? “Perhaps such
Christians were already divorcing their non-Chaistpartners and perhaps people were
accusing the church of breaking up family life” (geeaves 1978:84). Paul's answer to
the above question is No! (1Cor.7:12). The Chnisshould not dissolve the marriage, if
the non-believing partner does not desire it tosbe If the heathen partner seeks to

divorce, the Christian partner may consent. (1Cb5)/

Paul shows the blessing of mixed union. Accordimgérse 14, Paul gives the ethical
reason for maintaining the marriage. Accordinghte Lenski, the believer is made holy
by this marital union, even the children born irstimarriage are made holy because of
the believing Christian mother or father. From Bible (1Cor.7: 16), in verse 16 it is
assumed by some readers that in this type of ngasria Christian wife or husband may
win an unbelieving husband or wife. Neverthelesgether with the blessings, which
may be mentioned in connection with this marriaipe, passage cannot be taken for
granted that it was written to justify or encouraged marriage as an ideal institution
in the church. Paul was dealing with the situathjch was already there, and which
needed his instruction as a church leader (Ler8k6292).

Moreover, verse 16 is not intended to teach pedtipde¢ in inter-religious marriages
Christians will bring people to conversion eith€he questions “Christian wife, how do
you know whether you will save your husband?” aseta conform to such marriages as

a means to save the unbelieving partners, butubstigpns raise doubts more than hopes.



We have no way of knowing that the believing pabuse shall save the unbelieving
after their marriage. Lenski commenting on versesags, “After all the business of
saving a soul belongs to God; He alone determimesitiman instruments as well as all
other providential aids which He will employ. Lettreven a spouse assume too readily
that she/he is the God-chosen instrument” (Len84b6i297).

Therefore, even in the New Testament mixed marsiage certainly not ideal. Paul did
not entertain the idea of a fellowship betweenlibkever and no-believer (2Cor.6:14).
Lenski again leads us to this issue by saying thMixed marriages are certainly not
ideal; yet they are as truly marriages as otheriages are. Paul also does not forbid
them as of course he does not advise them. He thkes as they are and delivers his
instructions accordingly (Lenski 1946:291).

Nevertheless, the constitution of Lutheran Churclianzania Pare Diocese is saying this
about inter-religious marriage: “This Diocese does$ solemnize a marriage between a
Christian and a Non —Christian; but if it happehatta Christian of this Diocese is
engaged with a non- Christian the following proaeds to be followed:-

(@) They can marry one another by having their marrisgéemnized by the
government register of marriages, followed by ayeraconducted by a church
elder at their home.

(b) When later on the Non-Christian partner is conwkerte Christianity, their
marriage can be blessed in the church (Constitii#éitb:8).

3.1.2 Concubine in Marriage

Macquarrie and Childress define concubine as “Hi@thal practice of sexual intercourse
between a man and a woman who are not marriedeg@woother” (Macquarrie

1986:111). This means that, concubine is a womamlives with a married or unmarried
man as if she were his wife, without being lawfutharried to him. One of informants
commented that this habit is more kind or lessdern phenomenon in Africa
especially in Tanzania, brought to Africa by th#uance of western civilization. The

reason behind is that, before civilization and nmoiy traditional Tanzanian men, like



others African men they were very open in polygdhan practising concubinage
(Msofe, Sheikh 2007: 12, July).

There many are circumstances that can lead to borame; one of them is failure to get
a man for marriage and some socio-economic rea#oissnot easy for every woman to
find a man for marriage these days. One of infots\a@ported that, traditionally, most
Tanzanian female persons were born and brougho et married and have children.
There were extremely few cases of single wometheife were any at all, who remained
so up to the end of their lives. As marriage wasraerstone of social security, it was not
merely any man who could attract women for marridyeh the social security in mind,
a woman was likely to go for (and her family wdeely to give her to) the man who
appeared responsible, kind, and gentle. Such awaamot always the unmarried. In so
many instances, he was a married man already. ®@uadays due to Christianity, a man
is supposed to be a monogamist. In this case foaato practice polygamy and remain
Christian, it will simply change its face into thaf the modernity resolving on
concubinage or what is popularly known in Tanzaas&gyumba ndogo or mke wa nje’
literally means ‘small house or the outside w{fdwanaidi, Parent 2007: 23, July). This
means that, there is ‘inside wife’ and ‘outsideekifAn ‘inside wife is frequently, not
always, an selected woman who has been marriecciuech wedding or through legal

law, usually both.

A man who originally married under legal law, oranchurch wedding, consequently,
may decide to take an additional wife through logatl custom law, although this is
legally unacceptable. ‘The church wife’ may notualty she does not) be aware of the
new ‘wife’ as properly married to her husband. Akas already been stated (see chapter
2.5,), Tanzanian Marriage Law Act of 1971 Christraarriage is monogamous. It has
also been noted that, a Christian marriage congfstse husband and one wife. This is
Jesus’ ideal from His teaching on marriage in Math®:3-6, in this passage He cited the
Genesis creation account, in particular Gen.1:2¥ 2284 saying, the two will become
one flesh, not more than two. Paul also wrote;He@aan should have his own wife and

each woman her own husband (1Tim.3:2). This me&as Christian marriage is



monogamy marriage (see also chapter 3.1). One efiriterviewed church leaders
pointed that, Christianity has restored the saansttution of marriage to its original
character, and concubinage is linked with the $ifomication and adultery. He added
that, one can associate concubine with cohabitéiandiva, Pastor 2007; July) ; see also
(Macquarrie 1986:111).

Additionally, another situation that can lead tocabine is becoming a widow. One of
the informant said that, it is not the wish of amfe to become a widow. As widow, she
wants rather to remain with her children than mawyanother man and leave her
children. This is for the reason that, in some Bamen ethnic groups, when a widow
wants to get married, she has to leave her childréime clan of the deceased husband. Or
she has to be inherited by one of his relative®rdiore, if she wants to live with her
children she has two choices either to be inhetetemain a widow. In this case, in
order to cover a part of loneliness, some widowes;idk to have partners even if is
someone’s husband. There are many reasons this igdeeto socio-economic problems.
Natural disasters are neither man —made nor wonwdemnmPhysical and psychological
diseases, disabilities and accidents are alwaytsngdor people in all corners of life. She
added that, the incontestable truth is that no womants to be a concubine; events of
life lead her into it. Given the choice, every natrwoman would love to be married and
earn the respect of married life (Enighenja, Sosiatker 2007: 14 July) see also(Mbiti
1990:138-141).

3.1.3 Children in a Christian Family

Christianity considers children as a blessing. Af@d created Adam and Eve He
blessed them, and said to them, “Be fruitful andtiply, and fill the subdue it; and have

dominion over the fish of the sea and over thesbirtl (Gen.1:26-28). This is to say,

according to the Bible privilege of procreatiorblessing given by God. This means that,
from the beginning of the biblical documentatiohen, children are considered as a
blessing. Christian marriage has a social dimensidnch extends beyond the partners
and their relatives. The partners are integratech inew way into the church and

community, through marriage. Just as the marripgetners have a responsibility for

building up of the church, so the church commuitiglf has a responsibility to teach



Christian family to foster its life of faith. In p#cular, the community shares in the

responsibility for the spiritual formation of chiteh.

Moreover, loving and care for children is an aspedchristian family. The most striking
biblical picture of loving care for children becomisible in the parent-child metaphors
and similar metaphors used to give glimpses of God.a metaphor to have an impact, it
must recall a reality acknowledged to the hearEing use of these metaphors therefore
implies that many Jewish parents did love theitdchn attentively and kindly. In Psalm
103 David uses the father metaphor to picture G@éd,; father compassion for his
children, so the LORD has compassion for those feho him” Verse.13. In Psalm 131
David turns to a mother-child image; “But | havdnoad and quieted my soul, like a
weaned child with its mother; my soul is like theamed child that is with me” Verse 2.
David pictures himself as a weaned child calmlytingsin God’s arms, through
remembering the love and tenderness he has seemdreta mother and her baby.
(Scottie 2005:26-45).

In addition to that, Hosea also paints a beaupgfalure of God as parent. “When Israel
was a child, | loved him, and out of Egypt | calleg son...” (Hosea. 11:1-4). Here God
modelling how children should be loved. Love in@adnstruction, tender touch, healing,
kindness, meeting needs, and continuing love irfabe of denial or rebellion. Jesus also
turned the awareness of his hearers to an instinbew is to be good father: “If you
then, who are evil, know how to give good giftsytmur children, how much more will
the heavenly Father give the Holy Spirit to thoseowask him!”(Luke 11:13). Jesus
assumed that the fathers among the listeners gaoe gjfts to their children, or at least
knew of fathers who did. However, Jesus requiradhieiarers to realize that God’s love
and giving goes far ahead of that of the best falhethese word pictures of God as the
ideal parent, it shows the kind of love childrerediérom the parents. But there is more,
children and parents relationship with them leaitiodn into wonderful new discoveries
regarding Gods’ relationship and His people (8&@005:26-45).



Faith formation of children is also God’s planGhristian family. In Deuteronomy 6 the
Bible states that God intends the home to be thmgpy context for teaching children
God’s ways. “Recite God’s words to your childrerddalk about them when you are at
home and when you are away, when you lie down anenwyou rise...”(Verses.7-9).
The home is the most everyday setting in whichdhaedivities can take place, a home
where parents love the lord their God with all tHesart, soul, and strength (Deut. 6:5).
However, the home is to be nurtured and suppomed vital faith community. The
family is primary context for faith formation of ithren (Scottie 2005:151-164). More
about primary formation of a child will be discudsa the following chapter 5.

Fathers’ role in Christian family it is as notedthe bible; “Husbands, love your wives,
even as Christ also loved the Church, and gavediids it (Eph.5:25). In addition, “Ye
fathers provoke not your children to wrath: butngrithem up in the nurture and
admonition of the Lord (1Cor.6:4). Fathers, provoke your children to anger, lest they
be discouraged (Cor.3:21).Proverbs 13:24. He wlawesphis rod his son, but he who
love him disciplines him promptly. Proverbs 3:4, Zdrough wisdom, a house is built,
and by understanding, it is established; by knoggedhe rooms are filled with all
precious and pleasant riches. Psalm 127:1, uttlesksord builds the house, they labour
in vain who build it. However, one of Christian cbln leader suggested that, Christian
parents are advised to have this in their mind. WWirad of marriage do they wish for
their children, they have to show them how to bedgpartners and parents. They have to
be the example of a good Christian marriage! Tharydacts as well reflects to their
children they walk with the lord! He added that,avkhey are teaching their children by
their example. They have to remember that, theyrarsing someone else’s future
husband or wife, mother or father! Parents witldsGhristian marriages have a spiritual,
loving home that filters down to their children, iaim provides them security love, the
foundation for self-esteem, and the example withmake a good decision in for
themselves (Kombo, Pastor 2007:25, July). Kombamts are very close to what we
find in Proverbs 22:6. Train up a child in the wag should go, and when he is old he

will not depart from it.



3.2 Marriage Among Muslims
3.2.1 The Right couple to Get Married
In Islam, the term used for marriage is from anbde¢avord, which isNikah The word is

closed to Contract”. However, in Islam the speétrence to marriage Mithaqg, which
means a solemn covenant or agreement between shardiand wife. This is from the
verses “...and they have taken a strong covenantit’é® 4:21). In addition to that, the
Qur’an also uses the worthwj which means a pair or a mate. This also used toates
marriage(Rahman 1984:114-115).

The background of marriage is from Allah’s creatidiah created from one soul and
from in He created the male and female. This mélats even in paradise, the Quran
informs about having mates. Further more, marriagslam as a meaningful institution,
it has two purposes. The first one is in“ltsadah” aspect where by marriage is an act of
worshiping Allah because it is in accordance with Ebmmandments that, husband and
wife love each other and help each other. The ratta here is that they can make effort
of continuation of the human race and rear andentingir children to become true
servants of Allah. The second purpose of marriage respond to the basic biological
desire of production. This means that, it can enguoduction of human species and
continuation of human race. According to Islam]drein are the realization of maternity
and paternity. This is to say that, to give bithchildren and abandon them is a crime
toward society, toward the children and even towparents themselves (Rahman
1984:116-117). What is of importance here is thebhnd and wife due to their

relationship and also their sex role with the cehtd Islamic comprehension.

According to the Islamic marriage, the man is alégaof the family. As a leader he is
concerned of what can be called influential funt$iavhich is; maintenance, protection
and dealing with the sophisticated matters. The amons entrusted with the task of
caring for and moulding the children, organizing thome, and creating the loving
impression inside he marital home “ Men are thetqmtors and maintainers of
women...” (Rahman 1984:34-36). Further more, In Istasociety the wife is not

expected to be pressed to work attain money. Niyt tve married one but also the un



married woman, the divorced woman and the widow.oAthem are assured by law, an
income that helps them lead a sensibly contenfedIh this case, a woman can work
under the authorization of the husband and the wbduld be without unfairness to their

husbands’ rights.

Therefore, as far as marriage is a form of worshgpg\llah and obedience to His word,
then it becomes obligatory for all those who ardeato fulfil its obligation and
responsibilities. The Prophet Mohammed said; whemaa marries, he has fulfilled his
religion. For this case, the monastic attitude hasplace in Islam. However, half of
marriage is supererogatory for a person who catralonis sexual desire. This also for
whom wish has no desire to have children and whts fdhat marriage will not keep him
away from his devotion to Allah. Additionally, “Maage is a commitment and
relationship that stats in thiBuny (World) and will continuelnsha Allahin Paradise
together”. For this aspect, preparation of marriageviuslims becomes very essential. If
so then how can a Muslim choose hi/her marriagénpe? For a Muslim choosing, a
partner must have an intention of looking for soneeaith whom they build a family.
The Prophet said, “Men choose women for four resistor their money, for their rank,
for their beauty, and for their religion, but mamye who is religious and you will
succeed. It is advisable also for a Muslim wherkilog for a spouse to lower his gaze.
“Tell the believing men to lower their gaze...” (Qan’ 24:30). Moreover, looking for
spouse who has the right qualities and whom youyhysically attracted to, do not mean
throwing out the compulsion to lower the gaze fothbsexes and leering or ogling the
person. “And tell believing women to lower theirzgd’(Qur'an 24:31). For this reason
Rahman suggest that, a man should not throw arssibeeto gaze at the appearance and
hands to gain enough idea about her behaviour @ratteness (Rahman 1984:121-
124).

Several writings point out that, one can contramhaone to help on the process of
looking for a spouse. The one to help can be pareelatives, an Imam or respected and
trustworthy members of the community. The one wdt only assist for looking a spouse

but also initiate and participate in a communiagafwocess. This also is very important.



However, involving others by the way does not meigming over your right to say yes
or no to a marriage proposal. It is only increabespossibilities of finding out important
information about an eventual partner in a way thaintains rules of Islamic humility.
Rahman suggest that as far as marriage in its @atithg is a Mithag which has the
meaning of a solemn covenant or agreement amongubleand and wife so the free
consent of the parties is very important “They stiagree in a lawful manner” (Qur'an
ch.2:232) also (Rahman 1984:121-124).

What about the comments on inter-religious marriagelslamic understanding?
Friedmann pointed out that, the Qur'an deals whth issue of mixed marriages in three
verses which have become the basis or prohibitshferdevelopment of the relevant
Muslim law. The first verse clearly prohibits Musk from wedding polytheist women
(Mushirika), as well as giving Muslim women in marriage typheists (Qur'an 2:22).
The second, though using the tekaffir rather tharMushrikat is understood in the same
manner (Qur’an 60:10). The third verse allows Muslito marryirtuousor (muhsanat
free women of the book (Quran 5:5). The verse doessrefer to the opportunity of
giving Muslim women in marriage to scripture memit Ibhis possibility is fixed and
generally rejected in the book of law and traditi®@veral Muslim of the first century

A.H. are accredited to this result with unambigustadements.

Moreover, the author added that, a marriage of aliuwoman to a non-Muslim man
would result in an unacceptable strangeness betteesuperiority, which the woman
should enjoy by virtue of being Muslim. Also thislwot be easy for the wife avoiding
be too submissive to her infidel husband. In teohsslam law, such marriage would
involve an intense lack d€afathat is; of the compatibility between wife and haist.
This means it requires a woman not to marry a mha i lower in status than herself.
However, this principle is not useful for religiomsatters only but also it requires a
husband be higher in social status. Additionallgcaeding to the author, a tradition
connected on the authority Gdmar b. al-Khattalh reads after ordaining in the usual
manner that a Christian man may not marry a Muslioman but that a Muslim may
marry a Christian woman (Friedmann 2003:161-16B3p aee (Rahman 1984:134-136).



What | can observe here is that, a Muslim wife aba-Muslim husband would not have
the same assurances of religious freedom and pErsights as same cases does her
Christian counterpart with a Muslim spouse. Thisalso due to the fact that, the
expectation that the children will be raised as Mg since, according to Islamic law,

the child of a Muslim father is a Muslim and hadv&brought up as such.

However, some of Muslim leaders interviewed commeérhat, inter-religious marriage
is against the teaching of the Quran amwongozo wa Bakwata A Muslim is not
allowed to marry a Mushrik woman, such as an ldets, until she has believed.
The Holy Quran puts it in this way: Do not marrp &olatress until she believes, a
believing handmaid is better than an idolatressi¢lieugh ye admire her, and not marry
idolaters until they believe, a believe slave istdrethan an idolater even though ye
admire him (Qur’an surah. 2:220).
According to ‘Bakwata”, the guidelineNlwongozo katika ndgdo marriage is this:
The bridegroom must be a Muslim if the bride is ashin; if the bridegroom is not a
Muslim, such a marriage cannot be solemnized”(Ba&jvén this case, the husband and
the wife differ in their faith thélwongozo wa Bakwataas this to say:
[A Muslim is not allowed to marry a woman who ist@oMuslim. A woman who is not a
Muslim can be married by Muslim if only it is knowgertain that ‘traditionally’ she
originates from a family which was attached to laggien whose holy scriptures had been
descended from heaven. Under no circumstance ddnsdm woman be allowed to be

married by a man who is not a Muslim] (Sayyid sat@@8:1).

In yet another reference the question of integrelis marriage is forbidden by Islam:

“Therefore Muslim men are forbidden to marry Mukhfone who ascribes divinity to anything
besides Allah) women unless they are convertedaaktiislim woman not marry a non-Muslim
man unless he is converted (Islamic 1976:2).

In the light of these references, one can ask;@hastian considered by Muslim to be
member of the people of the book so that he oicahemarry a Muslim without changing

his or her religion? Is a Christian one who as&ibinity to anything besides Allah or

3 ‘Mwongozo’ is a small booklet which gives guidiimgtructions to Islamic form of marriage, what is
allowed and forbidden. ‘Bakwata’(Baraza kuu la Vi&ais Tanzania), is a The National Muslim Council of
Tanzania.



not? According to some Muslim leaders interviewbdre, the people of the book
mentioned in the Mwongozo wa Bakwatavho could marry Muslims or be married to
Muslim are the Jews and Christians who lived attittne of Mohammed the prophet. So
for these leaders the present Christians are eopdlople of the book, so marriage with

them is prohibited.

Additionally, the view held by Muslim leaders isattChristians believe in the Trinity, the
incarnation and the Sonship of Jesus Christ, semthings are rejected by Muslim and in
their eyes Christians are considered to worshipethttistinct gods, so Christians are
Mushrik, because they associate Allah with sometkise. Another point given for inter-
religious marriage from Muslim leaders is that tkied of marriage is not a perfect
marriage since it is not solemnized by the offididlislim Qadf (In Swahili Kadhi;
Islamic judge), for this kind of marriage takesgaan the Area Commissioner’s office.
They also added that, children born and broughitupis marriage are not brought up in
accordance with Islamic religious teachings, sihe# mothers are not Muslims and may
not help them accordingly(Abed, Sheikh 200:12, Jahd Msofe, Sheikh 2007:12, July).

3.2.2 Polygamy in Islam

The meaning of polygamy in general is the idearacfice of multiple marriages, such as
more than one male or than one female. Where lgypthctice of a man having more
than one wife is mentioned as polygyny. In Islamlygamy is practices of a man marry
more than one wife, and for Islam there is limitachount of marriage (Rahman
1984:144). The author adds that, the concept ofryimgr more than one wife or

polygamy is not a contemporary marvel. It has abvagen with humankind from time

immemorial among different people in various paftgshe world. Before the arrival of

Islam, the Arabians were polygamous and other geoplmost parts of the world during
that time. He added that, with the advent of Isltme, polygamy was restricted limited to
four wives and with number of rules attached tddibwever, it is interested to not that,

there is only one verse that refers to and penpatggamy, “If you fear that you shall not

* Qadi is also known as Qazi and Kadi(Swahili Kad@ jurge ruling in accordance with the Sharia
Islamic religious law.



be able to deal just with the orphans, marry thenei of your choice, two or three, or
four. But if you fear that you shall not be abledmal justly with them then only one”
(Qur'an 4, aya3). These verses not merely limi@dhe orphans but it has a general
application about the marriage laws in Islam. Tbhecept here is that the treatment was

to be governed by principles of greatest humanity equality (Rahman 1984:144-146).

The Muslims have the conditions for someone whotsvém take more than one wife.
First, he should have enough financial capacitiotk after the needs of the additional
wives that he has undertaken. Second, he must ual geptice to them all. This means
that each wife should be treated equally. Howeeeoaling to Tanzanian Marriage Act
1971 states that, maintenance of the wife or wisepecified as the husband’s duty, and
becomes the wife’s duty in cases where her huslsaindapacitated and unable to earn a
living. The court may order the payment of maintes&in limited circumstances where

the husband refuses or neglects to support his(&ieNa'im 2002:59).

It is my view that, for this case, man has a cingiéeof treating his wives equally and
with justice. As a human being, divide to love foore than one person equally as wives
is very difficult. This is the reason that, by amgans, there might be one wife who will
win the husband’s love. However, here | agree with verses form the Qur'an which
Allah says that husbands will not be able to tedhtvives justly even if they tried (You
will not be able to deal equally between ‘your a®/ however you must wish ‘to do

s0’... Quran 4, aya 3).

Additionally, what are the reasons given for additof more than one wife? Or in which
situations will allow polygamy as the best solution a Muslims? According to Allah
creation, for some men to have one spouse is raigén This means that, some need
more than one to satisfy their natural desire. th@ case, Rahman has the view that in
order for a man to satisfy this natural desire,ohhis very strong and as far as, he has
enough means to support the woman, the dissoligitm take another wife. The author
added that, in other case if a wife is proved ihaiot capable of bearing a child and this

is after medical examination. According to him, anrhas to get another wife since in



Islam a child is a joy of life (Rahman 1984:144-14@&s it has already noted for this
point he agreed with Mbiti that, in African conteghildren are the glory of the marriage,
and the more you add them the greater the glohe fhore we are, the bigger | am”
(Mbiti 1990:139).

However, Polygyny is legally recognized with thensent of the first wife. The marrying
parties must state in the notice of intention tarsnavhether the marriage is anticipated to
be monogamous, polygnous or potentially polygyndinere is a rebuttable assumption
that traditional and Muslim marriages are poteltimhonogamous or polygynous by
joint declaration of the spouses. This abilitysexiin the registration of civil marriages as
well. Although for Christians married in churchs lang as both parties remain Christian,
cannot be applicable (An-Na'im 2002:59).

3.2.3 Children in an Islamic Family
Religious leaders interviewed commented that, abogrto Islam, a family has some
unique features such as, it provides a secure aadthly home environment for its
members, it guards against passions of whims argirede and channels them to
wholesome and meaningful pursuit, and it prolifesahuman virtues, such as, love
compassion, sacrifice and justice. In additiompravides a refuge against any difficulty.
Family is the microcosm of a society and such theeedistinct role for its members.
“Each one of you is a trustee (shepherd) and iswatable for that which is entrusted to
him. A ruler is trustee in respect of her husbardiase and children.”(Sahih al-Bukhar
and Muslim). Men has obviously the leadership rolehe family and in the family
context women have to be loyal to men (al-Qur'a228; 4:34). Leadership raises the
question of responsibility, consultation (shoorayl gustice. As shepherd of the house
women have responsibility over the house and admildr
Each one of you is a shepherd and is responsibleigdflock. The ruler is a shepherd of
his subjects and is responsible for them; a hushsrad guardian of his family and is
responsible for it; and a lady a servant is a gaardf his master's and responsible for
it.” (Bukhari, 3:592).



A Muslim parent should desire both the good ofwsld and the good of the hereafter
for his or her child. If a choice must be made B&w these two, the life-to-come is
eternal and it is most important goal for themptactical terms, this may mean giving up
or leaving off something that may be seen finetlier child in terms of this world’s life
but which will lead him to unhappiness hereafter.
“And know that your possessions and your childrem atest, and that with Allah is a
mighty reward. No soul shall be taxed with morentfita capacity. No mother shall be

injured on account of her child, nor a father oocamt of his child” (Qur'an 8:28; 2:233).

Islam makes it clear that children are, at onetaedsame time, blessing, a trust and test
from Allah Taala.That parents instinctively love their children amdnt to protect them
and have the best for them, Allah knows. This isdg, parental duties is incumbent on
parents to provide their children with basis humaoessities, such as food, cloth, shelter,
education and medical support. This is treatechdsaorship(lbadah for the parents. It

is also important for the parents to provide thehildren with love, warmth and
compassion. As human being consists of body andt,sparents must provide their
children with the life skills and spiritual nourisient (al-Qur'an 31:13-19).

One of informants suggested that, from the Qurad &adith we know that Allah

recognizes and takes into account the complexitgeafing children, and we pray that
His leniency is greater for those of us who areingechildren in this extremely difficult

time. Parenting in not a minor, insignificant matteut a tremendously important, time-
consuming task for which there is, justifiably, themise of great reward. It is hoped
that more and more Muslim parents will educate gwaes about how children
developed, take note of their children’s uniquespealities and abilities, and try to find
the best way to rear them accordingly (Saleh, $h2d07: 12, July).

Additionally, children’s responsibilities are toveatheir share at home (al-Qur'an 2:83,
4:36, 17:23-24, 29:8, 31:14-15, 46:15). There aemyntraditions regarding children’s
responsibility toward their parents. The rights aedponsibilities inter-twined. One’s

responsibility is the other’s right. Rights andidstof husband, wife, parents and children



are inscribed in Shariah. No Superiority exceppigty Quran also declares that no one
is superior to other except in the quality of pidQuran 49:13). What Islam has
established is equitability in the role of sexexawse of many factors, such as,
psychological, physical and emotional. Allah hasbias for or against men and women
(al-Qur'an 33:35). No burden bearer can bear amasthmirden (al-Qur'an 35:18); see
also (Zawaj.com 2007: 10,0ctober).

3.3 Evaluative Summary
Marriage in Christianity is union between man araiman. It is also monogamy marriage

as God created them male and female, a teachihgebas echoes in Mk 10:6-7. “Each
man should have his own wife and each wife her tmvaband” (1Cor 7:2) the two

become one flesh (Mk 10: 8). The blessing of ckitdis a gift from God. This means
that, the blessing of children in marriage is & gifGod and a reason for joy in marriage.
(Ps. 127: 3ff, 128: 3-6). Therefore, it is plaiorr the Bible that marriage is a lifetime
fellowship of the two partners (Mt. 19:6). Howevégme is place intended to be the

primary context for faith formation of children @hristian family.

As it has already been noted, marriage in Islamnitd to provide to several purposes
which include, above all, spiritual harmony andqesaand cooperation and partnership in
fulfilling the divine mandate. This is to say, Aflaefers to the relationship between
males and females in terms of partnership of aamgegoodness and fulfilling the divine

mandate for their lives. Muslim family, Childrereaa trust from Allah, both a test and a
joy. According to Qur’an and Hadith teaching, Maslparents will be judged according

to their intentions and efforts as parents, ang #ileays pray that they may be able to

make Allah Taala pleased with them and their chidr

However as it has been mentioned for Christian iager is for one wife and one
husband, while for a Muslim man it is acceptdblehim to marry more than one wife.
This is to say, according to Christian teachingsriage is monogamous (Matt.19:3-6),
while for Muslims marriage is acceptable for a nbarbe polygamist with restricted to
four wives (Qur'an 4:3). Additionally, Christianrfaly and Islamic family all together

hold that, children are blessing from God and jéythe marriage. Nevertheless, for



Christian’s family, the home is expected to be pladere parents love their God and
faith formation for their children. While Islamiarhily, parents instinctively love their
children and must provide for them with skills asgiritual nourishment. This for

Muslim parents is treated as and worship (Ibada#jiah.

Moreover, from the two aspects religious traditiobackgrounds each of one has been
brought up, people meet and fall in lover to eattfeo What are the causes of inter-
religious marriages and challenges of such marnetechildren in Tanzanian Society?

This topic turns us into the following chapter.



4. Inter-religious Families with Children in Tanzanian Society

4.1 Causes of Inter-religious Marriages

4.1.2 Internal Factors

The writer met with the youths in their church miegs during her research and had
interviewed with individuals. The question of findi a life partner is so important for
young girls and boys. During question time in theieetings, the question frequently
came up, “What shall | do so that | can be marridfat if my lover is a Muslim? One
of the interviewer commented that, she was 18 yeldrand she had fallen in love with a
Muslim boy. She admitted that she had some Chnidti@ands, but she did not like to
marry any one of them because they were drunkardisiae did not like their behaviour.
She said she preferred the Muslim man because s®figgood character, and had a good
post in the government. When asked about the diffg in their religion she answered
confidently, “Oh! There is no problem; everyone Islkg@ep his/her faith”. And about
children she said they were going to decide fom&elves which religion they want to
follow (Nakiete, student 2007:25, July).

Another informant commented that, she is in anrindégious marriage after being
converted from Islam to Christianity. She added,tbafore being converted she was
married as a Muslim with her husband who is stilMaslim. The reason of her
conversion was that, it happened that she wasusesick and she heard about Christians’
preaching and prayer. She attended that meetinghaise Christians prayed for her and
she was healed. Since that time she was commitée twnverted to Christianity. Her
husband allowed her to change to Christianity lonthim he remains as Muslim with
their children (Nakijwa, Farmer 2007: 27, July).i9hs to say conversion from one

religion to another can be one of the reasongiter-religious marriage.

Moreover, premarital pregnancy is one of the cadisester-religious marriages. One
informant commented that she found her self inriréégious marriage without really
her wish. She was a Christian girl having a Mudbiayfriend. At that time, she was not
sure enough that she is going to be married tortteat. But unfortunately, while they

were still in their relationship she realized tisde was pregnant. She added that, her



parents advised her to marry to the same persqitedas their differences in faith, for
the sake of their child who is going to be bornr Bmse reasons, she decided to be
married to a Muslim man and they agreed that ewey will keep his/her own faith.
Concerning the children in the family, they agré®at, they are going to be Muslims as it

is their father’s religion (Nte, housewife 2007:18Jy).

4.1.3. External Factors

According to the research, some of traditions fayoés to be married even by people
whom were not their choice. Due to this, one of thidormants while commenting about
the causes of inter- religious marriages she additthat, she is very much wished a
Christian man could marry her, but that she hadedaso long and no one came. Her
young sisters and friends they were already matrigdshe is not yet. But that she had
now found a Muslim who was prepared to marry héfhat could | do?” she asked. This
happened when she attend wedding ceremonies éitheelatives or friends, some
people asks herya kwako lini nawe utualik® means that, “when is your wedding so
that you also can invite us? However, she said shatwanted to be married and have
children when she is still young and strong enoagtake care of them. She decided that
she is going to marry that man even if they havéeminces in faith (Pamela, Youth
2007: 12, July). This is to say, the society expectto be married and they think that she
is late, so she is forced to take an action. Tais also be the motivation from her
background as traditionally daughters were brodghthe knowledge that one day they
will leave their parent’s home and get married tartstheir own home (see also chapter
2.4.2).

Moreover, group-psychology can be another reasomfer-religious marriage. Some people
enter in such marriage with the attitude of justihg a husband/wife like others. For them it
is better to be married than remain single. Howes@me times some of the girls loose hope
of waiting for someone of their own religion to mathem. This can be relevant to the
comments from one of the informants who argued, tioather it is better to have children
with a legitimate father even if that father shoble from different religion, than dying

without a child. She added that, how could a sgdi@bk at her when she grows an old



woman without a child, even a husband (Nte, houge 2007: 12, July). The reason behind
as it has already stated in chapter2, traditionallparried man and a woman are regarded
with more respect than a single. And also trad#llynas already stated childlessness is not

merely an unfavourable event, but a misfortuneee(&so chapter 2.2.1).

The economical hardship can be also one of th@nsdsr inter-religious marriages. One
can be tempted to marry to a rich man as a solttidhe problems concerning economic
issues. For this case, the religion is not an idgsueonsider as far as someone can be
supported economically. One of the informantoregal that, she passed her primary
school examination to join secondary school. Bt did not make it. The reason was
that her parents could not afford to pay her scliee$. They advised her to marry to a
rich man at that time. They told her that may bechald pay for her a school fees.
Nevertheless, that was the end of her educationttendtart of a new life an in inter-

religious marriage as her husband was a Muslim @éhwarmer 2007:13, July).

Additionally, another cause of inter-religious mages is increased secularization, which
has resulted in religious practices and belief®obeeg less important in the governing of
people’s lives. While willingness to cross religsolines to marry is increasing, a similar
willingness to cross-racial lines to marry is notarring. Due to increased secularization
urbanization and industrialization of Tanzanianistyc this trend will likely continue.
This also is the almost close to the Freuds’ statgrthat saw religion as an illusion that
would vanish as humanity matured. According todbeularization narrative, pluralism is
one chief cause of this decline in religious beliEfie modern world brings together
many people with views —unlike previous times, ihiah people were surrounded by
people like faith and, thus, not likely to questibeir own group’s beliefs. The growing
pluralism version of secularization narrative tdhst religions are threatened by the
presence of multiple views of the world (Herberb2®-9).What | can see here is the
impacts of Societalization as part of modernizatiamich has brought about
transformations in people’s attitudes, values, ianthe consciousness of individuals and

groups. This means that, due to an increase of midgl@nd globalization the social life



of Tanzanian people change. This is also relatinmédernization processes to cultural

change, including religious change on global world.

Furthermore, one of the informants pointed to his @xperience which can be relevant
to the above points. He gave an example of himge#n he met with a girl (his wife
now) and fell in love with her while they were kstudents at university and decided to
marry. He was and still is a Muslim and his wifesweaChristian. He added that, because
of cultural change that has taken place in Tanzsinize today’s parents were themselves
children. Due to those changes, even the soceahbifs changed as a result of modernity.
Now for some of the families they have given a dima to boy or a girl to choice for
his/her own partner. This is to say, the whole asstidecision for whom to marry it is
someone’s freedom for some families not like howhdts been used in traditional
marriages (Mkilaha, Professor 2007:25, July) (sle,achapter 2.1). People have a
tendency to marry within their social group, omtarry a person who is close to them in
status. Although many characteristics play a rolethe choice of spouse, from my
knowledge most often is concerning with endogamgl Aanomogamy with respect to

race/ethnicity, religion and socioeconomic status

Another informant noted that she had to marry alMudecause of their agreement
before their marriage. She was promised to remai@hadstian, and fortunately, her
husband has kept his promise. She is allowed to ¢jte church and practice Christianity
without barriers. The informant admits however thlatough she is given that freedom;
sometimes she felt lonely in the family, because Bad no one to share with her
spiritual experiences (the more discussion abastish in chapter 4:2) (Stella, Business
woman 2007:25, July).

In addition, another informant commented that, ttvegre both Christians in their

marriage. But it happened that her husband diedshachecame a widow. However, due
to her traditional ethnic group she has to be iider The head of the clan told her that if
she will refuse to be inherited from one of thetigk, the clan would not be responsible

of taking care of her children. Therefore, she diedito be inherited to one of her



deceased husband'’s relative for the sake of h&frehi and she remains to be a Christian
(See also chapter 3.1.2). The husband who indehnigée was a Muslim, that is how she
found herself in inter-religious marriage. She wasonly in inter-religious marriage but
also in polygamy family as she was a second wits. ¢hallenges were how would it be
concerning the religion of her children? How is tiséure going to be in this inter-
religious marriage for her children in her new riege? (Magreth, teacher 2007:12, July)

These issues and others will be discussed in tlenviog chapter 4.2

4.2 Christian and Muslim Challenges of Inter-religi  ous Marriages and
Children

4.2.1 Challenges Within the Family

Choosing to marry someone of a different faithitrad than one's own, including no
faith tradition at all, is an implicit admissionathone has accepted a less-than-orthodox
arrangement for marriage and child rearing. Sontaefnterviewees admitted that
things are not so smooth at home with a partnanother faith. They enjoy a kind of
superficial happiness in their marriage. Yet neitbfehem is naive enough to think that
everyone else in the world holds the same positi of marriage arrangements like
some of them have. Parents and religious institat@an and have traditionally taken a
negative view of such marriages. The source ofsaicy opposition is pretty predictable.
Parents want their children to pass on their fasithgritage. Religious institutions don't
want their congregations to thin out. Also as taeepts of such marriage they want their
children to grow up and have their religious idgntHow do this entire situation work
out, as every one as partners in such marriages looldo his/ her own religiously;

traditionally, socially and psychologically?

The researcher remarked others live with unbéai@ndition. The reason behind this
was from some female partners who said that, thesbands had promised them that
they could retain their religion after marriage enhafter marriage, they experience every
kind of pressure put in them so that they shoulddyererted to Islam. Some are able to
resist the pressure and remain Christians whilersthave been unsuccessful and were in
the process of being converted. Some admit thgtdbemarried to a Muslim without

thinking beforehand about the implications andptablems ahead of them. Some say



they were not aware of the differences of the ialig practices and belief between Islam
and Christianity, they thought it was easy and at&y live with a Muslim husband, as it
may be easy to stay with a Christian husband.eSgay if they were to do it again they
would not marry someone with different faiths fasexcond time. They would not even

recommend their daughters to enter inter-religimasriages as they did.

In addition to that, some of partners (especiallyi€tian women) who are in this kind of

marriage tell stories of how husbands and relatives different ways and methods to
force them to be Muslims, example; some are declmties, money and food. Some are
prevented from attending Church services or sayepgain the house. Church workers
are not allowed to visit them. Some husbands taretitese Christian women that they
will marry a second wife and these worries the womery much, for a second marriage
would bring more troubles into this home than savthem. Concerning this issue, one
of the informants gave an example from her owntht#, her husband decided to marry a
second wife because he wanted to have an offictiage which had been solemnized
by a Qadi or Qazi (Swahili: Kadhi an Islamic judigéHawael, farmer 2007:13, July);

(see also 3.2.1). The challenge here is: Do thesiidns solve the problems? How is the
condition of the children in such kinds of marridgdlevertheless, is this allowed

according to the Islamic law? We will deal with $kequestions in the following.

However, when a researcher interviewed one of thslikh leaders concerning the issue
above he commented that, the best option undee ttiesumstances is to introduce the
woman to Islam and wait for her to accept Islanpleefgetting married. Imposing any
firm conditions of her accepting Islam before mage will not do any good. Because, if
a woman is willing to accept Islam merely to getrmea to a Muslim man that she likes,
she will be most likely to leave Islam if the mage ends up in a divorce or even if the
marriage becomes unpleasant for her. The inforradded that, it should be desirable
that a woman accepts Islam solely for the reasah she likes Islam. Any forceful

acceptance of Islam is not likely to be neithempanent nor very suitable for a happy
marriage. If the woman is not a Muslim by her ovinoice, then in case of divorce, she

may leave Islam and be free to date and marry aMwsiim. Her new family may



ultimately decide how to raise the Muslim man'ddren. This situation should never be
acceptable to any Muslim man (Msafiri Sheikh, 20@7 July).

The Attitudes of Parents on the issue of an Indligious Marriages

For some of the parents whom their daughters asudalm marriages, they commented
that, they do not like them to marry someone witifecent faith, yet these marriages
often take place against the will of the parents.t@e other hand, one of the Christian
parents said that, he refused to permit his daugbtenarry a Muslim, and then she
eloped. “So what could | do?” he asked. Accordimghie informant, this is for some of
the ethnic groups in Tanzania a kind of traditlomarriage which is well known as
‘chagua bega nikubebéterally translated as ‘decide which side of adder you want
to be carried'’. This is kind of forced marriage wéy the marriage can be planned only
by one side of the family (boy’s family) withoutetpermission from the girl’s family.
Even sometimes they can just take a girl withoutwiling, they just carry her and after
a girl slept one night in the boy’s place it isheme for a her to go back home, so she has
to accept that she has already been married. Bart thiey have taken a girl to the boys
place they make an arrangement or an agreemened&ettwo parties in order that, the
marriage can be official. (Ntekijwa, parent 2007:23y).

Committed Christian parents reject Muslim/Christiaarriage at any rate. Some extreme
Christian parents swore and vowed themselves nuayany visit to the daughter who is
married to a Muslim man, and their children shawtd bear the names of their parents.
The researcher wanted to know what the reasonsdéese decisions of those parents
were. One of the parents claimed that they haveake such measures because their
daughters are lost according to scripture (Act24Ibhn.14:6). For these parents the
destiny of soul of their daughters is more thantlang else (Zakaria, parent 2007:23,
July). The question here is still, rejection astetgy will it save the daughter. What | can
observe here is that, the parents should be hdtpege that their basic duty to their
children at this stage is to give advice, edudagentabout the marriage they want to enter
into, and that they have no right to go beyond lingit. After all, swearing will not help
solve the problem.



4.2.2 Upbringing of Children
The concern in this section is mainly about chidi@rn and brought up in a family
where the mother is a Christian and the father alisu How can a child grow up in two

faiths? What are the challenges concerning paed<hildren in such marriage?

Foremost, in principle, in some Tanzanian familidsch follow a paternalistic family
system children usually belong to the father, ai teethe entire clan of the husband,
thus the husband’s religion must stand to be thgi@a of the children. Taking this into
consideration, according to one of the couples vgha Christian woman married to a
Muslim man, pointed out some challenges concerh&rgexperiences in such marriage.
How does one raise children with the mixing twdHa? According to the informant, for
some of Tanzanian ethnic groups like other Africanshild is supposed to follow the
fathers’ faith. Is that what you want of your chéd, to be of a different faith from what
you as their mother believes? She added that, luldren are supposed to be our heirs
and thus you want that they too will inherit thaddom of God, how will they if they do
not ‘belong’ with you (in faith)? Children are ogifts from God but are not ours but His
and we have been given the authority and poweaike tare of them and bring them up
in Lords’ way. Jesus says in John 5:19 -20 “the @oes what He sees His Father do...”
Your children will therefore follow the ways of tindather since he is not of the same
faith as you, “I know about Christianity and my hasd knows about his faith”. The
informant added that, thus “I as a Christian (Luking mother can only tell children about
the (Lutheran) Christian faith. | can only tell theabout the Bible”. It's the mother who
spends more time with the children and builds tlhermany aspects of life, much as in
today’s world the mother may have a job that tdkesaway from home a lot etc. She

said, it is difficult to teach her children aboetus.

The informant added that, from her knowledge, Muslirevere Jesus (‘lsa) as a great
prophet, but do not believe that he is divine. Kimgmhis, makes it her (as a Christian

mother) shy away from describing Jesus as Son df Gopraying in Jesus’ name? Or if

she decides to teach them about Islam, does stie lvea children the doctrine tdwhid,

the absolute oneness of God, and the Muslim bislefJesus is a prophet but not divine?



It is thus difficult that as a mother should bading children things that she herself
does not believe in, much as one could put it bekeve in one God but we have many
faiths’ Will my husband accept it? Will the exteddiamily accept it? It does not feel
alright that you can only speak to them on somaarsatnd others you are not supposed
to say anything about? How will the children grotw2 the parents here really fulfilling
their responsibility? (Stella, Businesswoman 2087 Jly).

Furthermore, another informant who is a Muslimrhé&itmarried to a Christian wife, he
posed such question; | know naturally my wife wolike them (children) to be
Christians and | would like them to be Muslim atid my religious obligation as well.
What is the solution? He added that, | loved myevat Christian when | met her as
Christian and she did the same. And now | stilleldwer as Christian but | want my
children to be Muslims because | think Islam wél/e them from eternal hell. Wouldn’t
it be double standards? That the person | lovednib&t is Christian and | am ok with that
and she can die without having true faith but | tmay children to be saved! (Mkilaha,
Professor 2007:25, July).

Notwithstanding, it has happened that some pamagarding their values system may
still find that they emphasize different values Mhaising their children. The desire and
result might be the same, but the route along thg might differ radically. If situation

occurs, children are greatly affected. Parent whshcover child-rearing issues are often
really battling over some basic difference in phiphy, values, or beliefs that they as a

couple has not managed to solve; the child memayiges the spark for the conflict.

Often differences show up before the child is baifhat religion and what language
should be taught? Should family celebrations réfeth cultures and both religion, as a
means of keeping the child connected to the t@ustiof both parents. Should the child
be raised monocultural or monolingual? Choosingrthme can be a cause of discord:
should it be a family name, and if so, whose fathi8hould the name be typical of one

culture, one religion or should it be one whichaceptable to both? These questions



remain to be a big challenge to the parents’ ugiimon of a child and obviously if not

well attended, may lead a child into difficulties.

The writer however, discussed the question withNhslim leader, about the children

who are considered to be Muslims because of ta#ief’'s and asked him to express his
view. He agreed that in principle it was true ttia children are Muslim but in practice

they are experiencing problems. This is becauséather here goes to work away from

home for long time. So it is the mother who is ai§ttan who stays with the children for

longer time in the earliest period of their life igln is so important in laying down the

foundation of Islamic religion. So according tosttVuslim leader, Muslim husbands

were complaining that their children were not belmgught up in accordance with

Islamic teachings since their wives knew nothingubt; instead the children were being

influenced by Christianity (Abeid, Sheikh 2007: Xily).

In addition to that, another answer which came fsame parents of an inter-religious
marriage, regarding their children’s religion isnply that, they will have to decide for
themselves which religion they want to follow whitiey grow up. Hassan and Pamela
said that, they continue to struggle with the @drale of their choice. They emphasized
that they were not attempting a synthesis. Theyehatentionally chosen to raise their
children in a single, coherent system of lettingnthchoose later. They feel that this is the
best way to help their children become adults obng} faith (Hassan and Pamela,
couples2007:25, July). Nevertheless, it is morenfphthat some couples who are
involved in this kind of marriage give up theiriggbus practices in order that they may
keep peace in their new family, so they bring wgrtbhildren without religious practices;
they contend that the children will decide for tlsetwes later which religion they will
follow. Concerning this issue one of the informactsnmented that, she really came to
the decision of not practicing her Christianity &dese of her Muslim husband restricted
her not to attend church service with children. 8dded that, her child was still young
baby at the age of six mouths and no one could witly a child at home while the
mother attending church service. But her husbaldl her, ‘if you want to attend the

church service go alone and leave my son at ha&te. asks, in that situation, what did



really her husband meant? She decided to remaihristi@n but not attending church

service (Nte, house wife 2007:12, July).

Moreover, concerning values and beliefs, | agnegd Romano who commented that,

values and beliefs define whom you are, what istrag wrong and what is true or false.

As well as, the musts and must not. They are psinearned at home and then often
vanish into your subconscious until something catisem to reappear, something which
challenges them and also sometimes challenges arents. Many fortunate couples

realize that, regardless of many other differentiesiy basic beliefs and values are the
same, and they are able, each in his or her own teagnplant the same strong personal
code in their children (Romano 1997:116-118).

Nevertheless, other couples collide; only privatelthers in front of the children, when
the parents’ values are not only different but atemflicting, there is bound to be
dilemma for both parents and children. Since sodeuples are able to stand and analyze
their beliefs and behaviors, the disagreement twkem can be also hard to realize.
For this case the result is that the clashes cadiffieult to solve. Though, one or the
other might compromise, but also feel a sense s tr of failure for not being able to
pass along deeply felt beliefs and values. On&®fparent may feel alienated from his
or her children if they adopt the standards of ttker’s culture (Romano 1997:116-118).
The children themselves often feel confused byldbk of clarity and consistency in the
messages they receive from their parents. In th&t mweful case situation for the same
behaviour of a child one of the parent can be pl@and the other parent can be unhappy
for the some behaviour of the child.

What happens is that you get another division antbaghildren. Some children identify
with one parent and some with the other. Therdésténdency in the same family to
despise and neglect the other parent and his/tigiore All the same, some of the
children may turn to be atheists. Some of the garenmplain that the question of
religion has caused more disunity in the family amteased strife, arrogance, negative

attitudes and hostilities towards each other'gyrehi. This can be the same like one case



of a family where the first born son decided tdbaetized like his mother. His father was
a Muslim and his mother was a Christian. The senetly began with Christian religious

studies and was baptized while he was in a boatihgol. When the father got the news
he was very angry about the son’s decision to beirg the Islamic faith. He was

complaining that, how can his son be a Christiam.sHggested that, at list his daughter
can follow her mother’s faith (Christianity) buttnois son (Mkilaha, Professor 2007:25,
July). As already noted in chapter 2, for some ietignoups in Tanzanian context, they

value male children more than girls because bogsrhe the heirs in those societies.

Additionally, from the above discussion, it is pb#s to have some children like their
parents divided in the question of faith. When ithgearcher wanted one of the Muslim
leaders to comment about this issue, he contektgdit any Muslim marries a woman
from "People of the Books" (Christians) , the cteld, by Shari'ah (Islamic law) are
considered to be Muslim. For instance, often, leofamilies the kids adopt the religion
of their mother; and, sometimes, a marriage isnged upon agreements between the
couples that half of kids will adopt mother’'s réhig and the other half will follow
father's religion. If a Muslim man agrees to anyso€h terms accepting the kids to be
raised non-Muslims, the person will be regardea Baurtadd (the one who has denied
Islam or: left/an apostate) because he has alldwselids who might have been brought
up in Islamic religion to becomkaafir (unbelievers) instead. Anyone who willingly and
knowingly allows/agrees for his kids to becokaafir is himself regarded dsafir. He is
out of the Islamic circle. If he had any Muslim wamin hisnikaahbefore this marriage,
the Muslim woman is free from his bond (because wslvh woman can not remain
married a non-Muslim) (Abdullah, Sheikh 2007:12yju

However, it is possible to have children who ardl-aemmitted to their religion, in spite
of the fact that they are born and brought up is kind of marriage. It all depends on the
environment under which they will be brought up.eTéecond possibility is that of
having children who are very poorly brought up iattars of faith. It is obvious that
children learn the content and nature of theirgiehi from their parents, then if their

parents have no unity in faith; this is most likedyconfuse their children.



These points are summarized here to show what lecba it would be to bring up a
child by a Christian and a Muslim who are livingéher in marriage to march together
theologically on what each other believes. Intéigir@us marriage as it has been already
noted can affect children in different ways. Asalily pointed out, children are blessings
and gifts from God, and they bring joy in marriagée fact that children are gifts from
God implies that their parents are held respondietheir welfare. The family in a
narrow sense consists of father, mother and cimldzhildren need the love and care of
parents. In a Christian perspective, Childrenexgected to grow strong in faith, full of
wisdom and blessed by God’s savior (Lk.2:40). Itherefore the responsibility of the
parents to teach them diligently the word of thed_and his ways made known to them.
(Deut.4:9-10, 6:7, 21; Ps.78:4). Since the childiem among the most precious gifts of
the Lord and among the chief blessings to be gtegmarents, then it is the function of

the parents to help the children to fear the Lord lave Him as their creator.

In this respect the parents are responsible foir tbieildren’s religious education.
Children learn to love, honor and fear God throtlghpractical daily life of their parents
at home. As it has been noted, religious educatiaris at home and among the parents it
is especially the mother (in African context, s a&hapter2.3) who is the care-taker of
children from earliest stages has a greater roléndlp the children spiritually. S.
Lutahoire showed a similar point when he wrote:

“It is therefore, important that parents shouldcbastructive religious examples. A child

observes parents attitudes of reverence and deviatia higher source of values. A child

tends to take up the moral and religious traitsisfown parents or guardians” (Lutahoire
1968:151).

Moreover, children need proper care and treatmesddy ages if really the parents want
to enjoy their presence in the families. To thetleésny knowledge, from early years, a

child looks up to each of the parents as someaost ¢p imitate, someone who gives him
or her love, security, affection and protectionughraising children is an important issue
for parents, and each is genuinely concerned tieabeést thing possible should be done
for the children.



In inter-religious marriage it is sometimes difficto fulfill the parental obligation of
giving religious knowledge to the children becaudethe religious conflicts in faith
which lead to serious results in the spiritual bfehe children as the earliest time of their
life or later on. S. Lutahoire again gives releviamarks:
Mixed marriages produce neurotic children becausbusband-wife and parent-child
relationship. It is not uncommon for interfaith mage and family to be regarded as a
correlative factor in producing potential atheisagnostics, relativists, syncretists and

ultra- nationalists who would affect the religiotmmmunities, institutions, families, and

the entire nation” (Lutahoire 1968:107-108)
However, as already pointed out, unsolved confet¢snmed from differences in values
may cause a child to feel torn apart by parent§éinces. The result may be that the
child finds itself unable to obey one without tumgiagainst the other, and finally learns
to play one against the other to achieve his oroler goals. At time goes on, the child
definitely become more confused and unsure of Hessdimself, indecisive, and at the
same time, rebellious against any authority. Fromelgious point of view, the great
danger here is that the child is likely to be rdigathout any formal religion whatsoever.

4.2.3 Social Life
It is not easy to give a simple answer to the qomestconcerning someone’s personality.

In my understanding, the question of individualsoerality depends on many factors;
such as, the environment in which one grew andl)ittee way he/she was socialized, and
the attitude he or she may regard his positionintakhis into consideration, Nte found
that for a Christian woman to marry a Muslim niais not a simple matter of just an
agreement that each individual shall maintain leisfieligion; it meant a lot, especially
for a woman, accepting a totally different stylditd for her new marriage. She gave her
own experience as a Christian woman married toualilh man she had to change her
way of dressing, which meant wearing clothes widewes and avoiding makeup. The
informant added that, before their marriage she pvamised that she would never have

to wear a veil as she is a Christian. But afteir tmarriage, she is now covering her head



whenever they leave the house. And her husbandheanthmily continually offer her

books written in Swahili about Islam.

Additionally, the informant added that, her husbana traditional Muslim who thinks
the place for the woman is in the home. She doesver leave the house without him or
one of his relatives (a woman), not even to th@eoshop. She has had to give up many
kind of food like eating pork, as is it is agaihgt religion and her husband told her that,
he is not allowed to be in the company with peapt® drink alcohol, so he does not
want even any company of her friends who drinlolaéd. Her husband suggested that
their marriage can be blessed in the church asdsnigsus’ name is not mentioned. She
suggested that, through her experience in suchnd & marriage; it seems that a
Christian woman changes everything while a Muslimanmchanges nothing.
Nevertheless, she said ‘I love my husband deardyfanthis reason | will do all | can to
keep my marriage alive, yes it is difficult’. Fegls of resentment and loss of one’s own
self do creep in. It is all about whether one feeis worth it. Also for her as a wife she
should always ask for advice before deciding ontlEng major. Her reflection
concerning this was that, after all when someorae @Ghristian, marrying a Muslim, it is

indeed a major thing, even if people do not reatigdte, house wife 2007:12, July).

Death is something that concerns everybody, pdiyause sooner or later everyone
personally faces it and partly because it brings land sorrows to every family and
community. For Tanzanians like other African, theath of close family members will
usually require someone’s attendance at large yagailherings and religious ceremonies.
From this perspective Stella who is a Christianewifarried to a Muslim husband
commented that, if you are married to someone fééréint faith you have to be prepared
to deal not only with the grief and stress of theslof a loved one, but also with adverse
reactions of family and friends to your inter-rédigs relationship. From this ground, the
challenging dilemma which she sometimes thinkingcohcerning her inter-religious
marriage is that; What if her husband or her chitdpasses away, she will not be able to
participate fully in their funeral, it is a painftime and she is not really there for them.

The same way should anything happen to her thepatran the same faith to experience



the comforting words of the Lord? The informant edidhat, in the Muslim religion
when the husband dies the wife is supposed to beurning (Iddah) at home for three
months and she has to perform other things conugthieir religion(See also, (Rahman
1984:198-215). Therefore, if that is the case, \&hié be obliged to do the same? What
about inheritance matters concerning Islamic lawhasis not herself a Muslim, will it be
applicable to her also and their children? Thenm&nt proceeded that, another issue
concerning such kind of marriage is about Islaraig toncerning marriage. As already
noted Christians and Muslims have differences conicg the issue of how many wives
are allowed for a man to marry. The challengingstjoas for her concerning this issue
were; what about the fact that a Muslim man isvedid to marry four wives which is
different from Christianity in which marriage isriited to one man with one wife (See
also 3.2.2). In this case then, what if her husbmomes and tells her that he wants to add
another wife, what will happen to her and theildii@n? The informants added that, there
are many questions, therefore someone shouldrgagh and ask herself/himself before
and even after she/he gets into this life changmperience called marriage and
especially when the person you are to marry doéstmare your religious faith or belief
(Stella, Business woman 2007:25, July).

Another thing which can be challenging for an ifgrgious family can well be
disruptive if not carefully attended to; it is oovh holidays will be spent at home. How
much time will be devoted to religious ceremonies &elebrations and which will be
observed in the home? Holiday times are opporemifor inter-religious couples to
define how their family will handle both the difeerces and similarities in their religions.
Thus, they can be proud of cultural and faith tiads, and create ways to celebrate
them. Nevertheless, one of the informants remati@d they were challenged by the
guestion asked from their son. He said that, hie w& a Christian and he himself is a
Muslim. When their son was four years old, his éatlhegan explaining differences
between Islam and Christian traditions and cel@mat One day their son explained to a
friend that his mother celebrates Christmas andteEashile his father celebrates
Ramadan(In SwahiliRamazajt and theEid ul-Fitr' (In Swahilildd-el-fitri).° The son

®Ramazanis the ninth of the Muslim year, agueof daily fasting.



turned to his parents and asked, "What do | celeBtalhey were surprised and did not
know really, what the answer was because they adodiscussing those issues before
they married (Omary, businessman 2007:12, July)ottrer words, the son asked his
parents: to whom did he belong? Such difference® weint of clashes in marriages of
this nature. Learning beliefs and traditions of tiple faiths can be confusing to children.

Teaching them to be proud of parents’ diverse $aiin be difficult.

Nevertheless, the researcher noted that, somethmes partners realize that though they
live physically in peace with each other, yet theg separately spiritually. This they
claim, creates disharmony among themselves andhildren, and since there is lack of
basic understanding of purpose and motivation wisighngs from common worship,
devotions, commitment and spiritual interests, thisrferes with the individual, creating

problems which may lead to a divided personality.

The above discussion is more likely the same asxample given by one of the

informants. A respondent gave a true story fromafriger relatives. The story was about
a woman who nearly got mad because she was oppydeer husband and his relatives
that she could not go to church to worship on Sysd&he was not allowed to have
Christian visitors at home; she could not posseBthke. She thus became sleepless for
many nights. When she heard the bell ringing ond8ys she was even more troubled.
She was uncomfortable. She was afraid to meet @&msson Sundays on the way. She
was hurt when she heard Christians singing in finggrvices. Since this woman could
not endure the situation she had to fled left hesbland and returned to her parents
(Hawael, farmer 2007:25, July). She left her cletdmwith their father in this situation.

This is a challenge to the children in that famégd also the husband of such a marriage.

® |dd-el-fitri(swahili) or in Arabic Eid ul-Fitr @-UI-Fitr) is a Musilim holiday that marks the eaf
Ramadan, the Islamic ninth year of fastiggl is an Arabic word meaning "festivity", whiféri means
"to break the fast" (and can also mean "naturemfthe word “fitrah") and so symbolizes the breglaf
the fasting period.



Additionally, from the points above, what | can eb& is that, partners in Inter-religious
marriages sometimes find themselves in open claghdeésagreement on certain points
because of their differences in faith, and thesater disputes causing unhappiness and
frustrations. If the partners have no unity irtHaithey are likely to become insecure,
anxious and may breed inner conflicts which arelikto contribute to psychiatric
diagnosis partners. What affects one’s soul mag affect his/her mind and body and
weaken the partner’s personalities. And it may alect the children in that family, like
the case above where by a woman face that kindtuadtion while children are in that

family, and the worse thing is that, the mothet thedfr children in such situation.

Nevertheless, despite of their difference in falibliefs, inter-religious couples can still
impart a religious identity to their children. Aligious leader commented how a Muslim
father can impart Muslim identity to the childreimavare in inter-religious marriage. He
said that, in this connection the main requiren®ntently is that parents (the father)
themselves should have a strong Muslim identityt Bwere are traditional important
points to be kept in mind. In developing their Moslidentity they have to naturally
impress upon their children that Muslims ways augteqdifferent form those of the
Christians. But this should not be done in suchag as to create hostility towards the
Christians as whole. This can create emotionalliwbrif a child and it is also against
Islam. The Qur’an says of the people of the boeakt’tthey are not all alike” (3:113) and
it praises some their good qualities along withdmmnation of what is wrong with them
(5:85-87, 57:27). The informant added that, theystmot therefore make a general
condemnation for all Christians and what is bade®a (fathers) should help children
identify themselves with what is good in Christignand to reject what is bad. The
informant added by giving an example that, parshtaild tell children: “Most Christians
believe in the Trinity and in the divinity of Jes{may peace be upon him), which Islam
rejects totally” (Abdullah, Sheikh 2007:12, JulyWhat | can see here is that, inter-
religious couples can live in peace at home ag s the agreement they made before
their marriage is honored by both parties. This msethat the agreement like faith

formation of their children and for each partner&eep her/ his religious faith. As such



they accept that the marriage does not affect thmmychologically, socially and

religiously and that their personalities are ngpamned at least in general.

4.2.4 Religious Life

The main question in this part is to find out ifStpossible for those partners who live in
inte-religious marriage to remain loyal to theiligmus faith. Are they able to stand firm
in their faith and upbringing of their children fiaith under all circumstances in this type
of marriage? The study has shown that one getsrdiftf answers to the question. There
are those who are in such marriage whose religmyety has never been shaken ever
since they got married. This is not to say thaytd& not experience difficulties and
obstacles on their way, but they admitted that iesf this situation their faith grew
stronger and stronger. The couples in such marrcagemented that regardless of the
seeming contradictions inherent to this approachadfraising their children in each of
their faith, they were not convinced that their iden would confuse their children or
result in their having no cultural or faith idegtias adults. It is less the presence of a
single religious identity in the home and more herental style of discipline and
involvement with the children and with each otheattproduces well-adjusted children.
They added that for them they think that childremose parents were firm, consistent,
involved and affectionate did best in school andhiir relationships later in life. The
particular religious affiliation of one or both eaits is less important to good adjustment
than the fact that the parents love and suppoit ¢hddren. thus, they suggest for inter-
religious couples it is best for them both to ble models of their own faiths and to help
their kids discover their own faith journey and twinsist or demand their participation
in either of parents faiths or beliefs or non-tsligHassan and Pamela, couples 2007:25,
July) .

Additionally concerning religious identity of thehildren in inter-religious marriage,

Kadiva said that, before the kids start to ask tjoes about faith and religion, parents
have to make sure they have provided their chileigin positive religious experiences in
both of their faiths. They have to listen to thelnldren and they have to share their

concerns, doubts, possible prejudices, and questAsadults, their children will choose



their own religious identity and path. For examglee Islamic religion requires that
children of a mixed marriage must be raised as ssIThe problem is aggravated if
one partner is intensely religious and the othss,lso to say. Even people who do not
actively practice their religion are often influexkcby the values and thought patterns of

their religious past (Kadiva, Pastor 2007:25, July)

Sometimes couples think they have resolved thgiogliissue because they have settled
issues like where to marry and in what kind of oeyey and have come to sort of
agreement regarding where to worship and how &ertie children. But religion runs
deeper than this and can very well end up beingiplively if not carefully attended to.
Stella who is Christian woman married to a Muslimmshe calls her marriage life
‘alone in faith’. She said that, her faith tellsrhieat, Jesus is the only way to eternal
life, if that is the case; will she be the only anéner new family to go to heaven? What
about her husband, her children whom she lovedy®e8he added that the walk of faith
becomes lonely, as she is not with her much loaedily whom she live with and share
all joys and pains with. She attends church alshe,attends seminars alone. She prays
alone. The informant claimed that, there are mgerigeminars, church activities for
family and so many lovely fellowships and shariimgets that she cannot share with her

family. They do not share those contexts with l{8tella, Business woman 2007:25,

July).

The research showed that, there is another gro@hotian women who were close to
change their religious loyalty because of their nage to Muslims husbands. These
women said that in the beginning they did not idtemchange their faith. Some say that
they thought they could easily live with their haslds while they remained Christians.
Then they found out that is was difficult to comtn with their faith because they
experienced direct and indirect pressure eithen fiteeir husbands or husband’s relatives,
trying to force them to be converted to Islam. Agady noted, some pressures applied
include; denial of clothes, food and money (forstaavho are not earning some money).

As already pointed out, they were sometimes refpsedhission to attend church services



and other activities. So in order to live in harmavith their husbands and children and

relatives these women decided to give up theihfayalty and not practicing their faith.

Another group includes those who had learned t® ilivcompromises or some kind of
neutrality, not being too cold or too hot in madtef religion, so that they may not offend
their partners. One of the informants pointed bat she was not allowed to go to church
on Sundays until she fed the cows, or because goegs are invited to come home on
Sundays. As already noted traditionally, all doneesaffairs are the women
responsibilities at home, and also it is the samkslamic Marriage law (see chapter 2
and 3.2). The Informants claimed that she had ¥e gi to the orders of her husband
sometimes so that she could be allowed to contomileg a Christian (Nakijwa, Farmer
2007: 27, July).

The possibility for a woman married to a Muslimréanain loyal to Christianity cannot

completely be ruled out. However this depends orate factors: such as, on the
agreement before the marriage between the wifehastiand regarding the question of
each other’s faith after marrying. Then of courtsdepends on the extent to which the
husband will continue to honor the agreement aftarriage, for it is known that some

husbands agreed with their wives to continue watithfat the time of engagement, and
then the same husbands turned against their agnéesoener or later after marriage.
Also depending on the individual’s moral power dhd courage she may have to fight
and persist on her right of religious loyalty aftearriage in case it should be interfered
with. Some husbands honor their agreement andetigan is lessened. But where the
husbands become unreasonable, some of these @nhmgimen have had to fight hard to
remain Christians, and did not care in spite of wkappened to them, even if it meant
divorces. Which also as already noted can affdutdren in one way or another in that
situation of such family. That, on the othenthathe possibility of apostasy in inter-
religious marriage cannot be ruled out. Male domasais considered to be a factor of
major importance in causing wives to adopt thegrefi of their husbands. Holway made
this observation: “Women are much likely than menransfer their religious allegiance

because of marriage (Holway 1976:4).



Among the Tanzanian ethnic group, the head of #meily has to pray for his family.
Traditionally, in such family they know that iteans to have family devotions (see
chapter2). Thus a woman belongs to another religiounld find herself out of place. She
would experience loneliness and feel unfit for flaenily. In traditional Tanzanian
marriage, it is the husband who takes the wifeisohlome; as such the woman has no
right to introduce her religion in the clan or faniThe situation is slightly changing in
the current society, so that freedom of worshigiven to the woman in some families at
least more than before, the writer thinks that ttnesdition is one of the factors
contributing to some Christian women who give ugirth loyalty to their religion soon

after their marriage or later.

The previously remark in this section is not leepartant. As it has already been noted,
those couples who are loyal to their faith in inteligious marriage admitted that it is not
easy. Many times they find themselves spirituadiydly. They find no one to pray with
in the family, during meal time or in other occasdike evening and morning. They
have no one in the house to share with their istenespiritual affairs. So if the husband
and wife can not support each other spirituallyaose of faith, then it is most likely that

one or both may run the danger of spiritual dryressomplete apostasy.

4.3 Parents and Children in Inter-religious Family
For interfaith couples as the researcher obsews/étht, there are any number of possible

outcomes that can result from these deeply anasetg personal discussions. Some
couples opt for no religion at all in the home,vieg it to their children to forge the
religious path of their own choosing. Some coupleisto include only one faith tradition
in their home, with the other partner either ced¢ing his or her own faith separately, or
else converting to the household faith, while ott@uples choose to celebrate both faith
traditions. In terms of deciding to celebrate batlheir faith traditions, an inter-religious
couples they most have to ask themselves on hoywiikeraise their kids. They have
been outright discouraged by more than one penmson fjoing the dual-faith route, and

others have merely questioned how such an arrangecam work. In most of these



cases, the questioner is primarily concerned aghtat type of identity issues this might
cause for their children some day.

The writer had an interview with the Muslim leaderdJsangi community regarded the
guestion of marriage between Christian and Mushirst of all the leaders here teach
and hold that the ideal kind of marriage they worddommend is marriage between
Muslim and Muslim and not inter-religious. One bése leaders frankly admitted that he
would never accept marriage gifts for his daugtitshe married a Christian, because as
he understood it marriage between a Muslim and réstidn is forbidden by Qur'an and
“Mwongozo wa Bakwata(see also chapter 3.2.1). Secondly, the leaddmitathat
although inter-religious marriage was not recomneenid their faith, still they admit that
they saw no way of avoiding it completely in theisty. They think that it is something
which, when it takes place, should be toleratedighonot encouraged. Marriage with a
non-Muslim is accepted with reservation providec atoes not change his/her faith
(Msafiri, Msofe and Abdull, Sheikhs 2007: 12, July)

Practically as the researcher observes, a Christ@anan married to a Muslim is often
pressed and pressured to be converted. Everytlossgjlge is done to see that this aim is
achieved. Even if the wife does not become a Muyskier children must be raised as
Muslims. According to what these religious leadsasd, if one of the partners in a
Muslim marriage should change her/his faith frohartg she or he is may be committing

the sin of apostasy and she or he is automatidaltyrced (see also, chapter 4.2.2).

Children whose parents are involved in a valueafugonflict may choose values along
with the more lenient parent; others, forced toodeothose of more dominant parent,
may give lip service to them but underneath itralhain confused or unsure. Some
whose parents expose them to (but do not fight)osentradicting standards, benefit
from the double exposure and, having had to warlggthrough for themselves, actually
are stronger as a result. Needless to say, thaligation process does not depend on the

parents alone, children are influenced by the cdldeits they encounter during their lives



such as; relatives, teachers and religious figuxesvell as by their own peers, and so the

place where they live will play a big part.

4.3.1 Parents and Children in the Religious Commuty

The writer asked the Muslim leaders if they sawthimg positive contributed to their
religion by marriage between their member and as@ian. They thought that if marriage
between Muslim and Christian had any positive tasulslam, it was that some Christian
girls married by Muslim were converted. That mainyets there are conflicts between the
husband and wife because of different religiouskfemnd and practices, such as; when
one goes to church on Sundays, the other goesrghipoon Friday. When one observes
the practices of Holy Month of Ramazan and cel@sr#tie 1dd-el-fitri, the other observes
and celebrates Christmas and Easter. As one Mushder said, such differences were
point of clashes in marriages of this nature. That form of marriage weakens the faith
of the one or both of the partners, because thegatastrengthen, sustain each other in
spiritual matters (Abdullah, Sheikh 2007:12, July).

The researcher observes here that, regarding tiséirMpoint of view on the question of
marriage between Christian and Muslim, are that ¢bemitted Muslims and their
leaders are not in favor of it as an ideal famife.| Marriage between Muslim and
Christian in the eyes of a pure Muslim is considet@ be imperfect. All the tolerance
will be shown to a Muslim married to a non-Muslimdawho is accepted as a member of
Islamic community, while the children are raised\Vlisslim believers, and the Christian
wife is expected to be converted one day and nfake iharriage perfect.

In a panel interview with church leaders on thestjpa of marriage between Muslim and
Christian the writer found the following:

» First that the church leaders reject this kind afmiage as an ideal institution for
Christians. A marriage where each partner has dndéith is not conductive to
the welfare of either partner in marriage.

» Secondly, the church leaders could not supportiagerbetween Christian and
Muslims because this has led to the conversion lais@ans to Islam in the

Usangi area.



» Thirdly, the leaders observed that children borthis kind of marriage have not
been well raised spiritually. They gave an examyhere in certain families some
children are Muslim while others are Christiansg aome do not know for sure
whether they should follow the faith of their fatloé mother.

» Fourthly, the leaders here were doubtful if the ngChristians girls who enter
this kind of marriage were well equipped to facel dive in inter-religious
marriages. There is a fear that such girls haven eeved by quick decisions
based on emotional feelings rather than logical matlre thinking, so they fail
withstand the spiritual temptations which they amder in these marriages.

» Fifthly, they think that the issue of inter-religi® marriages cannot be abolished
completely. It has to be accepted as a reality thighinconveniences it may cause
to the church; children and the partners in alhof life. They insist that in the
future the church should do more teach, educatecandsel parents and youths
about the unconstructive and constructive issuascearoing this kind of
marriage. The leaders accepted that they havetduske care of those who are
married to Muslim, and that they should be tolaetataccepted and given
guidance regarding their situation. They shouldjiven pastoral care rather than
be considered lost and outcast (Pastors and Bigps 12, July).

On the Christian side, many Christians believe #mgtone has the freedom to choose her
or his partner for life, and that love has no baureks. This attitude is favored most often
among those who may be identified asminal Christians Nevertheless, some
Christian’s denominations forbid and discouragerimeligious marriages. One of the
informants who is church leader said that, befoteréng into a marriage, one has to look
for a Christian wife or husband that suits hertbimperament and personality. He added
that, if someone is a Christian, He/she shouldmarry a woman or man who is not
Christian. This may cause that person big probl&tes down the line, one must be
aware of that; 2cor 6:14-15, Gen.24:3-4 (Mbwamlast® 2007: 13, July).

Additionally, as researcher observes childrenuzhsforbidden alliances meet rejection

from Christian care as well. Why is that? Becaus@es churches, view inter-religious



marriage as an act of rebellion, a rejection of i€ianity. Actually, nearly all the

churches hold a wedding ceremony or a marriagesibigsand regard church members
who live together in marriage without it as somehwad Christians Often such people

are not allowed to receive Holy Communion or areighied in other ways. Such as, in
Lutheran Church in Tanzania in their baptism lijuthere is a section where parents
receives blessing after the child has been baptizéé parents who are allowed to
reserve these blessings are those who only havwelcmarriage. This means that, if a
woman give birth to a child with someone with whehe is not married in church, she is
not allowed to reserve those blessings even if chéd is baptized in that church. The
question is being asked whether the churches gig to do so. For one thing, it

frequently happens that those Christians who agghgunished for not getting married
in church are, in other respects, active and férebarch members. Some partners find
themselves a prey to anxiety and victims of psyshbgcause they find themselves
isolated, separated from religious institutions aetigious community of their own

origin and this impairs their personalities greatly

The Roman Catholic Church in Tanzania has movedstegeahead in dealing with issue
of inter-religious marriages. This church permit® ttypes of inter-religious marriages:
First, marriage between a Catholic and member bkrotChristian denominations.
Second, between a catholic and member of religagh/fThe reason given is that there is
a big number of people who live together as mardedples despite their religious
differences. So, instead of separating them, thisrah has decided to permit it and
solemnize. The church has allowed it for the coodithat each partner must respect the
faith of the other and also that the children nhesbrought up in Christian faith. Mutual
respect for the other’s religion is a must for anpatible marriage. This should be
declared also in church. (Mmbaga, Priest 2007 :214).J

4.3.2 Parents and Children in the Society

The other common theme which lies in inter-religiomarriage is the issue of
consequences of such kind of marriage. Foremoist,kihd of marriage decreases the
salience of cultural distinctions in future genemas because the children of such

marriages are less likely to identify themselveshwa single group. Although inter-



religious couples may socialize their children ith@ culture of a single group, these
children are less likely to identify with that gmwhen intermarriage in society is
common. Next, by intermarrying, individuals maydafe negative attitudes they have
toward other groups. Although personal interacti@iween groups sometimes fosters
conflicts by making economic and cultural differeaanore apparent, if the relationship
is intimate, interaction gives people an opportuni realize the individual variety

among the members of another group and, in doingmsy ultimately weaken their

prejudices and stereotypes. Because intermarritige connects the social networks of
the two spouses, this applies to a range of outgnmembers and not just to the

immediate partners. Eriksen agreed with this bpgiginthony P. Cohen’s words that;

People become aware of their culture when theydstnits boundaries; when they

encounter other cultures, or when they become awiaother ways of doing things, or

merely of contradictions to their own culture(Egks2001:261)
That is to say, what makes inter- religious maeiagciologically relevant lies in its
inherent dynamic: It is not just a reflection oktlboundaries that currently separate
groups in society; it also bears the potentialwfural and socioeconomic change. While
marriage patterns are in this sense telling sacthtators, they do not tell us everything.
Thus, if members of two groups do not marry onetlar it does not necessarily mean
that both groups are closed. It takes two to mang if one group is closed while the
other is open, endogamy may still prevail. Researthmarriage is less informative in
this respect than, for instance, research on iddali racial prejudice. In a similar vein,
homogeny tells a somewhat ambiguous story abouptberences and prejudices of

status groups.

The family is the first tier in the process of sdaipbringing. It is the family that instills
in the child the standards by which she judgesyelierg that she later receives from all
social institutions. When she goes to school, tt@éude towards her teacher is formed on
the basis of the educations he has received at.hdereselection of friends at school is
also based on the way she was raised by her faBlig.evaluates everything she hears

and sees and every situation she finds herself witness through what her family has



instilled in her. That is the role of the familydasociety as whole in education, a very

important and serious role.

4.4 Evaluative Summary
As already noted boys and girls with different Haitoften meet and fall in love to one

another and marry. Their love may cause them ntttind very carefully or to plan about
their marriage. The only thing they think and plarabout how they can maintain their
love in their marriage. But as we have seen, differeligious beliefs can be a cause of
conflict in marriage, not only because the partmeay not be in agreement on where and
how to worship as a family, but because so muctviwdt people do and believe, their
attitudes about what is right and wrong, and tipdilosophy of life stem from their
religious background. When couples have differefigjious beliefs they may experience
miscommunication, misunderstanding, resentment, ereh guilt. As already noted,
many of these couples who are in such marriagetfiethselves in emotionally heated
debates especially over religious doctrine and teowear their children. Disapproval or
even rejection from others, especially from religionstitutions and parents often adds to
the tension. Inter-religious marriages also facalehges over how to handle life events
such as birth, death, and holiday celebrationsyTieve to decide what holidays to
celebrate, whether to join a religious organizatiogether or separately, and what

religion to raise their children in.

The question of inter-religious marriage may seenbdé a matter of two persons only.
But as we have seen in this chapter this kind ofiage has serious consequences for the
families of the couples in such marriage, the ekiids life in such marriage, the religious
communities and society as whole. Inter-religioosptes can find happiness if they learn
to work out their challenges in a way that is faiboth spouses and their children. From
this perspective, what is the role of the familjgious community and society as whole
on upbringing of children who are in such marriagéi*s question brings us in to the
following chapter which is dealing with the issudepoosperous children in inter-religious

families.



5. Prosperous Children in Inter-religious Families

5.1 Family Obligation in Children Upbringing

For inter-religious couples, weddings mark theibaigg of journeys in finding out more
about themselves, their faiths, and their obligatiochildren upbringing. This is the way
to live in families and a world often intolerantgich marriages. For this case one of the
informants commented that in their inter-religionarriage they realised that the key to
come to with the sacrifices inherent to their nage arrangement is open communication
and maintaining a strong sense of trust. The besnefirelating this way are obviously
not limited to questions of faith and religion, dat any harmony to exist around such
guestions these are absolutely necessary. She #aatedhrough her experience in such
marriage, the first thing for couples who are iffadtent faiths is every one to have the
knowledge of his/her faith and each need to bengtio his/her own faith. If one of the
couples feels confusion about His/her faith lifeeyt have to deal with their own issues
before trying to impart religious values to themildren (Stella, Business woman 2007;
25, July). For this case, it will help the paremtbring-up their children in faith and to
have strong family with no confusion in their fathVhat | can observe here for inter-
religious couples is the issue of the questiona¥ important is their own religious faith

to each of parents?

Another thing which the researcher noted for imé&tigious couples it is the issue for
them to know their differences. Concerning thisiessene of the informants commented
that, through his experience in inter-religious ilgrit is good for couples with different

faiths to discuss their religious differences regay topics such as diet, parenting
preferences, grief, where to worship, financesemaed family relationships, gender
roles, religious regulations and traditions. Thieimant added that it is also good for
inter-religious couples each one to tell aboutltyalty to past, so that they can share
with each other what is truly important to themiradividuals in their faith life. For this

case, he commented that couples can discuss hgwdhesupport one another's religious
needs. The good thing about these discussionscim marriage it makes each one think

deeply about one’s own religion and can help somel@arning more, reading and



investigating of his/her own faith since in sidernage. This also can help children in
such marriage with relationship to the extendedilfanHe added that through his
experience in such marriage, it is not only enofaytthe parents themselves to have to
some agreement regarding these matters, but alsloate their understanding with the
extended families like the new grandparents, uneed aunts. These relatives often take
an active role and offer advice, comments andceiti solicited or not. Sometimes they
actually interfere, occasionally showing preferencesupport for the child who is more
like them, which makes the parents’ job harder (&ta, Professor 2007:25, July). What
the researcher can observe here is that, the iisgiaot only about the partners having
different faiths but it is very important how theleal with their differences. This is
because if the couples in such marriages are nostuwtively dealing with their
differences, this can create a big challenge comugr the relationship toward
themselves, extended family and how they deal thighissues of children upbringing in

their family.

The researcher interviewed church leader concersiregessful upbringing children in
inter-religious marriage with regards to faith f@tmon of a child. He commented that, it
is better for couples who are in different faitloisfocus on God. If they place more
emphasis on their relationship with God rather tbannstitutions they each belong to,
they will quickly find common ground. This meansttit is better for couples who
belong to different faiths to focus on what theyd@a common than on their differences.
It is easy to focus on differences, but when tlo®k lfor commonalities, chances are they
will find more than they expected. The informantied that, most religions have similar
basic beliefs about God (such as, God cares faregsires obedience, is just, merciful,
and loving) and share many teachings (it is impurta treat others with respect and
kindness, to do good to those in need, and to Ioedtp Once they recognize shared
beliefs, it will be easier to pray together, evethey pray differently. It will also become
easier to live their own faith, to give a littlendato have a sense of harmony when
working out their problems and faith formation beir children (Msangi, Bishop 2007;
12, July).



Additionally, from the points above | can see thhe key of making marriage work
between couples of different faiths is open comication about similarities and
differences. For this case | can observe thatHer kind of marriage is for each one to
‘Be very giving'. This is to say that, in ordernwaintain harmony and peace at home it is
better for every one not to say anything negatbeut the other person’s faith.
According to this point of view, one informant adied that marriage is not always easy
when you come from different faiths. However, te@ed, couples must set boundaries.
He added that he have had to learn to respectifessvwoundaries. For this case he said
that, Muslims do not believe that Jesus is theaddd@®od, but he does not tell his wife that
he is not. This is for the sake of maintaining linee and relationship to his wife and his
children. Also the informant added that, during tinee of the Holy Month of Ramadan
for a Muslim husband is not allowed to eat thet fimreal after fasting which is prepared
by a wife who is not a Muslim. For his case, inartbr him not to embarrass his wife he
starts his first meal in the mosque before goingckbdeome. But this is done without his

children’s and his wife’s knowledge (Juma, farme02: 25, July).

Moreover, from the points above | can see thag ketter for inter-religious couples to
treat their marriage with reverence and also tddbai sense of sacredness in their
marriage. This is a glowing core of commitmenééxh other regardless of what one and
the other spouse believe about God. From this petisje their marriage will be deeper
and stronger if couples see their life togethea asly task and if they see one another as
sacred, this is not only for themselves but alsaHeir children who finds themselves in
such a family without their choice. However, ondlud informants commented relevant
points that, focusing on non-religious shared eges can also be helpful for inter-
religious families to maintain harmony at their lanThe more they can enjoy one
another in such activities as hobbies, work, oreaton, the more unified their family
will be. The informant added that, it is not foreonf the couples to try to change the
other spouse. This only adds tension rather thadibg unity (Stella, Business woman
2007; 25, July).



Moreover, it is of interest also to note that on&®imant who is a Christian woman
married to a Muslim man said that she pray, fd®, is on knees, and she have people
praying for her. The informant added that, shedvels her inter-religious marriage has
strengthened her belief in Christ. Exploration e tislamic faith has helped her
understand it better, she said. The informant conteakthat, there is a sense of order in
the Islamic faith that makes her to see the neeskéking God everyday as opposed to
making herself available for God on Sundays. Therimant emphasized that, every day
in the morning, they are doing their prayers ornrtkieees as a family, which make them
understanding in their family that they are allrthéor one reason. She added that in her
exploration of Islam, she found revelations of linee of Christ, a reverence for God and
what she wants in a church. The informant addeed, belong to a Pentecostal church
where it is important to praise God daily, to felkhip, to grow, to understand
forgiveness, the truth, the word and the power afd Gvhich is an individuals
consecrated to each other. Thus from this grouedrtformant commented that, inter-
religious couples can keep their family strongrésnembering the reverence that they
felt on their wedding day and by keeping that remee alive in their daily life (Magreth,
teacher 2007: 12,July) . For this case, the impoitsue here for inter-religious partners
is to pay attention to what is one willing to adloiite to his/her child's religious
development in a faith different his/her own. Thigdl be helpful for themselves

(Couples) and for the faith formation of their dnén in such marriage.

Choosing Religion for the children

A Christian woman married to a Muslim man commentieat, it is better for inter-
religious couples to choose the religion in whichit children will be raised. She added
that, when children are born in such marriagegmalis differences can become even
more overwhelming. (See also chapter 4). Couplest mow decide whose religion is
going to be best for the children. Will the childreave Islamic rituals? Will children be
baptized? Or will they have a Christian confirmafioAll these questions have to be
resolved early before the family enter to a bigflicty which may be difficult to resolve

later. (Pamela, farmer 2007:25, July).



However the researcher noted that, it is not easpiie spouse in inter-religious couples
to see his/her children with different faith fronmat she/he belong. Though the parents in
such marriage may have considered issues like;hafelogion provides the best support
for children and teenagers by providing programs tfeem? According to this, one
informant who is a Christian mother admitted thlag decision to raise their children in
the Islamic faith was not an easy one for the mottieo remembers always Christian
traditions like Christmas and Easter. She added, tBaing Muslim is more than
religious, it is cultural, genetic and more thais tlshe wants her children to understand
this heritage. She added that, it is not easy &wriln such marriage when she consider
that weddings and funerals are X-rays of familyatiehships. Some one can see where
the bones and breaks are. Some one can add to #mesgonal charge religious

differences and she/he may have a potential féhdéudifficulty (Pamela, 2007:25, July).

Moreover, from the points above | can notice tliat,the best of the inter-religious
couples to prepare their children in religious exattas they express their desires, they
may keep the interests of their children first,hwiheir interests secondary. Also for
couples in such marriage it is important thing efhir in considering all sides of the
discussion and looking at all of the possibilitisgvertheless, they may also consider the
following questions honestly and fairly and them ceome to an agreement more
smoothly: What does one part find of value in hes/spouse’s faith? If they resolve this,
the issue then is: How involved does each of thera want to be in their child's
religious formation? If this is issue resolved, rththe couples may consider how
comfortable will parents be carrying the major mspbility of sharing their faith with
their children?

Additionally, one of the informants commented ttiety decided to expose the children
to both faiths and let them choose when they aterolTheir oldest daughter, who is ten
years old, is finding it difficult to see her Chi@n’s friends celebrate their confirmation
she feels left out, the mother tried to explainhty that a confirmation is not for the
money or the party. The informant added that, hangtiter friends are becoming

grownup Christians, reading the Bible and much mBaaents decided that in order to



expose the children to both faiths, they enrolkegrtchildren in a church Sunday school.
As a family, they attend services on Islamic hglgland Christian holidays. On one
hand, parents have tried to introduce their childeetraditions in each religion. On the
other hand, the informant added that, for the betteheir family they have discussed
Christian baptism and the Islamic naming ceremdioy. this case they have basically
concluded that they believe in God and this dodgsnegessarily that they believe or
know about all of their traditions. As long as thelildren pray and have faith, that is

what is important (Hassan, Professor 2007: 25).july

Nevertheless, what | can observe from the pointsvalss, that does not mean parents in
inter-religious family do not have all the anssydsut they can take time to consider the
questions like; do they believe in God? Do theydvel there was a divine element in the
creation of the world? What do they think happer®enrva person dies? In addition to
their own beliefs, parents consider what kind afigf@al education they want for their

children; will their family join a church, Mosquey other house of worship? Do the
parents want their children to attend serviceslee? This means that, if the couples in
their marriage have different religions, it is wise decide how they will approach

spirituality with their children at an early stapefore children is old enough to get

confused by their differing opinions.

Moreover, this is to say, it is a good idea for ffegent who are in different faiths to
introduce spirituality early on. Young children dot fully understand who God is, but
they do not really fully understand who a grandptiie either. Still, the parents want
them to know Grandma, so they start talking abeutfftom day one. It is the same thing
with the idea of God. Just as the children takewbeds from their parents that Grandma
is an important person in their life (even if theyely see her), so they will take their
parents words for it that God is, too. And by idoing spiritual practices early the
children will view them as a natural part of lifend the parents will have a spiritual
influence on their children before other people Been if the parents do not believe in

God or see God as a single all-powerful beings iworth talking to their children about



it. Children are going to hear about God all o\&w.if the parents do not put their own

spin on it, with their own values, their childreilabsorb someone else's.

It is also good for the parents in inter-religionsirriages to use daily events to teach
spirituality. There is a saying that, ‘big ideas Wot always require big action’. This
means that, someone can demonstrate that spiytualia part of everyday life by
incorporating it into ordinary actions and wordseTquestion here for the parents can be:
How involved in religion do parents want their cinén to be? Parents can tell their
children stories as one way of teaching them mligimatters. For this case one young
boy in inter-religious family commented that famhhe decided to become a Christian
because of his mother who used to tell him a Bshbeies like Abraham who was having
strong faith and other stories. The informant adihed, for him this made a big mark in
his mind and his heart. He said that, he likes dislories as it is easy for him to
understand, because the Bible is translated in Ewdtich is the language he is used to
(Daniel, student 2007:12, July). Spiritual tradisoare full of stories designed to explain
everything from how the world was created to whpge sometimes do bad things. It
may be good also for inter-religious parents toomuce to the children to the notion that

different people have different ideas about Godltawving on this wealth of literature

However, family togetherness can be also helpfulifiter-religious family. But what
adjustments could make those times together moesnimgful? This is how children are
developing physically, mentally, emotionally, and their sense of self affects their
spiritual development. The ways family membersteeta one another from day to day
are profoundly determining. How does this work? Tiey parents love and relate to
their children, in daily life, in good times anddydas the most powerful influence on the
formation of their children. Nevertheless, childiemnot need perfect parents, but rather
good enough parents. Gunnar Norlen commented rai@eants to this by admitting that:
Elementary scientific knowledge of psychology tellsthat children need not only both
parents for their upbringing, but also a stablaagion in the home, especially between
the father and mother. We all know the essentild ob the mother for nurturing her
children, but today also the importance of thedatlas an ideal and as one to look up as

an example in life, has been strongly emphasizellianden psychology. Generally, a



stable and harmonious home, where the child féelshe is loved and protected, is the

best background for creating a harmonious humamgh@iorlen 2003:303).

Inter-religious families can also build on famihaditions. Spirituality not only connects
us to the divine; it also connects us to each cdimer to the past. If parents are raising
their children in the same spiritual tradition ttiay were raised in, they have to be sure
that they know that they are carrying on familyais that were passed along by their
grandparents and even great-grandparents. Andtagchave to be sure to tell the same
family stories at holiday time that parents lise&n® when they themselves were
children. This means that couples with differerithfa also havehe great privilege of
walking with their children on the spiritual jousnethough they have to remember that from a
Christian point of view, faith is a gift only Godie give to the human heart. Human beings can
merely affirm, support, and encourage faith in anether at no matter what stage of growth it is
expressed. For this case it is better for childeefind faith for themselves (Scottie 2005:165).
This means that the parents in inter-religious rages have to pay attentionwdich degree of

freedom to choose a religion the parents will aiteng to give their children.

Celebrating religious holidays in the family

Inter-religious families can make the best of thaitthy Dilemma by planning together
how they can celebrate their religious holidays.al®ady noted in chapter 4, dealing
with differences in how to celebrate holidays canse conflict in what should be a time
of unity and togetherness. Holidays can be extifecdit because they involve not only
immediate family, but other relatives as well. Nitlweless, concerning this issue the
researcher interviewed one of the informants on imb&r-religious couples can deal with
the issue of celebrating religious holidays in tHamily. The informant commented that,
through his experience in such marriage he is adyislifferent discussion of four
approaches to the issue of approaching the chbicelebrating religious holidays.

* The traditional approach of celebrating religiouslidays. This is approach
whereby the family choose the holidays of one reftigand celebrate them in a
full-bodied way. He added that, if the family chedkis approach, it is wise not
to completely ignore the holidays that the otheuse grew up with. It is better to



be sensitive to the emotional needs of the spoimsevholidays the family is not

celebrating

* The family also can celebrate by a more modestagmpr. In this approach, the
family celebrate only the major holidays, focusong cultural aspects rather than
religious meaning. For example, if they decide &ebrate Christmas, they
celebrate it as a secular holiday just like theyildaelebrate Independence Day
or Labour Day. Things like the eating nice foodogbhing, and festivities are all
included, but they have to make sure that they @toaddress religious meaning

behind these symbols.

» Actively celebrate Holidays from both Religions.tlfey choose this approach,
couples and their children should all learn abdé teligious meanings and
customs behind both religious holidays. Coupleseh@avbe sure to focus equal

attention on each religion’s holidays.

» Moreover, another way is the non-traditional apphoaf celebrating religious
holidays. The family in this approach, they draaditions from different cultures
and regions of the world and incorporate them th&r own innovative holiday
celebration and they clarify it in their own be$iefThe informant added that,
whether or not the family practice an organizedyreh, they will need to decide
what they believe in order to foster spirituality their children (Mkilaha,
Professor 2007: July).

From the points above, it is therefore possible ifger-religious families to make
religious holidays for it fun. Religion and spiwtity should be more joyful than sombre
and serious. On one side the family can stressghgual side of holidays. But in on the
other side such family can try to balance the cororakksm of the holiday season with
activities that underscore its deeper meaning. Gdst ways for inter-religious families
approaching celebration of religious holidays is flee family to avoid creating more

conflict in the family by ignoring celebrating thelidays that the other spouse grew up



with. And also is for the family avoiding celebradi religious holidays in syncretistic
way by celebrating it in non-traditional approach.

5.2 The Role of the Society in Children Upbringing
In traditional Tanzanian society and the family aomsidered to be the cornerstone for

building the right society. Every child in the setyi belongs to the whole society.
Therefore every individual in the society has thsponsibility of raising the child (see
also Chapter 2). The system of traditional socrdeo was quite different from what is
seen nowadays in modern Tanzanian society whidffésted by the general trend of
individualism. Many people tend to live for themas and are mainly concerned about
members of their immediate families. The traditionaystem of transferring accepted
values, knowledge and skills from one generatioantother was carried out in two ways:
Formal and informal. Much of the teachings wereoinfal and few teachings were
formal. The traditional education given dealt wlifie in the community. The obligation
of educating children was shared among parentsidgeaents and others adults, and
occasionally youngsters (Lutahoire 1974:24).

However, raising children in inter-religious famiind expecting religious values from
them is a unique and very tough challenge. As d{r@aentioned, inter-religious families
have a disadvantage in meeting the psychologicdl smiritual needs of the children.
Giving more religious teachings to children at hoimenot enough. It is extremely
important for parents to spend time with their dreh. Parents may find time to be with
their children at home and other social places. mbst essential element is to establish
an open channel of communication with the childiem effort may be made to create an
environment wherein children should not hesitateelico their parents their thinking and
feelings. The parents can try to teach values aodhlsito the children, hence children
are to maintain these values at home environmartsi@® the home, the children are in a
totally different environment. At times, the outsidocial environment is in opposition to

what children are learning at home.

Moreover, the discussion above is the equivalemitpdrom one informant who is a

child born in inter-religious marriage. The informia reported that, his family agreed



that as the father is a Muslim, the children int tfzamily should belong to the Islamic
religion. He emphasized that he is a Muslim, buewhe was with Christian friends and
also with the Christian community at school, heidieg to learn and study more about
Christianity. The informant added that, he found that it is easier for him to study and
understand the Christians Bible than the Qur’are fAdason behind is that the Christian
Bible (in Tanzanian context) is also translatedSimahili which is different from the
Qur’an which is in Arabic language and the optifam him itis to reseats the language
which he is not used to it. As a result he becamerésted in converting from Islam to
Christianity. But his father and the whole familyembers refuse him to become a
Christian as it is not his father’s faith (Iddiudent 2007: 14, July); (see also chapter 4).
The question here is that, does the child haveltow the fathers’ faith just because it is
his obligation as the father and his relative tasdpor does the child also have freedom
to choose what he wants concerning his faith? Atingrto this issue, the researcher
interviewed one of the social worker who commentedt, the parents who are in
different faith are supposed to give their childtka right to choose which religion they

want to follow.

The informant added that this does not mean that,parents do not have the right to
advice their children what is the best for theitifabut they have to teach both faiths of
each parents and leave room for their childrenhoose freely what is best for them
concerning the issue of faith. The informant empeakthat the inter-religious families
and adults in society as a whole are obliged tp bat to lead the children to meet their
rights in the families and in society as whole @@nja, social worker 2007:14, July).
The question here for inter-religious parents tasier is; how cooperative will their
family and friends be with their plan for their lthien’s religious upbringing?
Nevertheless, the parents and Tanzanian societyvasole has to pay attention to the
children’s rights according to the UN Conventiorhil@en have a right to be heard and
respected; this right is elaborated by Article T2JN Conversion on the Right of the
Child. The article states that:

States parties shall assure to the child who isldapof forming his or her own view the

right to express those views freely in all mattffecting the child, the views of the child



being given due weight in accordance with the agg maturity of the child. For this
purpose, the child shall in particular be provideé opportunity to be heard in any
judicial and administrative proceedings affectihg thild, either directly, or through a
representative or an appropriate body, in a maonmesistent with the procedural rules of
national law (Conversion 2002).
It means that children have the right to make thiews known in decisions that affect
them. It is their rights to have their opinionseakseriously. But from the case mentioned
above it seems that in many families in Tanzan@oiety the views of the children are
still far from being considered. From this perdpecthe parents and the society as a
whole have to consider that a child does not has#ér own world. This means that, a
child have to come out to the society. For examglehild may be raised not only by his
parents but also by a relative recruited from d&ucal society. The parents mediate to the
child the world of, say a successful nobility okeaace; the relative mediates the world of
subject class of another contest. It is even ptesdiat the two mediations employ
completely different languages, which the childrfsaat the same time but which the
parents and relative find equally incomprehensibte.this case, the child will be
recognized by all concerned and by himself/helbelonging to his/her parent’s group
and not his/her relative’s. This is to say thetreteship between the individual and the
objective social world is like an ongoing balanciex, although the child is not simply
passive in the process of this socialization, thes adults who set the rules of the play.
The child can play the game with interest or wilex struggling. This means that, the
person is not born a member of society. He is ath a disposition toward sociality,
and he becomes a member of society. In other wbrdan say that, a primary
socialization is the first socialization where by mdividual undergoes in childhood,
through which he becomes a member of society. ®ieis a reflected being, the
attitudes first taken by noteworthy others towardrhe individual becomes what he is
addressed as by his significant others. The indalichot only takes on the roles and
attitude of the others, but in the same processstak their world. This is to say that, the
individual is thus born into not only an objectisecial structure but also an objective
social world (Berger and Luckmann 1967:131-169) eimphasize this Scottie and others
quote Thompson’s words who point out that,



Children learn what they live. They absorb knowkedgf the world by what they
experience and observe. [They] learn more from \aldatts say; they are sensitive to the
hidden curriculum (Scottie 2005:159-160) .
This can mean that the child learns that he/shehat he/she is called. From this
perspective the children early become aware of difigrence between what we teach

them and how we act.

5.3 Religious Community and Children
In this section, we may ask the question like whoultimately responsible for the

spiritual formation of the children. By emphasizitigs, Scottie and others noted that,
Families are important, but the authors quote bErAnderson and Susan Johnson that,
“raising children is a communal activity. Familiés not and cannot do it alone” (Scottie
2005:165). We have already seen that in primarjapation it is the context where by
the individual's first world is constructed. Howeyesecondary socialization is an
achievement of role-specific awareness, the radgsgodirectly or indirectly rooted in the
division of labour (Berger and Luckmann 1967:13B)is means that, they best serve
next generation when religious communities and rgaravork together as a term,
celebrating the essential role of parents and itia support role of the faith community.
According to Christianity point of view, some Bitdil evidence highlights the need for
partnership between home and religious communityséd’ directives in Deuteronomy
were given to the whole faith community. Parentd ahildren were to walk about and
live out God’s commands and keep the feasts im tiene. But, they would also gather
for corporate celebrations of the feasts and olesether families in the community
living God’'s laws. Children’s faith questions woulgtow out of family and faith
community experiences. In addition to that, in Mew Testament we find insights on
family life and parenting in Paul’s letters to tBphesians and Colossians. Through these
letters Paul equipped the church to provide regulatio families (see Eph. 6:1-4; Col.
3:20-21); and also (Scottie 2005:165-166). Howetres, does not mean that this solution
must work out in individualistic society but it cée the best way for Tanzanian society

to learn from a Christian point of view.



Nevertheless, as already mentioned in chapter Zrauditional Tanzanian like other
Africans, the extended family has been an importaetins of support, nurture, and
learning for children and their parents. But beeaa$ modernity most Tanzanians
families live at a distance from their extended ifgnirhus, the religious communities
have greater potential than any other institution derving as an extended family for
isolated nuclear families and singles. And yet antioned in chapter 4 very few
churches in Tanzania have effectively stepped th&t role. The role of religious
communities in relation to inter-religious families to help, serve, and lead those
families to spiritual and joyful life. But as alaa noted, some churches in Tanzania
punish Christians who are married to partnerdiféérent faiths for not getting married
in church. In Tanzanian Lutheran Church such peapteoften not allowed to receive
Holy Communion. From my knowledge according to #ystematic doctrine of the
Lutheran Church, Holy Communion is for sinners aotifor the holy ones. If this is the
case, then, why are some excluded from this abtesising? What | can observe here is
good intention for the church discipline. But akb@ church has to be aware that by
excluding others in church services is not a best of helping them grow spiritually
rather than make them go away from the church. diiligation of the church is not to

separate her members but to unite them as oneibddgus Christ.

Moreover, concerning the discussion above, onernmdot commented that, the church
has a role to play in creating the awareness, ¢dgcand serving children and couples
who are in inter-religious families. The informayatve an example of her self that, she is
a Christian married to a Muslim man. The churcletel@ her to hold a position of church
elder. For this case the pastor conducted a chsechice to consecrate those church
elders. But the pastor did not invite her husbamdi lzer children to participate in such a
special occasion in her church life. She would like pastor to pay attention that her
family are not church members. For this case shmkgrthat the church has more to do
concerning inter-religious families (Stella, Busisavoman 2007:25, July). Thus, due to
this | can observe that religious communities h#kwork to do for creating more
awareness with regard to teaching and serving remléind parents who are in inter-

religious marriage.



In addition to that, the researcher interviewedlgious leader in the Islamic community
who commented that the work of bringing up child@n Muslims in inter-religious
families is not easy. Most parents cannot managm itheir own. Therefore, a close
cooperation is needed between parents and the coitymiihe parents should, as part of
this cooperation, take interest in community wonkl @ontribute to it whatever they can
while the community, through its elected represirda, should provide the parents with
all the facilities they need to educate their al@id in Islam and to make them
comfortable with and proud of, Islamic values aradiitions. Islamic communities create
opportunities for Muslim children to get togethertiond with each other as this would
help in establishing confidence in an Islamic idgnand get psychological support.
When children meet other children who are Muslingnhances their confidence in being
a Muslim and they feel more comfortable about titentity and they assert their Islamic
identity in non-Muslim environment with more easelaomfort. The informant added
that Islamic identity, according to some, referscharacteristics of thought, behaviour,
and attitudes emanating from the Islamic beliefsg & should be manifested in an
Islamic way of life. The practice of Islam gives Bims a tangible identity that they live
with and project to the rest of the society. It banpreserved by their dynamic interaction
with the realities of the non-Muslim society ofeliind influencing and reforming the
society through Islamic thoughts. The best role eh@glthe parent's character. The social
support systems, such as Islamic teaching, at femdealso in the mosque should be built

in religious communities and Islamic families (Alidh, Sheikh 2007: 12, July).

5.4 Evaluative Summary
All parents have a sacred responsibility for thieitsial upbringing of their children, but

inter-religious couples have a doubly importanpoesibility because of the possibility
of causing religious confusion in their childrelies. If adults can feel torn by religion,
it is easy to imagine how much more children ca f&o religions pulling on them. As
already noted, some children of inter-religiousepds experience overwhelming sadness
because they are not like other children whose nparehare the same faith. Some

children in inter-religious homes may not want ® @ part of any religion when they



grow older because of the conflicting feelings thexperienced while growing up.

Because of this mine field of competing interesid the delicate development of a child.

Therefore, inter-religious couples have a particolaligation to agree on how they will
religiously and spiritually educate their childréks we have seen earlier, some couples
find a way to teach both spouse's religious bekefd practices while others decide on
one or the other's faith for the children. Someptesi find that neither of these options
works in their circumstances. For the children ahe born in inter-religious family there
are also important issues. They often do not kndverey they belong, and they see
parents who simply are avoiding facing what maycbatradictions between the two
religions. Children are smart they recognize aitensf parents avoiding rather than
resolving major issues. As already pointed out, yniater-religious couples, however,
consider this compromise type of marital contraattdy then no give- and- take. Both can
claim to have done their part toward making theriage work and for the best of their
children formation. If these parents keep at igl@mough, renegotiating and trying new
solutions, they may eventually reach a compromaesfging to both — which we are
calling a consensus. As we have seen also fordaligiaus community and Tanzanian
society as a whole they have still to pay attentioninter-religious families and
upbringing children who are in such families. Tlgsmore challenging, still religious

community and Tanzanian society as whole the hdetta do concerning this issue.



6. CONCLUSION
The impetus for undertaking this study was therimgégious families with children who

are born in such families. The major issue wasigdouss and explore children who grow
up in two faiths. In this case the study set owralyze and evaluate the causes of inter-
religious marriages in Tanzanian society. And dlse challenges of inter-religious
families in Tanzanian society and what are proggerchildren who are born in such
families. In order to understand these contempochagllenges, it was both necessary to
study the traditional Tanzanian families, the Tawaa Marriage law Act of 1971, and
children’s rights in Tanzanian society in chaptaro, families in Islamic and
Christianity understanding in chapter three, aredghosperous children in chapter five.
In order to deal with this topic, a number of r@et/question were raise in chapter one,
which guided my work. As it has already being notedt it is very common to find
couples with different religious faiths in contem@y Tanzanian society, especially
between Muslims and Christians which is known dsrireligious marriages according
to this particular research. We have seen thatptbblem is not been born in inter-
religious family but the problem might be how pasgnreligious communities and
Tanzanian society as a whole understand their atiohigs toward children upbringing
despite their cultural and religious differencestte following paragraphs | will shortly

outline my findings.

The research has shown that, boys and girls witardnt faiths meet and fall in love to
one another and marry. There are many causes #tooanter in such kind of marriage
for instance, cultural, economical, and social éstcFor example couples meet at a
university campus where everyone dresses alikeused the same, currently popular
modes of expression and behaviour, which mightwie glifferent from what they would
use in their families. When such couples meetd) ho¢ playing the role of student and
are often quite different people from what they atehome. There is a free spirit and
atmosphere. However, the two who are in love migittconsider very carefully about
their religious differences and their planning deit children upbringing. They might
only think and plan about how they can maintainrtlove in their marriage. But as we

have seen, different religious beliefs can be aaedor a clash in marriage, not only



because the partners may not be in agreement oreahe how to worship as a family,
but because so much of what people do and belibeg, attitudes about what is correct
and incorrect, and their viewpoint of life stallorfin their religious background. This kind
of differences in religious point of view can leaupes into miscommunication,
misunderstanding, resentment and even guilt. Herdhse, the inter-religious couples
may experience difficult situation on planning htovhandle life events such as birth,
death, and holiday celebrations. This also is vdrad of holidays they might celebrate
in their family, and whether they might join rebgis institutes together or separately, and

also the issue of which religion to raise theilatan in.

However, many ways the question of inter-religiowsriage may seem to be a matter of
two persons only. But the research reveals thas, kind of marriage has serious
consequences for the religious communities, parehthe couples in such marriage,
children’s life in such marriage and Tanzanian stycias whole. All parents have a
sacred responsibility for the spiritual upbringiog their children, but inter-religious
couples have an even more significant responsillibicause of the possibility of causing
religious puzzlement in their children's lives. & research has already exposed, if
adults can feel tattered by religion, it is easyntagine how much more children can feel
two religions pulling on them. They do not know whé¢hey belong, and they see parents
who simply are avoiding opposite what may be cali¢tteons between the two religions.
For this case, some children of inter-religiousepés experience irresistible sadness
because they are not like other children whose nparehare the same faith. Some
children in inter-religious homes may not feel likebe a part of any religion when older

because of the conflicted feelings they experiendaite growing up.

Nevertheless, as it has already been noted, marmatslamic perspective anticipated to
endow with several purposes, which comprise, al@lveeligious harmony and peace,
and collaboration and partnership in fulfilling tdezine mandate. In this case, Muslim
family, Children are a trust from Allah, both a jeynd a test. As mentioned earlier,

according to Quran and Hadith teaching, Muslimepas will be accountable according



to their intentions and efforts as parents, and thake them always to pray that they

may be able to mak&llah Taalapleased with them and their children.

However as it has been mentioned for Christian iaxger is for one wife and one
husband, while for a Muslim man itis acceptdblehim to marry more than one wife.
This is to say, according to Tanzanian marriage éatv of 1971, and also Christian
teachings marriage is monogamous (Matt.19:3-6),lenvfior Muslims marriage is
acceptable for a man to be polygamist with limitedfour wives (Qur'an 4:3). The
researcher has shown that, Christian family anamigl family all together hold that,
children are blessing from God and joy of the naayei Nevertheless, for Christian’s
family, the home is expected to be place wheremaileve their God and faith formation
for their children. While Islamic family, parentspulsively love their children and must
provide for them with skills and spiritual nourisant. This means that, for Muslim

parents is treated as and worsfiijadah) to Allah.

Marriage does not come without challenges, everdaples who are in the same faiths.
Though for inter-religious couples they have aipalar obligation to agree on how they

will religiously and spiritually educate their athien. The difference in religious faith,

like any other difference of opinion, can resulttemsion and conflict, rather than an
enriching of spiritual growth. Consequently, chéddrare hardly ever being able to sort
out the complexities of religious issues and ma@y gonclude that religion is a negative
influence rather than a positive aspect of lifevétheless, this research reveals that,
despite of many challenges in inter-religious naayes, still couples in such marriages
can find happiness if they learn to work out thekiallenges in a way that is fair to both
spouses and their children. Thus, it is importantparents to come to some sort of
agreement regarding where to worship and how teerahildren, just from the very

beginning of their relationships.

On the other hand, the study undertaken has rey/#a¢ not all inter-religious marriages
are harmful to children. This actually depends lo@ parents themselves. Some do not

find problems at all. What is important for bothrguats is that they should cooperate so



that the child is not frustrated by being showodd one thing by his or her mother and a
different or opposite thing by his or her fatherthis case, parents always need to attend
well their cultural and religious differences sora to lead a child to disappointment,
confusion, and dilemma. Parents need to considigrae because how one is brought up
and what one believes is very important. It islMitatalk about culture and religion, no
matter what discussion reveals, because many paopleblivious about other’s culture
and religion, which generate more fear than undedihg so needed. Couples of
different faiths should make a point of either takreligious instruction or individually
studying each other’s faith, even if they do natnpto convert. Especially if they plan to
have children, they should be knowledgeable enaegfarding each other’s faith to
respond to inevitable questions regarding configctimessages and philosophies.
Learning about the religion is particularly impaté one partner is very devout or if one
of the partner’s religion is dominant: study oftau&l values, rules, ceremonies, as well
as gender roles and limitations. As the researskeats, for couples who are not
practicing their faith, a study of the religionwhich each of them was raised will give
valuable insights into each other’s formative baokgd and character, a situation that

will religiously be very helpful of the upbringiraf the children, too.

As we have seen, a marriage between Muslim andst@mniis a fact that is becoming
daily more in Tanzania. The religious communitieewdd have a vested interest in this
fact. Insofar as children are concerned, such ages should be seen as part of the
religious community care among all cultures an@ji@hs. As we have seen, the research
revealed that religious community and Tanzaniane$p@s a whole they have still to
focus on in inter-religious families with childrenhis is more challenging, still religious
community and Tanzanian society as whole the hdweeta do concerning this issue. As
the research reveals, they have to pay attentiddMdi©onversion on children’s rights to
have their views heard and respected, freedom adigttt, belief and religion, and
children’s rights of information. Despite the fdbat, today, Africa, as in the case in
Tanzania, is experiencing rapid social, economit emtural changes; this is reducing
the role played by the extended family and the comity at large, and the family

becoming an even smaller unit. Nevertheless, thecipte of collective, community



based on up bringing of children, therefore, it ns@yve as a guide for both religious
community and Tanzanian society today. Thus, inisfianity perspective the highest
goal for Christian ministry is to help people expece the love of Christ here and now in
a full and joyfully life. For this case, Christiahave not to place unnecessary barriers to
people. Therefore, it is possible for the parergfigious communities, and Tanzanian
society as whole to work together on bringing updecen who are born in inter-religious
marriages. This will be for the benefit of a chitde family, and Tanzanian society as a

whole.
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APPENDICES

Appendix 1:

LIST OF INFORMANTS

Name SexX Age | Occupation Place | Date
Abullah, Saleh M | 55| Sheikh Usangi 12.7.
2007

Abed, Msafiri M | 50 | Sheikh Usangi 12.7.2007
Amon, William M | 40 | Social workers| Same  14.7.2007
Daniel, Hassan M| 18| Student Usangi 12.7.2007
Enighenja, Joshua F 32  Social workers Usangi 1d07.2
Hassan, M Rajabu M| 49| Senior lecture Dart 25.7.2007

es-

Salaam
Hawael, Msuya M| 36| farmer Usangi 13.7.2007
Iddi, Omary M | 17 | Student Usangi 14.7.2007
Juma,Bakari M | 62| Business man Usanpgi 14.7.2007
Juma,Salim M | 51| farmer Usangi 25.7.2007
Kombo, Bonifas M | 34 | Pastor Dar- | 25.7.2007

es-

Salaam
Magreth,Sekiondo F 41| Teacher Usangi 12.7.2007
Mbwambo,Safiel M | 34| Pastor Same  13.7.2Q007
Mkilaha,lddi S.N M | 51 | Associate Dar-er-| 25.7.2007

Professor Salaam

Mmbaga, Samwel M| 52| Priest Same  24.7.2007
Msangi, Stephano M Bishop Same  12.7.2007
Msofe,Miraji M | 48 | Sheikh Usangi 12.7.2007
Mwanaidi,Sepombe F 70| Parent(Farmer) Usangi 2307.20




Namkunda,Mmbaga 39| Farmer Usangi 2.7.2007

Nte,Msangi 35 | House wife Usangi 12.7.2007

Ntekijwa, Sadiki 32 | Parent(Farmer) Usangi 23.0720

Omary,Hassan 50| Business man Usangi 12.7.2007

Zakaria,Msemo 65 Pa;ent(Busine ddsangi| 23.7.2007
man




Appendix 2.

INTERVIEW GUIDE QUESTIONS

Marital Status..........cooovveeinn... Christian...... Islam...... Civil...

Section A: General Questions

Are you married? Yes/No
What type of marriage? Christian marriage/lslamarmage?
When did you marry?

A

Have you sought advice from religious leaders?d§,Y

a) Christian Muslim ot

b) If Yes, in which cases?

5. Did you share with your parents/relatives the idéyour marriage before you
married each other? Yes/No. If No, Why was that Bo?es, what was their
response?

6. Are there any religious leaders in your family?

7. Do you have children? Yes/No. If Yes, how manytasy?

8. If you don’t have children/not yet married what ysur dreams about your

children?



9. Did you have Muslim/Christian/Both religious ritpsrformed when the children
were born?
10.Did you have any agreements with regards to theingibg of your children?
Yes/No. If Yes, what are the agreements? If No Why
11.How do you practice religious life in your familyRre in agreement/conflict?)
12. Are you/children attending
* Church-Service, Sunday Schools?
* Mosque-Prayers, Fasting, Quranc School?

Other activities: festivals- home, Church/Mosque?

13.1n your opinion, which religious tradition shoul@wyr children follow? Explain
why?
14.1n your own opinion are you a religious person?
a. Extremely religious
b. Very religious
c. Religious
d. Alittle
e. Not religious at all
15.What is your plan for spiritual formation of youmilren?
16.What will happen to the children in the case obdoe?
17.Do you think your children will be accepted in yoatigious community?
18.What is your opinion about religious marriages asgecially about the situation
of children in such marriages?
19.a) In your understanding, what is the religiousrof a mother and a father in
raising/ bringing up children?
b) Is that possible for you in your marriage? Yexs/N No, why do you think so?

15. Do you have any good relationship with yourepgs and other relatives in your

extended family?

20.Do you have any suggestions?



Section B: Questions to Grandparents

1.
2.

S Ao

What religion do you belong?
How did you feel when your Son/Daughter came twrimf you about their

decision of intermarrying?

What advice did you give them?

Are you comfortable with this type of marriageY #s/No Why?

How many grandchildren do you have?

In your opinion, which religious tradition shoulikely follow?

In your view points, are there any effects on alitdborn in such a marriage?
Explain.

What advice would you give with regard to childrborn in inter-religious

marriage?

Section C: Questions to Religious Leaders

1.

o M DN

How many intermarried couples are there in yourmomity (Church/Mosque)?
Did they come for advice before? If Yes, What adwda you give them?

Is there any spiritual care/guidance renderedémth

What is your viewpoint with regard to inter-relig® marriage?

As a religious leader, what advice would you giweman and woman of two

different religious backgrounds who fall in lovedach other?

a) In your opinion, they have to marry each other?
b) If Yes, what religion do you think should thielow or abide to?
c) If No, Why?

6. What challenges do you get from such a marriage?

7.

How does your religion view inter-religious marrgg



8. In your opinion, what advice would you give to paseon the upbringing of
children born in such a marriage?

9. From your viewpoints, how do you receive childrearrb in inter-religious
marriage? And how does your religion view this?

10.1n your opinion, what religious tradition shoulathfollow?

Section D: Question to Youth

1. Which are major reasons which may lead the ydoitenter into an Inter-religious
marriage?

2. Are the Christian and Islam the same religidnidt/ Yes, explain why?

3. What problems can you anticipate in a marriagfeséen a Christian and Muslim?

The Content of Oral Information To Informants When Securing Their Consent.

“To Whom Do | Belong?” A Study Of Inter-religious Families With Children And
Its Challenges In Usangi - Mwanga Tanzania

The purpose of this research is to describe andusks Inter-religious families with
children in Usangi- Mwanga Tanzania., with regaml How parents and society
understand their obligations toward children despiheir cultural and religion
differences.

All information from my interviews will be anonyned to that your name and identity
will not be disclosed to any but me and institutidéould you be willing to give me your
consent to conduct such an interview and to makeotithe material in the interviews in
my master’s thesis?

Consent Sheet
Personal Data:

Occupation..........ccevovveiiininennns

Specific Denomination..................






Appendix 3:

The Law of Marriage Act, 1971. The Nature of Marriage

Source Tanzania Law of Marriage Act, 1971, page 21-22
Note: The ELCT Pare Diocese complies with state natfirearriage explained above.
However the customary marriages are acknowledgetegtate.



Appendix 4

Youth Group Photo in their Church Meeting (Photcalghor)




