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Abstract

This thesis explores and discusses a selection of texts from the second part of

the Book of Isaiah, that reuse key vocabulary from Isaiah 6, to answer the

question ”How does the exilic prophet reuses the literary allusions from the

first part of the Book of Isaiah?“

For this I give a general overall understanding of the Book of Isaiah, as

well as a literary research specific overview. For discussing reuse within the

Book of Isaiah, I mainly use Benjamin Sommers four categories of reuse, al-

lusion, influence, echo and exegesis, together with Ziva Ben-Porat’s model for

actualizing allusions, as I see allusions as the most prominent form of reuse.

Hugh Williamson theory of the exilic prophet’s gathering and reuse of older

material from the prophet Isaiah is also central to the discussion of reuse.

Chapter 1 gives the introduction to the research done in the thesis, as well

as an example illustrative case for reuse. Before the relevant research overview

and literary theory is discussed in Chapter 2. That theory is then applied to

a selection of texts in Chapter 3, to explore the reuse of material from Isa.

6. A systematizing discussion in Chapter 4 then draws together the texts

discussed to show a pattern in reuse for the exilic prophet. The conclusion

then in Chapter 5 is that the exilic prophet does reuse the material from Isa.

6 as four different themes for the exilic context. Those models are Isaiah as a

model, Creation is not the Creator, Confirm and reinterpret, and the Unrealised

hope from Isa. 6, as the way the exilic prophet relates to the older prophetic

material from Isaiah of Jerusalem, but at the same time reuses it theologically

towards the exilic community.
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1 Introduction

Isaiah is and has been for what we know been read and received as a whole

book. Nevertheless, traditional historical-critical bible study has understood

the Book of Isaiah as a book, not to be written by one single author, at a

single point in time, but rather as written by multiple authors, each writing

parts of the book, at multiple points throughout Israel’s history. Still, in

the last decades, there has been a renewed interest in the unity of the book,

but without at the same time compromising with the traditional source focus

of critical biblical research. Where the earlier discussions about the Book of

Isaiah focused on questions of multiple authorship, the recent research is rather

interested in questions of literary unity. This literary unity is what this thesis

will explore, by comparing how the second half of the book (Isa. 40-66) reuses

key vocabulary and imagery from the first part (Isa. 1-39).

1.1 Case

As an introductory illustrative example of this reuse I will briefly point out

how Isaiah 62:4 uses some key vocabulary and images from Isa. 6. This serves

a couple of important points for the further exploration of reuse within Isaiah.

In Isa. 62:4, there are only two words that might be considered alluded words,

and such a limited number of words is often not considered enough to be able to

argue for a conscious borrowing. However, if we rather have an accumulation of

the same words between two sources, then we can easier argue for a conscious

allusion. Though, as my introductory case might show, even a few words can be

argued as conscious allusions if they are sufficiently rare, or there otherwise is

an accumulation of markers alluding to the source text, that might be themes,

structures, or the current context of the verse.
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Introduction to Isa. 62:4

This text is placed towards the end of the book of Isaiah, and is talking about

the coming hope for Zion and its people in exile. The two possible word marks

here are related to the devastation resulting from the judgment towards Judah

in Isa. 6.

ין מֵאֵ֣ וּ͏בָתִּ͏ים֙ ב יוֹ͏שֵׁ͏֗ ין מֵאֵ֣ ים עָ͏רִ֜ אִם־שָׁ͏א֨וּ͏ אֲשֶׁ͏ר֩ ד עַ͏֣ אמֶר ֹ֡ וַיּ͏ אֲדנָֹי֑ י עַ͏ד־מָתַ֖ ר וָאֹמַ֕

ה׃ שְׁ͏מָמָֽ ה תִּ͏שָּׁ͏אֶ֥ ה וְהָאֲדָמָ֖ ם אָדָ֔
Isa. 6:11

רֶץ׃ הָאָֽ רֶב בְּ͏ קֶ֥ ה הָעֲ͏זוּ͏בָ֖ ה וְרַבָּ͏֥ ם אֶת־הָאָדָ֑ יְהוָ֖ה ק וְרִחַ֥ Isa. 6:12

הּ͏ חֶפְצִי־בָ֔ יִקָּ͏רֵא֙ ךְ לָ֗ י כִּ͏֣ ה שְׁ͏מָמָ֔ עוֹ͏ד֙ ר לאֹ־יֵאָמֵ֥ וּ͏לְאַרְצֵךְ֙ ה עֲ͏זוּ͏בָ֗ ע֜וֹ͏ד ךְ לָ֨ א־יֵאָמֵר֩ ֹֽ ל

ל׃ תִּ͏בָּ͏עֵ͏ֽ ךְ וְאַרְצֵ֖ ךְ בָּ͏֔ יְהוָה֙ ץ י־חָפֵ֤ כִּ͏ֽ ה בְּ͏עוּ͏לָ֑ ךְ וּ͏לְאַרְצֵ֖
Isa. 62:4

What is alluded to?

There are two word marks here, in Isa 62:4 ה עֲ͏זוּ͏בָ֗ [to leave or forsake], and

ה שְׁ͏מָמָ֔ [desolate]. Both of which are quite rare words, which strengthens the

possibility of them alluding to Isa. 6.

עזובה occurring 14 times as passive Qal participle,1 where שממה occurs 57

times.2 עזובה and שממה together has three out of five cases within Isaiah.3

So these are more uncommon words, with a frequency within Isaiah. The

sentences are paralleled with עוֹ͏ד֙ ר לאֹ־יֵאָמֵ֥ [Not longer being called, nifal], with

a nifal imperfect, signaling passive or reflexive. The people and the land are

not to be called, or call themself desolate or forsaken. Contrary to this, in Isa.

6, this is the goal of the judgement message Isaiah is to bring to the people of

Judah (Isa. 6:9-12).

1. Deut. 32:36; 1 Kings 14:10; 21:21; 2 Kings 9:8; 14:26; Is. 6:12; 10:14; 17:2, 9; 54:6;

60:15; 62:4; Jer. 4:29; Zeph. 2:4
2. For .שׁ͏ממה there I have not differentiated in the grammatical form, but rather focus

on the word being used.
3. Isa. 6:11-12; 17:2-9; 62:4. Also one within Jeremia and one in Zephaniah
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Isa. 62:4 is poetic in structure. It is divided into three parts discussing,

the previous, the current, and a summary. The two first parts parallel each

other, You should not longer be called the forsaken ,(עזובה) Your land should

not longer be called the desolate ,(שממה) each have their counterpart in You

shall be called.

עזובה [the forsaken], is used in Isa. 62:4, but also in Isa. 6:11-12. In Isa.

62:4 there is a 2. person subject, you, where this you is the people of Jerusalem

or parts of the people. In Isa. 6:12, the people are removed far away, and the

land is what will become forsaken.4 For שׁ͏ממה [desolate], in 62:4, it appears

last of the two marks, and the subject is your land. In 6:11, it is also addressed

to the land, even if there are used different words for land, ארץ (62:4) and אדמה

(6:11). Isa 6:11 has a wordplay on אדמה ,אדם which might explain the choice

of word.

How is it used?

There are then two words that here help to establish an allusion from 62:4

back to 6:11-12. Even if two words might be too few to establish an allusion,

in this case, the words are uncommon, especially together. The texts are also

thematically similar, discussing judgment in Isa. 6:11-12 and relating it to

to the land and its people, a theme that indicated God’s goal for Isaiah’s

prophecy. Isa. 62:4 turns this upside down. It does confirm the עזובה and

שׁ͏ממה of the land and its people, but now something new is happening. The

people and its land is now given a new name, My delight/Married, once again

the people and the land belong to God, as God’s people and God’s land.

4. Could also be those in the land will be forsaken. ”And many (is) the forsaken/being

forsaken in the midst of the land.“

3



1.2 Research Question

This case not a comprehensive analysis of the allusions between Isaiah 1-39 and

40-66, but might serve as an illustrative case for the exploration of allusions

between the two parts, and then also as an illustrative case for the main task of

this thesis, that is to answer the question, ”How does the exilic prophet reuses

the literary allusions from the first part of the Book of Isaiah?“ It has been

suggested by Williamson, that parts of 1-39 is also likely written by an editor

later than Isaiah of Jerusalem.5 But nevertheless, there is a literary unity seen

in the book, and the later parts have the earlier as a frame of reference for

talking to and making sense of current events. In the following I am going to

be using Isa. 6 as a base for exploring and discussing the allusions in the rest

of Isaiah 40-66, since key vocabulary in Isa. 6, the call of Isaiah of Jerusalem

is alluded to multiple times in the second part of the Book of Isaiah.6 As well

as both recognising and discussing the possible allusions in the second part of

Isaiah, the main objective will be in exploring how the second part of the Book

of Isaiah reuses, and reinterprets the allusions from Isa. 6 in the exilic context.

Important for this research is also the fact that Isa. 1-39, the first part of the

Book of Isaiah, is broadly dated to the 8 century during the Assyrian period,

where 40-66 is exilic and post exilic, during the Babylonian and Persian period,

even if the division between the parts are not clear cut.7 Some sections within

the first part of the Book of Isaiah is likely not pre-exilic, but the content of

Isa. 6 is usually considered to be pre-exilic,8 and that is also a point I will

base the following analysis and discussion on.

To summarize the goal of this thesis is to answer the research question,

5. H.G.M Williamson, The book called Isaiah : Deutero-Isaiah’s role in composition and

redaction (Oxford: Clarendon Press, 1994), 19–21.
6. Risto Nurmela, The mouth of the Lord has spoken : inner-biblical allusions in Second

and Third Isaiah, Studies in Judaism (Lanham, Md: University Press of America, 2006), 81.
7. John J Collins, Introduction to the Hebrew Bible and Deutero-Canonical books, 3rd ed.

(Minneapolis, Minn: Fortress Press, 2018), 335–337.
8. Williamson, Boook called Isaiah, 30
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”How does the exilic prophet reuses the literary allusions from the first part of

the Book of Isaiah?“ This will is done by discussing cases of possible allusions,

as well as systematizing the way the older material is reused.

1.3 Method

With the example case illustrating a literary unity within the book of Isaiah

and a research question based on this case, I will in this section discuss some

methodological questions related to finding an answer. Here in chapter 1, I

firstly give a preliminary discussion of Isaiah 6 allusions in Isaiah 40-66

Chapter 2 will discuss the theories that are relevant for the textual analysis

of the following chapters 3 and 4. Section 2.1 will give a brief historical overview

of some key contributors to our current understanding of the Book of Isaiah,

exemplified by Döderlein and Duhm. This is to give the historical background

for the literary understanding that I base this thesis on. Section 2.2 will

discuss the contributions of some of these who will be my main interlocutors

for this thesis, from Michael Fishbane and onward. This will serve as an

introduction to the history of intertextual or inner-biblical research to the

Book of Isaiah. Following that historical introduction I will look more closely

at literary theory in section 2.3 mainly using Benjamin Sommer’s theory of

inner-biblical allusion and exegesis, as that gives some helpful categories to

the analysis and discussion later in the thesis. That section gives a definition

of his four categories, allusion (cf. 2.3.2), influence (cf. 2.3.3), echo (cf. 2.3.4),

and lastly exegesis (cf. 2.3.5)

Chapter 3 will after a short introduction, chronologically analyse the se-

lected texts from the second part of Isaiah. All analyses will contain a short

introduction to the entire section of texts being discussed and a table of color-

coded word marks, showing possible allusions back to Isa. 6. Every section of

verses will if it contains a possible allusion be analysed on its own by listing

the possible allusions as well as discussing how this allusion might have been

5



reused, before the entire section of texts being discussed again will be given a

preliminary conclusion.

Chapter 4 will look closer at all the texts as a whole, and look at how the

exilic prophet might be reusing the material from Isa. 6. This is to see whether

there are any patterns in his9 way of creative interpretation.

In Chapter 5 I will finally draw together the above chapters summarize the

work done and give a conclusion to the questions posed at the beginning of

the thesis. ”How does the exilic prophet reuses the literary allusions from the

first part of the Book of Isaiah?“

2 Theory

2.1 Overall understanding of Isaiah

Our scholarly understanding of the book of Isaiah has gone through multiple

steps in it research history. The current critical biblical consensus is that the

complete book of Isaiah is not written by one author, and not at the same

period in history. A couple of names from the early years of critical Isaiah

research is Johann C. Döderlein and Bernhard Duhm. Johann C. Döderlein

presented in 1788 firm arguments for Isaiah 40ff, not to be written by Isaiah of

Jerusalem from the eight century BC, and therefore not to be included within

the first part of the Book of Isaiah, but rather they be dated to the sixth

century. Then a century later Bernhard Duhm, in 1892, argued for a further

division, of 56-66, as dated even later than the second part of Isaiah. The

result then is, what today is fairly widely accepted. A three part Isaiah, 1-

39 Proto-Isaiah, 40-55 Deutero-Isaiah, 56-66 Trito-Isaiah.10 Even if this broad

9. When I here use he/him as a personal pronoun for the exilic prophet, I am only following

conventional language. The gender of the anonymous exilic prophet is not within the scope

of this thesis.
10. Bernhard Duhm, Das Buch Jesaia [in ger], vol. Bd. 1, Göttinger Handkommentar zum

Alten Testament (1) (Göttingen: Vandenhoeck & Ruprecht, 1892).
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three parts division is not a rigid, not everything in 1-39 is pre-exilic, same

goes for Deutero- and Trito-Isaiah.11

The authorship of these parts has also been discussed. Some state that

the whole of Deutero-Isaiah, is written by one author,12 other disagree. And

there is also the question of whether Deutero-Isaiah was an independent work,

distinct from Proto-Isaiah, or more closely related to it.13 Trito-Isaiah is also

discussed, to be a separate section, dated later than the first two parts of

Isaiah is also questioned. This is largely due to there being different genres

than prophecy in the third part. References to the temple, and post-exilic

topics like inclusion of foreigners and the nature of the priesthood, are topics

not thought to be relevant to an exilic community.14 As well as similarities to

the literary style of Deutero and Trito-Isaiah.15

2.2 Research overview

This thesis relies on previous studies of inner-biblical allusion and exegesis, to

explore how later parts of Isaiah reuse the pre-exilic earlier parts. Michael Fish-

bane (1985) is probably the first one who at a large scale systematizes inner-

biblical allusions and exegesis. He proposes three categories of inner-biblical

interpretation. His first category is legal exegesis, which is the reformulation

of earlier law codes, to explain their meaning in new contexts.16 His second

category is aggadic exegesis, which is a more independent work, utilizing the

11. Collins, Introduction to the Hebrew Bible and Deutero-Canonical books, 336–337.
12. R.E Clements, “Beyond Tradition-History: Deutero-Isaianic Development of First Isa-

iah’s Themes,” Journal for the study of the Old Testament (Thousand Oaks, CA) 10, no. 31

(1985): 95–96.
13. Benjamin D Sommer, A prophet reads scripture : allusion in Isaiah 40-66, Contraver-

sions : Jews and other differences (Stanford, Calif: Stanford University Press, 1998), 188.
14. Sommer, 188.
15. Sommer, 189.
16. Michael A Fishbane, Biblical interpretation in ancient Israel (Oxford Oxfordshire :

Clarendon Press ; Oxford University Press, 1985), Part Two, from page 91.
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tradition to make new theological insights in new contexts.17 Thirdly he has

the category that is called mantological exegesis, being ominous or oracular in

scope and content, like exegesis of dreams, and visions in their own right.18

Hugh Williamson (1994) has also done a substantial study of The Book

Called Isaiah. A central conclusion for him, that also serves as a point of

departure for this thesis is that the exilic prophet was familiar with some form

of the earlier prophet Isaiah, and both consciously and unconsciously used

themes and images from the earlier prophet when bringing his message to the

new exilic context.19

Patricia Kathleen Tull Willey (1997) also continues the work of intertextu-

ality in Isaiah after Fishbane. Her emphasis on the complex web of intertextual

links in communication prompts the question not of whether there is a reuse

of former materials, but what material is reused.20

Benjamin Sommer (1998) further defined the categories of Fishbane, by

differentiating between inner-biblical allusions and exegesis, specifically in the

Book of Isaiah. He discusses different forms of use of older biblical material, as

explicit, implicit and inclusion, as well as presenting his own categories of reuse

as allusion, influence, echo and exegesis. Then he applies this to the Book of

Isaiah, and illustrated reuse from multiple different sources. Both Psalms and

Jeremia, as well as the first part of Isaiah.21

Risto Nurmela (2006) discusses the verbal similarities between Second Isa-

iah (40-55) and the Hebrew Bible, as well as Third Isaiah (56-66) and the

Hebrew Bible.22 He does not limit the possible reuse of second and/or third

Isaiah’s reuse of the prophet Isaiah but includes multiple sources as possible.

17. Fishbane, Biblical interpretation, Part Three, from page 281.
18. Fishbane, Part Four, from page 443.
19. Williamson, Boook called Isaiah, 94.
20. Patricia Kathleen Tull Willey, Remember the former things : the recollection of pre-

vious texts in Isaiah 40-55, vol. No. 161, Dissertation series (Society of Biblical Literature)

(Atlanta, Ga: Scholars Press, 1997), 102.
21. Sommer, Prophet Read Scripture.
22. Nurmela, Mouth of the Lord, Introduction.

8



At the same time he does not exclude other parts of Isaiah, as they then

become ”parts of the Hebrew Bible“ in his discussion.23

There are also others that has worked more specifically with Isa. 6, com-

pared to those previously mentioned, that has worked with the Book of Isaiah,

or larger parts of it, in its entirety. Those who has done work on Isa. 6 is

firstly Roland Ernst Clements (1985), he has done some work to show the

importance of the first part of the Book of Isaiah, and among other texts the

call narrative of Isaiah of Jerusalem, for the exilic part of the book.24 Rolf

Rendtorff (1989) has also made a brief study in how Isa. 6 relates to the rest

of Isaiah.25 Knut Holter (1996) has explored how the cities imagery from Isa.

6, is paralleled and reused in Isa. 40:1-8, with an emphasis on the end time

from the prophecy of Isa. 6 by the ”How long“ saying in Isa. 6:11.26

The Book of Isaiah, or maybe more correctly named, as Williamson named

his book, ”The Book Called Isaiah“,27 as a literary unity is what I in the

following will be exploring. With the introductory case (cf. 1.1) as a starting

point. I will be using literary theory presented in section 2.3, to analyze cases

of allusions from within the Book of Isaiah, to key vocabulary pointing to the

first part of the Book of Isaiah, and specifically Isaiah 6.

The redaction history of the book is complicated, and we do not know

enough to finally conclude what is original, and what is written by later redac-

tors. Even after the three-part division, of Proto, Deutero and Trito-Isaiah

what is original and what is edited together later, when the book got its fi-

nal form is difficult to conclude.28 But based on the book as a literary unit,

I will in the following work from the presumption that a later author have

23. Nurmela, Mouth of the Lord, Introduction.
24. Clements, “Beyond Tradition-History.”
25. Rolf Rendtorff, “Jesaja 6 im Rahmen der Komposition des Jesajabuches,” The Book of

Isaiah, 1989, 73–82.
26. Knut Holter, “Zur Funktion der Städte Judas in Jesaja XL 9,” Vetus Testamentum 46,

no. 1 (1996): 119–121.
27. Williamson, Boook called Isaiah.
28. Williamson, 116–117.
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used the prophet Isaiah, Isaiah of Jerusalem, as a conscious source in his own

writing, and look at the correspondence between Isa. 6, from the first part of

the Book of Isaiah and the second part of the Book.29 Even if there naturally

is a complex web of intertextual links, and layers of influence, both conscious

and unconscious on any form of communication.30

2.3 Literary Theory

In the following, I will be discuss some relevant theories for inner-biblical

allusion and exegesis. I will then use these as interpretive tools for discussing

cases of reuse in the different illustrative cases presented in chapter 3. For

this discussion I will for the most part be relying on Benjamin Sommer’s book

A Prophet Reads Scripture: Allusions in Isaiah 40-66 as the main tool for

categorizing the reuse of older biblical material.31 Though I am also using

insights from Ziva Ben-Porat’s stages model for actualizing literary allusions

and allowing intertextual discussions between multiple textual sources.32

2.3.1 Forms of citation for older Biblical material

The way of reusing older material might differ, depending on your purpose of

writing. There are generally three ways of referring to older Biblical material:

explicit citation, implicit reference, and inclusion. These ways of relating to

the previous material can be seen in the different categories of Biblical reuse

of older material that will be presented below, even if certain categories might

more naturally use some of these.

Explicit citation in different ways cites the source, for example, ה בַּ͏תּ͏וֹ͏רָֽ כַּ͏כָּ͏ת֖וּ͏ב

29. Williamson, Boook called Isaiah, 117.
30. Willey, Remeber the Former Things, 66–68.
31. Sommer, Prophet Read Scripture.
32. I exclusively explore literary textual allusions, as that is what is relevant for the book of

Isaiah, but Ben-Porat’s work extends further than strictly written sources. Ziva Ben-Porat,

“The Poetics of Literary Allusion,” PTL: a Journal for Descriptive Poetics and Theory of

Literature 1 (1976): 105–128
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(”written in the Torah“). The books or texts that are cited might not be

available to us, but they nevertheless is explicitly cited

Implicit reference covers a large number of cases for Biblical reuse of older

material. In these instances, the text being alluded to, is not mentioned by

name, or any other obvious identifier. They are rather, pointed to implicit

markers, that may be borrowed vocabulary or themes. But in this instance

the reader is expected to be familiar with the older material, and being able

connect the texts.

Lastly, there is inclusions. The effect of this is also greater if the reader is

familiar with the older material. Even if large portions of verbatim older texts

are included in the current text. The purpose of its inclusion might be to add,

or remove certain, centrally important parts of the included text.33

Now with how to relate to previous material. I will continue by discussing

Sommer’s four categories of reuse of older material, Allusion, Influence, Echo

and Exegesis, together with Ben-Porat’s model for actualizing literary allu-

sions.

2.3.2 Allusion

Benjamin Sommer,34 starts his discussion of allusion with a reference to Earl

Minier’s commonly used definition: a”[t]acit reference to another literary work,

to another art, to history to contemporary figures, or the like“35 The drawback

of such a definition as made clear by both Sommer and Ben-Porat, is its limited

possibility to discuss or add to the understanding of the newer material.36 In

a general sense, an allusion might be defined as above, where it serves as

an indirect hint towards another material. If we instead follow Ben-Porat, in

33. Sommer, Prophet Read Scripture, 20–22.
34. Sommer, 10.
35. Earl Miner, “Allusion,” in The Princeton Handbook of Poetic Terms. Ed. Alex Pre-

minger, O. B. Hardison, and Frank J. Warnke, Princeton Legacy Library (Princeton Uni-

versity Press, 2014), s.v Allusion, 10-11.
36. Sommer, Prophet Read Scripture, 10–12; Ben-Porat, “Literary Allusion,” 107–108
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differentiating between allusions, and literary allusions, we give a broader room

for actualizing both textual contexts at once, and allow for discussion between

the two source materials. Where the newer material is both independent of,

and reliant on the source material for expanded meaning in the newer material.

In this way, it is able to activate two textual materials at the same time, and

allow for intertextual discussion between them.37

Literary allusions concern the borrowing of words, phrases, and images

from one textual material in another newer textual material. This is to add

to, and expand the scope of meaning in the current textual material. The

allusion has at least a double meaning, or double reference. Firstly it signifies

something in the current textual material, like a description of a main char-

acter or a phrase used in a poem. Then on the other hand, that mark also

refers to a source material external to the current material.38 For example the

description of the character, might be the same as another author of another

work described his antagonist.

When discussing allusions, there is a need for a model in the recognition

of an allusion. Sommer presents Ziva Ben-Porat’s stages model.39 To describe

how a reader engages with the material to actualize the allusion, by moving

through four stages, or potentially moving through four stages. Not all cases

make all four stages relevant for discussion. The main point of recognizing

the allusion is for the source material to be brought into the current material

to add to the meaning of the current material. Before the source material,

images and meanings can be brought in as a recourse to the reading of the

current text, there is a need to recognize the marker, namely the word or

phrase that is borrowed. 1) Marker: An identifiable part of a text, be that

words or phrases, as belonging to another text. The first stage is usually done

together with the second. There is a semi-dependence between them, since

37. Ben-Porat, “Literary Allusion,” 107–108.
38. Sommer, Prophet Read Scripture, 10–11.
39. Ben-Porat, “Literary Allusion,” 105–128.
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the recognition of a mark, is usually due to the reader identifying the source

for that mark. 2) Identification: This is not just recognizing the marker in

the text, but also recognizing, and evoking the source text, that the marker

is alluding to. This evokes the source for the mark, and makes it avaiable for

further interpretation. There are occasions where the reader only recognizes

the mark and not the source. This will usually be because the word has

become a independent cultural phrase, disconnected from its original source

of meaning. Next the evoked source concept can add to the interpretation of

the current material. 3) Interpretation: When the mark is identified and the

evoked text recognized. Then the evoked text might add to the interpretation

of the current text. 4) Evoked text: Not only elements can be recognized

but the whole of the evoked text can be brought into the current text to be

discussed or add to the interpretation. Elements, images and parts of the

evoked text are brought into the current text, to supplement, to critique or be

critiqued in the current text.40

Allusion is the most common way of using older biblical material. And

contrary to exegesis that only try to explain older text or influence that rein-

terprets or replaces older material. Allusions borrow older material for their

own use,41 and might also reverse the ideas of the older material by borrowing

words and themes, but reframing or critiquing the older material.42

Replacement of the older material is only a case for polemics or reinterpre-

tations that discuss the same topic. Elsewhere it is similar to influence in that

the strength of the new text becomes sharper when considered together with

the older text.

Considering form, allusions might be both explicit and implicit citations.

And since the new text in this case use the older material towards the new text

actually recognizing the older source material, as described in the stages (cf.

40. Sommer, Prophet Read Scripture, 11–13.
41. Sommer, 29–30.
42. Sommer, 30.
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2.3.2) adds to the understanding. There are also two possible subcategories of

allusion in textual material. There is possible both to revise the content of a

source material as well as write a polemic against it.43

Revision

Revisions do not necessarily need to reject the older material, such as law

texts. But it might revise some parts of the law and reject certain details.

Deut 15:12-18 widens the law about releasing slaves after six years, to also

cover female slaves as well as male slaves. So to a large degree the older

material is replaced.44 All the formal relationships of use (cf. 2.3.1) occur in

revisions.45

Since the older material is replaced, stage three and four are not as relevant

for revision. Stage one and two are obvious for explicit citations, but dependent

on the reader for implicit citations.46

Polemic

Contrary to revision, polemic rejects to older material, and positions itself

as the new text above the older text. Usually polemic is formally implicit

citations. So that again the connection of older material being used needs to

be done by the reader through marks. The stages are in polemical texts not

as important, since the new text, in the authors view replaces the old. There

really is no need to recognize the older material and bring the older material

into discussion and interpretation of the current. At the same time, recognizing

the older material serves to authorize the new text as different from the old.

And knowing the difference between old and new, helps bring the new sharper

into focus for the reader.47

43. Sommer, Prophet Read Scripture, 30.
44. Sommer, 26.
45. Sommer, 26.
46. Sommer, 26.
47. Sommer, 28–29.
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2.3.3 Influence

Influence has a broader and looser relationship between two specific texts than

allusion. Since influence has more interest in the broader relationships be-

tween traditions and authors or periods, where imagery, themes and values

are interconnected, but not necessarily word-to-word allusions between two

texts.48

Literary studies of influence have also been interested in tradition history,

that is, how certain images or texts have been influenced by the tradition they

partake in. This is not to say that they are uncritically approving of that tra-

dition. Texts might also be discussing the burden of being tied to a tradition,

or trying to establish their originality within their respective traditions.49

In many ways the category of influence is wide, since it concerns cases of

use of older material on the ground of common viewpoints or ideology, and

not necessarily by verbatim retelling or word-to-word marks. These types

of influences usually fall into two subcategories, revision and polemic that

generally align with revision and polemic use of allusions, that already has

been discussed. The difference is mainly the possibility to identify the source

material as a text, rather than cultural influence.50

2.3.4 Echo

If we start by again considering the stages for recognizing an allusion, an echo

would follow the same patters for stage 1 and 2, but stage 3 and 4 would not

apply. Echoes does identifying markeres of borrowed text, and then identi-

fying the source of those markers, but the source material never adds to the

interpretation of the new text. Where as allusions activated both texts at the

48. Sommer, Prophet Read Scripture, 14.
49. Sommer, 14–15.
50. Sommer discusses the subcategories of revision and polemic under influence and not

allusion, but he also says that the subcategories appear in both of the main categories. Since

allusions will be more central to this thesis I include both subcategories there.
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same time, the activation of the source material is not relevant for an echo. It

is simply a borrowing of popular words or images, but that does not add to

the understanding of the new text.51

In such cases we are dealing with an echo, according to Sommer.52 We can

recognize the borrowing but the source material does not add to the interpre-

tation. It might only be used to draw attention to oneself, by using common

catch-phrases, that originally does not have anything to do with the content

of the current material.

Echoes might seem similar to allusions, but differs on the understanding of

the new text. Where allusions depend on the source material to make its point

clear, echoes does not. Still, formally the two are quite similar, in that both

borrow important words, phrases or images from the source material. The

distinction is still important, since Biblical text might borrow from an older

text, without, explainig, critiquing or reapplying the source material.53 Echoes

are cases of reuse, but not change or reinterpretation.

2.3.5 Exegesis

Where allusion borrows words and images to reuse and reinterpret in its own

material, exegesis borrows words and images, not for reuse, but simply for

explanation, and continue to stay dependent on the older material, because it

strictly speaking is not creating something new, only explaining, or clarifying

something old. Exegesis is formally dependent on the older material.54 This

is a further definition of Fishbane’s definition of exegesis. All of Fishbane’s

categories was labeled ”exegesis“, understood as some form of reuse of the

older material. Sommer studied under Fishbane, and has since further defined

the categories of reuse. Where he now understands exegesis as strictly that

51. Sommer, Prophet Read Scripture, 15–17.
52. Sommer, 15–17.
53. Sommer, 30–21.
54. Sommer, 17–18.
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which gives an exegetical exposition to a previous text.55

In the literature there is, both a wider and a narrower sense in which to

understand exegesis, and inner-biblical exegesis. The wider sense understands

inner-biblical exegesis as any case of a biblical text borrowing from another

text. Similar to what I have presented as allusion previously (cf. 2.3.2). The

narrow sense of the word rather restricts the occasions of exegesis to text

that explains the meaning of an older text, not only alludes or borrows the

authority of the older text. Most cases of this narrow sens of exegesis will on

the question of form be citations, since the goal of the newer text is to explain

the meaning of an older text. There are still deviations from that form of use.

Scribal additions is one, where the scribes have clarified or commented the

text. Citations is not necessary since the text, is the text being commented,

i.e, the comment of this is Moses in Exod. 32:1.56 The last case deviation

from the cited exegesis, is uncited implicit reference. We can find the older

text by the markers, but no other citation is given. This is often the case for

using older Biblical material (cf. 2.3.1), but more common for allusions than

for exegesis.

The stages in recognizing allusions come into play differently depending on,

in what form the exegesis has. If the source text is uncited, the reader him-

or herself needs to 1) recognize the markers and 2) evoke the source text. For

cited exegesis this is not necessary, since the source is already identified. Stage

three and four are not relevant for exegesis, since the meaning of the exegesis

is to add to the understanding of the older source material.

Reuse and reinterpretation of material might make new statements that

replaces the old source material. For exegesis this is not the case, since the

current exegesis is dependent on the older material.57

55. Sommer, Prophet Read Scripture, 17–18.
56. Sommer, 23.
57. Sommer, 23–24.
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2.3.6 Certainty

When discussing and analysing the different cases of allusion the question

of whether it is a proper conscious allusion on the author’s part, needs to

be established. However, this is a difficult issue because research has shown

similarity between Isaiah and many other texts from the Old Testament, for

example Psalms58 and Jeremiah.59 Therefore as a start, I will try to identify

some illustrative cases of inner-Biblical reuse of the first part of Isaiah (1-

39) within the second part (40-66). Identifying concious reuse requires an

accumulation of markers, either multiple words or rarer words, or possibly

other thematic and structural markers that make Ben-Porat’s four stages60

possible when reading the different texts.

3 Analysis of the Material

3.1 Introduction to analysis

In the following I am going to be giving an analysis of selected texts to try to

answer the question, ”How does the exilic prophet reuses the literary allusions

from the first part of the Book of Isaiah?“

Reading through the Book of Isaiah, there is a key vocabulary and imagery

that has much in common with the call narrative of the prophet Isaiah in Isa.

6. I am definitely not the first one to see this as both Sommer,61 Williamsson,62

Nurmela,63 and Tull Willey,64 in different ways discuss how these parts of Isaiah

58. Williamson, Boook called Isaiah, 42.
59. Sommer, Prophet Read Scripture, 32–72.
60. Ben-Porat, “Literary Allusion,” 105–128.
61. Sommer, Prophet Read Scripture, 315–331.
62. Williamson, Boook called Isaiah.
63. Nurmela, Mouth of the Lord.
64. Willey, Remeber the Former Things.
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related to itself and other biblical texts. There is also Clements,65 Rendtorff,66

and Holter,67 that have worked more specifically with Isa. 6. Through this

analysis I will be exploring these literary allusions to Isa. 6, and systematize

how the exilic prophet reuses the older material.

The selection of text used in this thesis has been selected to try to illustrate

the reuse of older Isaiah text (1-39) in the earlier second part of Isaiah (40-66).

A selection is taken from the table in Sommer’s book,68 As well as Nurmela,69

and Clements.70 On occasion I have also expanded their selections, if common

words from Isaiah 6, is seen in the vicinity of the selection. If that verse also

might add to the current discussion.

What I am going to be doing in the following is looking at these cases and

go through the words that might be concious allusions back to Isaiah 6, with

emphasis, but not exclusively, on words related blindness and deafness. As

well as looking at how the second part of Isaiah (40-66) reuses these words and

images in new ways. Each case will have a primary analysis of creative reuse,

where as in a later chapter (cf. 4) the discussing of creative reuse of all the

cases as a whole will be done, to try to systematize the way the exilic prophet

reuses the older material.

Concerning the colors used in the overviews of hebrew textual allusions. I

have used color-codes to show the relations between words and verses. Con-

tinuing in the analysis Red will be used for שׁ͏מע [to hear] and אזן [ears], Blue

for ראה [to see] and עין [eyes]. Gray for לבב [heart], and Green will be used

for ידע [to know] and בין [to dicern]. Where as other words that might be of

interest to the analysis, and further discussion will be colored orange. Other

words might include word marks not covered by the previous colors, as well as

65. Clements, “Beyond Tradition-History.”
66. Rendtorff, “Jesaja 6 im Rahmen der Komposition des Jesajabuches.”
67. Holter, “Zur Funktion der Städte Judas in Jesaja XL 9.”
68. Sommer, Prophet Read Scripture, 315–331.
69. Nurmela, Mouth of the Lord.
70. Clements, “Beyond Tradition-History.”
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semantically similar words that might be relevant for the analysis, but that are

not in them self word marks from the source text. All of these will be colored

the same orange color, regardless of whether the word alludes to the red, blue

gray or green category.

3.2 Isaiah 40:1-10

Introduction

This section has multiple points of possible allusions back to Isa. 6, even if it

isn’t the hardening saying of not seeing and hearing that is the most frequent.

What is more prominent is a discussion about the judgement of the exiles, as

well as references to heart and God’s glory. The text is speaking to the exilic

community of God wanting to comfort them and lead them, but at the same

time God’s authority and might over creation is stated.
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רֶץ כָל־הָאָ֖ א ֹ֥ מְל צְבָא֑וֹ͏ת יְהוָ֣ה קָד֖וֹ͏שׁ͏ קָד֛וֹ͏שׁ͏ ׀ קָד֧וֹ͏שׁ͏ ר וְאָמַ֔ אֶל־זֶה֙ זֶ֤ה א וְקָרָ֨

כְּ͏בוֹ͏דֽוֹ͏׃
Isa. 6:3

ן׃ עָ͏שָׁ͏ֽ א יִמָּ͏לֵ֥ יִת וְהַבַּ͏֖ א הַקּ͏וֹ͏רֵ֑ מִקּ֖͏וֹ͏ל ים הַסִּ͏פִּ͏֔ אַמּ֣͏וֹ͏ת עוּ֙͏ וַיָּ͏נֻ֙ Isa. 6:4

עוּ͏׃ וְאַל־תֵּ͏דָֽ רָא֖וֹ͏ וּ͏רְא֥וּ͏ ינוּ͏ וְאַל־תָּ͏בִ֔ שָׁ͏מ֙וֹ͏עַ֙ שִׁ͏מְע֤͏וּ͏ הַזֶּ͏֑ה ם לָעָ͏֣ וְאָמַרְתָּ͏֖ ךְ לֵ֥ אמֶר ֹ֕ וַיּ͏ Isa. 6:9

ע יִשְׁ͏מָ֗ וּ͏בְאָזְנָי֣ו יו בְעֵ͏ינָ֜ ה פֶּ͏ן־יִרְאֶ֨ ע הָשַׁ͏֑ וְעֵ͏ינָי֣ו ד הַכְבֵּ͏֖ וְאָזְנָ֥יו ה הַזֶּ͏֔ ם לֵב־הָעָ͏֣ הַשְׁ͏מֵן֙

לֽוֹ͏׃ פָא וְרָ֥ ב וָשָׁ͏֖ ין יָבִ֛ וּ͏לְבָב֥וֹ͏
Isa. 6:10

לָקְחָה֙ י כִּ͏֤ עֲ͏וֹ͏נָ֑הּ͏ ה נִרְצָ֖ י כִּ͏֥ הּ͏ צְבָאָ֔ לְאָה֙ מָֽ י כִּ͏֤ יהָ אֵלֶ֔ וְקִרְא֣וּ͏ ם֙ ִ֙ יְרֽוּ͏שָׁ͏לַ עַ͏ל־לֵ֤ב דַּ͏בְּ͏ר֞וּ͏

יהָ׃ בְּ͏כָל־חַטּ͏אֹתֶֽ יִם כִּ͏פְלַ֖ ה יְהוָ֔ מִיַּ͏ד֣
Isa. 40:2

ינוּ͏ לֵאלֹהֵֽ ה מְסִלָּ͏֖ ה בָּ͏עֲ͏רָבָ֔ יַשְּׁ͏רוּ֙͏ יְהוָ֑ה רֶךְ דֶּ͏֣ פַּ͏נּ֖͏וּ͏ ר בַּ͏מִּ͏דְבָּ͏֕ א קוֹ͏רֵ֔ ק֣וֹ͏ל Isa. 40:3

ר דִּ͏בֵּ͏ֽ יְהוָ֖ה י פִּ͏֥ י כִּ͏֛ ו יַחְדָּ͏֔ כָל־בָּ͏שָׂ͏ר֙ וְרָא֤וּ͏ יְהוָ֑ה כְּ͏ב֣וֹ͏ד ה וְנִגְלָ֖ Isa. 40:5

ה הַשָּׂ͏דֶֽ יץ כְּ͏צִ֥ וְכָל־חַסְדּ֖͏וֹ͏ יר חָצִ֔ ר כָּ͏ל־הַבָּ͏שָׂ͏֣ א אֶקְרָ֑ ה מָ֣ ר וְאָמַ֖ א קְרָ֔ ר אֹמֵ֣ ק֚וֹ͏ל Isa. 40:6

ימִי֙ הָרִ֙ יְרוּ͏שָׁ͏לָםִ֑ רֶת מְבַשֶּׂ͏֖ ךְ קוֹ͏לֵ֔ חַ֙ בַכּ͏ֹ֨ ימִי הָרִ֤ צִיּ֔͏וֹ͏ן רֶת מְבַשֶּׂ͏֣ עֲ͏לִי־לָךְ֙ הַ הַר־גָּ͏בֹ֤ ל עַ͏֣

ם אֱלֹהֵיכֶֽ הִנֵּ͏֖ה ה יְהוּ͏דָ֔ י לְעָ͏רֵ֣ אִמְרִי֙ אִי אַל־תִּ͏ירָ֔
Isa. 40:9

יו לְפָנָֽ וּ͏פְעֻ͏לָּ͏ת֖וֹ͏ אִתּ֔͏וֹ͏ שְׂ͏כָרוֹ֙͏ הִנֵּ͏֤ה ל֑וֹ͏ שְׁ͏לָה מֹ֣ וּ͏זְרעֹ֖͏וֹ͏ יָב֔וֹ͏א בְּ͏חָזָ֣ק יְהוִה֙ אֲדנָֹי֤ ה הִנֵּ͏֨ Isa. 40:10

3.2.1 40:2

What is alluded to?

There are here one potensial word mark alluding back to Isa. 6. לֵ֤ב [heart]. It

is used twice in Isa. 6:10 to frame the ”command of hardening“71

How is it used?

The speech is here importantly directed at Jerusalem, and Israel as God’s

people, rather than what we can see in Isaiah’s call (Isa.6) where he was to

71. Hans Wildberger, Isaiah 1-12, vol. 1, Isaiah 1-39 : a commentary (Minneapolis: Fortress

Press, 1991), 272.
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speak to ”this people“.72 Concerning 73,לבב it is an important term in the

wisdom tradition, and also the location of knowledge and the inner life of a

human.74 The knowledge that ”this people“ is said to be missing from the

people, despite them having been able to both hear and see, and still not gain

understanding.75

Here in 40:2, what is to be spoken to the heart of Israel, the location of

wisdom and understanding, is not as in Isa. 6, that the prophet’s actions, will

lead to further hardening of the peoples hearts, ears, and eyes, but instead

that such trial, and judgement is now passed. Isa. 40 confirms the judgement

that has been, but at the same time revises the prophecy. The confirmation

and reuse might be to strengthen the authority of the exilic prophet’s message.

Even if such reuse needs to thread the balance between a too new response, and

also responding to the contexts actual problems, and a too different response

and in risk of rejection.76 The exilic prophet, creatively reinterpreting the words

anew, as words of hope for the exilic community. A connection can be made to

Isa. 6:10bb, ”and turn around and heal.“ In Isa. 6 the prophet is taken into the

council of Adonai, and is given the difficult task, of proclaiming that his own

people is to be judged, and by that proclamation, he will also bring further

judgement on them, since they are not going to listen to what he says.77 It

seems implied in the text that if it was the case, that ”this people“ actually

would hear, see, and understand, they would turn around and get healed (Isa.

6:10bb). This is what is being brought up in 40:2 the possibility for the healing

for the exilic community.

72. Clements, “Beyond Tradition-History,” 105.
73. Francis Brown, S. R. Driver, and Charles A. Briggs, eds., BDB Complete, Accordance

electronic, The Brown-Driver-Briggs Hebrew and English Lexicon (Oxford: Clarendon Press,

1906), sw. .לֵבָב
74. Wildberger, Isaiah 1-12, 272.
75. Wildberger, 272.
76. Willey, Remeber the Former Things, 76.
77. Wildberger, Isaiah 1-12, 272.
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3.2.2 40:3

What is alluded to?

There are here two words or one phrase that might allude back to Isaiah 6:4,8.

If the vers is seen in isolation, that allusion is not in an of itself that strong, and

it might be difficult to argue for a conscious allusion, since both ק֣וֹ͏ל and א קוֹ͏רֵ֔

are common words used together. And a relatively similar occurence count

in Genesis, Isaiah and the Psalms. Still with the accumulation of possible

allusions in this section, Isa. 40:1-10, I see the conscious borrowing as probable.

ק֣וֹ͏ל [voice], א קוֹ͏רֵ֔ [to call].

How is it used?

In Isa. 6:4, the voice is the Seraphim’s praising God, an experience that struck

fear into Isaiah, since he had unclean lips. The verb קורא can be translated call

or proclaim. The Seraphim then proclaimed God as three times קָד֧וֹ͏שׁ͏ [holy].

Who this voice in Isa. 40:3 is, is not said, but the content of the message has

recreational themes about it.

If this is an allusion and we reach stage 3 and 4 of Ben-Porat’s model. We

can tie together a wider range of images from Isa. 6. with what is here written

in Isa. 40. 40:3-4 contains two sets of parallel verses the two first relate to ”the

road for God“, and the two last to the recreation. In re-interpretive sense, the

road and procession image provides consolidation to the exiled people of again

placing God at their side, of him once again providing for his people Israel,

and a forceful statement of Gods kingship and rule.78

78. Walter Brueggemann, An introduction to the Old Testament : the canon and Christian

imagination (Louisville, Ky: Westminster John Knox Press, 2003), 174.
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3.2.3 40:5

What is alluded to?

We have an occasion of ,רָא֤וּ͏ [to see]. Another word that might help strengthen

the allusion is כְּ͏ב֣וֹ͏ד [glory], alluding back to the Seraphim’s ”shout“ in 6:3.

There is also words relating to hearing, mouth, words/speech. But it is not the

same words used in Isa. 6:9-10. And the allusion for these words ר דִּ͏בֵּ͏ֽ יְהוָ֖ה י פִּ͏֥

[The mouth of the Lord has spoken], is rather an allusion to Isa. 1:20. Where

it serves as a courtroom scene, accusing Israel.

How is it used?

If I start with ,ראה it can allude back to the hardening, see but not understand.

In some ways the exilic prophet revises Isaiah of Jerusalems message. Where

Isaiah was told to bring about their hardening, to make the people not able

to see and hear, so they would turn and be healed. The focus is now on the

opposite. The Lord is proclaiming that his כְּ͏ב֣וֹ͏ד [glory] will be revealed and all

flesh shall see it. The phrase that follows, the mouth of the Lord has spoken,

has allusions only to Isa, at least with ר דִּ͏בֵּ͏ֽ [to speak], as the verbal action. Isa.

1:20 and 58:14, also has that same phrase, each of them has a corresponding

Yahweh says, framing the message. In Isa 40:5, the matching introduction

comes in 40:1.79 The mark does not allude back to Isaiah 6, and even if Isa. 1

is part of the first part of Isaiah, the dating of 1:18-20 is difficult. It might have

been said by Isaiah of Jerusalem, but it is not possible to say with certainty

when it originates from.80

There are then only two possible word allusions back to Isa. 6 ,ראה) and

.(כְּ͏ב֣וֹ͏ד Two isolated marks is not necessarily enough, but the thematic similar-

ity helps the conscious allusion. The destruction aspects in 40:3-4 creates new

possibilities. If we suppose it is an conscious allusion and bring the entirety

79. Wildberger, Isaiah 1-12, 54.
80. Wildberger, 55.
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of the alluded text, Isaiah chapter 6 into discussion with Isa. 40:1-10 the de-

struction of the alluded text 6:11-12, is seen as a possibility for creational hope

through God’s proclamation.

Another interesting reinterpreting of Isa. 6 relate to the marks noted for

vers 5. Isa. 6 trembles in fear, for he has seen the God the King, and that he

knows he can not join in the praise of God’s holiness because he is threatened

by the greatness of God.81 Where as here in Isa. 40:5 people are to se the glory

of God. This will require a change in the people who is to see God, similar to

Isaiah’s experience with the coal from the altar (6:6).

3.2.4 40:6

What is alluded to?

40:6a alludes to multiple points in Isa. 6. Firstly in form it is similar to Isa.

6:8, of God calling Isaiah. With the structure of God saying, and a first person

answering. The word marks are here firstly קוֹ͏ל [voice], and ר אֹמֵ֣ [to say, qal

participle]. But also א קְרָ֔ [to call] marks a word in Isa. 6:4, similarily used in

relation to .קול

How is it used?

Firstly ר אֹמֵ֣ ,קוֹ͏ל alludes to Isa. 6:8 of God calling Isaiah. Who here in Isa. 40:6,

is speaking in 1 person is not said, it may be the exilic prophet or Israel as a

people. It could in the narrative be framed as the prophet Isaiah of Jerusalem,

or his message saying it, even if he never said it. The answer received of what

is to be called out, in some ways relate to Isaiah’s experience from meeting

God in the temple in Isa. 6. Both Isa. 6:1-7 and 40:6-8. show the difference

between the creator God and created humans beings. There is no point for

humans to set them selves up, and against God. God in his glory and holiness

can breath at humans, to cause their downfall, but God’s words ,[דְבַר] that

81. Wildberger, Isaiah 1-12, 268.
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might also be translated as God’s promise,82 stands firm. There is also an

interesting word play in 40:7-8, they are parallel in structure, where both the

grass and flowers dries up and withers by God’s breath ,[ר֥וּ͏חַ] but God’s word

[דבר] stands firm for eternity. These are both things that commonly comes

from God’s mouth. דבר is also a versatile word, and can be translated as

simply as ”word“, but also ”promise“ and ”decision“ or ”judgement“.83 So in

a way, both God’s decisions and judgement, and his promises are reflected in

these verses.

קרא is also present here, as a mark back to Isa. 6:3-4. The קרא of the

Seraphim’s קול shook the foundations of the threshold to the temple, most

likely the door post, or pivots.84 The Seraphim’s praise, or shout out ,[קרא]

the glory and holiness of God. An experience so grand and fear inducing for

Isaiah that he cries out in woe. In some ways the shout in Isa. 40. contains

the same woe of Isa. 6:5, even if Isa. 40 ends in hope. It affirms Isaiah’s

experience of woe. Where as he understood and experienced the presence of

God as heavy and fearsome. The audience of Isa. 40 need to be told of, or

explained, what a proper relation to God is and looks like.

Isa. 40:1-10 here follows the atone and call pattern found in Isa. 6:5-8, that

was originally applied to Isaiah of Jerusalem. Where he saw God, feared for

his life in the presence of the holy glory of God. Being atoned for by the means

of the burning coal of the altar, before he could proceed with his mission.85

This time it is Jerusalems heart (40:2), that is atoned for by the hand of God.

In that it follows a similar pattern of voices calling, people seeing Gods glory,

and God calling out, since for the exilic prophet the atonement is something

the people need and that only God can provide. In Isa. 6:6 it is the Seraphim,

on behalf of God that atones for Isaiah and not for the people, where as in Isa.

40:2 it is the judgement for Jerusalem’s heart.

82. Brown, Driver, and Briggs, BDB Complete, sw.דָּ͏בָר.
83. Brown, Driver, and Briggs, sw.דָּ͏בָר.
84. Wildberger, Isaiah 1-12, 268.
85. Wildberger, 270.
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3.2.5 40:9-10

What is alluded to?

Here again we have קוֹ͏לֵ֔ [voice] with the same allusions as in verse 6. And הִנֵּ͏֖ה

[behold, often translated ”see“] used in Isa. 6:7-8. But הִנֵּ͏֖ה is a very common

word, and arguing for a word mark on it alone is problematic. Even so, together

with the previous possible allusions to Isa. 6, it is still a possibility that this

also maps on to the themes of Isa. 6. In 40:10, there is two occurrences of .הִנֵּ͏֖ה

How is it used?

What strengthens this as an allusion to Isaiah 6, is that here in Isa. 40, verse

2, 6, and 9 there is a messenger being tasked with talking on behalf of God, to

the people. In vers 2 it is Jerusalems heart and vers 9 is the cities of Judah.

Vers 6 does not have specified a concrete target.

With the background of chapter 40, mapping on to much of the imagery

of Isa. 6, with tasking a messanger, seeing Gods glory and holiness, and

destruction in flattening of hills and raising of valleys. Vers 9-10 conclude with

the hope that is coming together with the glory and holiness of God.

Conclusion

A interesting point of this texts use of Isa. 6 imagery is the revision of the

judgement ”call“ that the pre-exilic community experienced, by a new call. A

call for the exilic community to see God. This text also contains multiple calls.

Together with the call to see, there is also a call to prepare God’s way in the

desert. The exilic prophet uses the exile experience illustrated by Isa. 6, to

firstly identify with the exilic communily, as well as proclaim a hope, and a

proper understanding of God as creator everlasting, compared to creation that

is perishable, like grass.
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3.3 Isaiah 40:21-28

Introduction

This section discusses the greatness of the creator by addressing, and querying

what is likely the exilic people, helping them see what they ought to know.

There are here word marks back to Isa. 6, concerning some of the key vocab-

ulary about seeing, hearing, and knowing as well as holiness.

יו וְשׁ͏וּ͏לָ֖ א וְנִשָּׂ͏֑ ם רָ֣ א עַ͏ל־כִּ͏סֵּ͏֖ ב ישֵֹׁ͏֥ אֶת־אֲדנָֹי֛ ה וָאֶרְאֶ֧ הוּ͏ עֻ͏זִּ͏יָּ͏֔ לֶךְ הַמֶּ͏֣ בִּ͏שְׁ͏נַת־מוֹ͏ת֙

ל׃ אֶת־הַהֵיכָֽ ים מְלֵאִ֥
Isa. 6:1

רֶץ כָל־הָאָ֖ א ֹ֥ מְל צְבָא֑וֹ͏ת יְהוָ֣ה קָד֖וֹ͏שׁ͏ קָד֛וֹ͏שׁ͏ ׀ קָד֧וֹ͏שׁ͏ ר וְאָמַ֔ אֶל־זֶה֙ זֶ֤ה א וְקָרָ֨

כְּ͏בוֹ͏דֽוֹ͏׃
Isa. 6:3

עוּ͏׃ וְאַל־תֵּ͏דָֽ רָא֖וֹ͏ וּ͏רְא֥וּ͏ ינוּ͏ וְאַל־תָּ͏בִ֔ שָׁ͏מ֙וֹ͏עַ֙ שִׁ͏מְע֤͏וּ͏ הַזֶּ͏֑ה ם לָעָ͏֣ וְאָמַרְתָּ͏֖ ךְ לֵ֥ אמֶר ֹ֕ וַיּ͏ Isa. 6:9

ע יִשְׁ͏מָ֗ וּ͏בְאָזְנָי֣ו יו בְעֵ͏ינָ֜ ה פֶּ͏ן־יִרְאֶ֨ ע הָשַׁ͏֑ וְעֵ͏ינָי֣ו ד הַכְבֵּ͏֖ וְאָזְנָ֥יו ה הַזֶּ͏֔ ם לֵב־הָעָ͏֣ הַשְׁ͏מֵן֙

לֽוֹ͏׃ פָא וְרָ֥ ב וָשָׁ͏֖ ין יָבִ֛ וּ͏לְבָב֥וֹ͏
Isa. 6:10

מוֹ͏סְד֖וֹ͏ת ם ינֹתֶ֔ הֲבִ֣ הֲלוֹ͏א֙ ם לָכֶ֑ אשׁ͏ ֹ֖ מֵר הֻגַּ͏֥ד הֲל֛וֹ͏א עוּ͏ תִשְׁ͏מָ֔ הֲל֣וֹ͏א דְעוּ֙͏ תֵֽ הֲל֤וֹ͏א

רֶץ׃ הָאָֽ
Isa. 40:21

קָדֽוֹ͏שׁ͏׃ ר יאֹמַ֖ וְאֶשְׁ͏וֶ֑ה תְדַמְּ͏י֖וּ͏נִי י וְאֶל־מִ֥ Isa. 40:25

ם בְּ͏שֵׁ͏֣ לְכֻלָּ͏ם֙ ם צְבָאָ֑ ר בְמִסְפָּ͏֖ יא הַמּ͏וֹ͏צִ֥ לֶּ͏ה אֵ֔ א מִי־בָרָ֣ וּ͏רְאוּ֙͏ ם עֵ͏ינֵיכֶ֤ שְׂ͏אוּ͏־מָר֨וֹ͏ם

ס ר׃ נֶעְ͏דָּ͏ֽ א ֹ֥ ל ישׁ͏ אִ֖ חַ כּ͏ֹ֔ יץ וְאַמִּ͏֣ אוֹ͏נִים֙ ב מֵרֹ֤ א יִקְרָ֔
Isa. 40:26

ף יִיעַ͏֖ א ֹ֥ ל רֶץ הָאָ֔ קְצ֣וֹ͏ת בּ͏וֹ͏רֵא֙ יְהוָה֙ ׀ ם עוֹ͏לָ֤ י אֱלֹהֵ֨ עְ͏תָּ͏ שָׁ͏מַ֗ א ֹ֣ אִם־ל עְ͏תָּ͏ יָדַ֜ הֲל֨וֹ͏א

לִתְבוּ͏נָתֽוֹ͏׃ קֶר חֵ֖ ין אֵ֥ יִיגָ֑ע א ֹ֣ וְל
Isa. 40:28

3.3.1 40:21

What is alluded to?

In the four stages for actualizing allusions (cf. 2.3.2), the first task is to

establish or recognise the marks. Here there are three marks, דְעוּ֙͏ תֵֽ [to know,
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qal imperfect 2 plural], עוּ͏ תִשְׁ͏מָ֔ [to hear, qal imperfect 2 plural], ם ינֹתֶ֔ הֲבִ֣ [to

understand, hif perfect 2 plural], and possibly a fourth mark הֻגַּ͏֥ד [to declare],

that is not a direct word mark, but rather a similar word, but in a parallel

formated sentance as .שׁ͏מע

Comparing the marks against the source text in Isa 6:9, here in 40:21 שׁ͏מע

corresponds to two occurrences of שמע in 6:9, שָׁ͏מ֙וֹ͏עַ֙ ,שִׁ͏מְע֤͏וּ͏ the first occurrence

in qal, imperativ, masculine, plural. The second occurrence is an qal infinitive

absolute, strengthening the first imperativ occurrence. Isa. 40:21 has the form

of a question, where as the source material is an command. In both instances

it is addressed to a plural group. Isa. 6:9, הזה לעם [This people], being Judah

and/or Jerusalem, since the vision happened in the temple (6:1). It has also

been suggested that this people is strengthening the hardening part of Isaiah’s

message, since Israel no longer is called my people by God.86 In 40:21, it is also

Jerusalem and/or Judah that is likely the target of the plural (Is. 40:2,9)

Listening [שמע] is a fairly common word in the Hebrew Bible, even together

with ,ידע it occurs multiple times, but most prominently in Isaiah, with 30

occurrences. So on share numbers Isaiah is the likely allusion. Especially if it

is also seen together with בִין appearing as a verb together with ידע and שמע

only on 6:9. Although in 6:9, בִין appears in the second parallell 6:9b, there in

relation to .ראה

ידע same as for the rest of the vers is addressed to a group, ”you“. It is

the first of four הלוא [have not] sentences. ידע together with בין frames the

beginning and the end of the verse. In the source text, בִין is the word that

is connected directly with שׁ͏מע [hearing], and ראה [seeing] connects to ידע

[understanding], where as in 40:21, ,ידע is rather used together with hearing.

In the current text, 40:21, there is no use of seeing to add to the argument for

concious allusion to 6:9. And the argument being made in 40:21 is directed

towards hearing. What the people have not understood is God as creator,

and the examples presented in 40:22ff is related not to hearing, but to seeing

86. Clements, “Beyond Tradition-History,” 105.

29



creation.

There is a progression in the הלוא sentences.

1. Know

2. Listen

3. Told

4. Understood

,הֻגַּ͏֥ד be told, is not used in 6:9, but its meaning is still connected with the

theme of not listening. Since it is a common word, it can’t stand by itself as

a mark to Isa. 6:9, but is might function as a supplementary mark. Meaning

it can strengthen the above marks, but not by it self serve as a mark. There

is a similar allusion in Isa. 41:26. ”Who declared (הִגִּ͏֤יד) it from the beginning

that we might know עָ͏ה) ,“(וְנֵדָ֔ and ending with the similarly worded, ”none

declared...proclaimed...heard“.

41:26 also connects with the same theme as 40:21. This is different than

Isa.6:9, but still might strengthen the allusions from 40:21 to 6:9.

How is it used

Isa. 6:9 speaks about seeing and hearing, without understanding, which is a

theme commonly referred to as deafness and blindness,87 or the ”command

of hardening“ commonly called the hardening sayings in Isaiah.88 In Isa. 6,

human blindness is the message in the call narrative of Isaiah,89 but this is

also prominent in other parts of the prophet Isaiah (Isa. 29:18).90 In its Isa.

6 context, it is being used to show the judgement that is coming. Isaiah who

sees (6:1), hears (6:4,8) and understands (6:5), is to be used to tell Judah,

87. Clements, “Beyond Tradition-History,” 101–102.
88. Wildberger, Isaiah 1-12, 272.
89. John Goldingay, The message of Isaiah 40-55 : a literary-theological commentary (Lon-

don: T&T Clark, 2005), 179.
90. Nurmela, Mouth of the Lord, 81.
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who has stubbornly refused to do those things, that God now confirms their

blindness and deafness, and leaves them to the judgement that is coming.91

For 40:21, the hearing and understanding is firstly presented as a rhetorical

question. Tying the hearing and understanding to God’s might in creation.

Showing both the might of God, as well as the insignificance humans make

in relation to God. Vers 21 is then located in a section of chapter 40, that

discusses idolatry, relating hearing mainly to spiritual concerns. The people of

Judah does not see God as God, but rather makes their own gods as figures

of wood and gold.

With the allusion to 6:9 established the next steps according to Ben-Porat’s

model is step 3 and, or 4.92 Where the source material can be brought into

discussion with the current text. Isaiah, as the model did in fact see, and hear

God, and by extension turned, and was healed (6:10). The people on the other

hand did not, and was to be hardened, blinded and deafened. And the land

would be lain to waste, but the judgement that is directed at Judah in 6:11-13

is now directed to the rulers of the earth, on the ground of God’s greatness.

The exilic prophet reinterprets the image of Isa. 6 to critique Israel’s idolatry,

and in a lot of ways restate or confirm the hardening, but this has now passed

and the judgement is now over.

3.3.2 40:25

What is alluded to?

קָדֽוֹ͏שׁ͏ [the Holy One], has a possible word allusion back to Isa. 6:3.93

91. Geoffrey D Robinson, “The motif of deafness and blindness in Isaiah 6:9-10: a contex-

tual, literary, and theological analysis.,” Bulletin for Biblical Research 8 (1998): 179.
92. Sommer, Prophet Read Scripture, 12–13.
93. Goldingay, Isaiah 40-55, 58–59.
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How is it used?

This vers seen in isolation is not necessarily an allusion, but might rather be

an exegesis of the title קָדֽוֹ͏שׁ͏ [the Holy One].94 If it rather than an allusion

falls within the category of exegesis the mark does not need to be pointing to

Isa. 6, but could be taken from any part of the OT, or elsewhere in Isaiah.

Seen as קָד֧וֹ͏שׁ͏ is a common vocabulary in Isaiah, especially when used about

God, we might consider that this too is a concious word mark alluding back

to Isaiah 6 and the Seraphim’s call. The Seraphim from the calling of Isaiah

in chapter 6, call out to God as three times holy .[קָד֧וֹ͏שׁ͏] In the call narrative,

the utter majesty of God, is seen in comparison to the insignificance of a man

like Isaiah. It demonstrates the difference, between God and creation. Even if

this isolated verse, might be exegetical, rather than a theological reuse, in the

bigger context, it might add to a creative reuse of the image of God from Isa.

6, to show the source of the judgment, as well as a theological reson behind

the judgment.

3.3.3 40:26

How long the gap between possibly connected words might be is difficult to

answer, and there probably is not a predefined answer to that question. I said

previously, discussing 40:21, that it did not allude to seeing, which was the

second part of the parallel in 6:9. It seems reasonable that at least within the

current paragraph or pericope it is sufficient as a gap without much problem

for the certainty of the allusion. Here in 40:26, we have allusions back to seeing

in Isa. 6:9-10.
94. Exegesis understood as onee of Sommers categories for explaining older material. Cf.

2.3.5
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What is alluded to?

There are two marks that I want to discuss in relation to this verse, שְׂ͏אוּ͏־מָר֨וֹ͏ם

[lift up high], and וּ͏רְאוּ֙͏ ם עֵ͏ינֵיכֶ֤ [you see with eyes].

What was absent in 40:21, was seeing. Here we have not just seeing, but

seeing with eyes. עיניכם [your eyes, noun common dual, 2 masculin plural

suffix], וראו [you see, qal imperative masculine plural]. The argument that

follows is, who has made this?. Referring back to the creation and judgement

in verses 22-23. Contrary to 6:9, here there is a call to actually see, as Isaiah

did in the temple in chapter 6, and what he was called to make the people

incapable of doing.

This mark, שאו [Lift up, qal imperative masculine plural], מרום [height,

noun common masc sing] is less obvious, and not necessarily a clear mark in

it self, but might add to the other marks, in a similar way as הֻגַּ͏֥ד did. Isa. 6:1

has a similar wording when speaking of אדני [Lord]. As the one sitting on a

throne high and lifted up ונשא) .(רם In the source text, it is the throne that is

high, and lifted up, but at here it is your (plural) eyes that needs to be lifted

up.

How is it used?

A central theological point of this section is creation and creator. It shows

God’s authority through his creation act, and his dominion over the stars of

”the heavens“. This serves firstly to show his power and might, in relation to

Isaiah’s experience with God in the temple (Isa. 6:1-5), and secondly it serves

as a critique of the Babylonian exilic context, where the heavenly bodies where

represented as divine beings. The one calling forth the stars, is the one who

has authority over them.95

If we again try to actualize the allusion using Ben-Porat’s stages (cf. 2.3.2),

we can, following stage 3 and 4 connect up the marks in the text with the

95. Goldingay, Isaiah 40-55, 59–62.
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potensial material in the first part of Isaiah. It is precisely Isaiah’s meeting

with the mighty God in the temple that is the image from 6:1, where it shows

God’s might compared to Isaiah as a representative for the people.

In a lot of ways this allusion is not tremendously different than Isa. 6, in

the way it portrays God and people. What is different, is firstly the Babylonian

critique, where the God of Israel, is the God who creates heaven and earth,

and has dominion over the heavenly bodies. The material also applies Isaiah’s

message of seeing and hearing to the exilic audience not just as a descriptive

statement, but as an opportunity for Israel. They are not any more ”the ones

seeing and hearing but not discerning and knowing“. They can now be able to

lift up their eyes, and see the high throne of the creator God, that has declared

a relation to them, and authority over the Babylonian so called deities.

3.3.4 40:28

What is alluded to?

עְ͏תָּ͏ יָדַ֜ [to know], עְ͏תָּ͏ שָׁ͏מַ֗ [to hear], תְבוּ͏נָתֽוֹ͏ [understanding, with 3ms suffix].

There is multiple possible allusions in this verse back to Isa. 6. Firstly the

theme of blindness and deafness in Isa. 6:9-10, also apply to שׁ͏מע [hear] in

this verse, with Isa. 6:9-10 as possible source material. The same goes for ידע

[know], and בין [discern] possibly alluding to 6:9-10, even if the case in 40:28 is

a noun [understanding] and not the verb [to discern]. They stand as answers,

or conclusions to the description given to Isaiah of ”this people“.

How is it used?

Sommer here places verse 28 as relying on not Isa. 6, but rather Genesis 2:2,

and Exodus 31:17.96 I am not disputing this, since both the Genesis and Exodus

texts discuss God’s creation and subsequent rest, even if the last point might

96. Sommer, Prophet Read Scripture, 317.
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be critiqued by the prophet.97 But considering the other possible references to

Isa. 6 from the rest of this section (40:21-27), it seems possible to also see verse

28 as drawing the attention back to Isa. 6:9-10 and discussing the judgement

experienced in relation to God’s creative activity, as well as his promise,98 by

mapping of the hearing, knowing and discerning from Isa. 6:9.

Verse 28 responds to the question of the people, but paraphrased by the

prophet in the previous verse, ”My right is disregarded by my God“. The

respons here i verse 28 is rhetorical. The prophet tries to show the people

something that they actually do know, or at least should know. Here the

question is asked in second person, compared to third person (40:21), where

a similar rhetorical questions is asked. Back in verse 21, the people are not

named, they are only an unnamed audience. Where as verse 28 names this

plural group as Jacob-Israel, in the singular, but still without limiting the

group to only the exilic community, or the Jerusalem community.99

If we bring the source material into discussion with the current,100 we see

the opportunity the people of God had to relay on God, since they where able

to both see and hear him and his word, but they nevertheless was not able to

know and discern him. Now with the current exile experience they are once

again challenged to see their God. If we look at the two materials together

the naming of the audience as Jakob-Israel, is significant since Isa. 6:9 only

addresses ”this people“. God once again is naming and claiming Jakob-Israel

as his people to the blessing of all nations (Isa. 42), and he was previously

(Isa. 40:26) seen as the one with authority to name.

The material says something about people, and God. With references to

the creation stories, God is portrayed as the creator, ”God י] [אֱלֹהֵ֨ everlasting

,“[עוֹ͏לָ֤ם] and the people are now affirmed as belonging to God, but with possible

reference back to Isa. 6:9-10, they still have problems seeing and hearing God,

97. Goldingay, Isaiah 40-55, 71.
98. Goldingay, 70.
99. Goldingay, 66.

100. Stage 3 and 4 of Ben-Porat’s Stage Model cf. 2.3.2
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and these aspects of God. The consequence of this is not knowing and not

understanding.

Conclusion

Seeing, hearing, and understanding is used to tie Isa. 6 together with the cur-

rent text. By doing so it is able to show what the people does not understand,

as well what they should be supposed to see, hear and understand if they only

lift their eyes and try. It also uses the judgment experience for the exilic com-

munity seen in the light of the judgement from Isa. 6, and in discussion with

God’s glory and creation.

3.4 Isaiah 42:16-20

Introduction

Here there are fairly clear reuse of the blind and deaf imagery from Isa. 6.

The vers contains both seeing, hearing, and understanding, as well as related

words. The text emphasises God’s activity towards the exilic community, and

also contrasts the people with God’s servant.
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עוּ͏׃ וְאַל־תֵּ͏דָֽ רָא֖וֹ͏ וּ͏רְא֥וּ͏ ינוּ͏ וְאַל־תָּ͏בִ֔ שָׁ͏מ֙וֹ͏עַ֙ שִׁ͏מְע֤͏וּ͏ הַזֶּ͏֑ה ם לָעָ͏֣ וְאָמַרְתָּ͏֖ ךְ לֵ֥ אמֶר ֹ֕ וַיּ͏ Isa. 6:9

ע יִשְׁ͏מָ֗ וּ͏בְאָזְנָי֣ו יו בְעֵ͏ינָ֜ ה פֶּ͏ן־יִרְאֶ֨ ע הָשַׁ͏֑ וְעֵ͏ינָי֣ו ד הַכְבֵּ͏֖ וְאָזְנָ֥יו ה הַזֶּ͏֔ ם לֵב־הָעָ͏֣ הַשְׁ͏מֵן֙

לֽוֹ͏׃ פָא וְרָ֥ ב וָשָׁ͏֖ ין יָבִ֛ וּ͏לְבָב֥וֹ͏
Isa. 6:10

רֶץ׃ הָאָֽ רֶב בְּ͏ קֶ֥ ה הָעֲ͏זוּ͏בָ֖ ה וְרַבָּ͏֥ ם אֶת־הָאָדָ֑ יְהוָ֖ה ק וְרִחַ֥ Isa. 6:12

ךְ מַחְשָׁ͏֨ אָשִׂ͏ים֩ ם אַדְרִיכֵ֑ א־יָדְע֖͏וּ͏ ֹֽ ל בִּ͏נְתִיב֥וֹ͏ת עוּ͏ יָדָ֔ א ֹ֣ ל רֶךְ֙ בְּ͏דֶ֙ ים עִ͏וְרִ֗ י וְהוֹ͏לַכְתִּ͏֣

ים׃ עֲ͏זַבְתִּ͏ֽ א ֹ֥ וְל ם עֲ͏שִׂ͏יתִ֖ ים הַדְּ͏בָרִ֔ לֶּ͏ה אֵ֚ לְמִישׁ֔͏וֹ͏ר עֲ͏קַשִּׁ͏ים֙ וּ͏מַֽ לָא֗וֹ͏ר ם לִפְנֵיהֶ֜
Isa. 42.16

לִרְאֽוֹ͏ת׃ יטוּ͏ הַבִּ͏֥ ים וְהַעִ͏וְרִ֖ עוּ͏ שְׁ͏מָ֑ ים הַחֵרְשִׁ͏֖ Isa. 42.18

ה׃ יְהוָֽ בֶד כְּ͏עֶ͏֥ וְעִ͏וֵּ͏֖ר ם כִּ͏מְשֻׁ͏לָּ͏֔ עִ͏וֵּ͏ר֙ י מִ֤ ח אֶשְׁ͏לָ֑ י כְּ͏מַלְאָכִ֣ שׁ͏ וְחֵרֵ֖ י אִם־עַ͏בְדִּ͏֔ י כִּ͏֣ עִ͏וֵּ͏ר֙ י מִ֤
Isa. 42.19

ע׃ יִשְׁ͏מָֽ א ֹ֥ וְל  יִם אָזְנַ֖ פָּ͏ק֥וֹ͏חַ ר תִשְׁ͏מֹ֑ א ֹ֣ וְל רַבּ֖͏וֹ͏ת ית רָאֹ֥ Isa. 42:20

3.4.1 42:16

What is alluded to?

There are 1 mark here pointing back to Isa. 6 it occurs two times, עוּ͏ יָדָ֔ [to

know, qal perfect 3 common plural]. Also there are marks that are not word-

to-word allusions, but more thematic, concerning the blindness and deafness

imagery, ים עִ͏וְרִ֗ [blind, masculine plural], as well as ךְ מַחְשָׁ͏֨ [darkness] and א֗וֹ͏ר

[light].

עוּ͏ יָדָ֔ is a fairly common Hebrew word, so that in and of it self it is not a

certain mark. There are an equal amount of occurrences in Isaiah and Jeremia

of ידע in 3 person plural. And more than twice the number in Ezekiel. What

might help to strengthen a concious allusion to the prophet Isaiah of Jerusalem

is the context. Thematically it addressees the theme of blindness. A theme

related to the hardening of Isa 6:9-10. Also the following verses 42:18-19 (to

be discussed later), adds to the concious allusion back to Isa. 6. Where both

hearing and seeing is used.
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Another possible allusion back to Isaiah 6, is in the third section of the

verse. י עֲ͏זַבְתִּ͏ֽ [to forsake/leave, 1 common plural]. This is a less common

word, but appears in Isaiah, Jeremia and the Psalms, but as illustrated by the

introductory case (cf. 1.1), it is used in Isaiah 6. In Isa. 42:16, it is rather used

together with ,עָ͏שָׂ͏ה [to do/make], with 3.person plural, that is the object, and

a 1. person subject. The 1. person is here understood to be God himself. It is

not solely God that acts in 1 person singular of ,עזב but with 3 person plural

suffix, there are only 3 occurences (Deut 31:17, Isa. 41:17; 42:16), the Isaiah

cases also has a negation of the verbal action.

How is it used?

In Isa. 6:9, ידע is used together with ”to see“. Where ”To see and not know“,

is Isaiah’s message to ”this people“. In Isa. 42:16 ,ידע is not used with ,ראה

but a thematically linked word, עור [blind]. Here in 42:16 ידע is not used as

understanding, but rather as knowledge. It is not that the people see, but

are unable to cognitively understand, but rather about familiarity, and ”the

blind’s“ need for assistance on roads and paths they are unfamiliar with.

In a way the ones not seeing, or the blind ones, are still incapable of ”know-

ing“, but need the assistance of God. At the same time, the ones able to hear

and see, are contrasted with the blind and deaf, where the latter is the ones

who are not forsaken, because they trust in God,101 something they can neither

see nor hear. Where those of Israel who hear and see but does not understand,

are rebuked elsewhere in Deutero-Isaiah, as the ones trusting in idol figures.

Light and dark, is thematically related to blindness, but not present as word

marks in Isa. 6. Still it relates to firstly the image of blindness, and secondly to

knowledge, or the unfamiliarity. Something ”in the dark“ is elsewhere in Isaiah

used to portray the state of being separated from God, or separating one self

101. Peter D Miscall, Isaiah, Readings: a new biblical commentary (Sheffield: JSOT Press,

1993), 106.
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away from God and into darkness (Isa. 29:15),102 This could in the frame of

the exilic prophecies within the second part of the Book of Isaiah be a prophecy

of salvation from exile, out of darkness and into light. Traditionally light and

dark is also related to the Day of Yahwh.103 So the prophecy could also be

affirming the completion of the judgement from Isa. 6. Being in darkness,

might also emphasize need for salvation of a people who does not understand

its own situation.104

The general structure of the verse is in three parts, each of which with

two parallel parts. Both of the first parts relate to ”the blind ones“ 1) on the

road they does not know, 2) From Darkness to Light, 3) The third part is a

confirmation from the subject, again in two parallels, ”this is what i will do,

I will not forsake them.“ The ”them“ is not the people in sentence, but points

back to ”the things“ .(הדברים)

3.4.2 42:18-19

What is alluded to?

There are 2 word marks back to Isa. 6, עוּ͏ שְׁ͏מָ֑ [to hear, qal imperative 2

masculine plural] and רְאֽוֹ͏ת [to see, qal infinitive construct]. Here too there

are thematic marks, that relate these to word marks. Firstly there are חָרֵשׁ͏

[Deaf ], then there are עִ͏וֵּ͏ר [Blind].

To hear and to see is part of the hardening saying Isaiah is to proclaim

to ”this people“. In Isa. 6, each of the hearing and seeing parallels are firstly

repeated twice, and concluded with not understanding. In Isa. 42 both שׁ͏מע

and ,ראה appear in the same order as Isa. 6. Although they are not repeated

twice and contain no immediate, conclusion. Still the thematically associated

102. Hans Wildberger, Isaiah 1-39 : a commentary : 3 : Isaiah 28-39, vol. 3 (Minneapolis:

Fortress Press, 2002), 98.
103. Goldingay, Isaiah 40-55, 174.
104. Helmer et.al Ringgren, “Abad” [in eng], Theological dictionary of the Old Testament :

10 : naqam - azab (Grand Rapids, Mich) 10 (1999): 398–399.
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words of blindness and deafness might add to the allusion, and strengthen the

allusion stage 1 and 2.

How is it used?

Stage 3 of recognizing allusions draw the source material into, and effect the

interpretation of the current material. The way the exilic prophet reuses the

hardening saying framing it towards the blind and deaf, as the ones not for-

saken by God. Then also framing the blindness and deafness as spiritual.105

Where Isa. 6 proclaims judgement for a people God does not want to

associate with any more, shown by the use of הַזֶּ͏֑ה ם לָעָ͏֣ [this people] not the

common Old Testament phrasing of, my people.106 Isa 42:18-19 is rather pro-

claiming hope for the blind people, that where to be forsaken and lain to

waste.

There is an impossibility in the statement of v.18. Those who are deaf, and

those who are blind shall hear and see. And the servant of God, (my servant),

a royal aid and messenger, neither hears nor sees. How is this servant to aid

the people?107 In the current context (v.16), it is precisely the blind and deaf,

that trusts in Gods guidence, and hence is able to walk the correct path and

be a messenger and a servant.

If we then actualize the allusion according to the four stages, and reach

stage 4. Then we can bring the entire source material into dialogue with the

current alluding material. There in Isa. 6, the servant of God is Isaiah, he is

not named יהוה ,עבד but Isaiah is called to be sent .(שׁ͏לח) Isaiah both hears

and sees the lord .(אדני) Paralleling listening and seeing God, and trusting in

his message, despite its difficult message. With the people who see and hear

but nevertheless does not manage to see and hear God. At the same time they

105. Clements, “Beyond Tradition-History,” 102.
106. Clements, 105.
107. Goldingay, Isaiah 40-55, 180–181.
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also lament about their prayers not being heard.108

God’s servant or messenger is a topic that is central to the book of Isaiah.

Having a complex and multilayered interpretation. It is not the main task

of this thesis to do a thorough exploration of the topic of God’s servant or

messenger, but in relation to some of the illustrate cases in this thesis it might

be beneficiary with some points from this discussion. In a general sense בֶד עֶ͏֫

ה יְהוָֽ [slave or servant of God] is an honorary title, rather than an official title.

Ex. 14:31, and Num. 12:7f, talks about Moses not as simply a messenger,

but as some one who talks face-to-face with God. The ה יְהוָֽ בֶד ,עֶ͏֫ is not just a

prophet, but the prophet.109 In chapter 6, the prophet Isaiah embodies a lot

of the characters of God’s servant, as the servant who meets God, follows his

word and is his spokesperson.110 Despite Isaiah not being called ה יְהוָֽ בֶד עֶ͏֫ by

God in the call narrative of chapter 6. In the whole of the book of Isaiah God’s

servant is identified and used to designate multiple people and/or groups of

people. It is rarely used to describe a prophet in general, but some, like Moses

have been called God’s servant. In the book of Isaiah, Israel is also viewed

as God’s servant, together with the exilic prophet, or the prophet Isaiah in

general,111 and on concrete cases also apply to Cyrus, or discuss the servant

together with the person of Cyrus.112 The chosen servant of God has some

functions to serve that overlaps quite well with Isaiah from chapter 6, as well

as the nation of Jacob-Israel to serve as a witness to the nations. This task

follows as the inverse of Isaiah’s message from Isa. 6. Instead of making

blind and deaf, the servant is to minister for the peoples to help them see and

hear, so that they might finaly know, understand and trust in the God that is

the ”I am“.113 The perfect aspects of this servant might also be formed as an

108. Goldingay, Isaiah 40-55, 180.
109. Ringgren, “TDOT,” 394.
110. Ringgren, 395.
111. Ringgren, 394–403.
112. Ringgren, 396.
113. Ringgren, 400.
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impossible milestone for any Old Testament figure, be that the exilic prophet,

Isaiah of Jerusalem, Israel or anyone else. Then also anyone can identiy, at

least partly, with the servant. As a model for humans capabilities to deal with

suffering in community with others or on the behalf of others.114

3.4.3 42:20

What is alluded to?

There are here 3 possible word marks alluding back to Isa. 6:9-10, all of which

apply to the seeing and hearing that is central to 6:9-10, ית רָאֹ֥ [To see, infinitive

absolute],  יִם אָזְנַ֖ [ears], ע יִשְׁ͏מָֽ [To hear]. Even if the words are common, it is

three of the four words found in the hardening sayings of Isaiah 6. The words

are also rarely used in conjuction, ”seeing with eyes“ and ”hearing with ears“.115

Sommer sees vers 20 as being part of a section alluding to Isaiah 30,116 while

Nurmela sees vers 20 as relying on Isa. 6:9-10. Despite the strange form of

ית רָאֹ֥ as an infinitive absolute with what looks like a 2. person ending.117

How is it used?

The structure of Isa. 6:9-10 has some similarity to 42:20. As noted it contains

hearing with ears, but not as a verbatim restatement of neither God’s descrip-

tion of the people in 6:9 or the difficult message of Isaiah’s prophecy to the

same people in 6:10. The mix of persons as subject to the two sayings in the

vers might make it difficult to say who the sentences point back to. The 2.

person give the impression of a listener, where as the 3. person, immediately

seem to point back to God’s servant ה] יְהוָֽ בֶד .[עֶ͏֥

What is clear is that the source material from Isa. 6:9-10, is not just

restated, but reused as an independent material. If the sayings are attributed

114. Ringgren, “TDOT,” 402.
115. Nurmela, Mouth of the Lord, 22–23.
116. Sommer, Prophet Read Scripture, 118.
117. Nurmela, Mouth of the Lord, 23.
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to God’s servant it is in line with 42:16,18, where the blind and deaf are the

ones who actually is able to rely on God and his guidance. Which in the bigger

picture of Isa. 6 is part of the underlying problem for ”this people“. In the

hardening sayings of Isaiah 6:10 the eyes are to be closed shut, and the ears

are to be made heavy. Here in 42:20 and the wider section 42:16-20, there both

are people who are blind and deaf, but it is not the same negative view of it.

It is better to be not be able to see and hear, but rely on God, than to see and

hear, and at the same time worship idols. If now the literary allusion to Isa. 6

might be established, a greater intertextual discussion between Isa. 6 and 42

can occur. Where both the description of ”this” blind and deaf people is seen

as a positive, as well as the reversal of the judgement prophecy Isaiah where

to bring to his people. Now the people has ”open ears, and see much“.

Conclusion

By actualizing the allusion back to Isa. 6, the exilic prophet gives quite a new

interpretation of the blind and deaf characteristics of the people brought into

exile. Where now being blind and deaf is not as negative as first thought.

Since being able to not hear and see, is a perfect starting point for actually

relying on others, and specifically relying on God. God’s Servant is strangely

also seen as blind, but definitely able to rely on God.

3.5 Isaiah 42:21-25

Introduction

Continuing from the previous text’s description of the blind and deaf people,

here there are also some possible marks back til Isa. 6. Firstly there might be

a play on ”this people“ contrary to ”my people“, as well as the listening part

of seeing and hearing. Lastly there is an opening for future redemption in that

someone need to tell the exilic people to turn back.
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עוּ͏׃ וְאַל־תֵּ͏דָֽ רָא֖וֹ͏ וּ͏רְא֥וּ͏ ינוּ͏ וְאַל־תָּ͏בִ֔ שָׁ͏מ֙וֹ͏עַ֙ שִׁ͏מְע֤͏וּ͏ הַזֶּ͏֑ה ם לָעָ͏֣ וְאָמַרְתָּ͏֖ ךְ לֵ֥ אמֶר ֹ֕ וַיּ͏ Isa. 6:9

ע יִשְׁ͏מָ֗ וּ͏בְאָזְנָי֣ו יו בְעֵ͏ינָ֜ ה פֶּ͏ן־יִרְאֶ֨ ע הָשַׁ͏֑ וְעֵ͏ינָי֣ו ד הַכְבֵּ͏֖ וְאָזְנָ֥יו ה הַזֶּ͏֔ ם לֵב־הָעָ͏֣ הַשְׁ͏מֵן֙

לֽוֹ͏׃ פָא וְרָ֥ ב וָשָׁ͏֖ ין יָבִ֛ וּ͏לְבָב֥וֹ͏
Isa. 6:10

ין וְאֵ֣ לָבַז֙ הָי֤וּ͏ אוּ͏ הָחְבָּ͏֑ ים כְלָאִ֖ י וּ͏בְבָתֵּ͏֥ ם כֻּ͏לָּ͏֔ חוּ͏רִים֙ בַּ͏ֽ חַ הָפֵ֤ וְשָׁ͏סוּ͏י֒ עַ͏ם־בָּ͏ז֣וּ͏ז וְהוּ͏א֮

ב הָשַׁ͏ֽ ר וְאֵין־אֹמֵ֥ ה מְשִׁ͏סָּ͏֖ יל מַצִּ͏֔
Isa. 42:22

לְאָחֽוֹ͏ר ע וְיִשְׁ͏מַ֖ ב יַקְשִׁ͏֥ את ֹ֑ ז ין יַאֲזִ֣ ם בָכֶ֖ י מִ֥ Isa. 42:23

א־אָב֤וּ͏ ֹֽ וְל ל֔וֹ͏ אנוּ͏ חָטָ֣ זוּ֚͏ יְהוָ֑ה הֲל֣וֹ͏א ים לְבזְֹזִ֖ ל וְיִשְׂ͏רָאֵ֥ ב יַעֲ͏קֹ֛ a ה לִמְשִׁ͏וסָּ͏֧ ן י־נָתַ֨ מִֽ

בְּ͏תוֹ͏רָתֽוֹ͏ שָׁ͏מְע֖͏וּ͏ א ֹ֥ וְל הָל֔וֹ͏ךְ בִדְרָכָיו֙
Isa. 42:24

3.5.1 42:22

What is alluded to?

עַ͏ם הוּ͏א֮ [that people] is used in 6:9 with the demonstrative pronoun זֶּ͏֑ה [this],

here in 42:22, it is rather a independent pronoun. ב הָשַׁ͏ֽ [to restore/return,

hifil imperative] a possible word-allusion to Isa. 6:10, from the end of Israel’s

hardening message.

How is it used?

The two possible word marks, that here allude back to Isa. 6, provide a

probable case for reuse. Both terms are used together in both places as a frame

to the message Isaiah received by God. It is interesting, that ”this people“, a

point that has been made by commentators,118 possibly is reused here again

to draw attention to Isa. 6, and the message of Isaiah of Jerusalem for ”this

people“. In this context it might serve as an exegesis to the words of Isaiah,

explaining what ”this people“ means, instead of the common and possibly

expected phrase, ”my people“.119 In the bigger scope, the exilic prophet might

118. Wildberger, Isaiah 1-12, 271.
119. Wildberger, 271.
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be implicitly alluding to these verses to reinterpret the message to present day

concerns, but this does not prevent him in providing an exegesis to verses that

possibly was a point of confusion or struggle for the exile community.120 To

give an explanation to the exilic experience of captivity.121

ב הָשַׁ͏ֽ here in 42:22 it is causative, ”make it restored/returned“, where as in

Isa. 6:10 it is qal perfect. It stands at the end of the commission to Isaiah,

concluding the judgment he is to prophecy over Israel. In some ways it can be

perceived as an unrealised opportunity for repentance, despite the otherwise

harsh words Isaiah is to bring to ”this people“. For the exilic prophet, he might

have alluded to these words of Isaiah to criticise Isaiah’s harsh judgment, by

using the laments of the exile community, for why they ended up in exile, No

one told us to turn/return ב] ,[הָשַׁ͏ֽ how could we then have done so?.

3.5.2 42:23

What is alluded to?

ין יַאֲזִ֣ [to hear, or ”to give ear“], ע יִשְׁ͏מַ֖ [to listen] is word marks, alluding back

to Isa. 6:9-10, only here ”ear“ is used as a verb.

How is it used?

What is it here that the people chained and plundered are to give ear and

listen to? One possibility is the prophets message, either the exilic prophet’s

or Isaiah of Jerusalem’s prophecy of judgment over ”this people“. Or it might

continue the question asked at the end of the previous verse. If the exilic

prophet here is trying to teach the people a lesson,122 trying to explain to

the people why they ended up in this exilic situation. The wording of the

vers, is then likely for the present context of the following verses. If we are

able to actualize the allusion stages 3 or 4, we might then include Isa. 6 in

120. Goldingay, Isaiah 40-55, 178–179.
121. Goldingay, 181–182.
122. John D.W Watts, Isaiah 34-66, vol. 25, Word biblical commentary (1987), 132.
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the discussion. And set the lesson in perspective of the pre-exilic prophecy of

Isaiah and the way the people received him, making obvious the judgment the

people experienced. But at the same time holding on to Isaiah as an example

of the final hope.

3.5.3 42:24

What is alluded to?

The primary possible allusion is ע יִשְׁ͏מַ֖ [to listen], other than this word mark,

the vers might also be revising the י עַ͏ד־מָתַ֖ [until when] statement from Isa.

6:11. There is also a change in speech at the end of the vers, from first person

to third person.

How is it used?

As for use, firstly someone is asking a question, that helps draw the audience

in to the story. A community in exile, would likely ask the origin of this exile

experience. Especially if their world view was rooted in a understanding of

God’s unconditional defence of Jerusalem, often termed ”Zion theology“.123

The beginning of the vers echoes Isa. 6:11-12. Whether this is to be

characterized as an allusion or echo is difficult. In one way it simply echoes

the fact that Israel where to be destroyed, not by coincidence, but by God’s

judgment. Because Israel had left their God, God left Israel to their own

affairs. Even if the hardening in Isa. 6, comes from God, there is a dialectic in

between God that judges and hardens, as well as the people being hardened

by God’s actions, but at the same time entrenching themself in opposition

to God.124 That entrenchment is exactly what Isaiah sees and reflects about

in the temple section (6:5), and also in the description of the people, at the

start of the hardening sayings (6:9). This might simply echo this fact. If it

123. Willey, Remeber the Former Things, 263.
124. Wildberger, Isaiah 1-12, 272–273.
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was a common cultural view that the people was left by God and lead into

exile, it might not even be an echo. Whether the exilic prophet in the second

part of Isaiah reuses this point into his own material is what separates the use

from being an echo and it being an allusion. The vers in it self has a rather

exegetical aspect, not recreating anything, but explaining the situation. So

this point does not need to be an concious allusion and it might be difficult

to draw any final conclusion. Seen as a whole (42:21-25) there is a theological

reuse of the imagery, that strengthens the possibility for the exilic prophet

reusing the material.

In the middle of the vers, there is a 1 person plural answer, from the

audience. It has a possible allusion back to Isa. 6:9-10, where the content of

Isaiah’s prophecy is presented. The same goes for the third part of the vers

with a possible word mark alluding back to Isa. 6:9-10, and even if there is

similarity in the content of 9 and 10, 42:24 is describing the people, in the

same way 6:9 is, so that is the more likely allusion, so that an actualization of

stage four will include entire chapter 6 into discussion with 42:24.

In some interesting ways the exilic prophet might be alluding to Isa. 6,

to confirm the experience the exilic people are having in a pastoral way to

confirm the experience of being left and imprisoned, using Isa. 6 as a frame,

to show that this is the case, and that they have them self to blame since

they went about their way, and not reorienting themself around God. Isaiah’s

prophecy will affirm the peoples shut eyes and ears and only lead to more shut

eyes and ears, but there is still not total helplessness in his prophecy. Since

the reason for Isaiah’s calling, was so that the people did not turn and get

healed (6:10). Bringing the entirety of Isa. 6, in discussion with 42:21-25, that

opening for hope is taken up by the exilic prophet, to show the people in exile

that God does not want to stay angry. The possibility for redemption is there,

the people just needs to see and hear that they too need the coal from the altar

6:6-7. This also adds authority to the exilic prophet’s message by showing the

fulfilment of previous prophetic messages that the exilic prophet now builds
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upon.

Conclusion

The text might be revising the judgement from Isaiah, to open up for a restora-

tion, using the unrealised possibility for restoration and healing from Isa. 6:10,

the exilic prophet is now saying there needs someone that can tell the people

to return and restore. He might also be using the prophecy of the exilic expe-

rience as a way to confirm the experience of exile, and find that this is suitable

starting point for his own prophecy of redemption.

3.6 Isaiah 43:8-9

Introduction

Here again key vocabulary related to seeing and hearing is possible word marks

helping to actualize the allusion of Isaiah’s call narrative in Isa. 6. Again the

difference between God as creator and people as creation that is discussed.

God is active in liberation of the people, and despite their blind and deaf

state, the exilic people is God’s witness.

ע יִשְׁ͏מָ֗ וּ͏בְאָזְנָי֣ו יו בְעֵ͏ינָ֜ ה פֶּ͏ן־יִרְאֶ֨ ע הָשַׁ͏֑ וְעֵ͏ינָי֣ו ד הַכְבֵּ͏֖ וְאָזְנָ֥יו ה הַזֶּ͏֔ ם לֵב־הָעָ͏֣ הַשְׁ͏מֵן֙

לֽוֹ͏׃ פָא וְרָ֥ ב וָשָׁ͏֖ ין יָבִ֛ וּ͏לְבָב֥וֹ͏
Isa. 6:10

מוֹ͏׃ לָֽ  יִם וְאָזְנַ֥ ים וְחֵרְשִׁ͏֖ יֵשׁ֑͏ וְעֵ͏ינַ֣ יִם ר עַ͏ם־עִ͏וֵּ͏֖ יא הוֹ͏צִ֥ Isa. 43.8

3.6.1 43:8

What is alluded to?

Considering word marks, there are two, that allude back to Isa. 6, עֵ͏ינַ֣ יִם [eyes],

and  יִם אָזְנַ֥ [ears]. Both appear in Isa. 6:10 twice, here in 43:8 they are also

used in conjuction with blind and deaf.
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How is it used?

The vers is a nominal-pronominal parallelism,125 where the people is the object

of the verb יצא [bring out, hiphil imperative], where as the verb is missing from

the second line, and rather replaced by a personal pronoun suffix .מוֹ͏

Isa. 43:8 might have similarities to a court room scene, where God here

is calling forth witnesses, or the accused. v.1 ה וְעַ͏תָּ͏֞ [And now, might also be

But now, due to the ”fear not“], introduces a discontinuity from the accused in

Isa. 6:9.126 So that the ones being called forth in Isa 43:8, is not the accused,

but a witness. From the following verses the nations is introduced into the

discussion, and asked to bring forth their witnesses.

When the allusion is recognized back to Isa 6:10, stages 1 and 2 are com-

plete. If we then proceed to stage 3, and 4. The source material is brought

into discussion with the current. The people, who had eyes and ears, but could

not see, nor hear (Isa. 6:9-10) are despite that the ones called from the ends of

the earth, to be God’s witness, against the nations witness. The exilic prophet

might seem to critique the message from Isa. 6, or turn it around and base

the reversal on something else, like a promise of God.

Comparing the current material to the source, the parallell in 6:9 is firstly

listen, and secondly seeing. That formula is changed in 43:8. Where the first

line is concerning the blind with eyes, and the second line the deaf with ears.

Where as the alluded vers 6:10, that contained the borrowed words, has a

different structure, a three part vers, with heart, ears, eyes. Mirrored and

explained with not seeing, not hearing and not knowing or understanding. If

this is a conscious allusion the concluding line of 6:10, could then following

stage 4, be brought into discussion with 43:8. The reason given for Isaiah’s

prophecy, is so that this people will not change their ways and get healing. In

the context of Isa. 43, it is exactly healing that is a central topic. Translating

125. J.M. LeMon and B.A Strawn, “Dictionary of the Old Testament : wisdom, poetry &

writings,” ed. Tremper Longman and Peter Enns, (Downers Grove, Ill), 2008, 512.
126. Goldingay, Isaiah 40-55, 186.
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the vers the people who where blind, also adds to the conscious allusion back

to Isa. 6:9-10, as a revision and reinterpretation of the blindness and deafness

theme from Isa. 6.

With he following vers (43:9) we might also see the concept of hearing that

previous applied to Israel, being applied to the nations. The radical part is the

nations response as positive, compared to Israels deafness. The judgement of

Isaiah 6 has been carried out. Now God has once again stated that Israel is his

people, but they still have trouble relying on God. Israel is here God’s witness

to ”this“. What ”this“ refers to might be exilic situation as a result of God’s

judgement, with the complex situation of sin, exile and return from exile.127

It also might point to the destruction of Babylon and Cyrus’s victory.128 The

”them“ listening is likely the nations, or the nations witness, but a question

is still if their answer is an affirmation of their own witness and testimony,

or if it’s an affirmation of God’s witnesses testimony. If we see the statement

in relation to Isa. 6:4,9-10 as an affirmation of God’s testimony. Then the

prophet speaking on God’s behalf in 43:9, is reusing the hearing saying of Isa.

6, to further strengthen the critique of Israel, and at the same time show the

might of God, as working through these people, despite their current situation

and apparent blindness. In that case the prophet is not only giving an exegesis

of the people who ”is blind and deaf“ with Isa. 6 as the source material, but

reusing the words of Isaiah, to show the strength of God’s promise to Israel,

that even the nations might be able to see it better than Israel.

Conclusion

A somewhat radical response to the nations response to God as more positive

than Israel’s deafness. The exilic prophet might here both be critiquing the

exilic community’s problems in seeing and hearing, but at the same time the

127. John N Oswalt, The New international commentary on the Old Testament : The Book

of Isaiah Chapters 40-66 (Grand Rapids, MI: Eerdmans, 1997), 145.
128. Goldingay, Isaiah 40-55, 198.
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exilic people are to be God’s witness. So the description of the people as

blind and deaf, might also creatively reuse the words of Isa. 6, to revise the

judgement and base the current prophecy on God’s promise to his people.

3.7 Isaiah 44:9

Introduction

The text criticising the making and worship of idol figures. There are possi-

ble allusions here to Isa. 6, specifically to the key vocabulary of seeing and

understanding.

עוּ͏ וְאַל־תֵּ͏דָֽ רָא֖וֹ͏ וּ͏רְא֥וּ͏ ינוּ͏ וְאַל־תָּ͏בִ֔ שָׁ͏מ֙וֹ͏עַ֙ שִׁ͏מְע֤͏וּ͏ הַזֶּ͏֑ה ם לָעָ͏֣ וְאָמַרְתָּ͏֖ ךְ לֵ֥ אמֶר ֹ֕ וַיּ͏ Isa. 6:9

וּ͏בַל־יֵדְע֖͏וּ͏ בַּ͏ל־יִרְא֛וּ͏ ה֗ מָּ͏֗ ֗ הֵ֗ ם וְעֵ͏דֵיהֶ֣ ילוּ͏ בַּ͏ל־יוֹ͏עִ͏֑ ם וַחֲמוּ͏דֵיהֶ֖ הוּ͏ תֹּ͏֔ כֻּ͏לָּ͏ם֙ סֶל צְרֵי־פֶ֤ יֹֽ

שׁ͏וּ͏ יֵבֹֽ עַ͏ן לְמַ֥
Isa. 44:9

3.7.1 44:9

What is alluded to?

There are two possible word marks here, firstly יִרְא֛וּ͏ [to see], and secondly יֵדְע֖͏וּ͏

[to know], that again might be possible allusions to the hardening sayings in

Isa. 6:9-10.

How is it used?

In some ways Isa. 44:9, personifies, or gives an illustration of the people

criticised in Isa. 6:9-10. Compared to Isa. 6, 44:9 links seeing with knowledge

instead of understanding. It is probably just a minor difference since both

Hebrew words are used in Isa. 6 and the corresponding בין has a similar

meaning. It is possible here that the exilic prophet borrows the commission

of Isaiah from 6:9 and by implicitly referencing it expands and explains the
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verse 6:9. Where the content of 6:9, not necessarily is the content of Isaiah’s

task, or the message Isaiah brought to the people, but rather a description of

the people Isaiah will face. A way of writing to expose the opponents inner

mind and thoughts, and not as the prophetic message Isaiah proclaimed to the

people.129 Also allowing Isaiah’s message to be measured, not by the amount

of repentant Israelites, but by how the Israelites become more hardened.130 It

could be that there was discussions among the exile community, to what this

verse meant, or simply that the exilic prophet saw that the exile community

still relied on other gods or forces than the holy God from the temple. In

the context of Isa. 44:9, it is precisely idols that is being discussed, or more

correctly, both the ones making and worshipping to these wooden or metallic

figures. They are in the end inanimate, and unable to help, but the people

still put their faith in them. The people hears and sees, but no not know the

God they so long for, or understand that this God is not to be found in these

figures.

Here as in Isa. 40, there is a discussion of the difference between the creator

God and the created human beings. What people worship and put their faith

in, is in the end human creation. Without recognising where humans get their

creative possibilities from. No matter how strong a wooden craftsman, or

blacksmith is, after some time, he to will need to eat and drink (44:12). So

what the people are worshipping and putting their faith in is in the end made

by weak humans.131

Bringing the whole of 6:9-10 into discussion with Isa. 44:9-14. It is possible

to map the hardening saying from Isa. 6:10 onto both the idols, with eyes and

ears, but unable to see and hear. And also that the people see with their eyes,

and hears with their ears, but are unable to understand with their hearts. The

verse also has exegetical features, in further explaining the ”people“ of 6:9.

129. Wildberger, Isaiah 1-12, 271.
130. Wildberger, 271–272.
131. Herbert M Wolf, Interpreting Isaiah : the suffering and glory of the Messiah (Grand

Rapids, Mich: Academie Books, 1985), 198.
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Conclusion

The text stans in a context of blessings for Israel as well as God proclaiming to

the exilic community that he is the only God and creator. Using the vocabulary

of seeing and understanding the exilic prophet discusses the concept of blind

and deaf, and what these concepts looks like in the everyday life of the people.

By tying this together with the difference between humans as created and

God as creator, he also shows the reason for this blindness and deafness as

problematic, humans longing for created idols does in the end amounts to

nothing.

3.8 Isaiah 49:18-21

Introduction

The text contains three words from the key vocabulary in Isa. 6 related to

blindness and deafness. Seeing, hearing and heart are all present in each own

section of the current text. The main content of the text is God’s remembrance

of Zion despite Zion’s disbelief to any future restoration or hope.
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עוּ͏׃ וְאַל־תֵּ͏דָֽ רָא֖וֹ͏ וּ͏רְא֥וּ͏ ינוּ͏ וְאַל־תָּ͏בִ֔ שָׁ͏מ֙וֹ͏עַ֙ שִׁ͏מְע֤͏וּ͏ הַזֶּ͏֑ה ם לָעָ͏֣ וְאָמַרְתָּ͏֖ ךְ לֵ֥ אמֶר ֹ֕ וַיּ͏ Isa. 6:9

ע יִשְׁ͏מָ֗ וּ͏בְאָזְנָי֣ו יו בְעֵ͏ינָ֜ ה פֶּ͏ן־יִרְאֶ֨ ע הָשַׁ͏֑ וְעֵ͏ינָי֣ו ד הַכְבֵּ͏֖ וְאָזְנָ֥יו ה הַזֶּ͏֔ ם לֵב־הָעָ͏֣ הַשְׁ͏מֵן֙

לֽוֹ͏׃ פָא וְרָ֥ ב וָשָׁ͏֖ ין יָבִ֛ וּ͏לְבָב֥וֹ͏
Isa. 6:10

ין מֵאֵ֣ וּ͏בָתִּ͏ים֙ ב יוֹ͏שֵׁ͏֗ ין מֵאֵ֣ ים עָ͏רִ֜ אִם־שָׁ͏א֨וּ͏ אֲשֶׁ͏ר֩ ד עַ͏֣ אמֶר ֹ֡ וַיּ͏ אֲדנָֹי֑ י עַ͏ד־מָתַ֖ ר וָאֹמַ֕

ה׃ שְׁ͏מָמָֽ ה תִּ͏שָּׁ͏אֶ֥ ה וְהָאֲדָמָ֖ ם אָדָ֔
Isa. 6:11

י כָּ͏עֲ͏דִ֣ כֻלָּ͏ם֙ י כִּ͏֤ ה נְאֻם־יְהוָ֗ נִי חַי־אָ֣ ךְ אוּ͏־לָ֑ בָֽ נִקְבְּ͏צ֣וּ͏ ם כֻּ͏לָּ͏֖ י וּ͏רְאִ֔ יִךְ֙ עֵ͏ינַ֙ יב י־סָבִ֤ שְׂ͏אִֽ

ה כַּ͏כַּ͏לָּ͏ֽ ים וּֽ͏תְקַשְּׁ͏רִ֖ שִׁ͏י תִלְבָּ͏֔
Isa. 49:18

יִךְ מְבַלְּ͏עָ͏ֽ וְרָחֲק֖וּ͏ ב מִיּ͏וֹ͏שֵׁ͏֔ י תֵּ͏צְרִ֣ עַ͏תָּ͏ה֙ י כִּ͏֤ יךְ סֻתֵ֑ הֲרִֽ רֶץ וְאֶ֖ שׂ͏ יִךְ מְמֹתַ֔ וְשׁ͏ֹ֣ יִךְ֙ חָרְבתַֹ֙ י כִּ͏֤
Isa. 49:19

בָה וְאֵשֵׁ͏ֽ י גְּ͏שָׁ͏ה־לִּ͏֥ הַמָּ͏ק֖וֹ͏ם י צַר־לִ֥ יִךְ שִׁ͏כֻּ͏לָ֑ בְּ͏נֵי֖ יִךְ בְאָזְנַ֔ יאֹמְר֣וּ͏ עוֹ͏ד Isa. 49:20

לֶּ͏ה֙ וְאֵ֙ ה וְסוּ͏רָ֗ ׀ גֹּ͏לָ֣ה ה וְגַלְמוּ͏דָ֑ ה שְׁ͏כוּ͏לָ֖ י וַאֲנִ֥ לֶּ͏ה אֶת־אֵ֔ לַד־לִי֙ יָֽ י מִ֤ ךְ בִּ͏לְבָבֵ֗ רְתְּ͏ וְאָמַ֣

ם הֵֽ ה אֵיפֹ֥ לֶּ͏ה אֵ֖ י לְבַדִּ͏֔ רְתִּ͏י נִשְׁ͏אַ֣ אֲנִי֙ ן הֵ֤ ל גִדֵּ͏֔ י מִ֣
Isa. 49:21

3.8.1 49:18

What is alluded to?

יִךְ֙ עֵ͏ינַ֙ [Eyes, with 2.s f suffix] is the first possible word allusion, and the corre-

sponding י רְאִ֔ [to see], is the second. To see, hear and know, was central points

to Isa. 6. and this paragrah 18-21, contains two of them, as well as hearth,

which in Isa. 6 is linked up with knowledge.

How is it used?

The one speaking here is God, talking to Zion or Jerusalem. Zion is, in 49:14,

the one questioning God and lamenting, why God has left and forgotten her.

Zion is being told she needs to see and understand, that she is not left alone,

but will be turned and healed (Isa. 6:10). At the same time as the argument

from God is, ”look around, your places are not to be abandoned any more.“
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Either Zion apparently sees but is actually not understanding the hope that

lays ahead, or the image from Isa. 6 is used by the exilic prophet as a revision

of the saying in Isa. 6. From the hardening of the peoples hearts, despite

their ability to see and hear God, at the temple in Jerusalem. To a dismay

and unbelief from a people who does not believe what it sees because of the

exile experience. the exilic prophet is providing a hope out of the destruction

spoken about in Isa. 6.

3.8.2 49:19

What is alluded to?

Here in vers 19, there is a possible word mark, alluding back to Isa. 6:11, similar

to the introductory case (cf. 1.1), יִךְ מְמֹתַ֔ וְשׁ͏ֹ֣ [your desolate places]. There is

also similarities in theme and form, that might allude to, or strengheten an

allusion back to Isa. 6:11

How is it used?

The mark is not simply an echo, since the author actually reuses the content of

the alluding material in the creation of some new material. And he is also not

simply trying to explain the meaning of an older text. But is rather creating

his own content, while borrowing from Isaiah chapter 6.

This section of text 49:19-20 is the third part of a poem addressed to

Zion.132 The talk of the desolate places and the land lain to waste maps on to

the destruction that has befallen Israel. But that judgement is now complete,

and God now views Zion with pleasure and not anger. This is shown by the

fact that the land רֶץ] [אֶ֖ is now becoming too small.133 The people are not any

longer just a remnant, the city is again full of people. This is important for

the exilic prophet, since the empty cities was framed as the end of Isaiah’s

132. Watts, Isaiah 34-66, 185.
133. Watts, 188–189.

55



prophecy of judgment. That means that in the eyes of the exilic prophet, that

judgment is now complete, and a message of hope can be proclaimed.

The exilic prophet’s reuse of ,שׁ͏מם might tie this section together with 6:11,

as an answer to the question posed by Isaiah of Jerusalem, ”How long“.134 The

answer being ”now you will be the center to the nations (Isa. 49:6; 49:22-23),

and you, Jerusalem, will finally again trust in your God“

3.8.3 49:20

What is alluded to?

There is one word mark, alluding back to Isa. 6:9-10, יִךְ בְאָזְנַ֔ [in your ears].

There is also a possible supporting mark in יאֹמְר֣וּ͏ [to say], but again given

the frequency of biblical Hebrew texts starting with the phrase אמֶר ֹ֥ וַיּ͏ [And he

said], it is difficult to argue for this being an concious borrowing of words or

theme.

How is it used?

As pointed out ”and he said“ is a too common phrase to place too much

emphasis on it in isolation, but we have here in this verse ears [אזן] that possibly

alludes back to Isa. 6. There it functioned partly as a description of the

recipients of Isaiah’s message, and partly as a warning to those same recipients.

The children of Zion’s bereavement is likely the exilic people. That also

elsewhere is both a character in the narrative, but might also largely corre-

sponds to the exilic audience.135 Once again, the city of Zion/Jerusalem shall

be full of people, its children will be returning from the places they where

driven out to, and return back to Mother Zion. These people, the exile gener-

ation, are in fact Zion’s children, and not Babylonians, even if they now live

there.136

134. Goldingay, Isaiah 40-55, 389.
135. Willey, Remeber the Former Things, 180–181.
136. Goldingay, Isaiah 40-55, 388.
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Allusions require a reuse, or an reinterpretation of the source material.

That is the case here with a revision of the message from Isa. 6, where the

people returning will fill up the City of Zion. The exilic prophet in the previous

verse declares an answer to the ”how long“ question. Now the reversal of the

emptying, is also brought forward as a argument for the recreation that is to

take place.137 It might be that the exilic prophet alluded to and reused the

prophecy of Isaiah partly for the authority of his own message, and partly

because his message, of return form the exile was best presented in light of the

reason for the exile experience.

3.8.4 49:21

What is alluded to?

The possible allusion here is to ךְ בִּ͏לְבָבֵ֗ [in your heart]. It does not have the

paring it has back in Isa. 6:10, where Isaiah is to make the peoples hearts

fat [ ,[הַשְׁ͏מֵן֙ so that they will not understand ,[בין] but standing in the current

context (49:18-21) there have been marks to eyes, see ears and desolate places

from Isa. 6. In that Isa. 6 context heart is also used together with the

previously stated words.

How is it used?

Zion has problems understanding (Isa. 6:10) her situation not as forsaken, but

with a possibility for restoration. God speaks to her, and she only has to raise

her eyes and look, to see her children, and the many more children she has

gotten since she last saw them, during their time in exile. They are now to

return, but Zion still has problems believing this to be true.

Zion theology had high faith in God’s continuous protection of Zion/Jerusalem.138

But when the exile happened, that faith was shattered. Now Zion believes the

137. Goldingay, Isaiah 40-55, 390.
138. Willey, Remeber the Former Things, 263.

57



prophecy of Isaiah, the destruction of the land (Isa. 6:11-12) and again has

problems seeing, hearing and understanding that God is like a husband to

Israel/Zion.

In some ways there is placed emphasis on knowledge, ,בין by the exclusion

of it. In Isa. 6:9 both hearing and seeing corresponds to a form of knowing or

understanding. For the next verse, understanding is rather than paired with

the two previous words, paired with heart, which is present and used, here in

verse 21. This is also central since the hear is seen as the center for knowledge

within the human.139

Sommer, sees Isa. 49:19-20 as alluding Isa. 6:10-12, but excludes Isa.

49:19,21 as also alluding to Isa. 6. Rather he sees 49:18, as being part of

Jeremia 2:32.140 But considering the thematic allusion of destruction-recreation,

and the word allusions of eye, see, ear and heart I would argue for this section

to also have relied on Isa. 6.

Conclusion

The exilic prophet uses Zion to confirm the judgement that has happened,

something the exile community is all too familiar with. At the same time

Zion illustrates a propable response from the exilic community, the unbelief of

healing and restoration out of the exilic experience. It might also do this by

alluding to Isa. 6, and actualizing the ”how long“ question asked by Isaiah,

to provide an answer to when the exile was to end and that it actually would

end.
139. Wildberger, Isaiah 1-12, 272.
140. Sommer, Prophet Read Scripture, 322.
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3.9 Isaiah 63:17

Introduction

Here the people are asking for restoration, and the question is formulated

in line with the task Isaiah was to bring to the people, by alluding to the

hardening of the peoples hearts so that they could not turn and get healing.

ע יִשְׁ͏מָ֗ וּ͏בְאָזְנָי֣ו יו בְעֵ͏ינָ֜ ה פֶּ͏ן־יִרְאֶ֨ ע הָשַׁ͏֑ וְעֵ͏ינָי֣ו ד הַכְבֵּ͏֖ וְאָזְנָ֥יו ה הַזֶּ͏֔ ם לֵב־הָעָ͏֣ הַשְׁ͏מֵן֙

לֽוֹ͏׃ פָא וְרָ֥ ב וָשָׁ͏֖ ין יָבִ֛ וּ͏לְבָב֥וֹ͏
Isa. 6:10

י שִׁ͏בְטֵ֖ יךָ עֲ͏בָדֶ֔ עַ͏ן לְמַ֣ שׁ͏וּ͏ב֚ ךָ מִיִּ͏רְאָתֶ֑ נוּ͏ לִבֵּ͏֖ יחַ תַּ͏קְשִׁ͏֥ יךָ מִדְּ͏רָכֶ֔ יְהוָה֙ נוּ͏ תַתְעֵ͏֤ לָ֣מָּ͏ה

ךָ נַחֲלָתֶֽ
Isa. 63:17

3.9.1 63:17

What is alludes to?

נוּ͏ לִבֵּ͏֖ [our heart], is a possible word mark alluding back to Isa. 6:10. The same

goes for שׁ͏וּ͏ב [to turn back, return] that also functions as a mark to Isa. 6:10.

How is it used?

The concept of making hardening hearts is not necessarily original to Isaiah,141

but at the same time, making the people’s hearts fat, and unable to understand,

is part of the hardening sayings in 6:9-10. If we try to look at how this source

is used in 63:17. Echo and exegesis can be struck from the list of possibilities.

Since it is not just an empty phrase, nor trying to explain the Isa. 6 concept

of making a heart fat, but instead it is alluding to and reusing the image of a

hardened heart. Another possible thematic allusion, ties this lament over God

having abandoned his people, together with Isaiah of Jerusalems trembling

141. Pharaoh heart is for example seen as being hardened in Ex. 4:21
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in front of the Lord, as well as the Seraphim’s cry of ”holy, holy, holy“ (Isa.

6:1-5).

Isaiah might function as model for the ideal Israelite, when he saw, and

heard God and knew in his heart what this meeting with the divine creator God

meant for him, and responded by fearing God in a proper way. Isa. 63:17 uses

this in its own creative critique of Gods actions towards them. Accusing God

of not being true to his promise towards them, ”the tribes of your heritage“.

Still it might also not be a conscious allusion, but rather a simple influence,

or reworking of the exilic understanding of its own exile. A understanding that

might originate from Isaiah, but might at the same time be a complex mixture

of sources.

”God’s road“ appears in second part of Isaiah (Isa. 42:16), but is not

present in Isa. 6. The current vers Isa. 63:17 still has three parts that each

reflect and summarizes the different sections of Isa. 6. Firstly ”lead away“

corresponds to the end of the time for Isaiah’s message of judgement, even

if God’s road’s is not written about in Isa. 6. Secondly the ”hardening of

hearts“, whereas Isa. 6:10 talks about making the heart fat, but this section

still summarizes the hardening sayings of Isaiah. And thirdly ”the request for

God to return“ has its counter part in Isaiah’s unrealised possibility for Israel

in the end of Isa. 6:10, where Isaiah is to prophecy judgement to harden the

peoples hearts so they can’t turn and be healed.

Conclusion

The source material from Isa. 6, brings the model of Isaiah in the temple in

discussion with the peoples question towards God. As Isaiah saw, heard, and

understood God as creator and himself as creation, so too does the people now

understand themself as created, and lamenting towards God why he causes

them to fall away from him. Since they as created can’t themself return and

heal, but are in the need of God providing for them.
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4 Discussion

The research question of this thesis was, ”How does the exilic prophet reuses

the literary allusions from the first part of the Book of Isaiah?“ Now that the

textual analysis is done, this chapter will discuss how the exilic prophet reuses

the earlier material, and systematize the reuse.

The categories presented at the start of the thesis (cf. 2.3) showed possible

ways to reuse and interpret inner-biblical allusions and exegesis. Presented

there was also a pre-conception of the cases of possible reuse to be what Som-

mer defined as allusions (cf. 2.3.2), and what also broadly aligned with Fish-

bane’s ”aggadic exegesis“ (cf. 2.2), a way of theological reuse of older material

for ones own interpretation. For the most part that assumption holds true, at

least for the cases explored in this thesis. There are verses that in isolation

might be giving an exegetical explanation to the pre-exilic material like 40:25,

but on a whole, the exilic prophet contextualizes and reuses the older mate-

rial for his own interpretation. And the dialogue that emerges between the

multiple sources from this reuse, expands the meaning of the material.

In the following this is what I will try to systematize, to see if there are

some patterns in which the exilic prophet reuses the older material.

4.1 Is this allusion or influence?

A question it might be difficult to get a clear answer to, is whether these

possible literary allusions within the two parts of the Book of Isaiah is con-

scious literary allusions, or simply an influence from a common cultural value

narrative. An argument for there being simply an influence rather than liter-

ary allusion is firstly due to the difficulty in identifying the possible authors

and dating the different textual layers of the work as a whole, even if the

author/dating questions has a fairly broad consensus within critical biblical

study (cf. 2.1). Secondly there are other biblical books that might have had
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influence on the work, including mainly Jeremiah,142 the Psalms and Lamen-

tations,143 as well as possibly the Pentateuch.144 On the other side, as I have

illustrated in the analysis (cf. 3), and will continue to explore in the following

discussion, is the possibility of a conscious reuse of Isaiah of Jerusalem for the

exilic experience. The illustrative cases from the analysis (cf. 3) shows that

there are multiple cases of possible reuse of key vocabulary from Isaiah chapter

6 for the second part of the Book of Isaiah. An explanation of that reuse, as

well as the fact that from all the available textual sources the Book of Isaiah

is presented as a whole book, is Williamson’s theory of the exilic prophet’s

gathering and reuse of the prophet Isaiah’s writings.145 With that theory as

a base, I can continue to discuss four possible themes that play an important

role in the exilic prophets message for the exilic community.

4.2 Isaiah as model

The Servant of God146 has appeared in the cases discussed (Isa. 42:19). Even

if it is difficult to conclude on the precise identity of this Servant, as is already

discussed (cf. 3.4.2), and that is not strictly the point either, as the Servant

seen as a model might have importance for the message as a whole.147 But the

way Isa. 6 is structured, with the prophet Isaiah meeting God, recognising

his unworthiness of standing before God and the need of being cleaned, it is

not he himself doing so, but a third party that makes him clean, before he

can join in on the proclamation and take on the call God has for him. That

experience of Isaiah is a theme the exilic prophet contextualizes and reuses for

142. Sommer, Prophet Read Scripture, 32–72.
143. Sommer, 108–131.
144. Willey, Remeber the Former Things, 23–44.
145. Williamson, Boook called Isaiah, 94.
146. Here the Servant of God is used in a wider sense than solely the four Servant Song’s

(42:1-4; 49:1-6; 50:4-9; 52:13-53:12). Instead it encompasses all the cases where עבד is used.

147. Ringgren, “TDOT,” 402.
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the exilic community, as an image of hope as well as an example figure. At

some points it overlaps with the servant of God figure (42:19), but the servant

of God encompasses a more complex image than simply the prophet Isaiah as a

model. If we take Williamson’s approach148 as a framework for understanding

both parts of Isaiah as a whole. There is a possibility to see the exilic prophet’s

use of the call narrative of Isaiah as a model for the exilic community, as well as

also providing authority for his own exilic prophecies. Isaiah as a model partly

mirrors God’s Servant, as this serves a model for dealing with the suffering of

the exile experience. Isaiah or the Servant might model the proper life to help

deal with the suffering of the exile experience and provide a hope for the exile

community.

When exploring the possible literary allusions to Isa. 6, I have had an

emphasis on the blindness and deafness images from Isa. 6:9-10, that in an

intertextual discussion between the exilic prophet’s material and Isa. 6, gives

strengthened emphasis to the importance of Isaiah as a model. The way Isaiah

is shown to be similarly in the wrong, as the people are (Isa. 6:5), but through

the meeting with God understands his limitations in relating to God, and

understands his need for mediation. This is then reflected in the phrophet’s

message of seeing, hearing and understanding with heart. And through the

exilic prophet’s writing this is consciously referenced as a model for what he

wants for the exilic community. Isaiah’s call narrative is given as a founda-

tional explanation to what it means to see, hear and understand in your heart.

Following this image the prophet explores what it means for the people if they

are able to ”lift their eyes and see, what they actually knew all along.“

4.3 Creation is not the Creator

A theme underlying many of the text analysed is the relation between humans

and God, that is between creation and its creator. This becomes especially

148. The exilic prophet’s gethering and use of earlier Isaiah writings, cf. 2.2
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clear when the texts are seen in relation to Isa. 6. The exilic prophet criticises

the idolatry among the people, or explains the reason for the exile and criticises

the people for not trusting in God. What lays underneath those sayings is an

attempt to show the exilic people what a proper relation to God is supposed

to look like. The hardening of the people is an active hardening by the work

of the prophet Isaiah, but it is also an active hardening by the people who

them self has moved away from God, and not wanting anything to do with

God. God when calling Isaiah is conscious of this and leaves the people to

their own actions. This is discussed in the texts by paralleling the people and

the servant or Isaiah in the temple, as a model to show the difference of the

created and the creator (40:1-10; 42:21-24; 44:9).

For the exilic prophet’s discussion of the relation between the people and

God, Ben-Porat’s model on actualizing literary allusions is important.149 Since

it is by the actualization of the whole of Isa. 6, both the meeting of Isaiah

in the temple, as well as the following sending and the message of destruction

that this intertextual discussion between the exilic prophet’s message of hope,

also becomes an discussion of the difference between God and humans. This

is also emphasised by God presenting himself as creator (40:21-22), critiquing

the idolatry as empty worship of creation (42:17; 44:9).

A way in which the exilic prophet argues for the authority of God, over

both Israel, as well as the nations is in his ability as creator. By his creational

power God is above the earth and those who live there, he formed the heavens

and national leaders pale in comparison to him as majesty, and creator God

(40:21-24). This difference in relation, that lay as the foundation for God’s

authority is also clear in Isa. 6, where Isaiah is seen as a model for this proper

relation. The description given of him is also given as a description of the

people, but with a negative prefix. Where Isaiah sees and understand his

limitation in relation to God, the people do not understand. They do not

understand the difference between themself and God, the difference inherent

149. The four stage model of actualizing literary theory is discussed within section 2.3.2
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in their createdness. This is later critiqued by human worship of their own

creation, namely idol figures (44:9). The relation between creator and creation

should be seen as a community, where the created definitely are dependent

on the creator for continued life (40:24), and while the creator is independent

from creation, he is not isolated from what is happening to his creation, as

6:10 shows by its possibility for restoration,150 and that he now is providing

for Israel.

4.4 Confirm and reinterpret

A central aspect of the exilic prophet’s message is hope of a return from exile

(40:1-5.23-24; 42:16.21-24). The exilic prophet confirms that the judgment

happened, but emphasises that the previous judgment is done. The exile

community should not dwell on that any more, since the possibility for healing

and restoration that was unrealised in Isa. 6:10, is now used as a starting

point for the prophecy of hope for the exilic community. Despite the harsh

message, there are pastoral points in the exilic prophets management of the

exile experience. He does not try to deny it, or the reason for it (42:21-22.24),

but at the same time places greater emphasis on God’s word as promise, rather

than judgment (40:2.5.21.23; 49:18).

The exilic prophet also uses the blindness and deafness image from Isa.

6, to both critique Israel (42:20; 43:8), but also to critique the nations and

the idolatry (44:9), and yet again pastorally to comfort the exilic community.

Where the image of blind and deaf, is applied to the servant of God, as an

image of faith and trust (42:16.19). The exilic prophet explains the blindness

as spiritual, not seeing and hearing with eyes and ears, but with heart. So that

the people can have a proper understanding and relation to God. One of the

largest reinterpretations from Isa. 6, is the reversal of blind and deaf, not as a

150. Terence E Fretheim, God and world in the Old Testament : a relational theology of

creation (Nashville, Tenn: Abingdon Press, 2005), 269–273.
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negative description of the people, but as a starting point for opportunity to

actually relay on God, rather than them self (40:16-20). On the ground of his

creational power as God and creator. God has authority over creation, a point

that is used to show his continued protection of his people. A power that is

greater than human created idol deities as well as the Babylonian deities.

4.5 Unrealised hope

The last part of Isa. 6:10 is therefore of interest as a starting point for the

exilic prophecy. Isaiah got a particularity harsh message from God to prophecy

to Judah. They were not trusting in God and had in practicality left God

behind. So then, as a consequence God would also leave them behind, in their

own works. The next vers also states the gravity of the message since it is not

complete before the people have been taken into exile. But in between 6:10

and 6:11, is the short conclusion of 6:10, that states the reason for such a harsh

message. It was to ensure that the people did not turn from their ways and

get healing. Which was a possibility if we look at Jonah’s message to Nineveh,

the people of Nineveh actually repented and God did not bring judgment upon

them (Jonah. 3:10). This is not the case for Judah since they ended in exile,

but the possibility for restoration that laid unrealised in the Isa. 6 narrative

is central to the exilic prophet’s message.

If God’s message of judgment was final, no new message could ever then

properly revise or revert the previous message. But seeing that the judgment

was for some particular time and cause, despite the cause not being stated as

more that ”unclean lips“ (6:5) and a people that ”sees and sees, but does not

understand, and hears and hears, but not perceive“ (6:9). It was a message

with an end time (6:11a), and a possibility for restoration (6.10c). We can

only speculate about the motivation for the exilic prophet to write what he

did, and to contextualize and reuse earlier material. A possible answer to this

question is firstly the unrealised hope of Isa. 6:10, and secondly that the exilic
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prophet sees the previous judgment as complete, the ”until when“ (6:11) is

reached and Isaiah’s prophecy of judgment is not needed any more, so that

the possibility for healing can be made a reality.

5 Conclusion

The task of this thesis was to explore and discuss the way key vocabulary

from Isa. 6, as part of the first part of the Book of Isaiah was reused in the

literary allusions found in the second part. The goal has then been to explore

a selection of texts from the second part of the Book of Isaiah, that share key

vocabulary from Isa. 6. To both look at the possibility for a conscious reuse,

as well as systematizing how the exilic prophet reuses these earlier texts for

the exilic community.

To answer the question, ”How does the exilic prophet reuses the literary

allusions from the first part of the Book of Isaiah?“, In chapter 1 I firstly gave

an illustrative example case of the possible literary allusions I was going to be

exploring, by discussing Isa. 62:4 and its reuse of two rarer key terms found

in Isa. 6:11-12.

Chapter 2 was then a chapter to give the historical context for such a

research. To discuss literary allusions in the Book of Isaiah I needed both a

general historical overview, as well as a particular literary theory overview of

the Book of Isaiah. Firstly then an overview of the overall understanding of

Isaiah (cf. 2.1) in general, with the critical biblical study from Döderlein to

Duhm, as well as an overview of the research done in literary theory on the

Book of Isaiah in particular (cf. 2.2) following from the work of Fishbane.

This was helpful for placing the current research within a tradition. The

main theory for this thesis is taken from Benjamin Sommer’s book, A prophet

reads scripture, as that gave some helpful categories for recognizing allusions

and systematizing them, together with Ziva Ben-Porat’s model for actualizing

allusions to open up the possibility for discussions between the two textual

67



materials. Also the work of Hugh Williamson, was helpful as a foundation

for the question of whether there can be conscious reuse within the book of

Isaiah. Sommer has multiple categories for reuse, allusion, influence, echo

and exegesis, but the one that has been most relevant for my analysis and

discussion was allusion.

The foundation for the discussion was the analysis in chapter 3, of texts

where word marks in the second part of Isaiah alluded to the first part, and

specifically to Isa. 6, as key vocabulary from the call narrative of chapter

6, can be found throughout the Book of Isaiah. The texts that have been

analyzed were Isaiah 40:1-10; 40:21-28; 42:16-20; 42:21-25; 43:8-9; 44:9; 49:18-

21; 63:17. The process of analysing these text was through identifying possible

word marks to key vocabulary from Isa. 6, and discuss how these literary

allusions was reused in the exilic context, for each of the analysed texts.

The analysis, and particularity the discussion for each of the texts, became

the starting point for the discussion in Chapter 4. Where I tried to answer

the question of how the exilic prophet, in the second part of the Book of

Isaiah, reuses the words from the first part of Isaiah. Firstly the discussion

of allusion rather than influence is of importance since it might limit or open

up the possibility of discussions between the two source materials. For this I

see Williamson’s theory as important. If the exilic prophet is at least partly

responsible for the gathering of older writings from the prophet Isaiah, to use as

part of his own prophecy towards the exilic community, that not immediately

opens up for approving all possible word marks as allusions to the first part of

Isaiah, but it allows for the accumulation of cases discussed throughout this

thesis to be probable enough, that the further discussion of how the exilic

prophet reuses the key vocabulary and imagery from Isa. 6 to continue. What

I have found then is four key themes that the exilic prophet utilizes in his

ministry towards the exilic community. Firstly he sees the temple experience

from Isaiah 6, as a model for hope, and a model for Israel’s proper relation

towards God. Isaiah in the temple becomes a concrete model for hope and
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character, that also on some characteristics overlap with the image of Gods’s

Servant.

Secondly this relation is formed by the difference between created humans,

and the creator God. Where God as creator has an authority and power

over both Israel and its nations. Again the model of the prophet Isaiah is

here helpful to see this relation, and the difference between creation and the

creator. In Isaiah’s meeting with God, he responds in he proper way for the

meeting between creator and creation. He sees and hears God, but realizes

he cannot join in the proclamation before he has been atoned for, because he

realized that what he is in the presence of is the Holy Creator God. Thirdly

then the exilic prophet sees the judgment experienced by the exiles and their

lamentation over the exilic experience in light of the words of judgement from

Isa. 6, as this serves as a starting point for him, but also as a source of

authority for his own message. Because he does not simply restates it, but

reinterprets their experience in light of the completed judgment. To properly

demonstrate this both of the previous categories of Isaiah as a model and the

relation between God and humans becomes important. Brought together with

the confirmation and reinterpretation of the judgment experience, they help

show the possibility of a return from exile.

The image of a blind and deaf nation of Israel was a key point in Isa-

iah’s prophetic message of judgment. It served as a description of the people,

and part of the case for the judgment that came upon them. This image is

reinterpreted by the exilic prophet, both to confirm their problem in trusting

God, but at the same time as an opportunity for the people to firmly rely on

God. We can again see this in relation to the difference between creation and

creator, and the proper relation between the two, illustrated by Isaiah in the

temple. The blindness and deafness becomes a foundation for trusting in God’s

guidance instead of one self. The exilic prophet’s message is then based on the

fourth theme, namely the unrealised hope of Isaiah’s message. It is difficult

and problematic to reinterpret the word of God, to mean something different
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than what was originally said. And the exilic prophet’s message emphasises

the hope of return and healing that might seem to be contrary to the previous

message of judgment. So how then does the exilic prophet justify the prophecy

of return from exile, healing and the possibility for hope. A possibility for this

message comes from the unrealised hope of healing in Isa. 6:10, as well as the

time frame for the judgment upon the people. Since the judgment is complete,

the exilic prophet can proclaim with boldness, that God has compassion for

his people again, and that the people can rely on that because of God’s power

as creator of both them and the nations.

As a final thought I would like to conclude my research question, ”How does

the exilic prophet reuses the literary allusions from the first part of the Book of

Isaiah?“ It is firstly literary allusions that are the most prominent in the texts

analysed. There are cases of verses that might give an exegetical explanation

to earlier texts, but considering the entire context of the texts analysed there

is an accumulation of terms, that point to a conscious allusion. In the way

that the exilic prophet then reuses these textual materials from Isa. 6, I have

concluded in four patterns that he utilizes. These four patters is as discussed

Isaiah as a model for hope and a proper way of life. Then the relation between

creator and creation and the way he then uses these two previous to confirm

of the exilic experience and the reinterpretation he then gives of the unrealised

hope from the prophet Isaiah’s message.
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