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ABSTRACT

Worship is the core of the Christian Church anddidis. In many Christian denominations,
worship is not uniform. Each denomination condustsship according to the doctrines and
dogmas of the church in the respective denominatidihile the style of worshiping in
denominations may be different, the cause and tbgscof worship remain the same within the
church universal. The nature of participants ad a®lthe manner in which to participate may
also vary from denomination to denomination. The by which one becomes a Christian also
varies within denominations. While in denominatidike the Pentecostals and The Seventh Day
Adventists one is not brought to baptism until then age when one is able to receive baptism
by immersion, other denominations administer cimifdht baptism and thus, one becomes a
Christian from infancy. Though one becomes a Ghansirom infancy, it is well known that not
all Christian values of worship are allowed to dnam infancy. Baptised children in many
denominations have not been allowed to participatdoly Communion in its fullest practical
sense. The children have also not been alloweddiship consistently with the adults, but

instead, separate worship services have been @elsignthem, or no worship at all.

This study is thus about worship and the childrethe Christian church. The Ankole diocese of
the church of Uganda, which is the case study,isegpthildren and therefore it has Christians
from infancy. Baptised children in the diocese moeallowed Holy Communion, and often, they
are not allowed to worship regularly with the addhristians. While the church has explained
the reasons why children are treated the way they the explanations do not satisfy the
theological presuppositions in these churches,thnd, the situation appears to many as both
contradictory and conflicting This work intends ¢onsider the actual treatment of baptised
children in the Ankole diocese and critically arsaythe relationship between this treatment and
the church theology not only on the denominatioexal but also by considering the theology of
the church universal in consideration. The scrgguwill be used as a tool in this analysis
because it is normative for the church. The biblieaching on children will therefore be a major
factor in this work. Also, other doctrinal staterteewhich are relevant for the understanding of

the status of baptized children in the Anglicanrchwill be used in the analysis.

Vi



CHAPTER ONE: INTRODUCTION AND BACKGROUND

1.1 BACKGROUND AND MOTIVATION

The Christian church, wherever it is, is a bodypebple that come to pray and worship together,
and join hands in their spiritual journey. Thesegle for reasons beyond their control always

find that they are different. The differences thei@e usually natural such as; race, sex, culture,
language and age differences. Our differences ar@atnall a big obstacle to the church; what

matters is how we respond to the differences wek durselves with. As guided by the main topic

of this thesis, we shall be particularly concermath the age differences in the church. Our

particular focus and emphasis will be placed oncthi&dren in relation to the adult members of

the church, specifically in the worship life of thieurch. The Ankole Diocese, which has been
used as the focus in this study is taken as repiasee for the Anglican Church in Uganda.

This work will be particularly important for the Kole diocese because it will be the first work
which directly deals with the baptized childrerthe church worship and church theology in the
diocese. The only work that has been producedéendibcese has been largely concerning the
church projects and the hand-outs on the churchiomsind evangelism. Research in the diocese
is so much limited and by large, this will be timstfwork which presents a critical study of the

church worship that relates directly to the diodesel.

It has become clear over the years that interesipg like women and children in the church
have seen some established norms therein as demgeham or giving them unequal treatment.
While we see that feministic theology has retatlathildren have not been able to speak out for
themselves. Amidst such a situation, | picked edeiin studying about the way children have
been or are presently treated in church worshipdult Christians. Are they (children) treated as

equal partners in a spiritual journey or as anothess below the adult Christians?

The gospels tend to ascribe greatness to childnetheé Kingdom of God (Mk.10:13-16,
Matt.18:1-5). Whether children have been or araté@ as such depends on the local church. But

in many churches children have become silent mesnbecause worship is planned and



conducted merely with adults in view and becaus&lrem are not allowed to receive Holy
Communion. We have to refrain from any temptatimlitaw any conclusion at this early initial
stage. It is however clear to all Christians thatdcen have not been allowed to participate in
many church activities. The adult Christians seamnta care about the situation, or it simply
appears normal to them. This study is meant to Intikthe situation basing itself on empirical

facts, not on assumptions.

The study mentions “baptized children” and not ryecaildren. This is because not every child
is to be assumed a Christian. In the progressisthlesis, any mention of children in church will
be referring to baptized children. | do not usetdren “marginalised” to mean “un recognised”
or “mistreated” in a radical sense. The term iyarded to query if one group has been sidelined
or denied complete recognition by the other. Thiglg is made possible by the availability of
research findings from the research field. | did fooce my way into the study, but the area of
study seemed to be rich in content, so much tadattme. The Ankole Diocese is highly
populated with a big Christian population and dyffledged Christian establishment. This study
is therefore born out of the curiosity of a propedrranged academic and theological

exploration.

1.2 STATEMENT OF THE PROBLEM

The identified problem that warranted this reseattldy was the treatment of children in the
church worship by the adult Christians as wellhesdhurch leaders. Are they (children) treated
as equal partners in a spiritual journey or aslerotlass below the adult Christians? After a
long and careful observation during church worsing attendances, | have felt that there exists
a problem. Children are made to leave the adullsrrship separately, sometimes against their
will. Occasionally, children are made to sit dowmtbe floor and to give the seats to adults in
case there is a shortage. Some sacraments likeGtohymunion are not allowed for children. In
all this, | intend to find out whether these prees as applied to children are in line with the
theology of the church, or whether something hasegearong. The general concern of this
research study is to look into the practices thatdhurch applies to children and then critically

analyse on how this affects them as Christiansilll put into consideration the scriptures’
2



teaching about children. It is only on this basiattthe findings of this research study can be

analysed within a theological perspective

1.3 DEFINITION OF KEY TERMS

1.3.1 CHURCH:

A church is, by general acceptable standards, eléfas a community of believers that often or
regularly worship and pray togeth&he ecclesiaor ekklesia (Greekexxinoia) was the principal
assembly of the democracy of ancient Athens duitti@solden Age (480-4048) BCE. In the
New Testament, this term is used to mean the adgemnbcommunity of worshippers and
believers. Mathew 18:15-17 seems to refer to thgembly. In the modern Christian circles, a
church can also mean a house or place of worshgreMbelievers regularly meet. In this thesis,

the usage of the term “church” will be largely meiieg to the community of believers

1.3.2 DIOCESE:

A diocese is a Christian religious community forietha bishop is responsible. It is relatively a
big unit of the Christian community in a countriynbrmally has a cathedral which usually holds
the head church “office” of the area. In Ugandafitigal setting, a diocese can be compared to
a district.

1.3.3 CHILD:

A child (children in plural) can best be definec@aading to the cultural and legal settings of a
given society. Across several societies, a childne who by virtue of age is dependent on the
parents and relatives. According to the United &fas convention on the rights of the child
1989, part 1, art.1: a child is any human beingwel8 years of ageThe constitution of
Uganda 1995, defines a child as a person belovea6syof agé.In order to avoid ambiguity and

! http://www.unhcr.ch/html/menu3/b/k2crc.hti22/12/2007
2 http/www.trybunal.gov.pl/constitu/constit/ugandgdnda-e.htm 22/12/2007
This can be found and verified by the Uganda étnistn 2005




inconsistence, this thesis will identify childrem@ersons below 13 years of dge.

1.3.4 CLERGY:

The term “clergy” is used to refer to the priestsoodained ministers of a religious belief
especially of the Christian church. In this case tise of the term will refer to the ordained

priests and catechetical teachers in the church

1.3.5 CHRISTIAN:

A Christian is identified as a believer in the n<gehrist, or a follower of Christ. In the Christian
theology, baptism has been made a primary symbychrig true Christian, and so it will be in

this thesis. The children identified in this themie “baptised children

1.4 THE SCOPE OF THE STUDY

A general study on the children in the church athim Ankole diocese is too broad to be covered
by this research work. It is for this reason that tocus will be limited to and focus on the
children-adult relations in the church worship. \Weall deliberately sideline other factors
concerning children in the church. While other arezay mix in, in the development of this
research study, they will only be used as meandawfy points in the light of children and
worship in the Christian church. The study is balbycabout the treatment given to the baptised
children, or the manner in which adult Christiamsavthe little ones in church worship. On this
ground, we shall critically analyse the researcfdifigs and draw necessary conclusions in
response to our main point of contention — whetiagtised children are in fact considered as

marginalised Christians.

% In Ankole diocese, children of this age have ratrgceived church confirmation. They are still altowed Holy
Communion and many of them have not graduated 8anday school.

4



1.5 PURPOSE AND RATIONALE

My research on children and worship in Ankole dseés meant to go beyond the frontiers of a
mere academic exploration. The major purpose ofstiiey is to produce an evaluation of
children life and treatment in the worship life thie church, for public consumption. Gender
issues and issues concerning the ethnic or sagdmgsoups in the church have been studied to
some extent in the recent decades, but age relapécs have been given less attention. This
research study has as part of its purpose thetioteof covering this gap on age related matters

in the worship life of the church.

In recent years, there has been increasing attemidhe literature concerning children and
youth theology but the treatment of children andirtltontribution in the worship life of the
church has not been addressed satisfactorily.tiius the purpose of this work not only to learn
about the treatment of children in the church,ddsb about their contribution in the worship life
of the church. This work also has in focus the Wwgrgroups of the church like Sunday schools,
where children are made to worship separately ftwenadults. This study has discovered and is
yet to analyse the implication of such groups am ttieology of the Christian church and the

effects they have on the children’s full rightsCGiwistians.

Most importantly, this piece of work is meant t@ea&te an awareness of some controversial or
conflicting doctrines that have been harbored kg ¢hurch, deliberately or unconsciously. |
hope it will serve as a tool with which to exteheé thurch mission to people of different ages. It
has become clear that children have in some cases faken for granted, and to some level
looked at as a group that is there to learn alf, @nteach nothin§.The objective is not that
children are to gain authority over adults, butt teeir perceived and assumed position in the

church worship may be reconsidered.

“ This coincides with the Ankole culture which asssrthat children have little or no advice to givedtlults. It is
not acceptable for a child to get involved into ftontational discussions with adults.



1.6 HYPOTHESIS

The research study about children and worship énAhkole diocese is a project that was not
initiated with no established ground. This is ardemaking that was, and is, guided by the
researcher’s preconceived and demanding genersligggesition. From the research field, the
data indicates that children may be deliberatedglgied by the church in worship. On the other
hand, the research data seems to indicate thahtiveh may be acting the way it does in order
to treat children within the means which are comeinto them (children) and therefore for their
own good. The underlying principle which the thasiends to test is that “the church worship
has marginalised baptised children for the selfishefit of adult Christians”. This hypothesis is
supplemented with the following key questions whighded the data collection, and will also

guide the full completion of this research work:

= Are Christian children treated by the church in stop as if they are not full Christians?

= As the scriptures seem to suggest; does the chegdrd children as a model for the
church, and a yardstick by which her faith and Hityntan be measured?

» Does the church think that children need the fedloyw (hand-holding) as well as the
guidance (finger-pointing) of the adult membershaf church?

= Does the church think that qualitatively speaki@gristian children, like adults, have a

truly Christian faith, but that its nature and depenent may be different according to age?

» Does the church think that children have the abitit take up specific roles or tasks in

the church, including forms of leadership?

1.7 ENCOUNTERED CONSTRAINTS

The field research and the data collection prodgesthe Ankole Diocese was so much a
demanding experience. By the end of the field ne$eprocess, much was there to convince me
that a great work had been done successfully. Tibeess of the field research in Ankole diocese
was not accomplished without costs. Several canssrar problems ranging from practical to
theological were encountered. The following aredages or incidents that sometimes threatened

the smooth process of the field research:
* There was a problem of cultural interference indhta collection process. First, defining

6



who and what a child is became a problem. Accordmghe Ankole culture, one is
considered a child or equivalent to a child ungéldne is able to live an independent life
from his/her parents. Basing on the requirementhefesearch study, and to maintain its
validity, | decided to consider children in the ageup that is usually accommodated in
the Sunday school. These are persons usually b&Bbwears of age in the Ankole
diocese. Secondly, this cultural belief about akidaffects the way adults view them in
all aspects of life — including church life. Theltove demands that children be
considered inferior to adults and this affectsrthelationship in the church encounters.
There was Suspicion and mistrust. Because of tigiaes rivalry that has survived in
Ankole, especially between Anglicans and Roman atimthy and the most recent
Pentecostal revivals, some of whom are defectam fthe traditional denominations,
people are not readily willing to discuss theirtfawith those whose mission or
objectives they do not understand. It took some timexplain and convince them about
my mission before they accepted to cooperate wehThe same suspicion arose when |
wished to discuss anything with their children.

Transport problems were also encountered. The neadork in Ankole region is in a
very bad state. It is muddy in the rainy seasondargty in the sunny season. Some areas
simply have no road connections. Reaching out toesGhristians was not simple and |
had to walk by foot in case the informants were cmtnected by any defined road
network. Collecting data in such areas took daygsiarsome cases weeks.

The biggest challenge encountered was in the chestdblishment itself. Without being
biased, and without mincing words, my impressiors Wweat the lower clergy appeared
very conservative and the higher clergy were batb@atic and bureaucratic. The lower
clergy in the rural parishes — especially the dgcated, initially showed no interest in
discussing “church matters” unless their “bosseghted them permission to do so. The
elite clergy at the diocese level alleged thatttpc under study was sensitive, while
others excused themselves that they were too lmsgspond to the research study. It
was after several attempts that | finally got adarsement from the diocesan secretary to
conduct my interviews. Though | eventually got thérmation | so much needed,

suspicion remained visible in the process.



1.8 METHODOLOGY AND APPROACH

1.8.1 SOURCES.

This thesis intends to employ primary, secondagy tertiary sources. The primary source is the
empirical data which | collected during my fieldsearch in the Ankole diocese. The information
from this source will therefore be key to this tkesand other sources will only assist in
interpreting the facts availed by this primary smurThe data from the research field was
collected using the questionnaires as well as thalitqtive interviews. The copies of the
guestionnaire and the interview guide will be dittto this work in the appendix. A sample of
fifty questionnaires was distributed into the stddcparishes of the diocese. Twenty clergy
members were interviewed and formal as well asrinéd discussions were held with the
members of the lay Christians. Identification namese used to identify the respondents and
informants especially the clergy members who exqa@éghat the study was sensitive both to
their work and personality; therefore, they regeedb be anonymised in the whole process. The
lay Christians who offered to identify themselveis, so on the condition of confidentiality. This
work therefore will present the views of respondentile professionally shielding their open

identities.

The secondary and tertiary sources will be thermé&dion from the already existing related
literature, and any other relevant information tleatld have been drawn from the related
literature; modified, but not changed. The interth&tia will also be used in this thesis as long as
this data is relevant and necessary. Unfortunaliédyature about Children in Ankole diocese,
and specifically about children and worship, areawailable for this thesis. Fortunately enough,
there is enough literature about children and tihgrah life in general from different scholars.
This work may not necessarily talk about the prgidife of Ankole diocese from contact, but it
is relevant by all standards since Ankole diocgserates on the doctrines and canons of the

Christian church, in particular those of the Angticchurch.



1.8.2 QUALITATIVE METHOD

The empirical data that will be used in this resbarork were practically collected within the
Ankole Diocese community. Since the thesis wilgkly rely on this data more than anything
else, the method of qualitative interview analysippens to be the best method to employ in
presenting and analysing the research data onrehildnd worship in Ankole diocese.This
method will be reliable because it depends on #ta dhich | collected from the research field
through questionnaires, qualitative interviews,oinfal and formal discussions as well as

participatory observation.

1.8.3 A THEOLOGICAL APPROACH

Alongside the qualitative method, there will beddiltbrate theological discourse in line with the
topic of the study. The church is a theologicatiingon and so it operates with theological
values. It is these values that this piece of waméks to interpret when using the research data.
We can only achieve the objectives of the resestuatly if we are able to interpret the research
data in the light of the Scriptures’ teaching abchitdren. This means that the scriptures remain
my focal point of reference as | expound on theomgjoints of the Thesis. Also, relevant
doctrinal canons of the Anglican church, such as @ébumenical creeds, will be used in the

theological reflection.

1.8.4 DISPOSITION

This thesis is arranged into six chapters, thisdpéhe introductory one. In chapter two | shall
present vital facts about the Ankole diocese im@osreligious perspective. This will give the
necessary background material for understandingitii®le diocese and the cultural setting of

my research.

The third chapter will present the field reseaiicdihgs gathered through questionnaires and In-
depth (Qualitative) interviews in the Ankole dioee§hese will be raw facts as received and

observed from the field concerning children andshg in the Ankole diocese. Chapter Four



will mainly give an interpretation of the data gattd from the field research in the Ankole
diocese. The chapter will interpret the data frdme perspective of the society, the church
doctrines and the scriptures. Chapter Five willaberitical analysis of the total findings of the
research in light of theological presuppositioreating to the main research questions of the
thesis. The last chapter will contain recommendatiand a general conclusion. The last pages of
my thesis will contain a bibliography and an appemdth the Questionnaire form and Interview
guide which | used in the field research.
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CHAPTERTWO

ANKOLE DIOCESE: A SOCIO-RELIGIOUS PERSPECTIVE

2.1 ANKOLE AS A DIOCESE

Ankole Diocese is one of the Thirty-two dioceseshef Anglican church of Uganda — commonly
identified as the “Church of Uganda”. The ChurchUgfanda is part of the vast international
Anglican Communion. The current Diocese of Ankobes educed in size gradually from the
time of its first days by the second half of"2€entury. From the national cencus of October
2002, the population of Uganda was 26.8 million gdeoand 85.1% were Christians. The
Anglican church of Uganda was 35.9% of the totgbydation, the second biggest Christian
group, with the Roman Catholic Church at the tophwi1.9%> The figures have certainly

changed but no census has taken place since tlsenrding to the ‘state of Uganda population

report’ 2008, Uganda’s population is now estimatedround 29.6 milliofi.

Ankole diocese is the original name but it was geahin 1976 when the diocese lost part of its
area to a new West Ankole diocese. The remainimgvpes then renamed East Ankole diocese.
In 2003, the diocese again lost another part teva North Ankole diocese. The remaining part

took up the original name — Ankole Diocésk.should be noted that through all these changes,
the head offices of the diocese did not relocaid,the cathedral (St.James Cathedraltfard)

in the outskirts of Mbarara town was retainedlaibtigh.

From the reductions on the diocese presented aboeanay be tempted to think that the current
diocese is very small. However, the diocese idively big with Six ArchdeaconrieK@bingo,
Kyamate, Rukoni, Rutooma, Iban@dad Kinoni) and for that matter several parishes and
churches. Additionally, the diocese occupies onthefmost densely populated areas in Uganda.
The Christian demographics show that the Romand@atmembership is slightly higher than

the Anglicans, but a sample taken randomly showsvan distribution. This is just to make the

5 http://en.wikipedia.org/wiki/religion_in_Ugand41/03/2009
8 http://www.popsec.org/documents/state_of ugandaulptipn_report 2008.pdfl1/03/2009
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point that Ankole diocese is quantitatively richGhristians.

2.2 GEOGRAPHICAL LOCATION

Ankole diocese is located in Ankole region whichcismposed of a large part of Western
Uganda. Ankole is a name of one of the several #aongs that were on the scene of Uganda'’s
surface until the colonial era by the last decaxfethe 19" century. Other kingdoms have been
reinstated but the people of Ankole have refusedctept any king citing tribal conflicts. The
current diocese which is the focus of my study cevbe districts of Mbarara, Isingiro and a
greater part of Ntungamo. | visited some selectikpes, interviewing both the church leaders
and the lay people, as well as the representatesopnel at the cathedral or diocese
headquarters. | also visited the Cathedral or theede headquarters. Ankole diocese lies in the

north of Tanzania and south east of Rwanda.

The main population in the area under study is aseg@ of the “Banyankole” and some
“Bakiga” and “Banyarwanda” immigrants. There areimhatwo languages spoken in the area;
Kinyankole (Runyankore) and Kinyarwanda (Runyarwagn@ut the most part of the population
usually use the former in daily communication.Hogld be noted that, since | am able to speak
both languages, the problem of language barriemdidsurface in the process. The Christian
denominational distribution in the area is just zene as that of the country as a whole. The
Roman Catholics make a slight majority, the Angigdollow and then the Pentecostals and
Seventh day Adventists, in that order. This is thwssay that the population to which my

informants belong is relatively big.

2.3 CHILDREN IN ANKOLE DIOCESE

In Ankole diocese as well as the entire Ankole sagichildren make a good percentage of the
total population. The church survey, based botlkxgerience and research, showed that 20% of

regular attendants of the Sunday services arerehildn some parishes, the number is even

7 http://www.churchofuganda.net/dioceses.php?pi®8201/2009
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more than thi§.Many of these children are members of the Christiaurch because on average,
children in Ankole diocese are baptised beforertbetond birthday. Since many of the children
that can regularly attend the church worship sesviare usually above three years of age, this

means that we are not talking about children ireganbut baptised members.

The church establishment in Ankole diocese, jks the entire church of Uganda, has children
and youth programs in its strategic plans. Theelecoperates Boys and Girls brigade, training
young people with skills in music and foot drillthe church aims at fostering good morals and
to provide guidance and participation in churchsmis programs. Right at the Diocese head
offices, the building housing the offices of boysdagirls brigade association confirms its
existence. There is also a Children’s ministry ®ethich intends to reach out to children for
Christ in order to facilitate spiritual learningdagrowth for Christian witness among children;
equipping children workers and children so thaythl grow to maturity; developing strategy
for nurturing and discipleship of children; and siéning the church and community about the
role and place of childrehl will further comment on this in my next chaptekll these
developments may not necessarily be connectectavdinship life of children in the diocese, but
they are a manifestation of the fact that the didras a greater number of children among its

members and that the diocese identifies childretsimission.

2.4 ANKOLE CHURCH IN ANKOLE CULTURE

The church in Ankole region, like elsewhere in therld, has struggled with the modern
contextualisation. Ankole culture has a set of gaJunorms and customs that govern the daily
life of the people as well as the way they relaterie another. As a matter of fact, the way adults
relate to children can be linked to these cultpraluppositions. In Ankole traditional culture, a
child is inferior not only to parents, but to atludts. This is perhaps related to the respectder a
which is central in Ankole culture. A child is nexpected to engage an adult in a confrontational
dialogue for any reason. And in some families,drieih are taught not to stare or gaze at their

parents or adults for a persistently long time ge-to-eye contact. This is defined as

8 Responding to an interview [18th , July, 2008} @ the lay leaders ¢fisyoroParish church iiKabingo
Archdeaconry claimed that they are often more #ddits on average church worship.
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insubordination and an insult to elders.

In most families of Ankole, it is very rare to firal parent, especially the father, in a friendly
dialogue with or making a joke to a child. Childrare used to commands and instructions,
sometimes given to them rudely. Children are in eage supposed to follow the instructions
with less or no inquiries. Hence before we preseatstatus of children in the church worship,
we must understand how children are viewed in #eeal culture. While | will refrain from
drawing conclusions at this stage, | wish to pravtike possibility that children’s relationship

with adults in the church worship may be portraysogne cultural traits of the society.

2.5 THE CHURCH AND CHILDREN’S RIGHTS

The Christian church in Ankole, both Anglicans asttier denominations, have been largely
involved in fighting for human rights in generalwasll as for children’s rights in particular. The
church has fought against early marriages, defilgnaed child molestations, child sacrifice,
child labor as well as divorce. All these notwitdrsding, the church in Ankole diocese seems to
tolerate subjecting children to adult superiorityall primary schools — including church schools
or church-founded schools, even as early as nussfigols, it is not uncommon to find a teacher
caning a pupil or sometimes slapping him/her. Soacturs even in some high schools. The
church has only voiced its concern on brutal puneshits but not on corporal punishments as
such. When and how to identify which punishmertrigal and which is not, remains a point for

discussion.

What needs our attention, however, is to note ithis kind of situation, the child is the key

victim. Thus, when we talk of children in the chunworship, we are talking about the children
raised in such conditions. Corporal punishmentsnsimple domestic application has not been
strongly opposed by the church in Uganda. Thishiees motivated by the use of proverbs 13:24
which expresses that the rod should not be sparex 10t to spoil the child. Thus the church

has not asked itself critically whether it is pb#sito administer punishments of this nature to

® http://www.churchofuganda.net/homepages.php?pid=2101/2009
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our children without coming into conflict with thebsolute love with which we are obliged to

handle them. As Donald Capps has put it:

Love and cruelty are mutually exclusive. No ongsla child out of love but rather
because in similar situations, when one was defesgeone was slapped and then
compelled to interpret it as a sign of love. Thisdr confusion prevailed for thirty or
forty years and is passed on to one’s own childt'Shall. To purvey this confusion
to the child as truth leads to a new confusion, talthough examined in details by
experts, are still confusions. If, on the otherdaone can admit one’s errors to the
child and apologize for a lack of self-control, canfusions are created. If a mother
can make it clear to a child that at that particalment when she slapped him her
love for him deserted her and she was dominateathgr feelings that had nothing to
do with the child, the child can keep a clear hefa#| respected, and not be
disoriented in his relationship to his mother. Whit is true that love for a child
cannot be commanded, each of us is free to decidrain from hypocriS)}?

2.6 CHILDREN IN THE CHURCH SERVICE

As | noted before (2.3), Ankole diocese has a ¥egthulated plan for reaching out to children.
Whether this plan has extended its mission to oénldeffectively, | shall return to it in chapter
Four. Here, however, | shall concentrate on thredters which characterize the children and
worship relationship in the Ankole diocese. Firstbtlowing Christmas day, children have a day
set aside for them in memory of the innocent ckitidivho were killed by King Herod, following
the birth of Jesus. On this day, children are adidwo perform, read the scriptures, and are given
some presents. It is indeed one of the rare enieyddys for them. This may not necessarily be
the case for every church. Some churches may hahdleday differently, but the day is
acknowledged by all the churches. Occasionallyraies also allow children some Sunday
services to present what they have learnt fronr thegparate worships. This is rare though and

depends on programs of the individual churches.

Secondly, Ankole diocese like churches elsewhere @&Sunday school for children. This
Sunday school may operate regularly or occasionadpending on different churches for
different reasons. We shall look into this pointdnapter four more critically and in details.

From the field study, it is clear that every chumshAnkole diocese claims to operate Sunday

2 Donald Capps (1995The child’s songThe Religious Abuse Of children. Page.14
Westminster John Knox Press, Louisville, Kentudlgited States of America.
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school services for the children. Indeed, all therches | visited showed interest in Sunday
school program. This does not mean that it wadfete Many of the church leaders lamented
that they wished they could do something to haveftettive Sunday school for their churches.
Because the Sunday school service lacks the baglg, it may be hard for one to call many
services given to children in most of the churché#f\nkole diocese Sunday school, without

risking ambiguity.

Thirdly, in many churches of Ankole diocese childrgenerally do not worship with adults,
unless for special occasions and services. WhdteasSunday school may not necessarily
operate every Sunday, children attend every Suntlag.implies that children are always at the
church on Sunday but they are not attended to eSanday. Sometimes, they are simply sent
out. It is very common to hear the voice of thellgder in the middle of the service, calling for
church wardens to take children out of the chungitding. In fact, in one of my dialogues with
children during the data collection process, | @sking them about various aides in the church
and one little child surprised me. | couldn’'t witith my laughter. When | asked what was
important about the ministry of a church wardem, ¢hild answered that it is “to beat children,
remove them from their seats, and chase them othieothurch”. This spontaneous response
may indicate some of the feelings children haveuailbburch wardens, perhaps even also about

other ministers.

2.7 INTERMEDIATE CONCLUSION

Reading through the chapter, one gets the pichat Ankole diocese is representative to the
entire church of Uganda (Anglican). It is also deatipulated that Ankole as a diocese is part
of the Ankole society culture and it is more likdlyat the two constantly interact with each
other. The chapter also shows that the Ankole dedes a well laid strategic plan for children
mission in the church. This therefore indicates thachildren are not attended to, it is not
because there is no plan for them, but rather iy i@ a result of the weaknesses in the

implementation of the very plan. | have also préseéthe diocese’s stand on children’s rights.
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The very stand of the church on children’s humghts may in one way or another be related to
the way baptised children are perceived and treatechurch worship. Finally, this chapter

shows the treatment of children in church worskmg the reaction or response of these children.
This part of the thesis reveals to us the areanstddy which by all means makes the rest of this

work valid and relevant.
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CHAPTER THREE: PRESENTING RESEARCH FINDINGS
FROM THE ANKOLE DIOCESE

3.1 INTRODUCTION

From my collected data in the Ankole diocese, ipassible to identify two balanced attitudes
which sometimes tend to freely intermix with eadheon. In one side, the data shows that
children have been marginalized by the church,evhilthe other; the data shows that the church
has sidelined children to serve them appropriatelg, for their own good. Below, | will present
the main issues that compose the data collected &okole diocese in relation to the study

objectives:

3.2 CHILDREN: THE CASE OF CHURCH MEMBERSHIP

The status of membership of baptized children enchurch as Christians was perhaps the most
seemingly controversial issue. The full membersbipchildren was greatly contested by a
number of respondents although some members, aflpettie clergy, tended to give a two-
faced response. The majority of the lay Christespondents emphatically stressed that children
are not full members of the church. These respdsdgaimed that the low cognitive capability
of children renders them inferior to adults. Thilmey always need to follow adults in their way
of faith!* According to these respondents, children know ingthes far as the church is
concerned unless they are directed by adult Canistilt should also be noted that according to
the respondents, children are not a homogeneoug githey (children) are awarded status
according to their age. The older the child is, ¢teser he/she is to the adults. In this manner,

adults are pronounced superior to children in thech.

A number of lay respondents noted however thatibaghtchildren are in some limited way full
members of the church. The research findings sheaivthese respondents are educated, or have

acquired a certain level of formal education. Thespondents however appeared uncertain on

1 A sample of twenty questionnaires filled by respemts indicates that all of them stressed thatiail are not
full members of the church. A lay leadeikasyoroparish church in response to my interview off daly 2008 also
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the full membership they ascribe to the baptiseddi@n. Eventually, it appears that they
acknowledge baptised children as full members @fctiurch on theological and biblical grounds

but their arguments showed a sense of conflict thidir conscience.

Whereas almost all the interviewed members of teegg and church leaders said ‘Yes!
baptised children are full members of the churéif added a But’. They then focused on the
weakness of children which is associated with themder age. When the clergy respondents
admitted full membership of baptised children ia thurch, they based it mainly on theological
and biblical foundations. According to all the ggrmembers who responded to this research
study, when one is baptized, one becomes a Chrigtid a full member of the Christian church.
They emphasized however that these baptised chilieed a constant attention from the adult
members of the church if they must remain in thit péd faith. This issue of the membership of
baptised children in the church seemed to raisesity among the respondents as to whether
children should be baptized in the first place.aswot at liberty to follow up that point further
because it was not part of the research core olgsctNone the less, it became a concern for
many of the respondents.

3.3 CHILDREN AND HOLY COMMUNION

Holy Communion was also a controversial issue ia thsearch study. This issue divided the
respondents according to their level of educatidore than half of the educated lay respondents
said baptised children should be allowed to paumdi@ in Holy Communion. They however
stressed that what matters is to explain to thii@n the meaning of the sacrament. The lay
respondents who opposed this issue also did itusecthey thought that children do not know
the importance of the Holy Communion. Thereforentude them would only be meaningless.
They also stressed that many children are beloweb2s which is usually the average age for
confirmation. According to the respondents, anyigtian that is not confirmed should not

participate in the Holy Communion.

maintained that children are not full members efthurch until they receive confirmation into theich.
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Only a small number of the clergy respondents séeshat children should not be allowed Holy
Communion. The majority of the clergy, especialhe thighly educated and urban based,
emphasised that it would be fair if baptised cleildcould be allowed Holy Communion. All the
clergy respondents however stressed the impor@inCenfirmation to the church and noted that
it conflicts with the idea in question, and unforately with their views. One clergy member in
KyamateArchdeaconry, who responded to an interview orditamm of anonymity, stressed that
if children are not allowed to have Holy Communidng¢ontradicts the fact that they are full
Christians, a view which he thinks that the majoof the clergy concurs with. Confirmation
raised an antagonism in this issue, which went héybe control of respondents especially the
clergy who are expected to abide by the churchrohast | will deliberately put a comment on

this issue in the next chapter.

3.4 CHILDREN AND FAITH

The research findings of this thesis indicate thatmajority of respondents believe that children
have no Christian faith. The argument therein & thildren do not know much about Jesus and
the church, they do not believe in Jesus and they, have no faith. They however argued that
children (not babies), that is, children at the afjattending the church and Sunday school have
faith but that it is too negligible to have an impan their Christian life. This perhaps puts us in
another crisis of verifying whether faith can beasigred in quantities so as to deny children the
full quantity of it. It is however clear that inishcase, respondents closely linked faith to
cognitive understanding which is more developeddalts than in children. From the words in
the work of Bakke, this skeptical view about chaéldis understanding existed as early as the

days of the Greco-Roman world, especially withd@heient philosophers like Plato:

In view of the great importance Plato ascribesie knowledge as a presupposition
for correct ethical development, it is not surprigthat it is precisely this philosopher
who has most to say about the various ways in wblitlilren’s lack of reason finds
expression. He claims that children have little Wlenlge; they are “gullible” and
easily persuaded, they are able to understand thlysimplest things, they talk
nonsense and make unreliable judgménts.

The bigger number of the clergy respondents ackedgdd that baptised children have a

120.M.Bakke (2005)When Children Became Peopliage.16
Bakke tries to give a detailed account of the Itatus given to the children in the Greco-Roman &vindm the

20



Christian faith. These respondents seemed to Wssie argument on their theological and
biblical understanding. It was assumed that siheeHoly Spirit can work within any Christian,

it would be wrong for the adults to exclusivelyiolao have faith and not children. Some of the
clergy members interviewed emphasized that childeemeven have a greater faith than addlts.
In my opinion, when children are taught, they grasp believe unlike adults who tend to
believe only what they can see. This should notnberpreted to mean that children believe
blindly. It rather means that children are ableb&ieve without seeing, which is the core of
anybody’s faith (Jn.20:24-29%.Our demand for evidence as adults in order fotoubelieve

does not make us superior to children; it is oujomiilure and a block in our path of faith.

For all the clergy respondents however, there wesabzation that children tend to forget and
can easily be misled. This may seem to be expasiwgakness in children, but it is merely an
anthropological fact that may not contest the stéitehildren’s faith. The clergy that responded
to this research study therefore recognised thptided children have a Christian faith but
emphasised also that adults need to walk with tteekeep them in that path of faith. | will shed
more light on this need for adults to walk withldhen in their path of faith in the next chapter.

3.5 CHILDREN: TEACHERS OR MERE LEARNERS?

During my study in Ankole diocese, | discoveredttimany Christians do not think that adults
can learn anything from the Christian children. Miiit being biased, | came to the conclusion
that the majority of lay Christians who respondedhis study greatly despised children. This
may perhaps be caused by the individual perce@lwout children in the society. It is also

possible that the culture influenced the resporgderguments. As | noted previously, Ankole

culture ascribes little respect to children’s vieWsny. Many of the respondents would laugh at
the idea that adults can learn anything from childiThe assumption is that children learn from

adults and not the other way round. It is assurhatlthis is similarly applicable to church life.

time of Holmer to that of Cicero.

13 A lay leader (Catechist) &uharoCathedral (18 July 2008), maintained that from the experienoenfhis
confirmation classes, children are eager to lehouaGod and once they understand, they expressateg faith
than adults who are exposed to the world of engdiggidence.

4 Thomas is rebuked not because he showed no ffeitteirisen Christ or that he said resurrection neagossible.
His weakness was that he wanted to see Jesus alhysiz that he could believe that He was indeacal
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This situation is perhaps confirmed by the childdaéhteraction in church worship in many of

the churches of Ankole diocese, especially in tlralrareas. It is not uncommon to see children
being chased away from their seats in the middih®fservice, sometimes rudely, once there is
a shortage of seats for adults in the church. Froenresearch findings, it is clear that the
majority of the lay Christians in Ankole diocese dot see that there is much to learn from

children in our church.

The clergy members in Ankole diocese see this isfierently. The majority of the clergy
members who responded to this study stressed hiidten are a very big instrument of learning
in our churches. Many of these respondents citediteMike plays and songs which are usually
displayed by children in the church worship as atiue. Some of these events, they maintained,
touch on the hearts of adult Christians to the rexteat some cry and others are pushed to
confession. These clergy members also acknowletggtdmerely by looking at the innocent
lives lived by children, adults should observe thasgna symbol of humility that is key to our
Christian faith. Jesus himself, they stressed,cakilts to “live like children” in order to inhéri
the Kingdom of God (Matt.18:1-4).

3.6 WORSHIPPING JOINTLY WITH CHILDREN

The interviews/questionnaires indicated furthet gtaldren are not at all welcome to pray and
worship jointly with the adults in most churches/Astkole diocese. All the respondents, clergy
and laity alike, noted that young children do notag the same pace with adults. Basing on this
argument, they stressed that any joint worship whildren would be a waste of time. The
clergy however recommended that children shoulgpddy accepted in the adult worship, and
after receiving the blessing, they should leavetlfieir separate worship. The separate worship
that is available for the children is the Sundayosd.

Some of the children who responded to this resestugtty expressed their disappointment with
the separate worship given to them. The majoritythafm would feel at home if they were

allowed to worship together with their parents. rRrony experience after attending Sunday
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worship services in some churches, especially ralrareas, it is perhaps fair to say that the
children’s disappointment has a genuine cause.dVitdrawing a conclusion, but deliberately
presenting facts without mincing words, many of ¢herches do not have separate services for
children. Children are simply sent out, and nobsdgms to be concerned about where they are
going. Some of them are seen peeping through thdomis. Surprisingly, they are followed out
to be silenced in case their noise interferes téhservice taking place inside the church. While
the argument given by adults that children woukt isrupt in the joint worship may hold some
ground, if one regards services as they are pigsemiducted, this may not be the case if, for
instance, the worship was conducted as an all-agées. This and the theological perspective

of this argument will be discussed in the next ¢bap

3.7 CHILDREN’S CONTRIBUTION IN CHURCH WORSHIP

While the majority of the interviewed Christians Amkole diocese would not like to worship
jointly with children, almost all of them simply @&pt that children can contribute a lot in church
worship. Christians cited events like plays, soagd the readings by children as some of the
ways in which children contribute in the worshife Iof the church. It should be noted however
that according to many adult Christians in Ankolecdse this does not mean that they
necessarily have much to teach the adults throbgh participation. Some adult Christians
suggested that children may help in the worshiprbuth of their stuff is fun and the church
attendants simply laugh it off. This argument bg #dult Christians seems to say that children
mainly help to pass time in the worship sessioran thkeaching anything of much value.
According to Griggs, children may not participatechurch worship because the church does not

give them a chance. She thus argues:

Consider occasionally letting a child read one tef scripture passages during the
service. If the passage is given to the child ahdatme, and time is spent with the
child practicing the reading at home and in theckary (with the microphone if one
is used), a child can do a very good job of readtimgscripturée?

Griggs obviously seems to suggest that childremlshworship jointly with adults wholly or

15 patricia Griggs:19860pening The Bible With Childreeginning Bible Skills; Page 20
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partially, otherwise there is no way that they wibreéad the scripture without their presence
being mandatory. In some churches of Ankole diocekddren are offered their special
Sundays where they present to the church what tila@g been learning in their separate
worship (usually Sunday school). Some adult Clatistigenuinely expressed that children’s
contribution in the church worship is not only daat, but also a necessary tool for
educating as well as entertaining. “They not ordyéithe message to pass on, but they also
entertain us with their performances”, one femakgpondent aKiyoora Parish reacted. All
the clergy in Ankole diocese unanimously acceptet thildren greatly contribute to the
worship life of the church if they are given thgueed instructions. There was a realization
however, that children in most cases have beenedethie chance to express themselves

before the adult Christians.

3.8 CHILDREN’S SEPARATE WORSHIP IN ANKOLE DIOCESE

As | highlighted in the previous chapter, Ankoleockse has got separate special worship
services for children and a regular Sunday schobty established. This means that if there
exists any weakness in children’s worship, it i$ aaesult of lack of a policy on children’s

worship services. Probably, it would be a weakn@ssmplementation and management.

According to most Christians in Ankole diocese, tbgearch findings confirmed, Sunday school
services given to the little ones are not solehamidor worship but for drama and games too.
For anybody much interested in Christian worshi, lbasic question would be to ask about the
relevance of these games and drama in relatiohegonorship life of these young ones. The
Christians nevertheless seemed not to be botheratll. &ome of them indeed suggested that
Sunday schools are meant to keep children busy \eldeitts are worshipping. Some Sunday
school services visited by the researcher showaekith that worshipping is not the core in these

services.

Children are often found with no teacher, running alaying around. In some rural churches,
children are simply released. Their removal seemmatter more than their placement. They
simply play, throw stones, fight and return homéhwheir parents after the service. On a clear

observation, the parents and adults in generahar@t all concerned about children’s worship

Parthenon press, Nashville, Tennessee, UnitedsSta#smerica.
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and faith, or they even do not imagine that childneed to worship. This perhaps has something
to do with adult worship itself. The traditionalwih worship in Ankole diocese rural churches
has been hijacked by various projects that aredessected to spirituality and worship. 1 will

shed more light on this point in the next chapter.

Some of the few Sunday school teachers and therityagé the clergy who responded to this
study acknowledged that Sunday school is lackinghmiihey particularly noted the absence of
instructional materials like books, pens/pencilsl a@ading texts. In an interview Kiahaija
Parish, a clergy member lamented that their goadspfor their children are hindered by the
meager resources of the church. From the variongats of learning materials as well as bible
story print-outs which he displayed, one couldlgdslieve his excuse or at least give him some
benefit of doubt. “There is also lack of sufficiesfitelters to accommodate children and therefore,
they study in the open which distracts their cotregion”, he added. Parents were also reported
to be deliberately shielding their children fronteatling different children’s church services

under trivial excuses.

3.9 EQUAL BEFORE GOD? : A REFLECTION ON THE SCRIPTURES

One of the most interesting observations in thieaech study is the peoples’ response about the
kingdom of God. With all their skeptical views albahildren notwithstanding, all respondents,
both clergy and the laity unanimously stressed dfidtumanity is equal before God. This, they
said, does not contradict their prior response kig large almost makes children inferior to
adults in the church. In defence of their viewgythuilt arguments which hinge on immanence
and transcendence as well as anthropology. Thiaiosr means that children in the church are
treated on double standards — being equal and In@ihgqual to adults. If all humanity is equal
before God, how fair is it for man to treat anoth@an unequally on grounds of age or other

physical differences? | shall elaborate on thisipwi the next chapter.

The clergy in particular stressed that children egeal to adults in church worship and even

nearer to the kingdom of God than adult Christidrigs probably does not mean that children
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have a free ticket to heaven; it is perhaps objedid say that they may have much a cleaner
ticket than adult Christians do have. The clerggdccilesus’ calling for children to be brought to
him (Matt.19:14), and Jesus’ deliberate move to enctkildren a model for adults to emulate if
they (adults) should seek to enter into the kingduwinmeaven (Matt.18:1-4). Basing on such
cases of the scripture, children would be viewete&ng equal to adults if not favorites in the
kingdom of God. Marcia Bunge in similar terms enghas the greatness of children in

relevance to the scripture:

There are five main ways in which the significarafechildren is underscored in
Jesus’ teaching and practice. He blesses the ehilorought to him, and teaches that
the reign of God belongs to them. He makes chilanedels of entering the reign of
God. He also makes children models of greatnedlereign of God. He calls his
disciples to welcome little children as he does tamds the service of children into a
sign of greatness in the reign of God. He gives gbevice of children ultimate
significance as a way of receiving himself andoplication the one who sent hith.

3.10 INTERMEDIATE CONCLUSION

All the above arguments give us the facts fromrésearch field, the circumstances around these
facts and the necessary environment for the indéaipon and analysis of the data. The treatment
given to babtised children in the church has basoudsed in the chapter. The status given to
children by the scriptures has also been cleadydpint forward. This chapter not only presents
the church perception on baptized children, but #i& manner in which children are perceived
by adult Christians. This three faced perspective;scriptural dimension, the church dimension
and the adult Christian dimension on children’sustan church life and worship is necessary for
a clear interpretation of the research data. Tihépter is the basic part of my thesis because it is
the only base for interpretation and analysis. Afram being a base for my interpretation and
analysis as well as conclusion of the findingssialso a ground for any other person or the
eventual reader of this work to make his/her altiaterpretation and analysis. The theological
as well as the anthropological aspects of the ¢heancerning baptized children in Ankole

diocese have been discussed in this chapter.

16 Marcia.J.Bunge(Ed):200The Child In Christian ThoughPage 36
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CHAPTER FOUR: INTERPRETATION OF THE RESEARCH
FINDINGS

4.1 INTRODUCTION

As clearly revealed in the previous chapters, gsz=arch in Ankole diocese has given rich and
relevant material. As already pointed out, theaesefindings in this study show a double faced
picture in relation to the main question of the Jike— Are baptised children marginalised
Christians? While some points reflect that childexe treated with despise, some show that
children are sidelined to be given the services@pyate to them and thus for their own good.
This double faced perspective however doesn’t apphout controversies, contradictions or
inconsistencies. In this chapter, we therefore ya@aland interpret the research findings in

relation to our topic of concern and its objectives

4.2 BY FAITH OR DIVINE INNOCENCE?

The idea of Christian Faith was one of the rese&mh questions. As we noticed from the
previous chapter, adult Christians in Ankole digce® not think that children have a fully
fledged Christian faith. One informant — a high@ahteacher aNyakyeraSecondary School in
KyamateArchdeaconry argued philosophically to prove tblildren have no faith. Faith, he
insisted, cannot exist unless there is belief. émreed to suggest that one has faith in what one
believes in, and belief preceeds faith. On thignbe insisted that children have no firm stand to
believe in something; therefore they cannot haué fa anything. Taking this argument at the
face value, this informant seems to have the poliedr. | also do believe that believing is
important for a grounded faith. | too concede pdigtithat children do not show a firm cognitive

ground to insist on what they believe in.

While | concede that children may not show a com@nsive cognitive ground of believing in
something, it does not mean that they do not beliewthat they do not have faith. As adults, we

believe in what we have learnt or what we have egpeed. If we are taught wrongly, we are

William B. Eerdmans Publishing Company Grand Rapitshigan/ Cambridge, U.K.
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likely to believe in wrong things and later havétfan them. | bring in this argument to stress
that if children are taught correctly accordingth@ standards of the Bible and the church’s
creeds, they will believe correctly and thus havéruatful faith. Faith can be in form of
obedience, loyalty, trusting, relying on and comtongJesus. Children are always better in all
these. Unfortunately, reliance or dependence délidn has been viewed as their weakness in
Ankole diocese. This is also the cause of the vatgfmition of a child in Ankole culture. A
student at the university who is entirely dependingoarents is treated more or less like a child.
It is clear that children are more likely to bekew a historical fact told to them than adults. As
adults, we have become “Thomases” in one way oother. We regularly want to believe in
what we experience with our human bodily sensezhilfiren can easily be told about Christ and
accept with no doubt, which other faith are weitajkabout? Jesus himself stresses that blessed
are those who are able to believe without seeihgléhin 20, 24-29). On this principle, children

may even have more faith than adults.

Faith aside, there is another aspect that putdrehilto a greater status in our church. Children
should never be judged by their faith alone, asdppose that Jesus would not. Indeed Jesus saw
something almost greater than faith in childrenumhity and innocence. This innocence may
not be formally divine, but | please to pronouncthat way because Jesus put a stamp on it and
recommended it for adults to emulate. In principgsus puts it clear that the kingdom of heaven
belongs to people like children (Matt.19:4). Wherthcan deny children the kingdom if the
Prince of heaven grants them a place therein? hatantend to give children a free ride to
heaven. Most children have been corrupted by tver@mment they grow in. They have been
abused and taught to abuse others. They have lmeeddove and filled with hatred at their
tender age. So to say, their innocence has bedtedleThis still does not put them to
condemnation. Jesus seems to be defending them veheraintains that whoever leads the little

ones to sin, a big millstone should be tied arduistheck and then be drowned (Matt.18:6).

The key question | intend to pose around is whethddren are judged by their faith or they
should be presumed innocent and thus Godly. Applgrethis innocence has not been

recognised, later on used to build our churchesléaMe may dispute the innocence of children,
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many of us deserve to have a stone tied aroundesks. The church should not look at children
as weak in every way. They are weak physically, sptitually. The point of concern to the

adult members of the Christian church is therefaseto discover how weak in faith children

are, but how much the adult Christians are resp@ngor this weakness. Without doubt, the
adult Christians will then recognise that childrare perhaps different from how they are
perceived in the church.

4.3 A GOD GIVEN RESPONSIBILITY FOR CHILDREN

As | have noted, it is usually possible that thei@oand cognitive weakness which is often
associated with children can be a result of dediteeinjustice or negligence. Adult Christians are
responsible in any actions as they interact witildogn both in worship and in other activities.
Adults and parents have an obligation to be resptengor children; it is our God-given
responsibility to allow children to put their fatigk into the right use. Even if we were to assume
that children’s tender age makes them weaker tétsadhis would call adults to be even more
responsible for them. By insisting that adults dtddake responsibility over children, | don't
mean that the adults are superior to children. &athmean that they should behave responsibly
S0 as not to mislead the little ones who are utiggr God-given authority as parents. Thus, they
are accountable to God and the children with reg@mittbw they carry out this responsibility (cf.
Prov.22:6, Eph.6:4).

According to the Bible, adults and parents are myi@athority and responsibility to guide their
children to a Godly life. Right from the Old Testamh, God is concerned with the way children
should be preserved and He prescribes some prasthurguidance. Adults and parents are to
direct children in the right path so that when tieyildren) are old, they will not leave this path
(cf. Proverbs 22:6). The right path leads to ld& Jeremiah 21:8) and to peace (Isaiah 59:8).
From the work of Kenda Creasy Dean [et al (Edilprsg learn that in the days of Abraham and

Moses, children are part of God’s schemes of worlaflife of perfection. Dean thus writes:

From the earliest records of the biblical testam&@ud has called people to show
their children a pattern of life that is receptieeGod'’s love. Abraham is charged to
teach his children to “keep the way of the Lordf. @enesis 18:19). Moses instructs
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the Jewish people that God's way is to be modeltadght, and discussed with
children (cf. Deut. 6:7; 11:19). This not only points out adult accountability to
God but also to children, since if adults havefobilled their obligation, they
have wronged both God and children.

The Christian mode of responsibility both in chuvebrship and in general Christian life is that
of hand-holding (fellowship) and finger-pointinguidance)'® This still does not necessarily
make adult Christians superior to children. In faéloey stand a big test over their responsibility.
It is not enough to hand-hold. There should be logspect and purpose in hand-holding. This
would mean that the one whose hand is held shadbsecure and safe in the holder's hand.
Finger-pointing too means more than merely doind\ifinger that points in a wrong direction
will lead to a wrong destination. In this case, tre who is finger-pointing risks having the
millstone tied around his neck as | earlier nofEtere should be a reason given to the one who
is being directed so that the finger-pointing iBowed with little or no resistance. This means
that in carrying out responsibility as adult Chass vis-a-vis children, there is need for

dialogue. | will shed more light on this note later

More often, the God-given responsibility is usedsponsibly by adults since it has been used as
a justification for subduing children. This is urtimately the case also in church worship. In
Ankole diocese the research confirmed that childae®m never seen as key participants in
worship. When they are given a chance to partieigats seen as exceptional and they do not go
without inconveniences. At one church Kabingo Archdeaconry, children were invited to
participate in singing during the Sunday worshipmyg presence. Pretty as their participation
was, it was so disappointing to note that somehef ahildren were invited from outside the

church building and there they returned after thparticipation. | regard such situations as

" Dean Kenda Creasy (et al) 20BIFARTING RIGHTThinking theologically about youth ministry, Pabs5.
Zondervan Publishing House, Grand Rapids Michighmited States of America.

'8 Dean. K. Creasy and Foster Ron 1938 GODBEARING LIFEThe Art of Soul Tending for Youth Ministry,
Page 139. Upper Room Books, Nashville, TennesseedJgtates of America.

Dean and Foster here use an analogy of a youngemiattien with two grocery plastic bags in one hamd gently
holding the fingers of her two-year-old toddler dater with the other hand as they meander acresgrdss. The
mother apparently allows the little girl the freatof a controlled wandering. The mother would paindifferent
things and the little girl would stop, giggle, pband sound out a word and then move on once mohepself-
made path. This is a good illustration of how tharch can relate to children in worship both imiarfdly yet
responsible way.
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church manipulation of children. It is true thatnso children may probably cause some
distraction; but not all. Children who are able @ppear before the church attendants and
participate can be accommodated within the normatah services as long as there is Christian
patience, empathy and will. If children are to appom the outside to be in for a little while
and then be out again, they are not treated asve&hristians, but as subordinates or some hired
personnel. If, in contrast, the children had beamtural part of the public worship from the
beginning to the end, and if they had been alloveedontribute elsewhere in the liturgy, the

worship would also have been their worship.

4.4 SACRAMENTS: CHILDREN IN CAPTIVITY

The Christian church in most denominations beliemeand offers sacraments in their various
forms. Thus sacraments like Baptism, confirmatido)y Eucharist and Holy matrimony are
established in many if not all the Christian denmations. The method or style of implementing
these sacraments may vary or differ from one denatan to the other, but the purpose and
meaning is the same all over. Baptism which is amed the foundational sacrament in most
denominations is usually administered first, esgfcion children/infants in denominations
which practice infant baptism. Thus in the Anglicatmurch the practice is as follows: Upon
receiving baptism, a child is assumed a Christiah @od-parents are witnesses for this. While
baptism is offered to infants and children, someaaents are not at all allowed for children,
apparently with a disputed theological foundatiod a limited biblical ground. | will shed more
light on this point in the next chapter. One of gseraments that remain in dispute is Holy
Communion. Whether children are allowed to par&tépin Holy Communion or not, it depends
on who is talking. Thus, some churches call thédotm for a blessing in the Holy Communion

service. This is though a rare occurrence in mémyahes of Ankole diocese.

In Ankole diocese, a member of the clergy Kayoora parish in Kyamate Archdeaconry
commented; “If we recognize that children are fulembers of the Christian church, why

shouldn’t they participate in Holy Communion? Thesmy opinion but the Anglican doctrines
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do not allow Holy Communion to the unconfirmédCertainly, a great number of the baptized
children in Ankole diocese are not confirmed anel therefore not allowed to participate in the
Holy Communion. The majority of the members of thergy in Ankole diocese, whom | spoke
with, and especially the elite showed their conocavar the issue of children receiving Holy
Communion, and they said that they only wished tbeyld do something about it, that is, in
order to allow them to communion. Whether baptizieittren should receive Holy Communion,

| will discuss this issue in relation to the entset of the church sacraments. Some sacraments,
like holy matrimony, it is logical that children ¢euse of their physical development, have to
wait for some time, and we do not need any scrptteference. Because of their age, holy
matrimony as a sacrament is not relevant for ahdiFor the sacrament of Holy Communion,
there is a sure dispute because one can hardgngetiblical ground to stand on firmly and deny
children a right of participation. When Jesus esthe children (Matt.19:15), when he made
them a role model (Matt.18:3) and brought them meioser to heaven (Matt.9:13-15), he was
aware of their physical weakness and he neveresgtirements for them to follow. Of course
they were not even baptised. True, Christianitytath after the death of Christ and Holy
Communion was started by him to strengthen Christend make them more committed. Jesus
himself considered baptism necessary for becomiriseiple (Matt. 28: 20), a follower of
Christ. With the love that Jesus showed to childed@vating them to the realms of the kingdom
of heaven, it is most likely that he would not kékeem away from the meal of the very kingdom

which he came to establish.

If there is no principle reason for denying childraccess to the Holy Communion table, it is
right to say that the church has used sacrament®ltb children hostages in a sacramental
bondage. In Holy Communion, we remember the deathrasurrection of Christ (1Cor.10:6),
and therefore come to him. He clearly cautionsoukett children go to him (Matt.19:14). If we
remember his victory over death through Holy Comioanhis presence now, and his future
coming again, how can we claim to bring childreoselr to him if they are not allowed to reach

near that table of remembrance? In Ankole diocesmy of the informants maintained that

¥ n his response to the qualitative interview JL&} 2008, the lay leader Kiyoora church of Uganda
acknowledged that the church should look into #iseé of Holy Communion in relation to baptiseddreih. He
was however quick to refer to Confirmation citinig allegiance to the church canons.
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children do not know the meaning of Holy Commun&sa sacrament. Granted, a child on his
2" or 3¢ birthday may not formally know anything about @rsanent. In such a situation one
may politely accuse the church of playing doubsndards. An infant under thé' birthday is
brought to the baptismal font in order to becomiteainwith christ. Does this infant cognitively
know anything about baptism? If God-parents ar¢ @fathe answer, why can’t they accompany

the children to Holy Communion as well?

Baptism existed even in the earthily days of Jéaughere is no firm evidence that children or
infant baptism was carried out. From Acts.16:29-B3t44-48 in reference to the Jailer’s family
and Cornelius’ family respectively, one can archeg entire families were baptised and so were
children. In my opinion, this is no firm stand basa while the scripture shows that entire
families were baptised, we are not given the agiage who were baptisédilt is logical that
we can have a family with no young children or mgafor this matter. But if so should be that
infant baptism is an innovation which later emergethe church, the readiness with which the
church adopted it remains in question. While | witit discredit infant baptism, | will neither
assume that in the days of Jesus it was avoiddtbutitreason. It appears that the church has
always responded to the changing times; thus tiseme reason not to do it now in the face of
disputed and seemingly controversial doctrinegrinciple, the church must define clearly how
it stands regarding children and Holy Communionhedwise it will appear that baptised

children are deliberately marginalised.

According to Bakke 2005:246, we learn from the vgodf Cyprian that children took part in
holy Eucharist in the mid-third century in northeffrica. Though we do not have direct
references for children participating in the holycBarist in the New Testament, they were
always present in worship. In the earliest censuoiethe Common Era, churches were organized
as a network of communities which, according tosA2#42-46, means that the Eucharist was
celebrated in Christian homes. While Acts 2 doesuse phrases like “the whole household”

received holy Eucharist, as is the case with baptBakke maintains that this is not a weighty

#|n 16:33, we are told that the entire Jailers famwias baptised but no details about their numpender and age
are recorded. While it is easy to guess that tbeutd have been children, it is also correct taarthat it is not
mandatory that there must be young children omitsfan a family.
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argument against children’s presefi@nd whether or not the child received the elementsot,

he or she nevertheless participated as an intparalof the family/related community. Justin
Martyr and Hippolytus reportedly both speak of Execharist in connection with baptism. They
talk about all candidates receiving their first fi@ommunion immediately after baptisfln

this pattern, it would mean that baptism and thehacist are linked together as rituals by means
of which an individual is incorporated into the lpaaf Christ and remains in the community of
believers. Significant as it is, this very practiseems to support the idea that once one is
baptised, one becomes a Christian. It also perbmpsaites confirmation as a pre-requisite for

anyone to attend and receive Holy Communion.

From the above, we may acknowledge that from thdy esenturies of Christianity, Holy
Communion seems to have been allowed to childrahleast in some parts of the church. We
cannot take it for granted that the theology thatn¢ually dropped children from the holy
Eucharist succeeded with no contradictions. Andgpitfrom the first half of the™century in
Catania of Sicily shows that children received Bueharist® A little girl, Julia Florentina, who
was one and a half years and twenty-two days gddrtedly became seriously ill and received
emergency baptism at 2.A.M. Before her death, foaurs later, she was given the Eucharist.
That this child was given the Eucharist before lleatan implication of how important it was
viewed. It could also be a sign that children wheraveven much older were freely participating
in the Eucharist. In all this discussion, | notyomlant to show that the church in later centuries,
even up to our times, has somehow held childrea sacramental bondage. | also want to
emphasise that by denying children the Eucharigievthere is some evidence that it could have
been allowed to them in the earliest church, theleno church has deliberately made the

Christian life of the little ones ultimately incoihege.

4.5 WORSHIPPING AGAINST SOCIAL INTERACTION

21 Bakke 2005:247 associates the holy Eucharist thighlewish Passover meal. Anybody that was oldgintube
physically capable of eating the food in the hoesdlook part in it. For Christians with a Jewiskickground, it is
possible that they inherited traits of the Passoweal and applied them in Holy Communion, autonaditic
allowing children to take part in it.

22 Justin Martyr, 1 Apol. 61.10-12; Apost. Trad. 22-28.

2 E. Diehl, ILCV 1.1549
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According to the research findings from Ankole Biee, the absence of children in the church
Sunday worship is of no real concern to anyone. Wérechildren go out to worship, to play or
to do nothing, the concentration after their daparts inside the church house and not outside. It
is not uncommon after the service to see a chiedihg or with a swollen body and this is of
course not from worship, but from fighting withlf®l children outside the church. The point of
contention in this is whether the church shouldagisvwork on the assumption that the absence
of children from the church worship means that they also worshipping. The experience from
Ankole diocese shows that few adult Christiangny, can contemplate on where the children
are going and what they are going to do there. hihay not say that Sunday school in Ankole
diocese is inefficient, the research findings da have any strong reason to say that it is
sufficiently meeting the worship needs of childrérmay understand the excuse of lack of
facilities; but has the church tried all possibfgions for including and involving the children in
worship? What about the option of conducting sdvayasequtive worships, thus allowing more

people to attend, including the children?

The church today risks upbringing children who réch in social interaction but gravely poor in
spiritual content and worship. At various parisireAnkole diocese, there was a cry over lack of
facilities to use. From the research findings, efvase with facilities only teach children to read,
write and draw — entities that can also be tauglany heathen formal education classroom. In
modern times, the church ought to make Sunday $chaeworshipping place and not a mere
place for formal education instruction. Why shoalathild know how to read the Bible, write
words and draw interesting pictures but not be abkay the Lord’s Prayer? The little ones must
feel the presence of God in their worship life;ytmeed to experience the spiritual presence of
Christ in their lives.

According to Evelyn M. R. Johnson and Bobbie Bowedildren need to know who God is. This
means that they should often be allowed to prak adtults and experience the same Holy Spirit
who is always at work among all the Christians.rbesy the art of mere reading and writing

does not enrich children spiritually. Johnson aoe8r thus recommend:

Studying God’'s word will provide foundational knasige and experience through
which the Holy Spirit will enable children to kno&od. However, God is more than
an idea to be learnt about. Children must have ppities to know God in the
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Hebrew sense — to experience the omnipresent | Ry need to develop spiritual
disciplines to draw near to God. They need to ldhm language and practice of
worship?*

The excuse for the exclusion of children from joirdrship in Ankole diocese is almost the same
in all its churches. It is assumed that childreh eistract the concentration of worshippers in the
service. While the argument holds some water, thét avorshippers as well as their leader in
the service are guilty of failing to fellowship Wwitellow Christians (baptised children) in an
appropriate manner. Neither all adults nor all dieih are of the same age and most ages can
very well be accommodated in a joint worship. In@ only weird but it also puts the church
mission at a risk, if a child celebrating his™@irthday is to be sent out of church every Sunday.
This is perhaps the reason why many children tagaguate from the Sunday school into the
secular world, and not into the joint church wopgling community as it should normally be.
This situation is caused by a long period of socitdraction which for long was regarded as or

mistaken for ‘worship’ in Sunday school.

In such a situation, Patricia Griggs emphasisesded for great involvement with children in
worship, especially by the pastor or church leattepossible cases, children should be given
bibles which they will use every time they attehe service. Of course, Griggs assumes and
suggests regular participation of children in anfoivorship. Griggs advises that when the
scripture is being read during the service, onaulshtake time to tell the congregation (even
though it is listed in the bulletin) what the stuge passage will be and then allow time for
persons to find it before the pastor begins to .rddnils, Griggs continues, will encourage the
children to use their bibles during worship and Wwélp them to remember and understand the

scripture passage because they can see as welhathk words; Griggs 1986:20.

Like Griggs, | also believe that the only way theuch can substitute mere social interaction

with worship is through making children active peipants in the worshif> When children

24 Johnson and Bower 199uilding A Great Children’s Ministrpage. 43

Nashville Tennessee, United States of America. gdbdm press.

Griggs 1986:20; emphasises children participatiowarship by drawing examples. In many churches for
instance, Advent or lanten candles are lit andsthipture is read. A child can be able to do th&be. also argues
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have been an entity of distraction, it is becateg have not been catered for in worship. In fact,
the selfish chauvinism of adult Christians in chuneorship has been the major cause of
distraction, not the children themselves. Childmeay be slower than adults, but not all.
Christians need to live by the scriptures which cal to wait for one another (1Cor.11:33).

Children should actively participate in variousniteof worship. Griggs further recommends:

Consider occasionally letting a child read one & scripture passages during the
service. If the passage is given to the child ahdaime and time is spent with the
child practicing the reading at home, and in thecgaary (with the microphone if one
is used), a child can do a very good job of readegscripturé®

4.6 THE UNNOTICED TWO CHURCHES

As we have noticed above, a joint children’s wqushiould be good for their strength in
worship. By having a separate grouping, they assimg out on a great service especially as far
as Christian fellowship is concerned. The main fislarranging separate worship services or
groups meant for children is that the church tlegug built on a hard rock is in danger of being
divided by the church established authorities. Gimdehtions are seemingly yielding disputable
results that are not healthy for the mission of ¢harch. As we have noted, the separate child
grouping is occupied with much social interactiencampared to the adult grouping which is
much involved directly in worshipping. As a resuhge church harbors two distinctive groups,
seemingly with the same objectives, but unfortugatsing different methods. The outcome of

the one is definitely different from that of thenet.

In Ankole diocese, any ordinary Christian will tglbu that adult Christians are dominating
Sunday prayers with no concern for the childreat® fl have already pointed out that formal
education instruction is dominating Sunday schdatha expense of spiritual experience and
worship. Simply because the Sunday school is coatisly different from the main adult

worship, and because the adults assume that ahiédeealso worshipping while they (children)
are not, | am at this point tempted to conclude ti churches are unnoticeably operating

within one church. The separate worship of childrétihout the church concern and systematic

that special activity sheets related to the worshiwice can be prepared for children to use duhiagervice.
26 i
Ibid
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follow-up, results into what Kenda Creasy Dean &umh Foster call “The one-eared Mickey
Mouse”. The “Mickey mouse” is the main church ahd tone ear” is that small child group that
is loosely attached to the main church. Dean arsteff@mf course are of the view that what
happens in the main church worship is less sindlavhat happens in the small children group —

if not different?’

From Dean and Foster’s presentation, we may noaatethat they are advocating for a joint
worship of adults and the young ones. It is howelear that they concede that any separate
grouping of these young ones without a carefulbalesshed procedure monitored by the church
leadership is disastrous both to the young oneg@tite adults in church as well. Besides, we
have to concede that adults can learn somethimg éaldren. Building on the small percentage
of respondents in Ankole diocese who acknowledgatladults can learn from children, | want
to maintain that children are a useful resourcd tha church has failed to utilise for its
advantage. This simply clarifies that the sepamateship affects both children and adult
Christians. Much as children need the fellowshid gnidance from adults, adults also need the
insights and experience of children. Besides, bagtchildren are Christians and the Holy Spirit
can use them to worship in and build the churchyiDey this fact is to dispute the power of the
Holy Spirit and by all standards, to render thetisap given to children useless. According to the
report from the general Synod Board of Educatiohuf€Ch of England), the basic principle for
adults to worship with children is to be good listes with the recognition that each of us is a

leader as well as a learner. The report goes on:

For everyone therefore involved in learning toggethkiee skills of communicating and
listening are important, and everyone is both leaemd leader. The children need the
experience and wisdom of the adults. The adultsl t@dearn from the children who
can lead them into enriching experiences and ehjeyskills. Are we to deny adults
the insights of children? Dare we impoverish ounaywowth and continue to arrange
for children to ‘learn’ in Christian famil)?*.g

2" Dean Kenda Creasy and Foster Ron

THE GOD BEARING LIFEThe Art of soul tending for youth ministry.Page.30

Upper Room Books, Nashville Tennessee, U.S.A

Dean and Foster use this “One-eared Mickey Mousekplain a youth ministry that is loosely or valgustached
to the main church. | am using it similarly to eaiplthe child ministry in the church because inire or less the
same. In Ankole diocese, some of the children éShnday schools can as well be called youthsptiytheir
mental and chronological age.

28 The National Society (Church of England) for praimg Religious Education. 1988
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In some Parishes and churches of Ankole diocesetwth churches in question do not even co-
exist. While the adult Christians meet to worshierg other Sunday, children often go around
without any Sunday school teacher and are at tivee game not accommodated into the main
church worship. The site of loitering children anduthe church house reminds the unconcerned
passers-by that it is Sunday. In such a situatlf@pne-eared Mickey Mouse is even better. | do
not intend to dramatise the situation in Ankoleceige, but my findings in the area show that
children’s fate in church worship is of little cara to the church. IIRukoniArchdeaconry, |
attended the Sunday worship and scores of childoetd not get seats. The church was small
and one cannot blame the local Christians: Inutalrsetting, the church does not have enough
resources. As the lay leader led the church throwagious stages including fund raising for
different church projects, the ministry among cteld in my opinion, should have been among
the issues to be addressed, but that was nevedeoss. As their voices from outside the church
submerged the voice of the lay leader, he onlyredléhe church warden to silence the children.
In such circumstances, | would not consider theusgcof limited resources as convincing
enough. It is rather the lack of will to considéildren as important in the church worship and
other church programs which has made them a sedassl of Christians — obviously considered

as a lower class.

4.7 UNEQUAL YET EQUIVALENT PARTNERS.

Reflecting on the tender age of children, any gemundividual would but accept that children
are not equal to adults physically. Their weak bothkes them vulnerable to the environment in
which they live. This weakness gives the adultsniia@mdate to control, protect and defend them.
This control is based on the assumed inferioritgholdren in every aspect of life. Robert Choun
and Michael Lawson use some bible texts to show stwptural reflections on children.
Proverbs, 22:15 declares that “foolishness” is @ire child’s characteristics and suggests the use
of the “rod of correction” over the child. Mark @221 describes a child with deep spiritual

problems. Hebrews 5:11-14 compares new believatsyoung children — unable to distinguish

Children In The WayNew directions for the church’s children. Page 58
The National Society and Church House Publishirgir€h House, Great Smith street,
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between good and evil. Ephesians 4:14 pictures samé Christians as children who can be
easily misled by cunning, crafty and deceitful teers®® All this reflection and reference on the
scripture seem to suggest that children are byelarferior to adults. Paul in 1 Cor.13:11 also
seems to despise children regarding their undetstgrand logical standards. It is not clear
however whether Paul’'s analysis extends to thatsairarena. Personally, | would say it does
not. By human and physical standards we can sdychildren are not equal to adults without

any reservation.

However, the scriptures do not give adults a lieetts despise children. Psalms 34:11 invites

children to learn to fear the Lord. This is by neans a point to use in despising children. Both

adults and children need the revelation of Godhairtministry and no one is an expert in this
naturally. Romans 9:11 clarifies that children cand do, choose between evil and good and
scriptures are known to them from infancy (cf. :1T3:15). This may not necessarily stress that
Paul is controversial — many think he is. It peshagstifies to my suggestion that Paul by
lowering children on logical standards did not mélaat they are spiritually inferior. Just like
adults, children are able to recognise sin as agbalvation. Because they do not inquire from
them, adults simply assume that children know mathit is perhaps correct to say that our
assumptions in sheer arrogance over children haen lour major failure as adults in our
relations with children as fellow Christians. If weflect on the work of Catherine Brekus, we
may develop an idea that children are not alienthéoknowledge of salvation. Brekus writes
about Jonathan Edwards, the pastor of the congoeghthurch in Northampton Massachusetts
in 1735. Edwards was summoned to the house of mykar old girl named Phebe Bartlet.
According to her parents, Phebe had undergone arkaivie religious change, apparently
influenced by her eleven-year old brother who hadently been ‘born again’. Phebe had
reportedly begun to disappear into her closet &y pnd weep for salvation. “I pray, beg, pardon

all my sins,” she was heard loudly crying to GodteAa long time of Phebe behaving as if she

London, England.

29 Choun Robert and Lawson Michael 1998e Christian Educator’'s Handbook On Children’s Mty (2
Edition) Page.19, Baker Books House Company, Grand rapidsidén, United States of America.

Choun and Lawson try to show children’s weaknessewitesenting a similarity with adults. While ahién may
easily be misled, Choun and Lawson suggest thatdioldren and immature adults shift in their thimk It is
obvious that most of us usually shift in our thimki sometimes making wrong and stupid decisions.
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was in severe anguish of spirit, she finally mawlatgeput her fears into words:

“I am afraid | shall go to hell”” she wept. Aftenather bout of crying, however, she
suddenly fell quiet. Turning to her mother, witkraile, she proclaimed; “mother, the
kingdom of heaven is come to me!”. In the hourd days afterward, Phebe seemed
to have become a “new creature”: she carefullytedcher catechism, wept at the
thought that her unconverted sisters might “goet, ’hand, like Augustine, repented
for stealing some fruit — a handful of plums — frameighbor’s tred’

While Edwards later uses this experience to stiteagschildren are not only children of grace,
but also of wrath, and are therefore not born s&léwish to assert that Phebe’s experience is a
manifestation that children too understand salmatibmay not be made to justify that children
are not innocent. It rather testifies that oncddebin are received and allowed to share in the
church mission, they are able to grasp the chuweabhing, and it can cause an impact in their
lives. Phebe’s experience is an example of thetFattthe Holy Spirit works within children, a
fact less recognized by adult Christians. An entauwith children in Ankole diocese clearly
shows that children do acknowledge the presenc&amf. The only difference is that while
Phebe was attended to, the plight of children ikdd® diocese is not of much concern to the
adults. The key point of contention in all thighat just like Phebe, children are able to confess.
Confession is a key element in Christian faith anthis respect adults are often weaker than
children Christians. If children are able to cosfesth no reservation, they are no less Christians
than adults their cognitive understanding in dispabtwithstanding, since the word and will of

God are not merely to be understood, they are wbkged also.

So far | have argued that children are not infetmmadults in the church worship. Just as in
Ankole diocese, the problem lies not within childrbut with the adults. The church dogmas and
doctrines have over time given adult Christiansenofr a say in church than children both in
worship and otherwise. This does not necessarigmtieat children are not capable of executing
duties in our church. The practices of our chuerhain a challenge to us in relating to children.
Difficult as it may be to change or modify the dédithed church traditions concerning worship,
doing so would be an important step towards théywfi our church. Yet through the baptism

given to our children, the church allows them tadQdteistians with ability to share in the spiritual
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gifts. Thor Strandenaes advances the same poisit thu

Children cannot be accepted for baptism without blsing admitted into the growing
and nurtured life of the baptised Christian comrum\s baptised members of the
church they have received the Holy Spirit — andehg also spiritual gifts, in all their
variety, to be shared and cherished by the entirencunity of believers, and to be
used for building up the church (cf. Rom 12, 4fCar. 12, 12ff; Eph, 4,71‘6.1

Tim Sudworth (et al) 2007 using Pulse — a montlaytis worship event stresses the need for our

modern church to modify its ways to meet the missibjectives of various groups:

One of the great challenges of being church intthenty-first century is to present
the unchanging truth of the gospel of Christ ineavrway to a fast-changing world.
We need to do church in new ways, and to desigiodehthat fits the mission of the
particular mission context. Pulse is a prime exangbldoing a new thing, taking risks
and seeking to build unity in the mission of theiain 32

4.8 ABLE LEADERS DENIED A CHANCE

As | have already noted, children and adult Clarstiare unequal but equivalent partners. In fact
before God, they are ultimately equal. This wasnimausly held by all the respondents and
informants during my research in Ankole diocesespite this consensus, we only see adults
share in the leadership of our modern church, bethie worship or otherwise. | don’t think and
neither do | suggest that baptised children shbeldllowed to be church pastors, deacons or
bishops. This would appear inappropriate and crsinge they lack proper training and the skills
for this. On the other hand, children should ndiydoe under adult leadership in all the church
matters. This would be institutionalised dictatgosh the church. With their tender age in mind,
children should absolutely be responsibly guidedQiyistians. But in this guidance, adult

Christians must understand that the Holy Spirib a®rks within children and this is no field for

%0 C. Brekus( Bunge Marcia (Ed ) 2001. Page 300

31 Strandenaes Thor 200ialoguing With Children On Liturgy And Worship

The Swedish Missiological Then#OL. 92, NO. 3, Pages 490-491.

32 Sudworth Tim (et al) 200Mission — Shaped Youth

Rethinking young people and churcRage.47

Church House Publishing, Great Smith street, London

Mark Russell eagerly encourages the church to bmmdrds the young people, and to reach an exteaghtaking
risks in order to serve all Christians. Though Sodiis work is largely aimed at youths, this is moelevant in
Ankole diocese where some age group pronouncekildsen can freely be called youths. “Young peopgethe
preferred phrase because it combines both chilanenyouths.
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their guidance. Adults cannot claim to be the axperts on the Holy Spirit, and for that matter,
children may well develop special qualities by theour of the Holy Spirit. One lay leader at
KisyoroParish had this to say; “There is a child that gea participating in the worship and you
really accept that he is a talented and giftecdefiil | won't simply say that “there is one child”.

There are many baptised children who are able podassively participate in church mission and

worship but who are denied a chance and therefrerrdiscovered.

If we can borrow a leaf from the early church, vimlkdiscover that children were actually
responsible leaders in church worship not onlyheirtfellow children but to the entire church
community. Children could participate in singingtpaular responses in liturgy and also singing
in the choir. According to Bakke, children alsodtioned as Lectors, responsible for reading the
sacred scriptur&. Reading of the sacred scripture was a centraleiéein synagogue worship
(cf. Luke 4:16ff.; Acts 13:15) and it maintained@ importance in early Christian worship (1
Timothy 4:13; Revelation 1:3; Justin Martyr,1 Amal; Tertullian, Apol.39). Tertullian is
perhaps the first to use the nouector for the one who reads the scriptures aloud (Prakiscr
The lectors were previously appointed by the bistvbiw handed them the book because they
were not ordaine®®. From the mid-third century, the Lectors seem teehbeen ordained and
formed a specific order among the clergy. Fromftheth century, the Lectors took on the task
which was at the time assigned to the deaconswashing the hands of the presbyters and the

bishop in the course of the Eucharist celebration.

The presentation above clearly shows how the posif a lector was not only important but
remarkably prestigious in the church worship. Qieifdwere indeed honored to hold such a title.
Cyprian, one of the earliest patristic authorsstei$ that a boy, Aurelius from Carthage, was

appointed a lectof. Aurelius was appointed without following the custry procedure — of

¥ n a qualitative interview on 43uly, this lay leader emphasised that some childh®w abilities which may
even be lacking in adults.

% Bakke. O. Magne 2005; Page. 251

% Apostolic Tradition 12

% Quaestiones veteris et novi testantidit, following Thomas WiedemanAdultsandchildrenin the Roman
empire(London: Routledge, 1989), 187.

37 Cyprian, Ep. 38.
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consulting the laity, for they believed God hackatty “cast His vote”. According to Cyprian,
the character and faith of Aurelius depicted Gadlsto use this little one for the mission of the
church. Aurelius had apparently refused to denyigiianity under persecution. Cyprian asserts
thus: “Tender in years he may be, but he is faranded in glory for his faith and courage;
though junior in terms of natural age, he is seiridnonor”® A reflection on such response to
children’s faith in the early church is a lessomat a challenge to our modern church. Children
in the early church were indeed faithful servarit$God to the extent that they were equally
viewed as a threat by the church persecutors. Whetor of Vita tells the story of persecution
of the catholic Christians in northern Africa byetArian Vandals, he writes that among those
who were exiled were many lectors who were lithddren. He also tells of a child lector whose
throat was pierced by an arrow and died just awdeabout to sing the Easter alleluia véPse.
Popes Zosimus (417 — 418) and Simplicius (468 - 488 said to have remained lectors until
they were twenty or thirty and they were admittecthigher order. Severus, an innocent lector

reportedly died aged thirteen while others dietivatve or fourteert’

From the above detailed account of children’s chuife, one can conclude that children at this
early time of the church were not mere observeas we have today, but formal participants in
the church affairs. Here we have two questionsnswar: Were children in the early church
cleverer than children of the modern church? Aghave children today showed no charismatic
ability to participate formally in the church? Taeswers to these questions will depend on who
is answering. My own answer to the first questisrino! If these young lectors could read
scriptures often, it probably means that they wesed right from early childhood by adults
with a spirit devoid of selfishness. I, just likeany would think, suppose that children today at
an early age do not often show a remarkable alditgad in the church. This is partially caused
by the modern environment that keeps children @n poofiles under the assumption that they
know little about the church. One may arguably g&t leaders are born. But since all leaders
need training at some stage, then the environmekesor shapes leaders. The early church

created an environment that enabled children ty futilise their God-given gifts to serve the

% Epitaph 38.1.2

% Victor of Vita, De Persecutione Vandalorug34, following Wiedemann, Adults and Children fie Roman
Empire, 187

40|LCV 1280; 1283; 1273; cf. Wiedmann, Adults andldfen in the Roman Empire, 187 — 188.
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Church. Our modern church has ultimately failethis field in many countries.

Following the example of the early church, we aentify that children’s faith has been retarded
by our modern church. One would argue that it madeesignificance to train children in the art

of church leadership when there is plenty of a@hitistians. | do not think that the early church
lacked potential adult Christians. The differers¢hiat the early church had the will to reveal the
faith and theology of the church to children at early age while the modern church has
deliberately ignored this development. If the chuin our times has ignored the fact that
children can share in the leadership of church kiprsve cannot blame the children for being
weak in what has been hidden from them. On thisigilpwe can conclude that since children
could lead in the early church, they will still leathis ability to lead today. Children in our

church have therefore remained an untapped resa@mdethus, unnoticed or unutilised able

church leaders.

4.9 DEPENDENCE, INDEPENDENCE AND INTER-DEPENDENCE

In order to consider the fate of baptised childvathout bias and yet without unnecessary
favour, we first need to analyse their status anderof participation in the church worship. For
those who look at children as weak and less efficias was the case for most adults in Ankole
diocese, complete dependence of children on adwdtdd be the best option. For those who
view children as full entities, independence watllen be suggested. There are others who feel
that children are indeed Christians but that theiited age and physical differences from adults
makes it necessary for children to remain undesecladult supervision. What is needed,
however, is an inter-dependence or mutual coomeraflfhor Strandenaes presents a fully
fledged explanation that sums up my argument. Atingrto Strandenaes, there are three modes
of dealing with children when preparing for andetehting church worshigzor children, By
childrenandWith children* While he presents all these approaches in detaild| only refer

to them to explain my points clearly.

41T, Strandenaes (The Swedish Missiological Thevmo&92, no.3: 2004. Pages 502 — 507.)
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In the first approach Preparing worship for childrenStrandenaes suggests that since all adults
were children at some stage, they can reflect eir tthildhood experiences and use them to
enrich children’s life in the church worship. Byeth mature age, adults are also presumed to
have a higher cognitive insight and experience.yTimay also be familiar with the church
history, fundamental church documents — Scriptae@eeds as well as the church’s theological
developments through the ages. Seemingly, thes&trargy points enough to justify the adults as
interpreters of the Christian life for the childrenabsolutely concede that in some areas —
especially those which need the experience and ledge of the church traditions, the children
should be shown the way by adults. But just asn8maaes could not forget to put across the
weaknesses of such an approach, | strongly sthegsatiults can only role-play the scene of
children. The children’s deep insights can neveekgressed by adults. In cultures like in the
Ankole region and for that matter the Ankole diagewhere adults are exceedingly superior,
there is a danger if adults in such an environmaare to “act” on behalf of children. It is even
worse for this approach if acting on behalf of dreh is executed with no reservation. Adults in
this case risk becoming gods over the little os@sce we are followers of Christ, adults should
refrain from a situation that may make anybodyrtifi@iower. This therefore means that where
children should be given a hand, adults must creaieuation where the child should understand

that the adult himself is acting on someone’s ddhalhe is not the sole authority.

The second approach is that which gives childreremights to act on their ownWorship by
children For anybody that is a human rights activist, tipgroach would be seen as the best.
Children are allowed to put across their voicesva$i as their feelings and opinions. In this
approach, there is no fiction, role-play or dudima. We have the real actors in a real action on
stage. This approach needs selfless encouragerhehtldren by the adults because often the
self esteem of these young ones has been hurstartéid. Children’s participation in worship
automatically means that they attend and contribotéhe service. An adult accepting to be
administered to by children is also a sign of hitgnivhich is so desired in our church. This can
perhaps also improve the relationship betweendiéisaand children in our church worship and
reduce the bad feelings of children about adulthsas the ill-definition of a church warden
which | wrote about earlier (2.6). In short, if thleurch can allow children to do specific duties
more regularly in church worship, we can be sue¢ the church is bringing up committed and
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experienced Christians. This approach however shooll be defined to mean that children have
become an independent congregation. | don't intengive the adults a free ticket to interfere
with the roles performed by children but they mumérvene when necessary, as | have said,
responsibly. Children should be given independemdtleeir faith but because adults have a God-
given responsibility, the choice and actions ofdriein should be monitored by adult Christians

lest children are allowed either to mislead therchwr to fade away or disappear.

The third approach suggests togetherness, mutaainghand accountability of children and
adults —faith and worship (together) with childreifhis can be related to inter-dependence. In
this approach one would attempt all-age worshipl pesented earlier, this approach may also
substantiate that children are either equal or vedemt to adults in the church worship.
According to the 2002 Ecumenical Considerationsidejine 22, dialogue is not about
eliminating differences. It is rather about builgliconfidence and understanding one another in
our difference4? Unless children are considered as fellow equahpes in the spiritual journey,
cooperating with adults, we cannot be the *holyholt church” which we recite in the
Apostles’ Creed. This approach also allows Chmstito be each other’'s “brother’'s keeper”
because they are near to each other and in constaperation. The basic principle in this
approach is that we listen and we are listenedvéorespect and we are respected. Respecting a
child in this sense does not simply mean honouningher. It rather means listening to him/her
and valuing his/her opinions without the preconedibias against his/her age — a bias which
most adults harbour. This approach may seem tdl pergent effective. But it is not. There is a
danger of attending to individual matters withie tiroups in “partnership” and eventually forget
the worship which is the core of the very partngrshalso see another danger of one group
either being slowed or strained by the other. Sihce an obvious fact that children and adults
tend to go at different pace, this approach needsistent patience and the will to wait for one
another. By all standards, this approach is thet mppropriate to the church’s mission if it is

implemented in good faith for it caters for thergpal cooperation of all believers

2 http://www.sacredheart.edu/pages/12462_world_cousicichurches_ecumenical .co08/04/2009

This guideline stresses that the dialogue is inéatoy the context and this context caters foralldifferences;
cultural, racial, gender, ethnical and generatiffier@gnces. It further maintains that we should nwt away from
our differences, but we should build trust and @®rice in our differences.
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4.10 CHILD-ADULT COMMUNICATION: A REFLECTION ON
DIALOGUE

In the previous discussion, we have stressed tiebbthe approaches to adult-child relationship
in worship is to work cooperatively with childreithis cooperation and togetherness with
children leads us to another essential factor 4ogiee. When we mention dialogue, be it
conducted in Christian or secular circles, we dageras a matter of fact that there are two or
more parties involved. It is presumed that for samegful dialogue to take place, the parties
involved must be on an equal or equivalent footing at least they should see themselves to be
so. In reference to children and adults, it mayb®easy to regard this relationship as being an
equal footing. Indeed, if we consider the physie&tors we shall discover that a child and a
grown up adult may never be equal in that senggsh to stress that in a dialogue, the age or
appearance of individuals does not matter so mitat matters is that there is a reason for the
dialogue or that there is a dispute or challengbédasettled. If the parties involved measure
themselves on the principle of mutual need and fitertke ultimate cause of the dialogue
enforces equalit§® Equality does not mean that differences do nottenaDifferences are
essential for they might be the real cause fodiakgue and they must be addressed throughout

the process.

In areas like Ankole diocese, where children afdéucally inferior, a dialogue between children
and adults may be assumed difficult or impossiBlat it is not. In the opening paragraph of
Strandenaes’ presentation on dialoguing with céiidon Liturgy and Worship, he asserts that a
dialogue with children is not impossiffelt has either been ignored or untried. This argume
seems relevant in Ankole diocese because childrea hot been given a hearing. Every Sunday,
the adult Christians are only occupied with mattbed concern adults and the physical growth

of the church. Children are rarely mentioned, drithey are, it comes as a by-the-way among

“3 http://Iwww.sacredheart.edu/pages/12462_world_counfcichurches_ecumenical .co09/04/2009

The world council of churches guidelines for diale002 emphasise on mutual empowerment. Guideline
discourages mere negotiations over the conflidtiterests but rather encourages the parties inddlvée
empowered in mutual respect for a constructiveoadtr the good of all.

“ The Swedish Missiological Themes 2004. Page 48an8enaes maintains that through experience he tam
learn that dialoguing with children is possible tht the church and the Christian community hastegiven
dialogue much of a chance. He thus gives guidelic@®ent and form of such a dialogue.
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other matters. Developing an atmosphere for adult-eencounters may not be easy but it is
unfair to assume its difficulty without trying in order to dialogue with children on worship, we
need to consider the content, form and celebratiothe worship and liturgy. In a situation
where children come to church only to be sentand, in a situation where if they are allowed in
they are supposed to only act as onlookers to lehs like the holy Eucharist, we cannot
assume that children are not missing somethingelfmagine that they are missing something,
we should go ahead to explore their expectatiamgihgs and feelings and then see what the

impact of these are. This will be a dialogue innitial stages.

Because of limited age, and physical developmedtveeakness, children may not be initially
able to put forward their feelings towards the chuworship unless they are asked for it. For a
dialogue, there must be an initiator, and in tlase; adults are in a better position to take this
role. This does not mean that adults become supdéwcording to the baptismal ritual, all who
are baptised have received the Holy Spirit. Siteedhildren in question are baptized, it goes
without saying that Christians are in dialogue whristians irrespective of sex and age
differences. For areas like Ankole diocese, theicbpsnciple for a dialogue is awareness,
empathy and willingness to enter into dialogue Ghksistians, we should refrain from observing
our church only with naked cultural eyes. Childreay be subservient to adults culturally but
not so in the church and its worship. Committedi€ians will compromise culture for their
faith but not the other way round. This is thetatte | am proposing. Because adults must often
lead in various church affairs, dialoguing with [drén may not mean agreeing a fifty-fifty
percent ratio. It rather means that the issues dhatraised over time in our relations with
children in worship should be addressed in conatder of children’s own views and needs.
Whether adults receive more than the children & ¢nd, this does not matter as long as
children’s due rights are addressed. As adultsgiffeel that we have given all that the children
need, the dialogue may be assumed as successid. ffel that we have deliberately withheld
anything that we should have given out, we aretywf hypocrisy in our dialoguing with

children.

The dialogue that | am proposing is not merelyan#d in my own words and opinion. It is also
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biblically and theologically rooted. As | presentatly in the chapter, children are identified by
Jesus as favorites in the Kingdom. Jesus warnsistgalacing road-blocks against children on
their way to him. He even stresses clearly tha¢ ‘Klingdom of God belongs to such as these”
(cf. Mark 10, 13-16; Matt 19, 13-15; Luke 18, 15.1Hence, it is a blessing to be in constant
communication with children. Happy are the adultiS€tfans who strive to enter into a dialogue
with these “Christians favoured by God”. Jesus gjitre2 child more theological importance than
he does to adults. He maintains that by receivitigl@ child in Jesus’ name, it is Jesus himself
one receives, and God by whom Jesus was sentatirotter (cf. Mark 9, 33-37; Matt 18, 1-5;
Luke 9, 46-48). | don't intend to make childrenider or to have Godly attributes, but | wish to
emphasise on how Jesus deliberately gave the ahitgtological significance both as a model
and object of service. In our ecumenical creeds,deenot stress our status or age. In the
Apostolic Creed, each member of the congregatiamgunces “I believe” and in the Nicene
Creed, “We believe”. In both cases, reference islant® the entire congregation of believers
without stating any differences. Since in theseedsewe jointly confess belief in the holy
Catholic Church, the Holy Spirit and in one baptidmth adults and children are spiritually
united. Acknowledging that dialoguing with childrenpossible, and conceding that children and
adults are equal on biblical and theological graymge can deduce that dialoguing with children
in preparing and celebrating our church worshiprie of the dire options that the church must
consider. The church must therefore reconsidemmtipdications of its theology for children and

engage with them in dialogue as our fellow Christia

4.11 ADULTS AS ROLE MODELS: THE NATURE OF WORSHIP

In most of the above discussions, | have mainlyu$ed on how the adult Christians and the
church congregation have treated baptised childnenhurch worship. 1 shall now put our

attention on the nature of adult worship itselfndy appear to be accusing adults of denying
children full participation in worship; but do thdfiemselves practice worship in its fullest
sense? If not, can this be regarded as theirligigo in failing to recognise the true meaning of
joint and worship and the Christian community rielas? Most often, only adult Christians have
been involved in building the church infrastructamed catering for the individual needs in the

Sunday services. This perhaps pushes us to arsengtruggle to define what should be involved
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in worship. Is everything that is done on Sundatheworship room part of worship? A careful
observation indicates that some events that talkeeplt worship on Sunday cannot be
considered as elements of worship. In a situatibare praise, singing, prayers and confessions

are limited in favour of other activities, it isrdao say that genuine worship has taken place.

In Ankole diocese for example, | observed that Synservices are not necessarily meant only
for worship. At one of my research visits in thedadse, | attended a Sunday service at All saints
churchKabuyandawhich happens to be my home chufttust like many other churches in the
diocese, on entering one is met by a list of theewmof church members with the amount of
money they are supposed to pay, of those who haik @nd of those who have failed. After a
simple opening prayer, the lay leader spent muctheftime reminding the congregants about
the church projects and how urgently their paymerdse required. He went ahead to assign the
leaders of church sectors to visit Christians igirtthomes and urge them to pay. Next on the
agenda were contributions and fundraising for tingrch projects; long after, it was the time for
offerings. The offerings in form of solid materiadsid agricultural produce were then sold
typically in a manner similar to the story of Jesessus the temple merchants (cf. Mark 11, 15-
16) — only for a different purpose. While the chunatentions are good, the method seems to be
embarrassing to Christians with low income. | cosgeé those who had failed to pay feel uneasy,
sitting with their heads down. Throughout the s@ssi could witness that the day’s worship did

not lead people’s hearts to their God.

The nature of adult worship in Ankole diocese may directly relate to the adult-children

relations in church worship but it may be a sighat worship altogether is in a crisis. Of course,
in a situation where adults no longer mind aboa tlre entities of spiritual worship as a
spiritual event, it is ultimately hard for them koow what the little ones are missing. Church
economics have overtaken spiritual worship in Aekdiocese. Individuals who contribute a lot
in the church have taken the place of God — theypeaised regularly in the Sunday service. This

is why the church maintained the excuse of meaggeurces as the cause of slow progress for

5 This was on 20 July 2008. | could hear people grumbling from ttseiats accusing the Anglican church of being
money minded and exploiting them. Some of them daimed that the lay leader was humiliating themigtyng
them inside the church as debtors as if it wasa tpven to them.
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the Sunday school. For anyone tied in the bond&gEanomics, it is hard to understand that
Faith and Will, not economic resources, are eszleintiserving God. This, | contend, is the key
problem of the church in Ankole diocese. The eatiurch was far more limited in resources
when compared to our modern church but | don’t khihe modern church is better-off
spiritually. The experience in Ankole diocese, libwed to represent a wider picture of the
modern church, reveals that baptised children teemme victims of a failed worship pattern.
Before we guide children and cooperate with them perhaps need to contemplate the purpose
of worship and about the way we conduct worshifhe@®tise how can adult Christians know
what can go wrong or right with their neighbourshiéy themselves have gone astray (cf. Matt
7:3-5)?

4.12 INTERMEDIATE CONCLUSION

In this chapter, the status of children in churarship has been clearly discussed in relation to
theological presuppositions, church dogmas, saegtas well as the anthropological relations.
We learn that the status of children in church Wigréiras not been the same through ages, and it
is possible that children in the early church stiare many aspects of church worship like
participating in Holy Communion. We also learn tbhitldren could lead in crucial parts of the
worship especially in reading the Holy Scripturéss also clear in the chapter that children are
treated differently from adults in church worshipdahey also have separate worships which are
different from the adult worship services. Thisfeliénce according to some scholars has thus
created the unnoticed two churches. The chapteraalsnowledges that adults and children may
not be equal on anthropological considerationghoey are equivalent on theological and biblical
standards. Being somehow unequal, adults have agyed responsibility over children and
they should use this responsibility in relatingctuldren including initiating any meaningful

dialogue.
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CHAPTER FIVE: ANALYSIS OF THE RESEARCH FINDINGS

5.1 THE CHURCH THEOLOGY: PRACTICES AND BIBLICAL
GROUNDING

From the previous chapters, one can say that theldy and practices of the church have
sidelined children in many activities of Christiarship either in the interest of protecting their
integrity or for the purpose of implementing theuth canons and doctrines. On this ground, it
becomes factual that baptised children have nat beeated by the church on equal terms with
adults. This unequal treatment is manifested indér@al of Holy Communion to children and to
some extent in separate worship given to them.mam point | intend to raise is whether this
treatment given to children has got any biblicaduyding. Let us consider the case of Holy
Communion. Is there any verse in the holy bible chanybody can firmly rely on to deny
children holy communion? Also consider both thelib#h and popular meaning of this
sacrament in the Anglican Church. Does the theodginderstanding give us any reason for
denying children any involvement? When reflecting the scripture, we can see that Jesus
commands the disciples to “always do this” in rerheance of him (cf. Luke. 22:17-19). If we
take ‘disciples’ to be understood as the identitythe followers of Christ after the apostolic

times as well, it is not stipulated anywhere thextspns of a certain age shall be excluded.

Paul the apostle refers to the bread we take iy Boimmunion as the “body of Christ” and he
also often refers to the Christians in the chursh'raembers of the one body”. If there is a
relationship between the body of Christ in Holy Goamion and the body of Christ of which we
are members, every Christian should be allowedh&oesin this one body. Excluding children in
this case means that the body of Christ is atkaofibeing separated. According to Montgomery,

the Holy Communion is part of being a Christian.iMestrates thus:

Moreover, we have to take into account the fact the term, “the body (of Christ)”
used in connection with the communion in 1 Corl16011:27, 29 is also used by St.
Paul in several places of the church, in this Epigt.g., “members of the one body”
12:12), “we were baptised into one body” (12:13¢cérdingly, “the body of Christ”
is also a type of another body of Christ, figuralvrepresented by the bread in the
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Communion,that is, the churéf.

The above argument puts it clear that the chureimseo lack any biblical ground for denying
baptised children holy communion. This perhaps ra¢hat the denial is a creation of individual
churches and denominations through their variom®ms and doctrines. In Ankole diocese for
example, this research study learnt that the chinashnot made use of any biblical reference for
denying children Holy Communion. The only respohseceived from respondents, both the
laity and the clergy, is that children do not urs@nd the meaning of the sacrament. Our
interpretations as Christians and church leaderng Ibeavague if we do not refer to the Bible
when we are interpreting events that derive thegim from the Bible itself. Indeed, the majority
of the clergy members who responded to this rebesitedy conceded that the issue of Holy

Communion and children needs a reinterpretatiothbymodern church theology.

At this point, | will say that baptised childrenvieabeen denied their right of participation in
Christian rituals and celebrations. In the Holy Eartst service, some churches take a step to call
children for a blessing but fall short of completithe whole process of including them in the
full Eucharist meal. Also in Ankole diocese, chddrare rarely called for this blessing — | have
never witnessed it. To me, this practice promptawareness that children should participate in
the celebration. If the church lacks the biblicedbund to deny children the Holy Communion
and yet only sometimes calls them to participatié merely through the blessing, it is equivalent
to mocking them. | may then accuse the church gqfobsisy. For any reason, good or bad,
denying baptised children Holy Communion has addablical ground and therefore, they have

been unjustly marginalised by the church.

5.2 PREJUDICE IN THE CHURCH

Reflecting on one of the key questions of the neteatudy — whether baptised children have
faith or not, | discovered that the society intetprchildren’s behaviour with cultural prejudice

and stereotyping. Children are presumed to be &moand by some individuals, as empty

“® Hitchcock Montgomery 1928 he Holy Communion In The New Testament.
The Church Book Room, Dean Wace House, Wine O€ioert,
E.C.4. London.
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vessels’ My experience in the field however proved otheswislany adults were intelligent in
society affairs but not in church affairs. In factost children of the school-going age expressed
more knowledge of the church matters than adulis avk simply church goers. As | tried to talk
to children, some adults laughed at me and otheyaght perhaps | had a problem. They
wondered how a normal person can expect to gehengysensible from children. The problem
with the church is that some adults become chueaddrs with this cultural prejudice. It
sometimes provoked me when | would hear the lagidearrogantly commanding the church
wardens to take children out as if they were aands. What is usually forgotten is that the
baptism children receive makes them equal to ade#ial suggests that all of us are sons of God
because all of us were baptised into Christ ance ldwthed ourselves with Christ (Gal.3:26-
29)%8

The basic Christian ideal for the church shoulddacknowledge and accept that children too
have faith. This is because faith can be intergratith many features and children possess some
of these features. According to Johannes Borgerfwlith in form of an object depends on
conviction — what | believe infiles quag This means that Faith can mean “believing”. This
applies to our Christian Creeds (I believe in..Egith in form of a subject refers to the “act of
believing” fides qua. Faith in this form means trusting or having ¢dehce in someone or
something. As Christians, we show this faith bysting and entirely depending on God, and
children are able to trust and depend on. Consigéhie sources of Faith, one acknowledges that
children also have access to it. Borgenvik gives $ources of faith. The first one is the human
nature and ability. Man has the ability to acqkinewledge and conviction and to have trust and
confidence in something. Secondly, there is thendiwsource or revelation. This presupposes
that the source of divine knowledge is God’s retveta Borgenvik maintains that “God reveals
himself through his divine word. The word represehe divine means of communication. God
149

is verbalising divine realities. The word of Godaidiving, oral word™” God therefore reveals

himself through the written word of the Holy Scripgs as well as through the Holy Spirit to

7 In an interview with one teacher at “Nyakyera”@edary school in “Kyamate” archdeaconry off' 2aly 2008,
he described children with crude words. He asseh&idchildren are ignorant, stupid and simply hedp
dependants who contribute nothing to the societwtjr. Most of the fellow teachers had the samekthgn

“8 paul in verse 28 asserts that there is no Jewreek, no master or Slave but all of us have beaumagn Christ.
If infant baptism had been practised at the tineehaps he would have added; “no adult and child....
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whoever believes. The above arguments clearly @&eithat faith is not only by our human
efforts to understand and believe, but largely md'@ will, providence and revelation. God’s
will and revelation is not reserved for only adulist also accessible for children. This confirms
that children indeed have faith.

This gives me the impression that both children addlts have weaknesses and strengths
especially concerning faith. Much as adults in Aekdiocese maintain that children have no
faith or have loose faith, | insist that no onamsexpert in faith. The mistake we often make as
Christians is to look at faith as solely a resultoar own efforts, forgetting the divine role
through providence and revelation. Faith developkiican as well decline. The report from the
general synod board of education of the Church rifl&d elaborates clearly on developing
faith:

One of the experiences all Christians identifyhiatttheir faith grows and changes.
Nor is this true of Christian faith alone. There dmes when faith feels strong and
sometimes when its weakness is the most obviouBtyqusometimes faith seems
easy and at other times it can be difficult. Therds and experiences of life have a
vital influence on these different stages of faéth,do the people with whom we come
into contact. We need to remind ourselves thastme sorts of things are happening
to children. The process of growth in faith is coomto children and adulté.

5.3 EQUAL CHRISTIANS WITH UNEQUAL SERVICES.

Basing on the data which I collected from the regeéield, children are to be assumed as being
equal to adults as Christian believers before G&lile many of the lay Christians would
maintain that children are not of the same statitls adults in the church, the majority of the
clergy members maintained that baptised childrenfall members of the Christian church.
Since all the respondents and informants unanigasiceded that all humanity irrespective of
age and gender is equal before God, denying bdptikagdren their full membership of the
church is to go against God’s will. Paul in 1Cdniahs affirms that we have all been baptised

into Christ’'s body by one spirit and we were allegi one spirit to drink (12:13). From 2 Cor.

“%Johannes Borgenvik 200Basic Christian FaithStavanger, Norway.
*0 General Synod Board of Education Church of Engle98B, Page 38.
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5:17 and Rom. 6:6, we discover that one becomesvecreature after baptisthin my opinion,
baptised children are full members of the churatelgsied by human cultures as well as the
church doctrines. In Ankole diocese, children hegen made to believe that not until they are
confirmed by the bishop, they are not full ChrisiaThis has somehow affected the young ones
spiritually because they look at confirmation as slure way of becoming a full Christian with
no consideration of the spiritual requirements. f@oration is standing a risk of becoming a
mere ritual or rite of passage just like many r@dépassage in African culture without sufficient

basis in a biblically based theology on the meaing significance of baptism.

If we accept that baptised children are full memsbarthe Christian church, we must consider
the worship services given to them. By all standatle Sunday worship service which is
usually attended by adult Christians is much bettan the Sunday school given to the young
ones as this does not include worship and sacramAatl noted in the previous chapter (4,5),
Sunday school in Ankole diocese involves someiestif formal education like reading, writing
and drawing which may only indirectly develop thepiritual life. These seemingly unequal
worship services remain a challenge to the churohnkole diocese. This reflects on one of my
objective questions — are children Christians ofafg tomorrow or both? A critical analysis of
the church relations with children in Ankole dioeeshows that children are more understood as
Christians of tomorrow than of today. Because @ imefficiency and limitations of Sunday
school in many churches of the diocese, some afert it convenient to leave children at
home on Sunday — either looking after the cattldhénfields or doing other household chores. At
my own parents’ home, my little brothers were ttdremain at home on Sunday and when |
asked to know why, | was informed that going torchuwvould be wastage of time since nobody

would attend to them.

While the church is doing little to improve the 8ag school or try joint worships, parents are
even making the situation worse by substituting shigr with household chores. In such a

situation, | want to assert that both the churctd parents have sidelined children in church

*1 See Ben Witherington 195Troubled WatersThe Real New Testament Theology Of Baptism; Regd3aylor
University Press, United States of America.
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worship. Another area of concern is the Sunday alcteachers provided to children. While the
main church worship is led by trained personneklmrch theology, the church in Ankole
diocese does not mind about the theological knaydedf individuals selected to teach the
young ones on Sunday. Hence some of the Sundaylsplazes | visited behaved more like
classroom lessons with no aspects of worship. Tterehce in both the worship services and
the qualifications and attitudes of leaders confithe unequal treatment given to equal
Christians. If eventually it is discovered that timain adult worship is more fully catered for
than the children worship, it would be right to clude that baptised children have been

marginalised

5.4 NEED FOR REDEFINING CHILDREN

As | earlier stated in the first chapter (1.3.3)istwork considers children as persons below
thirteen years of age. According to the United dld@s convention on the rights of the child
1989, part 1, art.1: a child is any human beingwel8 years of ag&. While the definition of
children by the United Nations is vital for the fction of children’s rights, it may create
ambiguity in relation to the work among childrentire church. Even the thirteen years of age,
which is usually the confirmation age in Ankole acbgse, seems to be too general in classifying
children in the church. | earlier stated (4.2) ttiasitdren can be presumed innocent because Jesus
put a stamp on their innocence by recommendingtatiulemulate them. The question remains
on which age Jesus considered for one to qualifg ekild. It is more certain that the cultural
definition of a child in Ankole society is vaguengpared to what Jesus meant. Still, the thirteen
years of age considered by the church in Ankoleetie does not seem to reflect the concept of a
child as presented by Jesus. Without consideriadiblical teaching on children, the innocence
which | strongly took note of becomes disputableéf put emphasis on thirteen years. Actually,
children of thirteen years cannot be presumed i@nbcJuridically they cannot be held
responsible for their conduct, but their lives méweless reflect human sinfulness.

The above creates the need for redefining childrerour church in order to give them

appropriate services. It is unprofitable and untaia child of twelve years of age if he/she is to
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be classified with the two-year old children. Inklate diocese children of ten-twelve years are
considered premature in the church but they arsidered mature at home. They are made to
look after cows and goats out in the fields as wasllfetching water and firewood from long
distances. Averagely, children of thirteen yearsUganda have completed their primary
education and are in their first year of secondahycation. Unless the church acknowledges that
children at this age are already mature for a ¢ulirch life, it is leaving them for another
alternative — the secular world. Indeed, childramehbeen abused and made pregnant at thirteen
years by crafty and cunning adults. If persons who do all domestic chores and attend a
secondary school are to be assumed too young fatl adult worship, the church mission

certainly needs to be reconsidered.

5.5 LACK OF WILL, NOT RESOURCES

From Ankole diocese, | discovered that the clerggmibers conceded that the Sunday school in
the diocese has many loop holes. This is, accortdinigem, caused by lack of enough resources
and funds. While | agree with the church leadeet the Sunday school has lacked enough
funding for a long time, | disagree with the idéattthe church lacks enough funds. It is rather
the lack of will to fund micro projects like the Iglay school which has has affected the church
mission in Ankole diocese. On occasions like Chrést festivals, local churches collect huge
amounts of money but all this ends at the diocessl loffices with negligible returns. It is so
annoying to hear the lay leader lamenting thatthech lacks money to buy mats for children to
sit on just a week after collecting huge sums oheyo The local churches always fundraise for
various projects but they rarely remember Sunddpac In my view, the church in Ankole
diocese does not lack resources to cater for tmel&§uschool but the fate of children in the
church has not been considered as a priority. Tthisn, equally reflects that the status of
children has not been given the adequate assesamiht it deserves on the basis of a biblically

based theology.

This lack of will in Ankole diocese is coupled withdecline in spirituality and the growth of

materialism in the church. Formal education has\lg@ritised and every church has a church

52 http://www.unhcr.ch/html/menu3/b/k2crc.ht@2/12/2008
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nursery school. Why then has it been easy to rdailg school system and not a Sunday school
that operates once a week? The answer is thatoth@alf education provided generates some
income for the church. The same parents who arm@dlie fees for the children at the church
school would be able to pay some little money fe Sunday school if they were contacted.
While the diocese has the boys and girls brigadigsifiormal system, it does not offer much
beyond its headquarters. In primary schools whieveas much active some years back, it has
diminished steadily over the years. While | sheftain from categorically criticizing the use of
the church economics in Ankole diocese, | do naotcede that economy is an excuse for not
facilitating the children worship. The only problemthe lack of will. There is a need for the
church leaders to cater for the spiritual growthtleé church while developing its economic
growth. Since the church has deliberately priggdisother church projects while ignoring

children, one is right in concluding that childiegve been somehow marginalised.

5.6 NEED TO REDEFINE WORSHIP

| earlier pointed out that worship in Ankole dioedsas been hijacked by other activities that are
more related to the church economy than spiritwaNvhile | will not go into a detailed
definition of worship, | need to stress that simgipraising, thanksgiving and scripture reading
are key elements of worship. It also includes theraments and gifts of thanksgiving. The
Archbishop’s council 2002 partly defines worshipaa@yous moment when Christians interact
with God, thus; “worship is a door open in heawse lift up our hearts, listen in to what God is
saying, join the angels and archangels and allstists in heaven in praising God’s eternal
holiness. We are there and he is héféExcluding children therefore is to keep them advayn

the presence of God. The council also encouragestians to freely discuss about worship for
the benefit of all. Christians need to always flen this question; “how does worship meet the
needs of the elderly, children of different agé® tisabled, those who find reading difficult,

those who need to be stretched intellectuaffy?”

In Many local churches of Ankole diocese, Chrisgitaave misinterpreted some parts of worship

*3 The Archbishop’s council 2002New Patterns for WorshigChurch House publishing, church House, Great
Smith Street, London U.K. Page 27
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such as giving the offerings. Actually, when yolk t® many Christians, the giving of offerings
is considered as being the most important — nat tiey are interested in giving God but
because, according to them, it is the sure wayadfidoin good relations with the church
leaders® The church in Ankole diocese must teach Christiahst worship is before they
actually enter into it. Is the person who gives murcthe church the favourite in the kingdom of
God? It would seem so to many of the ChristianAmkole diocese. This is perhaps why it is
common to hear people boasting of giving much &dhurch. In my opinion, the will to give is
more important than just giving (cf. Mk.12:41-44).the modern church that participates more
fully in the world economics than ever, we risksmag up children who cannot identify the place
of money in the church. In my own view, the chustiould use the world economy and not vice

versa.

With adult Christians who are lacking an undersiag@f worship as spiritual, we cannot expect
to have children that are better. There should hiffarence between “going to church” and
“participating in worship”. According to Donald Bdsch, true worship in a biblical perspective
is that which is done in spirit and in truth. Hemrasises the unity of the word and the spirit,

thus:

Biblical religion endorses not any kind of worshipt only that which is done “in
spirit and truth” (Jn 4:23-24 REB). True worshiglisected not to the finite but to the
infinite, who nevertheless meets us in the finitéth-the spoken word and in the
sacramental ritual. Worship that glorifies God ién@ated by his spirit and informed
by the truth of his revelation in Jesus Christ. ernworship is grounded in the
paradoxical unity of logos and pneufia.

In Ankole diocese, a parent may be criticised Iheot for not sending children to church. But in
practice, children who attend church spend allrttigie running around in the church compound

until the service is over. The church leaders nthustefore make it clear for Christians, both

> |bid. Page 26.

%5 On Sunday 8 July 2008 | went out from the church before thé ehservice and | met one Christian coming to
church. When | joked that he was late, he asked'Are;the offerings already given?” | answered “Néle then
said he was not late because that was the mosttampol spent days reflecting on that statement.

%6 Bloesch Donald 200Zhe ChurchSacraments, Worship, Ministry, Mission. Intervaréiress, Downers Grove,
Illinois 60515, United States of America. Page 118.
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adult and young, that worship means more thangastg to church, although attendance is an
important first step. In my local churcKkabuyandaall saints church, there is always a kind of

fundraising for completion of the church buildinghe building has occupied not only the mind

of the lay leader, but of all Christians as welk the church struggles to construct a modern
church building, it has failed to recognise tharéhis an urgent need for spiritual reconstruction
and renovation in the same church. Israel was awamndemned by God and sent to exile
despite the presence of its great temple (2 Kirtigs8221). This should serve as an example for
us to uplift our spiritual worship, where worshggcording to Jesus, is regarded as “worship in
spirit and truth” (Jn.4:23).

In all the above explanation, | wish to say thatdsalt Christians, we must remove barriers on
our way that may stop us from helping the youngsofié&e spiritual redefinition of worship for
which | am advocating is only complete if worshgncbe done with children in consideration.
Our spiritual relevancy as a church is only redlifewe fellowship with baptised children as
fellow Christians. From the general synod boaredication, Church of England, we learn that
the frequently heard, and painful, criticism of tfaurch as ‘out-of-touch’, suggests among other
things, a lack of the ‘Christian experience’ elemienthe nurture we offer. Our children must
remain in touch with the daily worship experiengesur church. The general synod board thus

notes:

Do our children get real experience of what beirighastian is all about? Christianity
is a way of life, it is about the everyday, but say experiences and the issues and
problems of life seldom figure in our worship or @ur children’s groups. It is
noticeable when our church families meet togetlway Few adult Christians engage
with the young members to share experiences, vielgas or stories. It may also be
noted how few of our ‘groups’ — house groups, stgoyups or prayer groups — have
the courage to include the children, and how fewthef published Lent courses, for
example, acknowledge the possible presence ofrenitd

" The general synod board of education; Church ol 1988, page 47.
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5.7 VICTIMS OF CHURCH DOCTRINES

In order for any church to function, it must hayeedfic doctrines and canons that direct its
spiritual life and the methods of work. While thekxtrines are essential for the existence of the
church, some of them have conflicted with the tbgglof the church universal especially in
consideration with the scriptures. The extent tactvichildren should be allowed to the liturgical
worship of our church has now become one of theessvhich seem to attract the attention of
church leaders and theologians. In Ankole dioc@s#, like the entire Anglican church of
Uganda, children are not allowed Holy Communiorobeftonfirmation. While it may somehow
be justified from a human developmental perspectivanaintain that there is a limited
justification for it if we argue on the basis o€&thloly Scriptures. 1 cor. 11:27-29 may be used to
prevent children from participating in Holy Commaoni because they may not be able to
examine their spiritual life before taking parttive celebration. In Ankole diocese however, this
carries little meaning since adults normally paotte in Holy Communion just because they
were confirmed often without self examination. Ve judging them, | am sure many of them

are eating and drinking their own judgment accagdmPaul’s teaching.

An encounter with the Anglican order of Holy Eudeaseems to make this unworthiness to take
the Holy Communion invalid. The Elizabethan bookcofmnmon prayer of 1559 (based on the
1552 book), which has undergone some changes gisibres, remains a key tool for a dominant
Anglican sense of the Eucharist. Among the prageasvn from this prayer book is the prayer
that seeks to ask for God’s mercy over us sintieesyoung and the old alike. In this prayer, we
acknowledge that we are not worthy and we prayetpdrified by the body and blood of Christ.
Since this prayer is for all the Christians, iuisreasonable to exclude children from it and the
celebration of the Eucharist. And if children aseladed from this purification which is much
desired by all Christians, it is no doubt that tlaeg marginalised. This prayer which precedes

the Holy Communion thus reads:

We do not presume to come to this thy table (O ercord) trusting in our own

righteousness, but in thy manifold and great merdiée be not worthy so much as to
gather the crumbs under thy table, but thou artsémme Lord, whose property is
always to have mercy. Grant us therefore (gracloarsl) so to eat the flesh of thy
dear son Jesus Christ, and to drink his blood, dhatsinful bodies may be made
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clean by his body, and our souls washed througmbist precious blood, and that we
may evermore dwell in him, and he in us. Ameén.

In a church that is bent towards culture, contreiad issues are always part of its life. In Ankole
diocese for example, men living in a polygamousriage have been allowed to wed with one of
the wives while maintaining all of them in full nia and conjugal affairs. Such people are
allowed Holy Communion. Are these people worth ntben the baptised children? If this is not
hypocrisy in the church, it is at least playing bieustandards. If the church can tolerate
polygamy which is out rightly opposed to the NevsfBenent teaching, why can't it also tolerate
children’s full participation in worship ritualspsiething which is not in direct conflict with the
Scriptures? The church doctrines and interpretatiohnkole diocese may not be irrelevant but,
in my own opinion, they seem to be vague. Just aftefirmation at thirteen or twelve years —
because some of them deceive on their age, chiltheeallowed to act as God-parents for those
seeking for baptism. Is confirmation enough for tmée a God-parent? These are children that
have graduated from the troubled Sunday schoolé hnepeatedly mentioned. Are these children
ready to give the necessary spiritual guidancehéortew Christians for whom they are God-
parents? This may imply that confirmation as aaaent in Ankole diocese is only a ritual for
one to be allowed an opportunity with little spiat implications, a formal ritual rather than one

that has a profound spiritual meaning.

The baptism of children in Ankole diocese is anptissue that seems to be victimising them.
My argument here is not against baptising childsehagainst thenannerin which it is carried

out. In my local church for example, the parentshef child must go and work at the church or
else pay some specified amount of money if theddkikto be baptised. This is not done by mere
persuasion but in the style of an enforced laweAlfiaptism, the parent must pay for the baptism
card lest it remains under the custody of the dhueader. To many parents, this is simply
inconvenient. In this manner, children are thusiwised before becoming Christians and also
after. The guide is not theology but economy anara legislation or practice. Though this is a
small amount, the manner in which it is demandeg b® stressful and becoming a Christian
becomes a financial struggle. Some children haes lagsallowed on the baptism day because

the parents refused or failed to pay. Should pebpietheir way to Jesus? If He says that we

%8 Cummings Owen 200Tanterbury CousinsThe Eucharist In Contemporary Anglican Theolquage 9.
Paulist Press 997 Macarthur Boulevard Mahwah, Bensey, United States of America.
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should let the children come to him, and the chueader blocks the way to him simply for
economic reasons, isn't that church leader disolgew divine command? The treatment the
church gives to children when they are Christiantherefore related to the readiness and way
with which the church received them. Ankole Diocezemplifies this.

The church in Ankole diocese must also be flexiblerder for its doctrines and dogmas to
relate to the present, historical and culturalagions. Apart from the treatment of children in our
church worship, | suggest that there should beneigé sympathy and appreciation for children
in the church as such. It is common in Ankole dgector the church not to bless the burial of an
infant that died before baptism. While conductingls a blessing may be in conflict with the
procedures of the church, not doing so may createegative impression on the church,
especially in the modern world of critical theolpgyhere infant baptism itself is an issue under
debate. One of the reasons given by the Anglicansttdns who have joined the Pentecostal
churches is that the church of Uganda is so coatigevand traditional. With the Pentecostals
who baptise only adults and freely bless the isfabhbth dead and alive, the church in Ankole
diocese must revise not only the attitude to arattpre of worship but also other issues like
baptism, the cost and the manner in which baptsmarried out. In order to treat children
appropriately in worship, the external family andtaral issues must be harmonized with the
local church setting.

5.8 THE CHURCH'’S POSITION ON CHILDREN’S RIGHTS

The culture of Ankole society allows parents to adster corporal punishment on their children
as a way of correcting their behavior. These calppunishments are sometimes so excessive
that they inflict bodily injuries on the childrewith this cultural suppositions coupled with lack
of awareness on universal human rights, the resthat the rights of the weak, and especially of
children, are abused. The church which in suchunistances is supposed to be the voice of the
abused has thereby displayed observable weaknastele. the church uses the Scripture to
support parents on using the rod to correct theidien’s behaviour, it is well aware that parents
have used this correction method to abuse thesrighthildren. The church has succeeded in

fighting against gross human rights abuses likéagament, forced labour, arbitrary arrests, but
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it has failed to fight the abuse of violence in thmilies which is the first institution where the

child is nurtured.

This may imply that the major weakness of the chuncAnkole diocese has been the failure to
fight injustice and abuse right from where it gai®imilarly in the church, | would call the

failure by the church to give the children whatreseo be theirs theologically an abuse of their
rights. This abuse may have been institutionalsmusciously by the church or the church may
be harbouring it without an awareness of it. Cleifdhave a right to fellowship; they have a right
to share in church singing and praise and to tbmsgents. They should also be allowed to listen
to the word of God being read directly to them fréine pulpit. Since as adults we have
preserved these events as our own disregardingrehijl well aware that they are not getting

similar services, we must accept that the baptibéddren’s Christian rights have been abused.

Unlike in some churches where children are someinealved even before the service stiits
children in many rural churches of Ankole diocese ot even part of the worship programme
of the church. Every time we meet in the Christrship, we renew our commitment and faith
to our lord Jesus. If through baptism children eedChristians, denying them the chance to
renew their faith is to despise the baptism thegired. During baptism, it is pronounced that
the children have been equipped through the sigheo€ross to fight the devil to the end of their
lives. While the God- parents may assist in upbnigdhe child in a Christian faith, they may or
may not become agents of the Holy Spirit for theli#dren. The first step to appreciate the
Christian rights of baptised children in our chutishto accept that just like adults, they are
Christians by being united to the body of Chrisig aot through any human mediation. In my
own opinion, the church may succeed in fightingtfa@ children’s rights on the socio-economic
scene, but as long as there is no effort madedk ioto the possible limitations imposed on
children within the church, the church will havehewed little. This is so, because while other
social organisations can fight for children’s rigjlsbcially, the church has the sole responsibility

of reforming itself according to a biblically baséeology.

%9 In the Roman Catholic Church in Ankole regiondten are allowed to help in lighting some candiethe start
of the service. In Stavanger, the Stavanger Intemal Church allows children to light candles, anslong relating
to them is often sung before they are led out. Atawio culture of lighting candles and any otheméte beautify
the worship, children in Ankole diocese rarely gegtsons which attract their involvement.
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5.9 THE CHURCH IN CHANGING TIMES

From the earliest times of the Christian churchiesa controversial issues emerged but many of
these were put to rest. Right from the early yadier the death, resurrection and ascension of
our Lord, we see Paul and Peter conflicting onngatith Gentiles (cf. Gal.2:11-16). In these
circumstances, we see Paul opening a new gospmetén, a gospel that breaks the barriers of
cultural bondage. Throughout all the Pauline wankthe New Testament, we find many
controversial yet crucial issues that Paul hadddress if the church was to succeed, especially
in the gentile world. One of the issues that wosttlnd controversial to many Jews is
justification by faith, not by law (Gal.3:21-25n feality, Paul seemed to sacrifice his culture as
a Jew more than any other apostle would have dbtieedime. This is perhaps why he did an
amazing work in establishing the churches in thec@Roman gentile world. In my opinion,
Paul sets an example of how the church may nebrktik the ties of rigidity and conservatism if

the situation warrants so.

I am not saying that Paul sacrificed the gospedllihis flexibility, he maintained the core of the
gospel — the grace and salvation given freely thinodesus Christ. Indeed, Paul was blessed in
his work and this is seen through the wonders aingictes which the Holy Spirit allowed him to
use in proclaiming the power and glory of the ri€dmist (cf. Acts.28:1-9). In the early centuries
of the church, major doctrinal and dogmatic issales arose. The most notable of them are; the
nature of Christ — divine or human? and the isdueirdty — one or three Gods? In response to
the above issues, we see that the council of Nacleliessed the nature of Christ, and that the
council of Constantinople addressed the naturermiity. In most cases, controversies in these

issues were raised by contemporary church leadereologians®

The major problem of Ankole diocese, just like tiest of the Anglican church of Uganda, has
been failure to adapt to necessary changes orata keom the other denominational churches

where necessary. In all the parishes | visited ynresearch, the clergy leaders acknowledged

% http://en.wikipedia.org/wiki/First_Council_of Nicae
Arius a popular preshyter contested the divinitgbfist and insisted that he is just part of Gau&ation.
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that there are urgent changes needed in the chlwitbhregard to reconsidering the state of
baptised children af£hristians None of them, however, showed interest in opmpdime
church’s current position on baptised childrerhorch worship All they answered was that this
was the doctrinal and dogmatic establishment offiglican Church and as church leaders, they
had to regard it as the right procedure. In a 8dnavhere people accept that something may be
wrong or disputable but ignore any attempts to &ng solution, it is right to say that there is no
vision. What makes the church in the modern timessgecial when compared to the early

church when it faces such challenges?

In recent times, we have seen feminist theology ldredation theology formed in response to
specific situations or otherwise in protest to wisateen as unfair treatment. If children had the
capacity to respond, we would perhaps see a chiklrtheology based on children’s own
authorship. In the modern theological circles, eaa hardly find any theologian who has no
qguestion over the treatment of baptised childrewnun Christian church worship. While some
conferences have been convened and some liteqatbieshed about the fate of children in the
church worship, no universal declaration has beedenconcerning children and church
worship. Denominational churches treat childregtgly differently but hardly any gives them
their full Christian involvement. If we must adntitat children are full Christians, then we can

say that all Christian denominations marginalisgtisad children in varying degrees.

To sum up this point, | wish to state that thettresnt of children in church worship is an issue
which the church must address urgently in ordeetoain one body that equally shares the fruits
of the Holy Spirit and God’s Grace. With the popualture, gross moral questions as well as
science and technology, the modern church faces gneater challenges than Paul or the church
shortly after him faced. If the early church fouhthecessary to address emerging issues in the
church, there is no reason why the church cannth&same today. If Paul found it necessary to
sacrifice some of his cherished cultural valuegltiersake of the cohesion of the church, there is
no reason why for example, the Ankole diocese cahreak through its cultural and dogmatic

conservatism for the sake of theological sincer®aul could have sought some scriptural

Some church leaders were in support of Arius. Thedaded bishops Theogris of Nicaea and Maris ludl€edon.
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literature to deny Gentiles equal rights with Jdws$ he never did. Similarly, one can look for
biblical texts to deny children equal rights witthuéts but nobody should do so. The ultimate fact
is that the church is not static but changes s@atifes over time and it will perhaps continue to
change. And, when church attitudes and practicegaronflict with theological presuppositions

in the Bible, it is not the Bible which is to becacnmodated to these attitudes and practices, but
the attitudes and practices which need to be refdrin accordance with biblical standards.
Addressing the contemporary crises in the churobluding the treatment of the baptised

children in church worship is the best way to fdas reality.

5.10 INTERMEDIATE CONCLUSION

This chapter clarifies that the treatment of cl@fdm church worship may not necessarily be an
adult-children problem. It may be a wider probleffieeting the general church worship and
spirituality. We therefore learn that redefiningraluip is much necessary because children may
be victims of failed worship patterns in the churdfe also acknowledge that there is a need for
redefining children. What we call children todayyntee mature Christians who have not been
recognised and therefore not served appropriatélg.chapter further informs us that the church
has passed through changing times and each timigshadn challenges which were addressed
appropriately. The treatment of children in ourrciuworship may be the challenge of the
church today and it must be addressed. The churctiies and dogmas may also be in conflict
with the scriptures on the nature and status dfli@m. This therefore creates a need for a wider
definition of children’s status in church, a defiiomn that goes beyond the confines of the
individual church dogma and doctrines. This pertaggests that children may be treated the
way they are in worship depending on the churchltdgy but not necessarily with a firm

biblical ground. A constant reconciliation betweka church theology and Holy Scriptures is

therefore necessary, especially with the formeringathe latter a point of reference.
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CHAPTER SIX: RECOMMENDATIONS AND
CONCLUSION(S)

6.1 RECOMMENDATIONS

The content of this thesis from the first chapteosves that children in Ankole diocese have been
allowed the chance to become Christians but limiteddome aspects in church worship. While
there are positive motives by the church to prowide and relevant teachings to children,
considering their tender age, such limitations tendonflict with some aspects of the Anglican
church theology as well as the theology in the chumiversal. Bearing in mind that the church
has good intentions for the children despite soodlicts with its theology, | wish to make
recommendations on six ares concerning the chuoezkhip in the face of cultural, doctrinal and
dogmatic conflicts with the general church theologlgese are based on my experience from the

field work as well as on my own subsequent analykthe material.

6.1.1 CHRISTIANS OF ONE NATURE

In its daily worship life, the church, whether imkole diocese or elsewhere, Anglican or
ecumenical, must understand that it is united enlibdy of Christ and that it is one. Christians
are also one in Christ. We can never have diffenamtires of Christians; half versus complete,
premature versus mature Christians. If the chureke® any effort to separate the congregants
along these lines, we are at the risk of beingeeduochurchesand not being the one church. It
is true that some Christians may be weaker spilyt@ad others junior in terms of the duration
of the church membership or age differences. THe#gaences, however, do not provide us with
the right to judge or victimise our fellow Chrigta We have an obligation to help our fellow
Christians who are having problems with their Gfaisfaith and the best way to do it is to pray
jointly with them, to worship with them. As the abh leaders in Ankole diocese conceded,
denying children full equality in church worshipshlaeen largely depending on anthropological
considerations and not on theological and spiritliadensions. But we need to remember that
the classifying of Christians are subject to tlandards laid down by Jesus himself (Matt.19:28-
30, Mk.10:29-31).
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6.1.2 RECEPTION VERSUS READINESS

The church in Ankole diocese accepts Christian easvfrom other faiths as well as Christians
from other denominations. Child/infant baptism lsoapracticed and the little ones are brought
to Christ at a very tender age. This is in linehwdesus’ teaching that nobody should block
children from getting access to him. Bringing éttbnes to him is therefore the best way to
respond to that call. While the church receiveddeln into the Christian faith, the question

remains on how ready the church is to accommodsam tinto its daily worship life. Some

elements of church worship such as Holy Communadnch is denied to children, seems to be a
contradiction of the fundamental church theologyork the general notes of the Holy

Communion (Order One) of the Church of Englandwhich the church of Uganda derives its
origin, we learn that the Holy Communion shouldaiewed to all people gathered for worship.
Using this order of worship to exclude children ntagrefore indicate that children are not
regarded as worshippers, an act that would markaffex of despise and neglect given to

baptised children as Christians. The order thuesiot

Holy Communion is celebrated by the whole peopl&ofl gathered for worship. The
ministry of the members of the congregation is ezped through their active
participation together in the words and actionghaf service, but also by some of
them reading the scripture passages, leading thgery of intercession, and, if
authorised, assisting with distribution of commumid

By denying children full benefits of Christian whig, the church simply presupposes that they
were received before their right time for a fullrShan life. This is the point that has been used
by the rival denominations like Pentecostals ta@mdit infant baptism. How can the church

open the gate way for children and at the same bhoek some ways without contradicting

itself? | would rather recommend that baptiseddcbih be either embraced into a full Christian
worship life or baptism be denied to them altogetMy experience has taught me that many of
the children in Ankole diocese do not know theirdgmarents, something which may indicate
that they have never met them. While | will notéhenter into a discussion about infant baptism,

it is a crucial issue since it marks the recepbbohildren and tests the readiness of the church,

®1 The Archbishop’s council, 2006toly Communion Order On€ommon Worship (Services and prayers of the
church of England), General notes- iv. Church hquasishing, church house, Great Smith street, bondJnited
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including parents and God-parents to take thecfulsequences of having accepted them.

6.1.3 REDEFINING CHILDREN FROM A BIBLICAL POINT OF VIEW

While Jesus puts emphasis on children’s role mpdsition and instructs us to emulate them,
few of us have obeyed the instruction. He alscsteghat “the kingdom of heaven is for such as
these” (Lk.18:15-17). In Ankole diocese, childrene aot at all considered to be role models.
Actually, an adult who behaves foolishly is consadeto behave like a child. Being meek,
obedient and humble as a child would be seen mmatweakness in Ankole culture, especially
for a mar’? | recommend that beyond the frontiers of cultunatl age superiority, we need to
redefine the understanding of children just as sled. Children are normally innocent and in
cases where they have become contaminated by sin,coltures and socio-economic
environments have played a big role. As adults vee aways responsible for what children
become, not only for the positive but also for tlegative effects. The church similarly should
always seek the biblical interpretations in itshdavork. Different denominations may possess
different dogmatic approaches and interpretationsichv may help the growth of the
denomination but may come into conflict with theimsé&ream fundamental theology. Seeking a
biblical point of view of children will provide thehurch with checks and balances, and this is
also necessary in Ankole diocese. Here church dlggomay have a critical role against

traditional cultural values by re-evaluating Chastchildren to what they really are.

6.1.4 A SPIRITUAL CHURCH VERSUS A MATERIAL CHURCH

I noted that worship services in many of the chascim Ankole diocese have been dominated by
other activities which develop the church econoltydaut not spiritually. The church leaders
have put much effort in acquiring property for theirch as well as for themselves. The conflicts

which emerge every time a new bishop is electedkayeindicators of how materialism has

Kingdom.

62 Ankole culture presupposes that a man is strongfatig, emotionally and physically. He is not exjgetto break
down in tears anyhow. He is expected to defendpaoigct his wife and children under any circumsgsndn
general being rough is part of manly features. 8simy, meek, humble and soft are features assdaiate women
and children.
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engulfed the entire church of Ugariti@rayers and fellowships outside the Sunday se\dce
not at all considered necessary to attend by @Gmistin my local churci{abuyandaAll Saints
church, there is a weekly fellowship every Wedngsd&ith around three hundred members,
only less than 2% are interested to know what fedlup is about and less than 1% regularly
attend. This is quite normal because prayer meetngl fellowships apart from Sunday services
are rare occurrences in Ankole diocese. Childreaudint into Christianity in such an
environment are likely to gain little spirituallythis situation coupled with the ineffective
Sunday school leaves the baptised children in @tisgdi vacuum. Developing a more spiritual
worship in Ankole diocese will create an awarenafswhat our children are lacking, and the

need to include them in the church worship anavehip.

6.1.5 AN ALL-INCLUSIVE WORSHIP

A joint worship, hard as it may be to implementihie best way to fellowship with the baptised
children. The church can no longer work on the chuleaders’ untested assumption that
children disrupt joint worships. All-age worship ams that the worship should put all Christians
into consideration. From the diocese of Worcester]earn that all-age worship is not “an adult
worship to which children are invited”. It is ne#th“a service for children with adults present”,
nor is it “an opportunity for the children to pemfi@’. It is “an act of worship in which all
participants have a role to play, which is relevantll and in which each person can make a
valued contribution to the whole experiené@It children disturb, it may be an indicator thiagt
worship did not cater for their presence. We neeggrépare worship services with consideration

of the child’s point of view. Carolyn Brown advises this point:

Some texts seen from a child’s point of view offiesights that enrich everyone’s
understanding of the text. When adults read altmibhealing of Naaman, they tend to
focus on the seven baths in the muddy Jordan Rigef5od’'s chosen means of
healing. When children read the story they aregtiedd by God’s choice of a little
slave girl as the bearer of the critical piecendbimation that enables the cure. They

88 http://www.ulii.org/ug/cases/UGHC/2003/27.rtf. 08/2009

There was a conflict involving two rival clergy mewer who would become the bishophfihaburadiocese. It

turned out to be a bloody conflict and both propertd lives were lost until civil courts had todntene. It started

in 2001 and ended in 2007 when a new bishop wasecoated. IrRwenzoridiocese, clashes were also reported and
in 2007 Clashes almost erupted in Ankole diocesenvitvo brothers became candidates for the new pidbath of
them were later dropped and Dr.George Tibesigweteddethe new bishop.

8 http://www.cofe-worcester.org.uk/work_of the dioelecw_all_age_worship.pH®/4/2009
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are pleased that her mistress and master takenfoemation seriously and act on it.
The story promises them that God takes childreiogglly and that children can make
important contributions now.,

The church must also learn to categorise childggorapriately because children do not only
vary in age but also in behaviour. Our children gm@wing up in the time where the press and
the media influence their behaviour. Children whie always in front of the television sets
watching, or on radio listening to secular pres@mta, imitating and reciting, should be
assumed to be ready to sing and recite the Chrifdith with the rest of the church worshippers.
The parents spend little time with children at hoamel almost no time with them in worship.
This is disadvantageous because the parents mayrdsing touch with their children’s
change in behaviour and development of their faitnildren of all ages may not be
accommodated in the joint service regularly but ¢herch should strive to incorporate the

children into the general church life at an eagg and as often as possible, inclusive in worship.

6.1.6 A MISSION FOR ALL OF US

In ancient Ankole culture, just like in many Afritaocieties, a child would be brought back to
order by any adult of the society. This generalahogsponsibility has somehow dwindled with
time but is still significantly relevant and mucttige for close relatives. It would be positive for
the church if the Christians in Ankole diocese empthis joint responsibility in Christian
mission. Though my main theme is on church worshimore touching worship for a child is
best done at home. As parents, if we pray, sirgserand confess together with our children in
our homes, we would be making the work easier tier¢hurch also in its worship life. | have
visited homes where children are requested to iegutayers and have succeeded in making
relevant and touching prayers. This does not rentbgefact that the church worship tends to
sideline children in church worship but it servher right also if they have home experience.
As partners in mission, the church leaders may mesdadvice as parents and adults of faith.
The modern church right from the local levels isdsked with people of faith and some with

theological training. The church worship may berating the way it does because the church

8 Carolyn C. Brown 1997ou Can Preach To The Kids Tpbesigning Sermons For Adults And Children,
page.38. Abingdon press, Nashville, United Statésneerica.
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leader does not know what is lacking. As theologiiand concerned Christians, we need to take
the role of advising the church leaders on our eaoms about children in our church worship.
Though it is not for granted that our advice wilvays be considered wise or relevant, it seems
to be the best way to start.

6.2 GENERAL CONCLUSION(S)

As it is clearly indicated in the main body of thirk, this study about children and church
worship was carried out in Ankole diocese. The datlected from the research field in the
diocese has been a significant pillar in the dgualent of this work. Because the topic under
study is theological, a theological discourse vtk scripture in considerations has also been
analytically used. After watching and observing theatment of children in church worship, |
felt that something needed an explanation. Incgléké separate worships and exclusion from
full participation in Holy Communion, as administdr to children, have been justified on
anthropological understanding. Feeling that ther@eed for a theological reflection on such
issues, | set out to explore the church theologylufdren, the biblical view of children, and
compare the two to ascertain the place and fatehidiren in the church. The influence of
cultural and economic factors on our church missionrelation to children, has also been
addressed. The church sacraments like baptism alyd@mmunion have also been discussed.
Though it was not the main theme for the thesigdthfant baptism became an issue that also
needed an explanation. As | mentioned baptiseddrem| some curious informants posed a
guestion as to whether in the first place childrédahnts should be baptised. While | could not
give a detailed answer for that, the study was albaptised children, fully considered as

Christians.

| wish to acknowledge that the treatment of bagtid@ldren in church worship remains an issue

for discussion, not only in Ankole diocese or theghcan Church, but for the church universal

as well. From the presentations in the main chaptbe general picture may appear to be that

the church in Ankole diocese has abandoned or fengahildren in its planning. The reality is

that the diocese has children in its strategic mtamn but that they have nonetheless been

consistently left in a spiritual shadow sometimathewut the church’s intention. It is therefore
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important that while the church sticks to its dograad doctrines in order not to lose its identity
and foundation, it orients itself toward the bibli@and to the modern theological perspectives
and demands. The views of Christians in Ankole esecpartly acknowledge that the church
worship has marginalised baptised children. Othmisans maintained that there was nothing
wrong with the status quo in church worship. Winilany of these Christians used their personal
intellect to answer, others thought something wglst rbecause the church teaches so, barely
with no concern for the theological implicationshig thesis has therefore tried to answer the

question on whether children have been/are maigéthlin church worship.

The interpretation and analysis of the research thathis thesis clearly confirms that children
have been treated unequally with the adult ChnstialThe hypothesis of the thesis which
suggests that children have been treated in a mémaieselfishly benefits adult Christians is to a
great extent confirmed by the analysis of this w&@&nsidering the key questions in this thesis:
whether children are considered as full Christianbgether they are considered to have a
Christian faith; whether they are able to take pactic roles in the church including leadership;
and whether they are models for adults to emutataur church, one learns from this work that
children are not considered to fully possess anthefabove. Since from the interpretation and
analysis the trend shows that children have beesmidd unequally to adults and sometimes
seemingly unfairly, and since there is a clear lbgioal uncertainty that needs more
interpretation, it is not unfair to deduce that tisgd children in Ankole diocese have been

marginalised.

Children have been sidelined partly to be serveati what the church thinks is worth for them.
This clearly shows that the church is not agaiméitdeen, but its theology somehow conflicts
with the biblical perception of children. From #lle points discussed, there is a reason to say
that in the current situation of the church worshigAnkole diocese, children are marginalised.
This marginalisation is not only based on theolabdiscourse, but also on the human relations
in the church as well as on cultural traditionsareiing the status of children. The manner, in
which the adult Christians treat children in theurdh worship, with much despise, is an

observable weakness in the church social relatibhs.issue which | want to make the core of
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this thesis is theeadinessof the church to receive children as Christianise Treatment the
children receive once they are baptised may be gindo show the readiness with which the
church receives them. Children in our church wagrgtie an issue like other controversial issues
that have emerged in the church history and thereope it will be addressed satisfactorily.
Since the clergy members in Ankole diocese haveadir acknowledged some theological
defects in this issue, their continued theologiceHlection will represent an important step
towards finding the solution for the betterment damtmony of the church worship where

children may be incorporated and feel welcome.
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APPENDIX I: RESEARCH QUESTIONNAIRE

Master of Theology Thesis Project 2008-2009
School of Mission and Theology, Misjonmark 9, 402&tavanger, Norway

Thesis Topic: “Baptised Children — The MarginalisedChristians?
Children and Worship in Akole Diocese of the Church of Uganda

(Anglican).”
Student: Bernard Mugabiirwe
Advisor: Thor Strandenaes

RESEARCH QUESTIONNAIRE AIMED AT LAY CHRISTIANS

Dear respondent, | greet you in the name of oudLéram a master student from Uganda
studying in the school of Mission and Theology vateger, Norway. As part of my master thesis
project | am currently collecting data from informi& in the Ankole diocese, with a purpose of
learning more about church practices concernintdidn and worship. | hereby request you
kindly to contribute to my work by responding tastlguestionnaire. | guarantee that your
identity will not be disclosed, and that the infatn you give me in this questionnaire will be
treated discreetly and anonymised in the thesiso Adll electronic transcripts will be deleted by
the end of the project period (June 15, 2009). I awsk you for your oral conscent to

participating. At the same time you should knowt §@u are free to withdraw your participation

from this project at any time — now or at a lataige — if you so decide.

Instructions:
(1) Please fill in your answers in the spaces provided.

(2) If you need more space, please continue at the dfatle page.
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I nformation about yourself

1. Sex (male/female).........cccuvevmimiiiiiiiiimenenneeeenn.

2. AQE.

3. Church and Parish..........cccccoiiiiiiicee i,

4. Occupation and Responsibility in the church(if ayticular)............................
O, DALE. e ———————— e

Questions to answer
1. According to your understanding, who do you idgndi§ a child?

«If no, why do you think that adults do not have thimyg to learn from baptised children
in your church?
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6. Do you think that there are possible roles or tdbks$ children may take up in the worship

life of your church?

«If yes, can you please identify which possible sade tasks you think children may take

up in the worship life of your church?

«If no, can you please state the reasons why yaik tthildren have no roles or tasks to

take up in the worship life of your church?

7. In which ways do you think adult members of therchumay assist the children in your

church on their spiritual journey?

«If yes, why do you think so? Please elaborate.
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«If yes, do you regard the nature of Christian aleifds faith to be similar to or different

from the Christian faith of adults? Please elal@orat

«If no, why do you think that baptised children dot thave a Christian faith? Please

elaborate.



13.Do children in your church receive Holy Communion?

« If children normally attend Sunday school, how usdb you regard Sunday school to be
to them and to your church? Please elaborate.

*As Sunday school is currently operated in your churdo you think that it lacks
anything?



«If you do not think it lacks anything, what are yaeasons for thinking so? Please
elaborate.
16.Someone has said: “The unity of the church is egeeu if children are not actively
involved in the joint worship of all ages”. Do y@agree or disagree with this statement?

Please state your reasons for doing so.

17.1f Sunday worship service is practiced in such & wwat children are expected to leave it or

worship separately, how would you regard such atjpef? Please elaborate.

18.1f you were to give recommendations to your chuefjarding how it ought to preserve its
baptised children’s Christian rights, what woulrthbe your recommendations? Please

elaborate.

19.1f you were to give recommendations to your chumfarding adult-children interaction in
relation to worship and fellowship practices, wkaduld then be your recommendations?

Please elaborate.
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APPENDIX II: INTERVIEW GUIDE

Master of Theology Thesis Project 2008-2009

School of Mission and Theology, Misjonmark 9, 402&tavanger, Norway

Thesis Topic: “Baptised Children — The MarginalisedChristians?
Children and Worship in Akole Diocese of the Church of Uganda

(Anglican).”
Student: Bernard Mugabiirwe
Advisor: Thor Strandenaes

INTERVIEW GUIDE FOR QUALITATIVE INTERVIEWS

Dear respondent, | greet you in the name of oudLéram a master student from Uganda
studying in the school of Mission and Theology Va@tager, Norway. As part of my master thesis
project, | am currently collecting data from infarih the Ankole diocese, with a purpose of
learning more about church practices concerningdidn and worship. | hereby request you
kindly to contribute to my work by responding to nmgerview. | guarantee that your identity
will not be disclosed, and that the information ygwe me will be treated discreetly and
anonymised in the thesis. By the end of the prgjecdibd (June 15, 2009) all tape recordings and
electronic transcripts will be deleted. Furtheruymay withdraw your participation in this
project at any time if you so decide. If you give gour consent to participating, | will proceed

to ask you some questions which | request you kitaltespond to.

The Interviewee’s profile
a) Sex

b) Age
c) Church and parish.
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d) Occupation and responsibility in the church.
e) Date

Questions to be answered

1.
2.

According to your understanding, who do you idgnd$ a child?
How many children do you think regularly attend &ay worship in your church, and

how do they normally participate?

3. Averagely, at what age are children in your churaptised?

4. Do you regard baptised children as full memberthefchurch?

* Yes/No
* If yes, what are your reasons for thinking so?
* If no, what are your reasons for thinking so?

Do you think there is anything adults may learmfroaptised children in your church?

» If yes, what may adults learn from children?

* If no, why do you think adults do not have anythiadearn from children?

Do you think that there are possible roles or talet children may take up in the

worship life of your church?

» If yes, can you please identify which possible sabe tasks you think children may
take up in the worship life of your church?

» If no, can you please give the reasons why yolktbmldren have no roles or tasks
to take up in the worship life of your church?

As you understand it, do baptised children havé@s@an life?

» If yes, why do you think so?

» Do you regard the nature of Christian children’ghfdo be similar to or different
from the Christian faith of adults?

» If no, why do you think that baptised children dui have a Christian faith?

Does your church offer special worship servicescfoldren?

» If yes, which special worship services does yowrch offer for children?

Do you enjoy worshiping together with children?

» Ifyes, why?
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e If no, why?
10.Do you think that Jesus considers baptised chiltbrdse equal to adult Christians?
» If yes, what are your reasons for thinking so?
» If no, what are your reasons for thinking so?
11.Do children in your church receive Holy Communion?
» If yes, at what age or time do children receiveyHobmmunion?
* If no, do you think they should be allowed to reegHoly Communion?
12.How does your church involve children in the Chaistfellowship?
13.1n which ways do you think adult members of therchumay assist the children in your
church on their spiritual journey?
14.Does your church operate Sunday school for chiRiren
» If yes, how useful do you regard Sunday schooldddthem and to your church?
Please elaborate.
* As Sunday school is operated in your church todkyyou think that it has any
weaknesses or lacks anything? Please elaborate.
15.Someone has said; “The unity of the church is egelaad if children are not actively
involved in the joint worship of all ages” Do yograe or disagree with this statement?
Why do you agree/disagree?
16.1f you were to give recommendations to your chuediarding adult-children interaction

in worship and fellowship practices, what \bthen be your recommendations?
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APPENDIX III: MAP OF UGANDA
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