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1. GENERAL INTRODUCTION TO THE THESIS

1.1 Introduction
Development is about people. It is about peopléenviiindamental needs but also with

fundamental rights, with unalienable dignity, andhwemarkable imagination, creativity,
potential, and capacity. Development is about pealple in concrete situations. It is about
people in poorest regions of the world. It is absurtvivors of natural disasters. It is about
people in war zones. It is about people with HIMD&I. It is about people who hunger daily,
who have no access to clean water. It is aboutli@rilwho work when they would love to
go to school and parents who cannot give them numrhealth care. It is about all the other
reasons that people throughout the world are podrnaarginalized and yet still manage to
hold out hope for better future for themselves #meir children. Development is about
human potential that is in each person, a potetht#lis compromised by poverty.

Despite several decades of development, effontadizally reduce world poverty have only
enjoyed moderate success. Many of the hopes of dadades have faded and many beliefs
have been challenged and changed. The former vikona better world with full
employment, decent income, universal primary edocahealth for all, save water supplies,
a demographic transition to stable population, Eaadterms trade between rich and poor
countries, have not been realized. While there Heeen improvements in overall human
development in handful of developing countries, tiaenber of people living in poverty in
the world has not actually declined. Hundreds dfiomis of people are worse off now than
twenty years ago. They suffer the daily anguistegrivation in some form or another. That
some nations should be rich and others poor can s¥em inevitable as we watch, year by
year, indicators of well-being improve in some, aletline in others, with lower incomes,
fewer children in school, deteriorating serviceshigalth, lower expectation of live, and

greater vulnerability.

1.2 Purpose
The present Master's Thesis aim at describing awjeqting the church as an agent of

development in a poverty stricken society with foaun the city of Ngaoundere; at creating

'Robert ChamberaVhose Reality Counts? Putting the First L@8tarwickshire: ITDG Publishing, 2005),
1.



more awareness to both the government and devefdporganizations to the church
contributions in fostering development in the shgiand at reawakening the church to her
great task of meeting the physical and spiritualdseof people in the society. What motivate
me to write this thesis is to have more knowledgeate contribution of the church in the
struggle against poverty; what make such contmmstidifferent from that of the government
and development organizations? How does the chunderstand itself as development

agent?

1.3 Statement of the problem
Adamawa province is the™3poorest province out of the ten which form the &ejz of

Cameroon. Its poverty index is 37 %, statisticseddasn environment, illiteracy, and
malnutrition. It presents the highest rate of HNBS infections in the country; official
government figure gives the province an HIV infentrate of 17 %.These numbers come
from samples in Ngaoundere only, and infectiong@aemore rural areas are probably lower.
Islam is the religion which dominates there and worsuffer from social discrimination and
are marginalised by men. There is a prevailing &andard of living due to low income.
Environmental hazards have also added into hunpaolslems that exist in the region and
make life more difficult for peasants. The soibpisor, difficult to cultivate, and the climate
hash during the dry season with harmattan. Thel&clsof portable water and where there
exist, the sources are dirty and unhealthy forkainign

We know that the church as an institution actshie $ociety. It takes an active stance in
society in its involvement with human salvation,opke’s lives, and social struggles.
Looking keenly into these problems as church membeaime to ask myself this question:
what is the church doing in its holistic ministry foster development in the province and in
the city of Ngaoundere as far as health, educatamgmiculture, and social justice are

concerned?

1.4 Motivation
The church is a pervasive and vital force that fuascenturies inspired bold efforts to

educate, feed, heal, and house those who are pdoexxluded. But the world of religion

has often gone unnoticed by the government andlg@went organizations, and the

2 http://siteresources.worldbank.org/INTPRS1/Resources/Cameroon-peiS®06)



traditional approaches of economic and social dgreéent have seemed far removed from
the central values and concerns of the church.nfitte of the church, governments, and
development institutions has to be called in ottat they may recognize the commonalities
between their tasks and work in partnership inrthmeitual commitment to the welfare of the
poor and social justice. These combined efforts aeittainly lead to remarkable results. It is
in this sense that the Dublin meeting of the wdailth and development leaders held in 2005
came to a consensus stating that “development grassas the social, cultural and spiritual
factors together with the economic and finances thiatl successful and sustainable long

term social and economic development programs meate these elements together”.

1.5 Delimitation
I’m aware that poverty has diverse causes andidhtes many aspects of life. | will point out

the sensitive areas of life affected by the phemmme&ocussing more on some millennium
development goals and what the ELCC is doing tdemehthese goals in the Adamaoua

province and in Ngaoundere city in particular.

1.6 Sources
In my description and discussion of the role of¢harch in a poverty stricken society, | will

gather materials from different sources includihg tibrary and field research. The field
research materials are based on data collectedghroral interviews at Ngaoundere. These
materials will be supplemented by the library reseawhich will comprise books on
development, periodicals, unpublished materialateel to my topic, and different report of
ELCC. Besides the observations and interviews pgce will use my background and
personal experience as one who have worked witbhbech project in the rural areas. | will
also include internet sources. These are examjplssnoe relevant books that will be used
for this purpose:

Agbasiere, T., Kabajungu. I8hurch Contribution to Integral Developmempint out the
social teaching of the church on the importancal@felopment, clarifying the Christian
meaning of development, and the church’s role engtomotion of the welfare of the society
at various levels. The book covers a wide ragepics such as: basic health care, care for

3katherine Marshall and Lucy Keougilind, Heart, and Soul in the Fight against Povekyashington:
World Bank, 2005), xxi.



the poor, respect of the rule of law and humantsigbromotion of justice and peace,
promotion of women’s development, recommendatiothéochurch to make effective use of
mass media for promoting holistic development palérly by inculcating a religious and
moral sense into the society. This book is a gseatrce of inspiration especially as it is
written in African context.

Marshall, K., L. Keough. IriFinding Global Balance: Common Ground betweenWelds

of development and Faittalk about the important partnership between dgraknt and
faith organizations and leaders, partnership boihda common commitment to human
dignity. The focus is on the millennium developmgotls and how stronger collaboration
between the worlds of development and faith cankwioward their realization. The key
development issue on common concern are: poveatjication, social justice, and hope for
a better life for the world’s poorest communities.

The same authors, iNlind, Heart, and Soul in the Fight against Poverypeal to faith
institutions and development practitioners to cambtheir efforts in order to achieve
remarkable results in their mutual commitment te thelfare of the poor and to social
justice.

Myers, L. Bryant.In Walking with the Poor: Principles and Practicet Transformational
Developmentllustrates Christian views of poverty, it causesd how it is experienced
differently in different cultures. The book stresgew Christian mission can contribute to
overcome poverty and dismantle evil in the society.

Dickinson, RichardIn Line and Plummet: The Churches and Developmeirits out the
necessity of economic and social development at tive world and how the church is also
expose to that problem. But the church is in ndestrategic thought and action especially
when resources are not adequate to an enormous Raskities of action need to be
established, stewardship demands it.

Republique du Camerouocument de Strategie de Reduction de la Pauviéts book
analyses the poverty situation in Cameroon andribescdifferent strategies that can be used
to reduce it with short or long term result.

Just to mention but a few, these books are diremtlynected to my thesis, they will be

regularly consulted, and my literature review Wil based on these.



1.7 Methodology
| used qualitative research with interview guidegy&ther information from the field that will

be useful to me in the writing of this thesis. Tihéerview guide was a combination of
different themes related to my topic and that cdwdth me to answer the research question.
My field work was also based on observations, feeds discussions, and informal
conversations with my informants. Informal convéisas were usually done before and
after the interview with a particular informer. @pgations also play an important part in the
collection of the data, as | often walked to theirch hospital to watch what is going on
there. Since all my informants accepted that theice could be taped, | used tape recorder,
digital camera, and computer in order to keep tita dave. | also carry out some finding in
the church archives especially about the histoghefchurch and how mission started in the
region.

The church leaders, the Christians, and the Muslirage interviewed individually. | first
sought an appointment with them, depending on viadability of each one. Each one spoke
out freely what he/she think the church is doingeduce poverty and enhance development
in the region. They also pointed out some areasemvi® church is lacking behind and give
the reasons why. Nursing mother, youth, and peasaate interviewed collectively each
because they are people who usually have the sapidems. Putting them in group may
give them more inspiration as they reasoned togethe

The qualitative research interview here is an sy, whose purpose is to gather
description of the life-world of the intervieweetlvirespect to interpretation of the meaning
of the described phenomena. It is carried throwgjowing an interview guide, which rather
than containing exact questions focuses on cetfi@imes such as poverty, and development.
The subject of the qualitative research interviewthe life-world of the interviewee and
his/her relation to it. The purpose is to descridral understand the central themes the
interviewee experiences and lives towards. In theéerview project, poverty and
development were the central themes in the lifeldvof the population of Ngaoundere, and
the interview sought to reflect on these theme® qiwalitative research interview is theme
oriented not person oriented. Two persons arenglikogether about a theme, which is
interesting to and important to both. The main tasknterviewing is to understand the
meaning of what is said. The interviewer thus egssand interprets what is said, as well as
how it is said: he must be observant of and ablateypret, vocalisation, facial expressions,
and other body gestures. Common discourse oftegstplace on factual level. A farmer

stated: my poor life situation is not associaterte being lazy, but | have poor farming



methods. My common reaction was to ask what himifag methods are and if he feels that
laziness has no influence on his life conditiom@deived an immediate confirmation of my
interpretation of what the farmer was saying. hegessary to listen to the directly expressed
descriptions and meaning as well as what is “satd/éen lines”, and then seek to formulate
the implicit message and send it back to the iiterse’

The qualitative research interview aims at obtanianinterpreted descriptions. The
interviewee describes as precisely as possible Whatxperiences and feels, and how he
acts. Kvale drew an analogy to a doctor’s diagna$essaid that the doctor does not start by
asking the patient why he is sick. He rather as$les gatient what is wrong, what he is
feeling, or what symptoms he has. On the basis@bbtained information the doctor may
formulate a hypothesis, and on the basis of theeqmtéd answers and results from other
methods of investigation he then makes his diagndsie primary task, however, remains to
obtain descriptions, in order for the doctor toddetailed and relevant material upon which
he may draw his interpretatidn. proceeded in the same way as Kvale is describhamg
when | was collecting data from my informants. Tierview is taped and transcribed word
for word. The typed out version together with thpe constitute the material for subsequent
interpretation of meaning. My research was based @ample of 17 people, including
church leaders (both clergy and laity), and ordinahabitants of Ngaoundere. The church
leaders are people of the milieu and they are e lbtter position to give me accurate
information about the history of the church andhtdistic ministry. That is its work as
spiritual agent for human salvation and its diatawivities which focus on the human
physical needs. The church leaders included thematbishop, the assistant bishop in
charge of evangelism, the church general secretheyrepresentative of the director of
health, the representative of the director of PADé& director of women for Christ, and the
director of youth movement. The cross section @& gopulation included two nursing
mothers, two youth, two Christians, two Muslimsgawo peasants. These people are looked
upon as outsiders, not directly involved with tiheirch affairs, but can be beneficiary in one
way or the other of its different activities. Thiegve another way of looking at the church,
its activities among the people, and its relatiothwother faiths and institutions. Their
contribution was great, and the material gatheredhfthem will be very useful for my
thesis.

“Steinar KvaleThe Qualitative Research Interview. A PhenomenologiodlHermmeneucal Mode of
UnderstandingJournal of Phenomenological Psychology 14(2) (19925%.
® Kvale, Qualitative research Interview,76.



1.8 Disposition
The topic under study has been arranged into saptelns. Chapter one is a general

introduction that brings out key elements on whiaf will focus our attention. It also
gives some basic explanations for the understanafirigis project and how the work is
going to be proceeded. Chapter two gives an owereieELCC, how it came to be, its
growth, and what it is today as far as its develepinwork is concerned. Since this study
is the reflection of poverty and development facthg ELCC in Ngaoundere, it is
important to present the region with its peculiasit Chapter three deals with poverty
with special focus on the definition, causes, ctiaréstics and holistic understanding of
poverty. It also analyses what development meamnwdrether or not the church suppose
to engage in such work. Chapter four analyses ¢lveldpment work of the church in the
society in the different spheres or areas. Chdpteranswers the question: Is the church
equipped to do development today? It points outesamallenges that the church is
facing in promoting development, and laid out sfigas for church’s involvement in
development work. Chapter six underlines some cwmineg remarks with important

points that will enable this research work to befulsto the church and the society.



2. AN OVERVIEW OF THE EVANGELICAL LUTHERAN

CHURCH IN CAMEROON (ELCC)

2.1 The city of Ngaoundere
Adamawa province is one of the ten provinces tbahfthe Republic of Cameroon. It is

called the water tower of Cameroon, since a largaber of the country’s rivers rise in
the area. Its capital is Ngaoundere which is also liead quarter of the Evangelical

Lutheran Church in Cameroon where this researclk was carried out.

2.1.1 Geography
The name Ngaoundere is a composite word in Mbuiguage meaning navel-mountain,

where “Ngaou” means mountain and “Ndere” means Inaye town is named after a
nearby mountain. The city was founded in approxaiyai835 by the Fulani leader Ardo
Njobdi, although the site had previously been anuMbcapital as well. It lies at the
northern end of the railway to Yaounde and is &lsme to an airport. Ngaoundere high
elevation (1,100m) gives it a relatively cool climaverage between 18 and 23 degrees
Celsius. It has two seasons; November begins thepeiiod with low water and even
complete dryness, and April the wet with high wédtem May to September. Rainfall
here averages 900 to 1,500 mm per YeB@easonal floods are also recorded. A long
history of volcanism has also created a numberatec lakes in the division, the results
of volcanoes filling with water. Among the most wé&hown are lakes Tyson and
Mbalang. The Tello fall drop 40m from a rocky sptioard which forms the roof of a
cave accessible from the side. Temperature risealtiee harmattan (wild, dusty and dry
wind from the desert in West Africa) beginning iandary, reaching a high in April.
Torrential rains in May and June bring temperatai@sn again. Ngaoundere vegetation
has been shaped greatly by man. It was once highd#gted, but repeated bush burning
and cattle trampling have made great change. Tite &®@ mostly made up of brown or
brownish red laterites (clay formed by weatheringrocks in a tropical climate,

composed chiefly of iron and aluminium hydroxide)e result of the annual shift

®Anne Debel Cameroon Today Editiong).a, 1977), 171.



between dry and wet conditions and soil wash onntleentains. Iron and aluminium
content is high, which causes hardpans to form tremasurface due to oxidation. These
render the soil difficult to cultivate especially the farmers here use traditional methods

and tools for the work.

2.1.2 Demography
Ngaoundere has a population of 189,800 (2001 est)jma@he Mbum are the indigenous

population of Ngaoundere and the immediate arelas.Fulani invaded the area in™.9
century, becoming the ruling castle of the dr&eing the largest city in Adamawa by
far, Ngaoundere attracts numerous settlers fronsth®unding rural areas, including Dii
from further north, Gbaya from Meiganga, and Peoenfthe west. Ngaoundere is one of
the Cameroon’s fastest growing cities due to itafion at the terminus of Cameroon’s
north-south railroads with large number of that ydapon originating from outside of
Adamawa province. This is evident in the ironichditomy between the so-called “big
market”, adjacent to the big Mosque and housingnipdocal merchants, and the much
larger “small market located to the northwest inghbourhood housing a population
largely originating in the southern provinces ofnt&soon. Large numbers of foreigners
from the neighbourhood countries are also settieblgaoundere, coming mostly from
Chad, Nigeria, and Central Africa Republic.

Large swathes are devoted almost entirely to tleeofis-ulbe cattle herders, this pasture
punctuated only by occasional settlements. Thedralle subdivided in two subgroups:
the sedentary or town Fulbe, and the pastoral Foitkd@ororo. The sedentary Fulbe are
more numerous and inhabit most of the province’somtowns. The pastoral Fulbe
create only temporal settlements, preferring irttearange across the province and
beyond with large herds or cattle. They are liglstanned than their town brethren, tall
and thin. The Cameroonian government have made®ftmpersuade Fulbe herdsmen to
adopt sedentary ways, but the nomadic traditionvshdtle sign of change. Because the
savannah has been push south, however, there is anasubstantial amount of
immigration to the Centre and East provinces. Thibé-speaks Fufulde. Due to their
historical hegemony of the territory, it also senas a lingua franca. Other languages
include Dii, Gbaya, and Mbum. Most educated inteatig also speak French and
English.

Debel,Cameroon Today Editiond 72.



2.1.3 Religion
The city has a mixture of religion. Islam reign sarpe in Ngaoundere, especially among

the Fulbe majority. There are approximately 60% Ius most are rather pragmatic
with regards to religious observances. Howevergetle a noted difference between the
sedentary Fulbe, who are more religious and theadiemone (Bororo), who are often
only nominally Muslims. Christianity has made sommads, though Christians are in
distinct minority. There are further 30% of Chrsts of various denominations including
Lutheran, Presbyterian, Anglican, Baptist, Cathadicd Pentecostal. Many of the tribes
retain animist or pagan beliefs. There are trad#tily been few problems between the
various religions, but a radicalization of Islamedeseem to have taken place the last ten
years or so. Women in the area are traditionallynvaocloth over their hair (irrespective
of religion), but garments like hijab were previyualmost unknown. Some Muslims
women now choose to wear the hijab, but other Mhslidresses like burqua are

unknown.

2.1.4 Economy
The economy here is based almost entirely on argesthing: cattle. The region’s low

population, high humidity, and vast fields of grasake it ideal for grazing. Herdsmen
rotate pastures and they often construct wateratgshor wells for themselves and their
animals. The close relationship between the Boama their herds gives a great cultural
importance to a Fulbe’s number of cattle, and aentwgads of cattle a man has, the
wealthier he is. This often leads herders to n&ilktheir animals, however, and to keep
sick ones alive for fear of loosing a portion oktmnet worth. Nevertheless, many Fulbe
herders transport their cattle to the big markét¥aounde and Douala for sale (some
make it as far as Gabon and Congo). Most of thesaads are of the humpbacked zebu
breed. These are called Peul zebu, large and yrestinals with dark brown hides and
white spots. The nomadic Fulbe on the other haadj Bororo zebu. These are leaner,
lighter-coloured beasts that are better able teetrbong distances. The government run
“Institut de Recherches Zootechniques (IRZ) and EPA’ have established a handful
of modern cattle ranches as well. It initiativesvdaalso been instrumental in the
eradication of the tsetse fly in the region. Thatish is also crossing local breeds with
foreign ones in order to develop a new type bedidapted to the region and more

10



productive of both meat and milk. It is also tramistock farmers to combat diseases, and
explaining the need to give the animals nouristioadl at regular basic. Many ranchers
and Bororo also raise horses and donkeys. Theralswegoats and sheep in the region.
Pigs, however, are much less common due to thalemese of Islam in the region.

Nearly all farming in the region is done at thetenance level. The crops grown include
maize, manioc, cocoyam, yams, millet, and grourglnihe Gbaya, Dii, Mbum, and
inhabitant from the southern part of the country ire region’s most prolific farmers,
though even the herdsmen farm in the rainy sedsams are typically small plots that
are cleared or burned out of the bush and thentgdarPlants grow during the rainy
season, when they are harvested. Because the dsprsds long, crops must be
preserved, so most are transformed into grain, wisipounded by hand with mortar and
pestle. Cash crops play a small role in the regi@aonomy. SODEBLE grows wheat on
100 square metres at Wassande, near Ngaoundere.

Much of the industry here is tied to the regionatle based economy. For example,
leather working is an important industry in Ngaoere] as evidenced by the Societes des
Tanneries et Peauseries du Cameroun (STPC) fad®oyber, perfume, and dairy are
also processed in the capital. Handicrafts, inclgadvoodworking and mat weaving, form
another sectdt.

The railway has acted as a major stimulus for #ggon previously ignored because it
was so cut off compared with towns of South, Ngalewe now enjoy a sufficiently
improved situation to be able to extract the utniiestefit from the tourist trade. Trade is
also part of the economy of the region. Tradersvarstly Haoussa and some town Fulbe.
They go as far as Nigeria, Centre African Repuldizd even to Mecca to buy goods
according to the taste and needs of the peopleeafegion.

2.1.5 Education

The region’s education level is generally very I@ke nomadic Bororo rarely send their
children to school. Boys stay home to take of thle in the bush, while girls often help
their mothers in the selling of cow milk by the doside or in the city, after travelling

long distances on foot. Meanwhile, town Fulbe oftesrry their daughters of early into

puberty and married girls do not go to school. Ehado mostly attend school are not

8 All comments in these paragraphs are from Debaineroon Today Edition72-173.
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indigenes of the place. The region has an estini&dedllliteracy rat€.Another obstacle
is lack of schools and teachers. Most schoolsaratéd in town, meaning that students
often most travel long distances or live away frbame, particularly at the secondary
level. And to get relatives that can easily accomiate them in town is not always
evident. In addition, Cameroonian teachers whaaasggned to the region often refuse to

go on account of its remoteness.

2.1.6 Health
The region’s major health concern is lack of saiuita This is especially pronounced in

the increasingly urbanized Ngaoundere. Differepesyof illnesses and diseases emerged
as a result of such insalubrities. In addition, ma#ition, and not all people have access
to safe water. Another concern is HIV/AIDS. Officgovernment gives the province an
HIV infection rate of 17%, the highest in the cayr® These numbers come from

samples in Ngaoundere only, and infection ratesone rural areas are probably lower.

2.1.7 Missionaries
The Norwegian Missionary Society (NMS) first estslbla mission here in the early

1920s. The church built in 1934 still starfdg\t the time of the construction, there were
not many Christians in the city, but being optingisthe church was built for a capacity
of roughly 200-300 persoriéIn cooperation with the local Evangelical Luthet@inurch

in Cameroon (ELCC) and the American ELCA, the NMSS built hospitals, high school,
and several other institutions. Ngaoundere useklotd one of the largest Norwegian
contingencies, with over 100 Norwegians living ther the 80s. The dedication of three
church buildings last February was the latest ettt made Ngaoundere hosts a huge
delegation of Norwegians coming for that celebrati@he neighbourhood was even
dubbed “Norvege” (Norway in French). The Catholltu@h also has representatives and
large congregations in the area. Ngaoundere is &@ocese in the Catholic Church.

® http://siteresources.worldbank.org/INTPRS1/Resources/Cameroon-pP&$2006).
10 http://siteresources.worldbank.org/INTPRS1/Resources/Cameroon-pP&$2006).
M Rev Doudet Luc, Taped Interview, Ngaoundere, 1687/

12 |bid.
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2.1.8 Gender issues
Women face discrimination in this region due tagieh, tradition, and culture. People

believe that woman is made to work in the kitchtake care of the children, and work in
the farm for those tribes that favoured farming] &m do all these does not require any
education at all. A lot of sensitization is beemédy the government and the Church in
that domain to promote gender development and yeqgaitd her integration into the
different levels of the society.

2.2 The Evangelical Lutheran Church in Cameroon andts background

2.2.1 The first works of the missionaries societies

2.2.1.1 The Sudan Mission (SM)

The Sudan Mission (SM) came up as the result ofvibek of Adoulphus Eugene
Gunderson, American citizen but Norwegian by origie worked in Nigeria from 1912
to 1916 under the umbrella of the Sudan Interiosdutin (SIM). It is from there that he
felt the call to also preach the gospel in Camer@atause of the insecurity that existed
after the First World War, his church in Americafused to back him up. He convinced
a certain number of people to form an independegérozation called Sudan Mission;
and he took some years to present God’s challetog€srristians in America asking for
their spiritual, financial, and physical suppo®inderson got the authorisation and left
to Cameroon on the™8April 1923 with his wife Anna Maria and two nurse3lette
Berntsen, and Anne Olsen. After a long journeyy theived at Ngaoundere on the"%2
May 1923, date that marked the beginning of thexgehlisation of Adamaw&.

They wanted to settle in Ngaoundere but were ingaedy the warmed reception and
openness of the Gbaya people at Mboula; a villagergvithey were to cut wood for their
buildings. They arrived at Mboula in January 1924l anission work started theté.
Eight temporal houses were built. The villagersutitd that missionaries were traders
who could make their village’s popularity to incseaAt the same time they also have in
mind that there was some money to gain from thehelmissionaries were offering. It is

latter on they understood the difference. Gundetlsamed Gbaya and developed an

3 &re Lode Appelés a la LiberttAmstelveen: IMPROCEP, 1990), 12.

Adamawa is a province, and Ngaoundere its cafited. missionaries first arrived at Ngaoundere before
moving to settle at Mboula, a Gbaya village notnar from the capital. The Gbaya are one of thedar
ethnic groups in the Adamawa province. Their laggua also called Gbaya.

4 Tomas DrgnerGCommunication, Conversion and Conservation: TheMziet The Norwegian
Missionaries Northern Cameroon 1934-&avanger: Netprint Prosessen, 2007), 76.
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alphabet. He started producing materials for tewrland reading. The teaching was
based on the word of God, and Mrs Gunderson hddsa of 40 pupils. Some elders of
the village learned how to read. A health centrs w@ated. The Gbaya, Haoussa, and
peul or Mbororo were treated and it was an oppdstifar the missionaries to preach to
them the word of God and to sell some part of thdeBn Haoussa and in Arab. In 1924,
there was already a sign of a missionary work abldx School in local language, care
to the sick, and evangelisation by words and tHnowgtten materials® The first chapel
was inaugurated at Mboula in May 1932. Not longrafhat, six men gave their live to
Christ and were baptised in December 1932. By the & 1934, 39 persons were
baptised® Religious instructions constituted on Bible stsgdiavomen’s meetings,
catechumenal classes, prayer meetings and chureicese The work extended to

Meiganga, Betare Oya, Garoua-Boulai, Poli and Abba.

2.2.1.2 The Norwegian Missionary Societies (NMS)
It was in March 1925 that a crew of the Norwegiassionaries composed of Flatland,

Sverre Oseland, and Jens Nikolaisen arrived at Ng#ere. Thrana was a member of the
team but he remained at Numan in Nigeria due tdlHiealth. Their target was to reach
out to the Mboum who were pagans and farmers. Eh#led in Ngaoundere because the
climate was good. The first years were concentré&tetihe building of houses and the
study of different languages without knowing whiche to use exactly. Five temporal
houses were built, and five languages were to kentato consideration: mboum, peul,
haoussa, pidgin, and baboufesinally the peul was selected and it was in taiggliage
that the bible was going to be translated. Peo@eewot free to seek for job. Workers
were mostly offered by the Lamidd.Many of them were slaves and their masters
claimed their salaries on the payment’s day.

During the year 1928, there were 49 meetings abigaere with 1370 attendants. Up to
1931, the number of participants at the meetindslysdepended on the number of the
workers at the mission and people from the Soutl;iawas a clear indication that the

pagan Mbum who was the target group, was much mnéiceenced by Islam than first

% Lode Appelés a la Libertd,7.

% Lode Appelés a la Libert&®?2.

M ode, Appelés a la Liberté}0.

Baboute is the language of the Voute people wteitithe Yoko area in between the Adamawa and the
Centre provinces.

Pidgin is used as lingual franca especially fosthooming from the southern parts of Cameroon.

8 The lamido is a traditional ruler who has importaoiver and rules over a large territory.
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assumed? In December 1930, Paul Gonon and his son Ahmadete Baptised at
Ngaoundere, and in 1931, a parish was organizae.tfidere were also 100 medical
consultations a day at the dispensary, the schemPB pupils. The first church building
was inaugurated in December 1934 at the statidwg@moundere and could host roughly
300 persons. In 1938, 9 boys were baptised: 4 fyoko, and 5 Di° No indigene of
Ngaoundere has been reported yet. In Ngaoundeamgsts are the one who opened up
to the Gospel; like the Gbaya, the Pana, and thatdarhe work extended to the Dii
land, Tibati, Yoko, Bankim, Galim/Tignere, GadjiwaBanyo and Mayo Darle. In most
places where missionaries worked, the indigenes watuctant to follow their teachings.
It is only in Bankim and in the Dii land that thehabitant showed particular interest to
the work and the teachings. It was a period ofadcansformation among the Dii. They
took active part in the encounter with the missi@saand through this, they became
politically independent, they received Western edion and strengthened their ethnic
identity?” People from the southern part of Cameroon wereenupened to the
missionaries’ teachings and also willing to se®mbably because they had a bit of the

skills required for the different types of job.

2.2.2 The growth and autonomy of the ELCC

2.2.2.1 The growth

The strategy of the SM was to form a parish whesr 8ve number of the baptised people
reached 20 in a particular place. The local pasishi#l then have responsibility over
finances, church discipline, choice of the candidafor training in the bible school,
sending of the catechists to the different distrieind even where the church is not yet
existing. This local administrative experience rerad only at the level of the districts.
Nevertheless, evangelists were sent as missiontriésr away regions. This practice
developed the idea that people living in distaricps from one another can be united
together through the Gospel. Regional conferencesght together Christians from the

different districts of each region to listen to twerd of God, and also to discuss about

% Drgnen Communication, Conversion and Conservation,

2 | ode,Appelés a la Liberté41-43.

The Dii are inhabitant of the vast plain after Ngagdere falaise. They are found in Mbe, Karna, Ndamd, a
Wak. Their language is called Dourou. They becaroeerimterested on the mission work and they
constituted the dominant tribe in the work of NMS.

% The Pana and the Laka are ethnic groups both freradhth of Chad Republic and the north of Centre
Africa Republic.

% Drgnen,Communication, Conversion, and Conservatish.
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matters of common interest; like the applicationffoancial help to pay the salaries of
the workers, or the application for the building sahools’® There was an executive
committee put in place by the missionaries to sé® the Smooth running of the work.
Unfortunately there were few local people represgrih the committee. Some of the
local people benefited from such environment dffgthe missionaries. They carried out
different types of job in many places and in défefr situations. An example of such is
Darman Paul, who served the church in differentacaj@s, and even represented the
church at Tanganyika before the church became et This enabled people to
see the church as an organisation or unit beyoradjrgphic, ethnic, and linguistic
boundaries.

The NMS formed committees at the parish and disteieels. These committees were
headed by missionaries. They were in charge ofimpstatechists and settleling
problems between Christians. Latter on, the respiitg was handed on to the local
people. They had to take care of the church bugkliand the finances in collaboration
with the catechist® Unlike the SM, the NMS did not organize regionahferences.
Workers remained only in one district. They hadidwa of the largeness of the church
and consequently lacked administrative skills @dlsomething above the district. But
through primary schools many people received géneiming which help to increase
their levels.

2.2.2.2 The negotiations towards autonomy
The two missionary societies engaged themselvds faith in the negotiations to form

one Lutheran Church and the handing over to theyemeés. They were to put down a
church constitution and regulations before the mandver. Different committees were
formed to take care of the matter. It is to be ddteat those indigenes were kept aside
while important decisions were being taken. How ldothey now handle such
responsibility? In addition, the districts and thestitutions like the hospitals, the schools
have to be self sponsored before the church camieecompletely independent. It was a
big challenge. Christians were to be taught they tire God’s servants and consequently,

responsible for the advancement of his kingdom anthe The problem of self

% Lode Appelés a la Liberté53.
| ode,Appelés a la Libertél53.
% Lode Appelés a la Liberté53.

16



sponsorship was found mostly in the districts ceddry the NMS. The SM succeeded in
organising a decentralised and self sponsored wreby responsibility belonged to
the parishes. It was a positive and encouragingt foait there was unequal distribution of
wealth between workers depending on their diffeygates of job. The SM was more
liberal even in the formation of the different corttees and power transfer. Unlike the
NMS who was more conservative in her own policy imglkand the evolution towards
church’s autonom$® The negotiations lasted so long and were tirering.

In December 1960, a meeting was held in Ngaounabeze the church constitution and
the cooperation document between the two missi@rs signed. The name of the church
became the Evangelical Lutheran Church of Camemmuh Centre African Republic
(ELCCCAR). The church was divided into four regions

- South-west region (Yoko, Banyo and Tibati sub-don3

- South-east region (Meiganga, Betare oya, part dblBa and Baboua in the
Centre African Republic)

- Centre region (sub-division of Tignere, Ngaoundarel part of Rey-Bouba)

- North region (sub division of poli, Garoua, andtpsrRey-Bouba’

The region had the right to post pastors and toudis any matter related to the church.
The regional synod was almost like the general dybairing this same meeting, the first
president of the church was elected: 63 voicepéstor Endresen, against 60 for pastor
Darman. The natives did not have confidence thatajrthem could handle the post. On
another hand, there was fear of dominance, misnemnegt of funds, and tribal
rivalries?®

In reality, the church was a federation whereby gowas at the hands of the board of
missionaries. As a result, the ELCCCAR was not geced by the Lutheran World
Federation (LWF) as such. During the 10 followingasxs, there were constant
negotiations on church’s organisation and the ielahip between the church and the
two missions. In 1963, Pastor Paul Darman was edegresident and Walle vice
president. The natives now hasten the process alfindependence. In fact the big
problem for the church was the power of the missigrboard. The natives wanted to
address their issues directly to the DirectionsS&tvanger and Minneapolis without
passing through the missionary board. But thatdivee was not given to them. The SM

% Lode Appelés a la Libertél55.
2" Rev Doudet Luc, taped interview, Ngaoundere, 1/0®7
% Lode Appelés a la Libertél 62.

17



and the NMS had never come to an agreement as frbwentions given to the districts
are concerned. The SM was against while the NMSthadatives favoured the idea.
This brought high tension between the two missemsvell as the suggestion to dissolve
the missionary board.

The agreement that the two missions signed in #ve convention in 1969 stated that
income from the district should be used to paidkecs’ salaries. The districts unable to
cover their expenditures should submit their apgpicsn for financial support to the
missions. It was a great step to the autonomyettiurch. But latter on, the convention
was considered by the church as favouring separatn not encouraging cooperation.
The convention was rejected and the general coohtile church decided to dissolve the
committees and sub-committees that assumed the Hwéry application was to pass
through the regional council to the general countib will then send it directly to the
missions’ direction.

During the May 1975 general synod, new conventi@s signed by the president of the
ELCC, Pastor Joseph Medoukan; the secretary oftherican Lutheran Church, Pastor
James Knutsen; and the superintendent of the NdSpPIver Fagefi® Twenty years of
negotiations had led to the integration of the missinto the ELCC from January 1976.
All the institutions were also integrated into tbleurch and under its control. Even
though the church had authority over all the avési it was still dependant financially
for workers salaries, church buildings and housgming of the institutions. Beside, the
church depended on missionaries for evangelisatimh work in different institutions.
They were given important post in the institutioasd their number in different
committees remained high. This was out of the wistie church organs, not imposed to

them as it used to be.

2.2.3 The current state of ELCC
The church which was first concentrated in the Adam province of the Cameroon has

now become national. It has extended in 8 out eflih provinces of Cameroon. It will

also be implanted in the two remaining ones innbarest future because preliminary
works have been done already to start the churdhase areas. It took the ELCC so
many years to extent to the southern part of thenttg and even in the extreme-north.

2 Lode Appelés a la Libertél 62.
%0 Lode Appelés a la Libertél 66.
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Only during the last 20 years the ELCC has beemniggifields in those places especially
in the main cities. This extension is a sign tiha ELCC has increased in size of
buildings and in number of members. The startingitpof ELCC is Ngaoundere which
has now become a multireligious city. The preseawsfcether churches did not stop the
ELCC to continue with its evangelisation work anbuich planting. The ELCC
constitutes the largest protestant church in Ngderenaccording to the number of its
members as well as its different institutions. deft different parishes of ELCC are now
found in Ngaoundere. The first one was built in 4.90@thers came into existence over
the years so that Lutheran parish is located almbstach quarter in Ngaoundere.
According to the report of the general synod hel@&aroua in May 2007, the ELCC has
10 ecclesiastical regions, 65 districts, and 12@dgeegations. But 7 out of 10
ecclesiastical regions together with most of thetrits are found in the northern part of
Cameroon where the ELCC is still largely represen®ecently, the church has extended
to the West province of Cameroon, and there isngm@gation now in Bafoussam and in
Foubot. By the time | was caring out my field resbathe district of Ngaoundere town
was split into two different districts as well dst of Ngaoundere station. These show
that the next general synod of May 2009 will seeirammement in the number of the
districts and congregations of the ELCC.

It is also to be noted that most congregationhefELCC are based in the rural areas.
This raise a problem of income generating and sgbhsorship of the church since the
rural areas are affected by poverty. At the same iit is a challenge to the church that
has a dual mandate in the society and is callédfibits holistic ministry among people.
That is why the church did not concentrate onlthim evangelisation work. It also carried
out social services among people without considerato the religion, tribe, and
background. Schools, hospitals, dispensaries, ogges, agricultural projects,
translation centres, literature and radio centreewmut in place. Though the primary
intention was to use these institutions as instnimr evangelisation, the faith was not
imposed to anyone. It was a matter of choice afdcemmitment. These institutions
went a long way impacting knowledge on people im different localities; knowledge
that played and important role in the transfornratd their societies. Like in the case of
Ngaoundere that was dominated by slavery, discation against women, illiteracy and
malnutrition; the implantation of the ELCC therebght power to liberate, to change, to

transform, and to develop. Today the ELCC has Bididospitals, 15 health centres, 1
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secondary school, 35 primary schools, 1 centretHerblinds, 1 theological school, 3
bible schools, translation centres, literature atio centre, and development projetts.

3L Rev Dr Nyiwe Thomas, Taped Interviewed , Ngaound2t£7/08.
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3. POVERTY AND DEVELOPMENT

This chapter deals with poverty and developmensirdsses the meaning of poverty in
different aspects and perspectives, and shows hewpdaor themselves understand their
poverty. It analyses the different factors thatdlda poverty in Cameroon, and in
Ngaoundere in particular. It also points out thdistic understanding and causes of
poverty and then, focuses on the development flwenGhristian perspective. How do
Christians understand the term development? Whylditbey engage themselves in the
development works? These are some of the quegtianshapter will answer.

3.1 Defining poverty
At the heart of every human experience is the dewirsurvive and prosper. To live

without fear of hunger and suffering. To imaginevhyour life could be better and then
have the means yourself to change it. Yet, eveyy fi2 billion people, one fifth of the
world’s inhabitants cannot fulfil their most basieeds, let alone attain their dreams or
desires. Sub-Sahara Africa is the part of the waonlostly affected by this situation.
Cameroon is one of the 42 countries that form Saftaf Africa. The ELCC exercises
its ministry among the people there and as suchnfonted with this problem.

We tend to take the meaning of poverty for grant¥tlen we see its demonstrations on
television or hear its stories, we recognise pgvetth ease. Like so many of our ideas,
the meanings we ascribe to poverty reflect our whjooking at, thinking about, and
making sense of our world. Therefore, we need &mene how we understand poverty as
well as how we think and feel about the poor. Piyver the condition of people whom
we describe abstractly as “poor”. Let us remembat the poor are not an abstraction but
rather a group of human beings who have names,amonade in the image of God,
whose hairs are numbered, and for whom Jesus Tedpeople who live in poverty are
as valued, as important, as loved as those what n

The concept of poverty covers monetary and non taopespects. Monetary poverty
can be considered as an absolute concept, ortaveet@ncept. As an absolute concept,
poverty may be defined as an inability of an indual (or household) to command

sufficient resources (or assets) to satisfy baseds. These basic needs may include

$Bryant L. MyersWalking with the Poor: Principles and Practices ofrtsformational Development
(New York: Orbis Books, 1999), 57.

21



food, clothing, shelter, health care and other foaa necessities of life which may vary
from one society to the other. These requiremergseaaluated and expressed in local
monetary units as the poverty line. The relevant, umdividual, or household, is then
classified as poor if its income or consumptiobaésow poverty line and non-poor if it is
above. As a relative concept, the poverty line banmeasured, for instance, as the
average real income of the poorest 40% of the @joul. In this context, the poverty line
is augmented in proportion to increase in the nradinicome or expenditure, that is, the
richer the population in which poverty is been nuead, the higher the poverty line.

The World Bank (2000) report on poverty and develept, takes a specific position
with respect to the concept of poverty and thectsf@f globalisation. In particular, (1)
Poverty is viewed as a multidimensional phenomeargsing out of complex interactions
between primary and secondary assets and (2) glwbats present extraordinary
opportunities for poverty reduction, but also eatdhnary risks: growing inequality,
marginalisation and social explosith.

Human Poverty Index defines poverty as the derfialhoices and opportunities for a
tolerable life. Accordingly, Human Poverty Indexises on the most deprived groups,
and is composed of the following five componetg percentage of people expected to
die before 40 years of age; the percentage of adchdt are illiterate; the percentage of
people with access to health services; the pergerdapeople with access to safe water;
the percentage of children under five years ofwalge are malnourishelf.

How, then, do the poor define their poverty? Inidely acclaimed World Bank study,
the voices of over forty thousand people in fifyuatries were carefully analysed. The
result was a three volume publication entit\égices of the Poomnyvhich concluded that
the persistence of poverty is linked to its inteking multidimensionality; it is gendered,
dynamic, complex, institutionally embedded, andatam-specific phenomendn.The
study highlighted the multidimensional and intekiog aspects of poverty and grouped
poor people’s definitions of poverty along five @nsions.

- Poverty is about lack of food in sufficient quaytind quality.

- The poor lack access to basic infrastructures| raeals transportation, and water.
- The poor emphasise the psychological dimensionspa¥erty, including
powerlessness, voiceless ness, dependency, shadnamiliation.

33 World Bank,Report on Poverty and Developme2000)

*p. Banik, Poverty, Politic and DevelopmefOslo: Fagbokforlaget, 2006), 14

*Deepa Naraya, et alpices of the Poor: Can Anyone Hear UsRw York: Oxford University Press,
2000), 7.
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- The poor are particularly concerned about how ettutacan actually provide
concrete opportunities for them to escape from pgve

- The poor rarely speak of income but focus instdashanaging assets (physical,
human, social and environmental) as a way to cople teir vulnerability, which in
many areas takes on gendered dimensions.

Similarly, a participatory consultation with the mdation was organised by the
authorities of Cameroon. In particular, this qudiite approach reveals that Cameroon’s
population perceives poverty as primarily a cowoditiof material deprivation
characterised by:

- Insufficient resources for meeting essential needs;

- Difficult or lack of access to basic infrastructuservices such as health and
education.

The population also perceive poverty as a resusioafal disarticulation including moral
deprivation, loss of self-esteem, loosening fantigs and weakening sense of family
solidarity, as well as widespread ethnic biases soal discrimination. Finally, the
population also associates poverty with insecufdgk of protection against abuses and

lack of basic rights and of access to essential lsgrvices’

3.2 Causes of poverty
Having explored the nature of poverty, we can nom to the causes of poverty. Our

understanding of why people are poor shapes oueratahding of transformational
development, and helps us to seek a better futodetlze method to get there. | will
generally present the causes of poverty in Camesyahthen mention some peculiar
aspects pertaining to the Adamawa province in @agr since the research project is

carried out there.

Macroeconomic instability

Cameroon experienced commendable growth during ofogte 1970s and up through

the mid-1980s. Boosted by exports of agricultunaldpcts (coffee, cocoa, cotton) and
crude oil, its Gross Domestic Products (GDP) grewea a year, sustained by investment

of 25% of the GDP. By the mid 1980s, however, irabaks begin to appear. Inflation

% Naraya, et alVoices of the Poof7.
3" Republique du CameropyBocument de Strategie de Reduction de la Pauvi2063) 11.
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was high (10%), and the lack of adjustment of tbenimal exchange rate resulted in
significant real exchange rate appreciate. Fisodlteade imbalances climbed rapidly as
the terms of trade deteriorated and exports feltereal debts began to swell and
domestic savings and investment contracted (thestnvent rate fell as low as 14% of the
GDP in 1992y Debt servicing is a significant drain on governmessources which,
together with growing defence expenditure and wigj@ead corruption, impacts
considerably on the provision of basic services.

The depression and its consequences

From 1989 to 1993, Cameroon experienced seriousoaua difficulties, with per capita
income falling 50%. The contraction was also re#ddn a severe fiscal crisis, leading to
a large cut in nominal wages, drastic cuts in eftioica health, and infrastructure
spending, and the accumulation of internal andreatarrears?

The participatory consultation on Poor’s perceptdrpoverty (April 2000 and January
2002) in Cameroon reveals important differenceestregions. Key factors that account
for poverty are:

- Lack of employment opportunities;

- Relative isolation due to the lack of physical asfructure (mainly roads);

- Corruption and poor management of public resouaoels

- Lack of access to social services (health, edut&specially in rural areas).

Poor people in rural areas also attribute theirasion to higher input prices, unfair prices
for agricultural liberalisation. The lack of sedyris also seen as a serious concern.

In the Adamawa province, the peculiar factors tletermined poverty are:

- Ethnic hegemony

The Peul who were Muslims proved themselves supand subdued other ethnic groups
like the Mboum, the Gbaya, and the Dii (who wereaaimists) to slavery and social
injustice. Their rights were not respected and thexe loyal to their masters.

- Social discrimination

In this part of the country, women are marginaljsideir rights are not respected, and
their contributions to the economic developmenthefregion are not recognised.

- Attachment to cultural and religious values

Islam promotes alms giving which is looked uporclaritable deeds towards those who

do not have. But many people misuse this oppostuiiibey transform themselves into

3 CameroonPoverty Reduction Strategy Papé2003) 1.
%CameroonPoverty Reduction Strategy Pap@r
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beggars whereas they are capable to fetch for #leess They move from quarters to
guarters or seat by the road side every day to Deg.region has a great number of
beggars who constitute a threat to its economyyeuthe phenomenon is ignored due to

religious and cultural attachment.

3.3 Holistic understanding of poverty
The nature of poverty is fundamentally relatioriad. understand it requires the tools of

different disciplines, all nicely integrated. Payers viewed in the holistic sense as a
result of relationships that do not work, that aot just, that are not for life, that are not
harmonious and enjoyable; relationships that aragnfiented, dysfunctional, or
oppressive; that work against well-being, agaiifistdnd life abundant. Poverty is the
absence of shalom in all its meaniff§ghe scope of sin affects every one of the five
relationships in which every human lives: withinrgelves, with community, with those
we call “other”, with our environment, and with Galthe poor do not know who they are
and the reason for which they were created. Sitpjléine poor do not believe that they
have anything to contribute, and that they can beduyctive. Therefore, their
understanding of their vocation is distorted. Witarred identities and distorted
vocations, the poor cannot play their proper retatl role in the world, either within
themselves or with those around th&nSin is a root cause of deception, distortion, and
domination. When people hear the good news of tispeg) and being given the chance to
respond, transformational development can takeepiacmne way or the other. This is
what prompted the missionaries to make God’s lasibbe in different parts of the world
through their diaconia works and evangelisation.

The spiritual causes of poverty are not to be retgte the power of the spirit world, and
witchcraft and their very significant contributian making and keeping people poor.
Money is spent on charms for protection and timedast for feast days, all in attempt to
manage these power relationships. Technical impnewts are refused for fear of the
reaction of the ancestors or the spirit wdfidPrincipalities and powers are also thought
by Christians to be one of the causes of povedppke believe that those spiritual forces
control their lives and determine their destinidbeir active deception lead to

powerlessness.

40 Myers,Walking with the Poor86.
“1 Myers,Walking with the Poorg8.
42 Myers,Walking with the Poorg6.
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Based on my personal experience as developmentewamong rural people in the
Djerem division, | support this view. The churchvd®pment project where | was
working covers good number of villages around Hrnsa. People there live in constant
fear that they could be Kkilled through witchcraft they become wealthy. They
deliberately refuse to improve their life condiormhey can not own large farms, build
good houses, eat good food, or dress well. In dnthe villages called Sengbe, the
indigenes refused to use cows to plough their di@dd increase their farms because of
fear of ancestors curse. In fact it was a greallaringe to us as faith institution when the

people revealed these things to us.

3.4 Characteristics of poverty
In the 1998 Human Development report, the UNDP pgvedex noted that almost one

third of the population of Cameroon suffered frohe tthree fundamental forms of
deprivations, i.e. short life expectancy, precasidiving conditions, and lack of
education. Cameroon dropped from $2t of 174countries listed in 1995 to a current
132 evidencing the country’s worsening poverty. Aligh the improvement in
national finances noted in 1998 continues, thisyego have an impact on the figures
shown during Cameroon’s household survey in1996ichwhlunderline the country’s
poverty®

Poverty in Cameroon varies according to regionghby increased two folds between
urban areas (22%) and rural areas (50%). The povate is higher for farmers (57%)
and informal rural sector operators (54%), as waslfor informal sector workers or the
unemployed in urban areas (40%). Poverty in Canmer®@revalent in rural areas (84%
of the poor live in rural areas and 64% of the Irpcgulation is poor). The poverty index
calculated for each region shows that the incidesfgaoverty increases away from the
Costal areas and towards the North. It is below 2b5%e South-West urban centre, but
climbs to more than 50% in rural areas in the Narhl Extreme-NortA? According to
available social indicators (housing, education aattition) scarcely-populated forests
areas in South and East regions of the country taehighest incidence of poverty.
However, the greatest numbers of the poor are cwrated in the densely-populated

areas of the Adamawa, North and Extreme-North pia@s. There is less poverty on the

“3 http://web.worldbank.org/WBSITE/EXTERNAL/COUNTRIES....(r2009).
4 cameroonPoverty Reduction Strategy Pap003) xi.
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coast and around Douala as well as in the Northt\\e®l South-West provinces. In
rural areas, poverty is linked to low productivind soil fertility. Agriculture and
forestry account for 32% of GDP, but this sectoipkay nearly 70% of the population.
Most farmers, especially the poorest, practisensitee farming on plots of less than two
hectares. Access to technology, credit and infuaire is limited.

Cameroon is a country where poverty among womemnaserbated by significant gender
disparities in health, nutrition, education, empi@nt and the level of participation in
economic and political life. But for all their lack formal education, Cameroon women
are very active in the informal sector of the eaoyo They work under extremely
difficult conditions and find it very hard to gaiaccess to the principal means of
production, especially land and credit. Many woraes actively involved in subsistence
agriculture, but have to battle against problemshsas land property rights and low
wages.

Looking at all these statistics, comments and #ek@round of the study described in the
second chapter, we understand that the churcmisocrded with a diversity of problems
in the different regions where it is located andtipalarly in Ngaoundere where the
research was carried out and which is classifiedranthe poorest regions in the country.
The church is therefore looked upon to act in orttertransform and to bring
development among the people.

3.5 What is development?

3.5.1 The development ethos

Development means different things to differentgdeoThe concept is fundamentally
rationalist, based on an implicit faith in the ceipa of reason ultimately to undo the
knots which threaten progress. It implies faithha physical sciences to help man master
nature, faith in the social sciences to help madetstand human relationships and to
arrange them to promote human welfare, and faithan to act morally and rationally to

build a more just and rational sociéty.

> Richard DickinsonLine and Plummet: The Churches and Developrf@eheva: World Council of
Churches, 1968), 33.
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3.5.2 The goals of development
Originally used to refer to a human design or ppjthe term development has now been

expended in meaning to express man’s aspirationsnbe human loving conditions.
Many early theories of development were narrowlyonemnic. The goal of the
development was to be an increase in national tvemitthe total goods and services
produced within a country in a given year. Suchwvgieare now being challenged and
many questions rose: Is an increase in goods peodnecessarily development? Can a
national increase in agricultural production whidnefits only the rich farmers without
improving the life of the masses of rural farmers balled development? Is it
development if the new process of production resalhigher human costs and suffering
to the worker?

Today development is being redefined in human tefithe goal of development must be
understood as humanisation, the development ofvti@e man. It includes helping the
individual to become aware of himself and his placsociety. It expands to embrace a
concept of community in which all may share in dam- making, in deciding how the
products of man’s common labour shall be distridut&herefore, the goals of
development are not only a concern of the econ@amét social planners who determine
the technical feasibility of development projecifiey should be a concern of every
community leader. All should share a concern fog thll development of human
potential. All need to explore together the humatues which will be enhanced or
retarded by plans to develop scarce resourcesytite proposed organisations for their
production and distributioff. Effective development requires integrated and rchrated

action.

3.5.3 The concept of transformation
The whole concept of participatory approach to Irdevelopment calling for structural

change necessary for equitable development hatolduk redefinition of development
itself. Development has to be seen, not only as@oac progress, but also in terms of
improved quality of life, cultural regenerationc& justice and cohesion. People based
development is self-conscious, self-planned, sdi&int and sustainable progress of a
community in all aspects of its life functions amdiations which lead it towards a more

human existence in terms of contribution towardsucal enrichment, peace and viable

6 G.A. Smith. and A. Jolsohe Role of the Church in Rural Developmé8alisbury: Mambo Press,
1972), 114.

28



future for all humankind’ The road towards a true and permanent developligsnin
enabling the people to become conscious of theonsafor their long-standing poverty
and organise themselves for action.

Chambers is more specific on who should be includedural development when he
defines development as a strategy to enable afspg@up of people, poor rural women
and men to gain for themselves and their childneore of what they want and need. It
involves helping the poorest among those who seekHood in rural areas to demand
and control more of the benefits of development Gtoup includes small scale farmers,

tenants and the landle¥s.

3.5.4 The Christian meaning of development
When Pope Paul VI in his 1967 Encyclical Letterp#lorum Progressio, described

development: as the growth of each person and tidevwperson, he touched upon a most
important aspect of the concept that had beenredugieneral developmental thought and
practice until then. Even in the Christian circlése tendency had been to identify
development, almost exclusively, with economicse Tistrument for development was
considered to be money; the strategy, to be hu@esions of funds into the poor
countries: to build up their industries and otheore@mic infrastructures. Success in the
economic terms, of the Marshall Plan in Europeraferld War 1l was, of course, the
showpiece and seeming justification for this kiridhinking and procedur€. The more
damaging effect of the strictly economic perceptaindevelopment has been on the
culture and ethos of the African peoples. Formegeared to community, communion,
solidarity and sharing between and among peoplecakfs are now increasingly tending
to selfish competitiveness, exploitation of one hanbeing by another, and routine and
deliberate depredation, for private gain, of whatematural resources they are in the
region. The purpose of economic life is now legsglomotion of human values, than the

private acquisition of material possessions.

*" Francis M. WambuaChanging the Poor People’s Vision of Realffjle Church’s RespongEldoret:
AMECEA Gaba Publications, 1994), 50.

8 ChambersPutting the First Last147.

“9Joseph T. Agbasiere. and Boniface K. Zabaju@hwrch Contribution to Integral Development

(Eldoret: AMECEA Gaba Publications, 1989), 113.

The Marshall Plan was the European Recovery Progeaimaugurated at the Paris Economic Conference
in July 1947. Its aim was to provide material aimnaicial aid from the United States for the ecorromi
recovery of Europe after the war. It ended in 1982r $ 12 billion had been disbursed by the Unf, the
economies of the Western Europe had been restored.
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Human values have to be re-appropriated in devedopnPope Paul's description of
development clearly indicates the restriction @ tfotion of progress to economics to be
reductionist, and from the Christians point of vieljectionable. Its falsity lies precisely
in its lack of balance between the physical, thellectual and moral life of the human
person. To possess wealth is of course the neea aigtht of every individual. No one,
least of all the Christian, who understands theoirtgmce of the biblically testified divine
gift for human beings: to have dominion over thete&enl: 28-30, can dispute this. But
the human person is more than an economic anirhal.fdllness of human life as Jesus
himself put it does not depend on “bread” (technmagress) “alone” Matt 4:4. The
enjoyment of liberty for enhancing the intellectaald moral culture, and developing of
one’s self understanding, as human being with dires and dignity, within community
of equally privileged human beings, is equally impot. In the order of priorities, that
ought to precede and direct the material dimensbrprogress. Therefore, when
considering integral development, which any Chais8 program must aim at, it is the
totality of human values, material and spirituakluding those in the realm of politics,
which must be re-appropriated. This is why Popd Fain his Apostolic Letter of 1971,
Octogesima Adveniens, (quoted by Agbasiere and jdaga, 115) amplified on his
previous explanation of development, and incluaged the crucial political element. He
emphasises that:

Economic activity is necessary, and if it is at seevice of the people, it can be “a source
of brotherhood and a sign of providence”...Yet, ihguthe risk of unduly absorbing
human energies and limiting people’s freedom. Thimwhy the need is felt to pass from
economics to politics. It is true that in the téipolitics”, many confessions are possible,
and must be clarified, but each person feels thalhé social and economic fields, both
national and international, the ultimate decisiests with political powet’

What is significant here is that Pope Paul, shifts concentration from the notion of
development in economic terms alone, to underlinirgdeterminant human values: of
freedom or liberation in the political realm. Henfly states that the political realm
directs, and in fact controls, the economic splemd the achievement of authentic
growth for each person and society. All this metdwas to put economics at the service of
people, the political machinery must have the maitito do so.

0 Agbasiere. and ZabajungDhurch Contribution to Integral Developmetl5.
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Christian anthropology emphasises the centralithwinan person. According to this
view, the purpose of all structures and institugioh a society is not some abstract ideal,
but the actual welfare of the flesh-and-blood mad woman. The objective is therefore
to improve the quality of human life, which invok/¢he widest possible dissemination
and deepest possible enjoyment of people. To patather words, in the present world,
provision and development of the quality of lifecassitates a constant struggle against
the ethos of exploitation, oppression, intimidatidrumiliation and contempt of any
human being* Positively, it entails the creation of a culturkliberty, of freedom, of
liberation that will be manifested in participatimgthe decision-making, in the context of

the community.

3.6 The theological basis of development
The question that needs to be asked here is: Ohnetigious grounds does Christianity

seem to be compelled to involve itself in developtfids there not an urgent need for
more evangelisation, for preaching, for ministeringhe spiritual needs of the people?
These needs seem to be plenty as Jesus himselly rigentioned: “The fields are
plentiful but the labourers are few”. Why then ude into the material arena of
development? The answer we can give to this quessothat evangelisation and
development are not two different terms. The dgualent work of the church connects
its actions to its identity; it makes the churclderstand its position in the society, what
it really is, what it does, and who it believédt is the task of the whole people of God to
participate in God’s own mission, which is to beamess, to the universal lordship of
Christ by word and deed alike, by gathering thst firuits of the kingdom in the church
and by renewing the face of the world. For the psepof the mission is not just the
growth of the Christian community as an end inlfiteat the restitution and redemption
of the cosmos as a whole to the wholeness, inyegnit peace which the God of peace
(1Cor14:33) wills for it, including the redress @vils and injustice, including
humanisation and developmeéntThe ministry of Jesus on earth is the first amerfmwst
example, as it were, of that dimensional unity mfglamation and demonstration which

should govern the ministry of the church as wehlodgh Jesus’ ministry has a unique

®1 Agbasiere. and ZabajungDhurch Contribution to Integral Developmetit6.

2 Rev Nyiwe Thomas, Taped Interview, Ngaoundere, Z2@

*3 Missiological Institute The Role of the Church in Socio-Economic DevelopineSouthern Africa
(Umpumulo, 1971), 81.
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character, it has set a pattern which must nogbered. Both aspects, proclamation and
service, have inseparably been connected in Jéusind death and remain so in him
who is risen, who through his spirit activates arsrhission and services.

If as we have tried to show, witness and service¢clpmation and action, mission and
development have their common ground in the dinmensf god’s own mission in Christ,
it should be impossible to put asunder what Godjdiasd together. The commission of
the twelve disciples is most striking and it takes shape of an explicit dual mandate: the
twelve are to go out in order to proclaim the kiogdand in order to heal, in order to
announce God’'s salvation and in order to bestow bhessing (Matt10:12-13). The
material well-being, the physical integrity of mas an individual and of society as a
whole is no less concern of the mission than tlvengafaith which comes from what is
proclaimed and heard (Rom10:17). Even the new peoplGod which receives its
mandate from the risen Lord is simultaneously asswf his blessing presence to the
close of the age (Matt28:20), and thus the dualdaenis renewed and confirmed. It is
through his people that the Lord will continue Beving and blessing activity in the
whole world. It is through the dual mandate, theo tdistinct and yet inseparable
intentions that the dimension of one mission of @tb be expanded. Rev Dr Nyiwe
Thomas, Bishop of the ELCC rightly said that thédtic mission of the church has three
dimensions: To preach, to serve, and to lift upyé take out one dimension from our
ministry, it will be amputated’

There can be confusion when there is quarrel ovierifies, perhaps combined with a
run for the largest share in the available resaumeerms of finance as well as man-
power. If that happen, a strong reminder would heicated that proclamation and
demonstration have a common ground in the purpb&ond and in the existance of the
church in the world. Professor Verkuyl, quoted bg Missiological Intitute in, th®ole

of the Church in Socio-Economic Development in I8zatAfrica,said:

“Those who follow Christ on his way to the crosswwat find a single day in his life
when the proclamation would have received priootser the diakonia or when the
diakonia would have received priority over the paotation.® That in itself should be
sufficient reason to fight the temptation of degiing the underlying dimensional unity of
the church mandate.

**Rev Nyiwe Thomas, Taped Interview, Ngaoundere, Z2@
* Missiological InstituteRole of the Church in Socio-Economi@5.
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We also find the basis of development in the ess@fhcChristian teaching. Rev Doudet
Luc, director of the district of Bethlehem mentidnéhis and quoted some biblical
passages to support his declaration. We believetlieaSon of God was made man, in
order to redeem us and to lift us up into a hideeel of existence, as children of god. He
taught through his example a new way of life. Amdamg norms for this new life he gave
us are such words: “In everything, do to otherstwioai would have them do to you, for
this sums up the Law and the Prophets” (Matt7:li2John13 verses 34-35, he says: “A
new command | give you: Love one another. As | Haved you, so you must love one
another. By this all men will know that you are digciples, if you love one another”. At
the last judgement we will be judged accordinguoworks of mercy. Christ says: “I tell
you the truth, whatever you did for one of the tadghese brothers of mine, you did for
me” (Matt25:40)>°

History shows us how Christianity was the catabfstmprovement, of advancement, and
progress in many directions. Works of education,vafious direct engagements in
charity were taken up by the Christians and latadenthe aim and purpose of orders,
societies, and associations. The churches are @nutfique position to foster rural
development because they are already establislted/@hrepresented in the rural areas
in the midst of poverty and must face the situatroa comprehensive manner. They are
in close contact with the rural population; theyown their needs and have their
confidence. In recent years the Roman Catholic €hbias given out one proclamation
after another encouraging the faithful to engagamigelves in solving social problems
and given a valuable teaching for a better future.

Another reason why Christianity is involved in degment is, because it looks always
into the future, and believes in a final fulfilmefihe Christians are guided by the vision
“of a new heaven and a new earth” (Rev20:1). Thegwk that “it was God’s loving
design, centred in Christ, to give history its ifaient by resuming everything in him, all
that is in heaven, all that is on earth, summednupim”(Eph1:10)>’ In Christ we find
the Alpha and the Omega, the beginning and the EBmal followers of Christ cannot just
stand aside and wait until this come to pass. Ney will take in this great work of
building the new world in activities of progressdamprovement. They are taken up into

this forward movement of development.

% Rev Doudet, Taped Interview, Ngaoundere, 17/07/08.
" Smith. and JolsorRole of the Church in Rural Developmers.

33



3.7 Why a theology of development?
There is a theological reflection on the meaning @sues of development because

Christians believe that the world we seek to dgvéoGod’s world, and that the people
whose potential we seek to realise are God’'s pedpiey also believe that God our
creator has laid upon us as human beings a re$jldpsio develop wisely the created
world, and that we can only succeed in this taskfer as we are responsive to His will.

Smith and Jolson organised a theology of developraeound three central themes:

Creation, Judgement, and Redemption.

Creation

A Christian theology of development begins with #férmation that God, not man, is
the centre of the world in which we live. All creat (including man) belongs to God and
must be responsive to Him. Our existence and laktherefore, have meaning only in
relation to the intention and purpose of the Credtoeedom and responsibility are two
great themes which must be held together in a @4misheology of developmenit.God
gave man freedom and dominion over the createddw@Gibd gave a potential for growth
and development: “Be fruitful and increase in numlfi# the earth and subdue it. Rule
over the fish of the sea and the birds of the it @aver every living creature that moves
on the ground” (Genl:28). In these words we undasiGod’s will for development to
be the fulfilment of human potential in harmony twihan’s natural environment (soil,
plants, animals, water, air, etc). Too often thel@wen power to have dominion and
subdue the earth has been used to justify man'sieeqon and wastage of natural
resources in the guise of economic developmentb®lleve that to have dominion over
the earth means that man has a God-given respliysibiuse his resources to recreate

and renew the face of the earth, not to consumelasiloy.

Judgement

The natural world in which we live is not like a&pe of clay which a man is free to shape
in any way he sees fit. Christians affirm that ¢hés a moral order of history. The

prophets understood the catastrophes of histony e main judgements against human
pride and against man’s effort to put himself ire thlace of God. Such judgement
continues today. Where man has destroyed forestoutitreplanting he has reaped

erosion and even encroaching desert. His excesdiireg of wild life in the plains,

%8 Dickinson Line and PlummeB8.
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forests and oceans has resulted even in the agtinof many specie¥. To be given
dominion by God over the earth is to become stesveedponsible to the Creator for the
wise use of all the earth. The standards by whierhewe to evaluate development must
be judged by what they do to human beings: Willevelop the human potential? Will it
increase human freedom, human opportunity, and hudignity? God is actively
judging man. He speaks to us in the demands ofedlorv-men for bread, work, health,
education, in short for human dignity and justiés. in the day of Isaiah, so today He
calls us to the true religious observances, “Teséothe chain of injustice and untie the
cord of the yoke, to set the oppressed free araklaeery yoke? To share your food with
the hungry and to provide the poor wanderer withghelter, when you see the naked, to
clothe him (Isa58:6-7%°

Redemption

God does not cease His activity with creation argement. He is actively at work to
redeem this world and all who labour in it. Chgstleath upon the cross shows God’s
forgiving love and that God seeks through sufferng death to redeem man. God calls
those who respond in faith and love to be involwethe world of suffering and injustice.
To withdraw into a concern for spiritual matterstes make a mockery of Christ's
incarnation and death in the cré5sResponse to God’s saving love impels us to be
concerned about human development. As Christ wasnttan for others” concerned for
the poor and marginal men of his day, so he calsoube “men for others” who are
concerned for the human development of every persgardless of tribe or nation,
colour or creeff. As Christians we believe that because God isfathall mankind, and
Christ died for all, that therefore all men arethess. This conviction can reinforce a
view of community of mankind which is essential far world philosophy of
development. Smith and Jolson, quoted the worldnecical assembly at Uppsala in
1968 which stated that:

In a world in which the whole of mankind strives tealise their common
humanity, and in which all share proportionatelypé&® and despair, the Christian
Church must identify itself with the community ofemif it desires to fulfil its

*9 Smith. and JolsorRole of the Church in Rural Developmeht6.
€0 Satou Marthe, Taped Interview, Ngaoundere, 23/07/08

®1 Dickinson Line and PlummeB9.

%2 Smith. and JolsqrRole of the Church in Rural Developmetiy.
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mission of service and witness and administer mesiply the goods at its
disposaf?

8 Smith. and JolsqrRole of the Church in Rural Developmetiy.
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4. THE CHURCH’'S HOLISTIC MINISTRY IN THE SOCIETY

The world of church leaders and communities brikgsn insight into the daily life of
poor people. Church leaders are often the mostettum their communities, in most
cases providing social services, not only to thepfeewho espouse their same beliefs but
also to the community as a whole. Church leadaenaofork steadfastly despite extreme
conditions. They thus have deep and complex petispeto offer. In many cases, they
can help bring the voices of the poor to the tablpowerful way$* We know that, in
many countries throughout Africa, faith-based orgations represent perhaps half of the
heath and education services; in the more rema&sahat may have been isolated by
civil conflict, faith-based organisations are oftehe only source of health and
educatiof®. The Church contribution across a wide span of /AIBS interventions in
Africa is undeniable.

The ELCC like any other Church has a mission. Thigsion as stipulates in the article 4
of its constitution, is to bring salvation to mamdi spirit, soul, and body. It is concerned
with human being as a whole, without dissocidfiofihe early missionaries did not limit
themselves to the sharing of their religious faitih new groups. They have been
concerned with people’s material conditions, anavjgled social services in areas such
as health, education, agriculture, but also languagd literature work, motivated by a

wish to enable them to read the Bible in their danguage.

4.1 The church role in promoting moral standard
The traditional role of the church in forming inglual character, for both personal

fulfilment and as responsible citizens, can be miséd only at the greatest risk. It is
abundantly clear that the forces of evils and sinsociety continually erode the
foundation of justice and stability; society does$ just happen; justice does not just grow
by accident, it must be extracted. Regardless efirtipressive gains men have made in
humanizing social life, every society is alwaysta verge of disintegration and chaos
based on naked power. An indispensable contributidhe church to development, in its
larger sense, is to socialize the generation; {wachthe sense of the pervasiveness and

®Katherine Marshall. and Lucy Keoughinding Global Balance: Common Ground between tioeld¥ of
Development and Faitfwashington: The World bank, 2005), x.

% Marshall and KeouglFinding Global Balancexi.

% satou Marthe, Taped Interview, Ngaoundere, 23/07/08
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destructiveness of sin in the human individual sodial conditiofi’. Socialisation here is
used in the sense of recognising the precariouatgn of any society at any stage of its
evolution. That is to help maintain a fundamentalture of society in the face of
constant pressure for society to disintegrate utigemrelentless pressure of the private
greed and ambitions of individuals and groups. Witha network of responsible
individuals, themselves sinful but rooted in a ntigranourished by a sense of living in
the presence of God, even the most advanced areloged society become depraved
through naked and arbitrary power. The church hastiaally important role to play in
maintaining this moral foundation through its irfhce on individuals, especially its own
immediate constituency.

The church should play an important role in formgaynd morality among the citizens,
especially among the young and in developing Gaditig generation. Paul Salatou
general secretary of the ELCC acknowledged thatynmdnthem have benefited from
religious education, when they were still learntogiorm their views and vision in life.
He said: Perhaps, if we had not been influenceebgious education, we might not have
been able, to be what we are today, and to substyguake up the responsibilities we
hold®® Religious education is very useful because it foeter in a person a sense of
discernment between right and wrong. It is propet teligious education should be
given to all the young people, but not imposed. Biele instructs us to train our
children in a way they should go, and when they gl old, they will not depart from it.
They are the future of the church as well as thahe nation. They constitute the larger
proportion of the population of Cameroon. 60% af thembers of the ELCC are youth
that is aged between 12-30 ye&r# is in this line that the ELCC has one sectifiit®
ministry devoted to the youth only called “JEELCJe(inesse Eglise Evangelique
Lutherienne au Cameroun). This movement is headea ldirector who plans and
supervises the activities, under the coordinatibthe evangelisation department. The
aim of this movement is to promote deeper knowledlgthe Bible and Christian faith
among the youth; to enable the youth to have alsgon of the church and the society,
and to prepare them to serve others and to taketbeeresponsibility from the elderly
ones’® The movement has existed already for 41 yearhawe different activities. What
we are doing now is to put more emphasis on thetsgli aspect in order to revive the

®" Dickinson Line and Plummeg8.

% Salatou Paul, Taped Interview, Ngaoundere, 22/07/08

%9 Rev Dr Nyiwe Thomas, Taped interview, Ngaounderé) 228.
9 Rev Doyambe, Taped Interview, Ngaoundere, 19/07/08.
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spirituality of the youth which is decaying as auk of globalisation. At the same time,
we teach the youth to be creative in order to figgainst the problem of lack of
employment. The world has become so competitive yarudh need additional skills in
order to stand the challenges of the fast develoymt. The ELCC is aware of all that.
That is why we encourage the youth not to be pasdit to create small income
generating project at their community level anddeaaft works'*

The JEELC also have bible camp annual prograns & one week program started in
2006 which gathered 350-500 youth of the ELCC fiahover the country. During this
week, the youth have different activities: Bibleudies, with some sections on
testimonies, counselling, confession and repentaieeehings on different themes like
youth and sexuality, youth and globalisation, Gfais and politic etc; they also have
leisure time when they learn music, arts and haiticwork. Last year they learned how
to make clay pot. Each one went back with whatheelsas fabricated and they were all
happy’?

| was opportune to attend personally the last bilhlmp which took place at Ngaoundere
from the 28-27" July 08. The theme of the camp came from Phil2vhih says: “So
that you may become blameless and pure, childré&oadf without fault in a crooked and
depraved generation, in which you shine like starthe universe”. My contact with the
youth revealed a certain level of enthusiasm iir gp@rt and how much they appreciate
the program. In fact it helps them to have pers@maounter with God, to strengthen
their faith, to exchange experiences, lean howteract with other from different culture
and background, and to bind brotherhood tie that last for the whole life. One of them
testified that many of them come to the camp witfeent motifs, but day after day their
ideas changed. He said: | attended the 2006 béstgp@and | went back not as | came, but
with an uplifted spirit and as a transformed person

The impact of the bible camp is to be noted as n@argnts and pastors of different
congregations call to testify the changes thaad lrought in the life of their children and
church members respectively. During the counsebBiection especially, many youth say

this: | thought that | knew God, but with this caimgalised that it was not the case; now

"L All comments here are from Rev Doyambe directahefyouth movement of the ELCC, Taped
Interview, Ngaoundere, 19/07/08.

2 Rev Fomgbami Etienne Taped Interview, Ngaounder@7108.

3 Kuinte Alex, Taped Interview, Ngaoundere 20/07/08.
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| engage myself to take a new beginning. And wesbelthat the engagement is genuine
based on the testimonies of the parents and padttared pastor Doyambe.

Another program of the JEELC is the one called 4eane mobile”? It takes place one
Sunday a month during which the youth organise raicse with songs, teachings and
sensitisation on HIV/AIDS. The ELCC needs its youtlyood health in order for them to
continue the ministry that Christ has given to ¢herch. The youth have been sensitised
and trained by the ELCC HIV/AIDS program and inntuthey suppose to reach out to
others. To reach out to a large number of peopéspectively of religion, the service
often take place on neutral ground as in the cinbaala They speak openly about the
existence of the iliness, its consequences andtbgsrevent it or live with it. The impact
of that service is being felt especially as marfeated people even those who are sick
come to revealed their situation and ask for py€ne interesting event was the
meeting held at the protestant college of Mokolohia far north province. It is a region
where sex matter is looked upon as a taboo ascibt supposed to be discussed openly.
When the mobile team visited the place, they hashagnd educated talk with the youth
there. They were impressed by the reaction of thehyand by the questions they were
asking’®

The ELCC also have a department in charge of Gdmistducation. This department
produce written materials for the Sunday scho@athings and JEELC. It also produces
an annual church booklet for daily reading of thibl® It organizes Bible courses
through correspondence. Those who complete suctigstéfese courses win free Bibles.
All these go a long way to promote education amabdgmoral standard among the youth.
The church is seen as one of the institutions wihggresents the spiritual needs and
seeks to meet them. Its role in the community ispuwely symbolic, it is substantial. In
order to address that role, the church has gott¢ognise that there is not easy path
ahead. It can identify what it is that has to beajat can set out and measure the short
comings for communities, but to find a way in whithcan seek its proper role in

pursuing those, is much more problematic.

"4 Rev Doyambe, Taped Interview, Ngaoundere 19/07/08.

S Itis a French word meaning mobile team. It isant of the youth of the ELCC who moved to different
congregations in the town of Ngaoundere and elsewoesensitise other youth about the HIV/AIDS. The
youth of the ELCC receive sensitisation and trairfogn the church HIV/AIDS program and therefore are
called to pass the message on to others.

® Rev Doyambe, Taped Interview, Ngaoundere, 19/07/08.
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4.2 The church role in promoting education
From quite early in the history of its mission imr@eroon until today, the EELC and

other churches have played a significant roleiq@derly in promoting school education.
When ever we cater for the children, we strengttenfoundation of the church. The
early missionaries realised that in order to preerople to read the bible, catechism and
spiritual books, the best way was to build scho@lg#ghout appropriate and meaningful
education, a nation would stagnate in terms of kbgweent. It should be recognised that
education is the key to development. Agbasiere Zatthjungu quoted an inscription on
the base of a statue of Danton, a famous Frenablutianary leader, erected in Paris:
“Next to daily bread, the most urgent need of teepe is education”

To many people, education refers to formal schooleation, which begins with Primary
and end with University. However, education shdugdthe attainment of enlightenment,
which increases the person’s ability: alone or wather people, to overcome what
appears to be insurmountable obstaleEducation should be a liberating force that
enables people to free themselves from the impm®&m of poverty, ignorance and
disease. Part of this education also deals witmgihg of people’s attitudes: in the
attempt to tackle problems, generated by what séens incurable human fatalism.
Adult education should form part of overall educati It means a program geared to
adults, and which consists of a series of actwittéended to meet identified needs in a
particular area, for life improvement. Many peopke adult education as the key to
solving many of the problems, which trouble the eleping countries. African leaders
are repeatedly proclaiming their appreciation @& tteed for enlightened and forward-
looking citizens. The quickest way to increase puoidity in the less developed
countries is to train adults who are already onjttee Adult education is dynamic, and
though it is not a universal remedy, because Béxible and unbiased nature, it can be
an effective medium to bring about change. The aote of adult education cannot be
merely adjusting to an inevitable unsatisfactotyaion; it must also be concerned with
future development. It should aim to assist a peligothe use of the achievements of
modern civilisation and of the values of the triatis of his or her cultur€ When visible
improvements in diet, housing and clothing, araiaéid, that is when people can really

appreciate the value of adult education.

7 Agbasiere. and Zabajung@hurch Contribution to Integral Developmefi85.
8 Agbasiere. and Zabajung@hurch Contribution to Integral Developmefs5.
9 Agbasiere. and ZabajungDhurch Contribution to Integral Developmen86.
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There is little doubt that the church has had anldh&s and important role as service
provider in Cameroon. Not only has it been thet fpeovider of schools and health
services, but it has expanded and increased qualiservice delivery over time. The
missions started organising schools as soon asdited in Ngaoundere. As early as
1946, the SM had already 4 primary schools withp6@ils: one at Meiganga, one at
Garoua Boulai, one at Betare Oya, and one at MB8ulhe NMS was having also 21
primary schools with 367 pupifs.The missions were very serious about the impoetanc
of the schools in such a way that parents who caoldsend their children there were
excluded from the fellowshiff. Today the ELCC has 35 primary schools, one seecgnda
school, 3 Bible schools, and one theological senifiaThese schools have trained many
people who today occupy important posts in the dhas well as in the government.
During the recent inauguration of the millenniumudh building at Ngaoundere, a
minister who was invited for the ceremonies testifthe good deeds of the church
towards him. For it is from the mission schoolstthe received his education and then
become what he is tod&yHe is not alone to make such declaration. Mangnstiave
benefited from the social services of the churctespectively of the religious
background. “I have many of my friends who finidheit primary and secondary
education at the mission schools, and up till nibwy are still sending their own children
to be trained there” declared Djaoro Yaya MouSs@he reason being that they
appreciate the quality of education they receivemmf such schools. The General
Secretary of the ELCC also acknowledged that soméhem could not have been
educated because their parents could not affopéyatheir school fees. But because the
church offered them financial support through safsilip, they were able to train
themselves and get integrated into the activéiife.

Beside the schools was the literature work esdga@ahong the marginalised, motivated
by a wish to enable them to read in their own laggu This became a step towards
liberty as their group identities were strengthemdten they got their own writing

8 Lode Appelés a la Libert&,38.

8 Lisbet Holtedahl. et alThe Power of Knowledge: From the Arctic to the Trogiaris: Editions
Karthala, 1999), 236.

82 Holtedahl. et alPower of Knowledge,237.

8 Rev Dr Nyiwe Thomas, Taped Interview, Ngaounderé)208.

8 Kuinte Alex, Taped Interview, Ngaoundere, 20/07/08.

8 Djaoro YaYa Moussa, Taped Interview, Ngaounder#)Z288.

Djaoro is the tittle given to the person next te traditional ruler (Lamido) in the Muslims regiofifiey
are rulers over particular quarters and are acatilmto the Lamido.

8 salatou Paul Taped Interview, 21/07/08.
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language. The catechists trained in the Bible dehaiten became secretary to the village
chief. They organised both religious and moderchaeays, which permit the villager to
acquire personal experience in the management ofgemisation, probably the parih.
However, the situation has gradually changed ase@wwent services have developed
and become more accessible, especially educatidrenWhe financial situation has
deteriorated, the church has not always been abbteritinue the provision. The ELCC
was forced to reduce the number of schools andineman isolated regions where the
mission schools are the only institutions that d¢eansform the local community.
Nevertheless, the effort made by ELCC in this patér domain is great. The Bishop of
the ELCC said: The aids that we were receiving femme of our partners have stopped,;
the government’s subvention also has been redunddisanot regular, therefore the
church is facing serious financial problems. Somewr schools have being “put in
observation” (to use the words of the Bishop) Hosed because we are unable to pay
teachers’ salaries, especially where we operategadade with the government schools.
The number of pupils becomes low in our schoolsabse parents cannot afford to pay
the fee which is a bit higher compare to that efgbovernment which is almost frée.
Should we therefore say the schools play a catabystin transforming the society? It is
not evident. Many parents in the Adamawa today Iséisitate to send their children to
school especially girls. They are afraid that thiédcen who cut the family tie or become
morally unfit. Some parents opposed girl's educatiecause they feel that it is useless
and it can lead them to prostitution. Others tedtie pupils’ lack of respect towards their
parent. The behaviour of some of the teachers hslseal the pupils to look down some
of their traditions and culturdS.

4.3 The church participation in promoting health cae
The practice of medicine is almost as old as péppdeistence on earth; and the

physician has always enjoyed the respect of thenaamity he or she serves. Before the
arrival of Christianity and modern science-baseddimee in Cameroon, there were
traditional religions and traditional medical pitiohers. The emphasis in their functions
was healing: whether healing of the spirit or of thody. The early missionary health

workers who came to Cameroon were at the samedeaply religious. They put much

87 Holtedahl. et alpower of Knowledge240.
8 Rev Dr Nyiwe Thomas, Taped interview, Ngaounderé) 208.
8 Holtedahl. et alPower of Knowledge240.
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effort on building hospitals, maternity units, deggaries and aid posts, thus participating
in the provision of health care to the people. BhMEC has built and runs in different
areas a number of health care units to serve @lpéople there. Today the ELCC has 15
health centres and 3 district hospit2l§he government of Cameroon provides in some
ways free health care to the people, and therefbeeservices offered by the church are
supplementary to that of the government.

The ELCC provides curative heath services, and pl#goemphasis upon preventive
health care. In order to promote health for ak, Brimary Health Care (PHC) may be the
good approach. Agbasiere and Zabajungu say: Tteetl® to provide “health for all by
the year 2000”, may give the impression that goedlth will be assured for all by the
year 2000. They suggest that we should, more tieally, amend the slogan to “all for
health by the year 2000”, which implies an appgairueverybody to collaborate in the
endeavour to raise the level of the quality of tiefdr all people, by the year 208b.

Health education

The missionaries started heath education as earlgvangelisation especially with
women. As they started gathering women togethay ghowed concern about their
spiritual and physical well being. They taught thabout God as well as about hygiene,
sanitation, and how to improve their diet in orttekeep themselves healthy. Most of the
services provided under PHC, are mainly preventsich as antenatal care, save
delivery, postnatal care, family planning, growttomitoring, immunisation, nutrition
education, and early treatment of common diseaBks. education is done through
counselling, and projection of films. The infornmatiis diffused from mouth to ear by
those who attend the section and the impact is faeim the community? For example

in Ngaoundere, majority of women do not go to thegital whether being during their
pregnancy or ill health, because culturally they aot supposed to be exposed publicly.
They were exposed to many risks and complicatiosraost of their children were not
having legal document like the birth certificatdqrrdugh such education, many are now

coming to the hospital to benefit from different\sees availablé®

John Ngum. et al, “Term Evaluation of tHé Bhase of the OSEELC Primary Health Care Project:
Report” (Ngaoundere: 2005), 15.

1 Agbasiere. and Zabajung@hurch Contribution to Integral Developme®,1.
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The ELCC development project called Projet d’AppuiDevelopement Integre (PADI)
is doing a lot on nutrition education. Ngaoundeseendowed with climate and soils
capable of producing different types of staple @ibace and cash crops. Why should the
region ever have malnutrition? Ignorance and edtatyts lead people not to make good
use of what they hav&.Many parents do not know the essentials food fdiden and
adults. We have been taught that we need protarbpbydrates, vitamins and fats; and
we also know from what foods we can get these feaddes. PADI workers deal with
farmers mostly in rural areas. They don’t only teabem how to increase their
production, but also to produce different crops hod to use them in other to feed on
balanced diet> The women’s group called Femme Pour Christ (FR@etdone similar
job through the project Femme Ecomomie Educati®&E)r-

Adequate and suitable water supply is not availdblenany people in Ngaoundere.
Women and children in many parts of the region haveavel many kilometres every
day to collect water, which may not even be fitdoinking. PADI has constructed many
wells in different villages which had such problefADI also teach the people to boil
their water before drinking, to build their grasadathatched houses with proper
ventilation, to better dispose their waste, angrperly build and use deep enough pit
latrines. Because the improvement on the enviroteheanitation would reduce most of
the endemic diseases: such as malaria, hookwoeas#s and bilharzias.

The ELCC has also played an important role to edupaople about the HIV/AIDS.
Spiritual leaders from many African countries adskenin a conference at Nairobi in
1982 to talk about the HIV/AIDS. They were exhortéal broke the silence”, that is to
stop considering the HIV/AIDS as a taboo and a ®fahsickness because it associated
to the sex; but rather to talk about it, to edudhesr Christians about the dised8dfter
this conference, the FPC started sensitising it i8&he women’s meetings about the
sickness. In 2001, they received some funding ftbe Lutheran World Federation
(LWF) to organise seminar about HIV/AIDS. Repreaéiaes from the youth groups and
the women'’s groups participated to learn about AIBS. Many of the participants from
this seminar have later work as animators withiforimation teams run by the FPC.

These information teams travelled to different areéa sensitise about HIV/AIDS.

% Salatou Paul, Taped Interview, Ngaoundere, 21/07/08
% Inna Florence, Taped Interview, Ngaoundere, 1887/0
% satou Marthe, Taped Interview, Ngaoundere, 23/07/08
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According to the report from this work, as many 25775 persons have received
information from these animation teaffis.

The church project for the fight against HIV/AID&lled “All Against AIDS” later took
over in 2002. “All Against AIDS” is an informatioand sensitisation project to prevent
the spread of HIV/AIDS. Funded by NORAD, it overgdial is to stabilise and reduce the
level of HIV infection in the areas covered by ELCIis is to be done by using ELCC'’s
entire church structure to inform and sensitiseualtbe nature of HIV/AIDS, how to
prevent oneself from being infected and how to @as® with and care for people who
are infected® According to the project plans the project adntiaison had organised
education seminars with information and educatiboua HIV/AIDS to employees and
volunteers from the 66 districts of the church. $ems were organised for ministers, for
representatives from the movement FPC, for reptasees from the youth groups, for
teachers working at primary and secondary schdotsteachers working at Bible and
theological schools as well as other workers withite church structure. After
participating at this educational seminar, all emgpks and volunteers were supposed to
go back home to organise themselves in teams twnnpeople in their own church
district about what they had learfitThe local district teams took the challenge upon
themselves and started organising their local idistwork. They used drama, films
projection, leaflets translated in 15 differentdblanguages to past the message through
to people'®

As a result, people are ever aware of the natwistemce, impact and hopes of the
HIV/AIDS. More people are coming for voluntary test of HIV, and many patients are
under anti retro viral treatment. They understduat being HIV positive does not mean
immediate death, but that they can be treated pterdy and curatively for
opportunistic infections. Courses and campaignse Hawen made on how to live a
positive life with proper contextualised nutritidmeeeds, hygiene, medical follow up, and
psychosocial support. Infected people are morenamek opened and are accepting their
conditions without acute fear of rejection and sejéction because of shame. They are
also creating or joining support groups and arg a&tive in the groups. At Ngaoubela

for example, there is a support group. Pregnant evoracreening and testing is

" Heidi H. Zachariassen. et alAll Against AID”S, A Report on Knowledge about and Aditsi towards
HIV/AIDS among People in the Adamaoua Region, Camd®@tanvanger: SIK, 2003), 3.

9 Zachariassen. et &All Against AIDS”, 1.
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improving as well as infants care because of sifiemew discoveries. The large public
of “voice of the Gospel” ELCC radio station aretdising to sensitisation message in
French, English and other local languages. TheeptdjAll Against AIDS” works in
collaboration with the government HIV/AIDS treatrbemits at Ngaoundere provincial
hospital, and also with The Baptist Church Comamti*

The Primary Heath Work “Soins de Sante PrimaireS8Rpwithin the ELCC runs local
health centres in charge of immunisations and celeged to pregnancy and maternity.
SSP also spreads information about HIV/AIDS, with @bjective to change people
sexual conduct and attitudes as well as to ing@aple to care for those infected by the
HIV/AIDS.*®* The health workers regularly travel to differerilages to carry out
preventive health work. At the national level, S&3 a national team that organise the
work. Each health centre has a health committeelwibrks at the regional level to link
their action to the local community. The JEELC &fC often invite SSP especially
when they have big gathering to sensitise peopleutathealth issues, including
HIV/AIDS.

The Integrated Development Project “Projet d’AppuiDeveloppement Integre” (PADI)
is also working in the same line of spreading infation about the HIV/AIDS.

But much is still to be done. The Dublin gatheragyeed that faith organisations are not
just past of the solution, that they are also pathe problem. Despite notable progress
among faith institutions in Africa, stigma is stéhtrenched. Churches cannot credibly
work on HIV/AIDS in partnership with other actoifstihey do not overcome their own
contribution to stigma and discrimination, whichvlatheir roots in the ambivalent
history of missions and the role of the churchesdoiety'® Until the link between sin
and HIV/AIDS is definitively broken, stigma will odinue to haunt and hinder efforts to

combat the disease.

Curative heath services

Beside the preventive care, ELCC also offers cueatiealth services through its
hospitals and health centres. ELCC has a distaspital in Ngaoundere division where
this research was carry out. The hospital is maefudifferent units to provide variety
of services to the population. The eyes clinicrie of the famous in the region especially

101 All comments in this paragraph are from Nirwa Jactaped Interview, Ngaoundere, 23/07/08.
1927achariassen. et &All Against AIDS”, 3.
193 Marshall. and Keougtkinding Global Balancge55.
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as many people are affected by the phenomenonrafngss as a result of the presence
of a sickness called “river blindness” (especiatijthe North and Far North) and other
eyes infections. So many people travel far andenailget treatment from the clinic.
Another important service the district hospitalNgaoundere provides is the surgery of
tumours at the level of the neck, mouth, and ligednations or anomalies. People who
have such malformations are often despised in tlceety and regarded as witches. A
team of doctors from Germany come to Ngaoundeteai®ospital once a year to carry
out the surgery. Some local personnel have beamettdo assist them in the work. Dr
Tim Bartholomey is now working everyday to solvestproblem. Since his arrival in
Ngaoundere district hospital, many sensitisatommaigns have been lunch¥4.
Patients come from all over the country to berfediin this service which is almost free
of charge and scarce in the country. Through tbisise, the ELCC has helped many
who were considered as ugly, vicious, or malicitusegain their beauty and identity in
the society.

All these structures of the ELCC are working hamdhand to give health education and
treatment to people in the areas it covers, thiimmeing development in these areas in
particular and in Cameroon as a whole.

Not withstanding, there are difficulties associatedhe fulfilment of these services as
some people are diverting from the church’s visioroffer social services. Essential
drugs is a very pivotal element of PHC which doessamly act as a pulling force for uses
towards a health unit, but also remarkably improgasthe quality of health in a low
income society like ours. Contrarily, increasing firices of such drugs in order to meet
up with salary demands, as is currently practised negative culture which does not
only exert financial pressure on the beneficiaryt bqually defeats the purpose of
essential drugs in PHC as well as the merit of mstitution supposedly pursuing
objectives of social interest: Making drugs acdassio the needy (poor) at a cost they
are able to afford® This practice, if not checked, will push users aots unhealthy
health seeking behaviour (auto medication, chergsloif tradi-practitioners) culminating
in reduced quality of health and preventable |déife

Beside, there is insufficiency in qualified persehrCertain health centres have less
qualified staff, and some posts like the laborateyoccupied by untrained and

104 *Evangeliste Lutherien(Ngaoundere: I'lmprimerie de 'EELC, Mai-Juin 208® 33),11.

It is the ELCC news paper which is published aftar tmonths containing information related to the
church activities in different levels.
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uncertified personnel. The coverage rates in gadlipersonnel with respect to the target
population are low when compared to WHO standards:

- 1 doctor for 12,400 inhabitants.

- 1 dental surgeon for 55,700 inhabitants.

- 1 qualified nurse for 1,570 inhabitants.

- 1 laboratory technician for 9,290 inhabitatfts.

The inability to meet up with salaries of qualifipdrsonnel acts as incentive to assign
and maintain lowly qualify personnel to performks$eyond their competent¥.By
normal standards, the quality of care cannot béougxpectation. The subventions that
the ELCC has been receiving from the partnersgtheernment and other international
health organisations have considerably redd@dVhen the financial situation has
deteriorated, the church has faced difficultiesantinuing the provision of services. The
question is whether the collaboration with the goweent has been satisfying in
education as in health care. There seems to bedfoe the church to redefine its role
both in education as well as in health, and thiedn® be done in dialogue with the

government.

4.4 The church’s role in caring for orphans, destiite, and marginalised
The history of the church shows that there has ydwaeen genuine concern for the

destitute and orphans among Christians. The suimtassistance given to the under-
privileged by church-linked organisations and isitbns, private Christian groups and
individual believers, is well knowtf?

God’s concern for the poor can be noted in the lpgtgd messages. Amos, Isaiah, and
Jeremiah, for example, warn against two grave $orswhich divine judgement would
be meted out upon Israel and Judah. One of themthas the Chosen People had
abandoned the moral law of justice to each othed taken to oppression, greed,
deceitfulness, robbery and the violation of thentsgof the fatherless, the widow, the
poor and the stranger (Amos5: 7-13). The proplesisfy that God hears the cries of the
poor (Prov22: 22-23), and condemns the rich and gbeerful: for remaining so

insensitive to the cry of the poor. The prophetsdemn the injustices of the rich against

196 Ngum. et alReport, Term Evaluation of th& Phase of OSEELC PHC Projedis.
19%Ngum. et alReport, Term Evaluation of th& ®hase of OSEELC PHC Projed.
198 salatou Paul, Taped Interview, Ngaoundere, 23/07/08

199 Agbasiere. and ZabajungDhurch Contribution to Integral Developmegt,7.

49



the poor. Although the poor may evoke propheticiorthe church, today the obstacle is
that, as in the Old Testament times, the majofityhe members of the church tend not to
hear, and not to respond, by appropriately attenttirthe needs of the poor.

In the New Testament, Jesus’ ministry especiallyeaglered by Luke concerns itself
very much with the poor (Lk4: 16-18). AccordingNtatthew too, the sign of messianic
era is that the good news is given to the needypad (Mattll: 1-5). Throughout his
ministry, Jesus did not only preach to all, inchglthe poor; but he also acted in favour
of the latter. What makes Jesus theological visidierent from that of the Pharisees is
that he was not legalistic like them, but hum&fielesus healed the sick and accepted
sinners to associate with him. He even ate withlipybknown sinners, like the tax
collectors, Levi (Matt9: 10-13), and Zacchaeus @k1-10). Jesus healed the man with a
crippled hand on the Sabbath, despite the progmmipiot to work on the Sabbath. Jesus
did not preach verbally on healing to the cripphean. He healed him. Jesus action is a
liberating gospel, which restores wholesomenegseasally to the sinner, the poor and
the suffering:**

The poor are calling the church back to a redediniof its original goal: of commitment,
like that of Jesus Christ. The poor are challendivegchurch to rethink its mission and
adjust its priorities in the light of its redempivole in human history, as proclaimed in
the gospel. The poor are challenging the churclevaluate its real identity in the
world? What is the self-understanding of the church, Whi called to preach the
message of the good news to the poor? Has theltheatly chosen to be the servant of
Christ, who identified himself with the poor? Thesgels stress the fact that the poor,
including the orphans and the destitute, shouldheepriority of the church of Christ.
Taking them as a priority, must be reflected inthgous ministries or apostolate that the
different members of the church are doing. Theydrieeenter into solidarity with the
poor in concrete ways: by sharing their lives, @as, joys, hopes, and fears. Without
this, the attempt to serve the interests of suaipleewould remain patronizing? It
would also make them feel more powerless, dependedtless appreciative of their
sharing with other people the dignity of being hamand of being children of one
Father, God.

10 Agbasiere. and Zabajung@hurch Contribution to Integral DevelopmeBi.8.
11 Agbasiere. and Zabajung@hurch Contribution to Integral Developme8i.9.
12 pgbasiere. and Zabajung@hurch Contribution to Integral Developme8.9.
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Historically, the Mission and the ELCC have hadaonimpact on the empowerment of
marginalized groups. The approach has been brahdi@rstic, and the result is in many
ways a success: The mission and the ELCC have worked among theuiithe Pere in
the Adamawa province. The two ethnic groups ardofhigally marginalised and
suppressed by other ethnics groups. For the Diplpethis has been described as slave
like conditions'*> The mission and later the church have felt a speesponsibility to
work amongst these groups, primarily in the areawaingelisation, but also other types
of work. The aim gradually developed to includeiagbwiork, such as education, health,
agriculture, but also language and literature warktivated by the wish to enable them
to read the bible in their own language. This bexanstep towards liberty for the two
groups, as their group identities were strengthembdn they got their own written
languag€® The Mission also tried to improve the situatiom the groups by direct
interventions. There are number of examples whegentissionaries defended the rights
of Dii and pere in relation to local authoritigs.

The Mission has contributed a lot in the fight agaislavery at the Lamida in
Ngaoundere. Many people got their liberty throughltiple interventions of the
missionaries’®

Talking about the nomadic peuls who are also oneghef marginalised groups in
Cameroon, the general secretary of the ELCC saidwork among this group is to bring
them the good news about the risen Lord and hie lfor all humanity without
distinction. Through this, they come to underst#mat they are also human being like
any other person all created in the image of théhdfaand all partakers of his
kingdom!*® The ELCC ministers among the nomadic peuls throaigirogram called
Fulani Evangelisation. Pastors Abdoulaye and Nguihdve done a great job in that
ministry unfortunately they are both of late n&iBut the work is still continuing.

The ELCC ministers also to the prisoners in thetreeprison of Ngaoundere. Rev
Doudet Luc is a chaplain there and he testified hportant that work is for the

prisoners. They are filled with enthusiasm whenytBee me and shout “Daddy has
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come”. They understand that their situation cowddehbeen worse without me, and even
if 1 have nothing to give them, ma presence alan&eary important for them. At the
beginning, | was only preaching and teaching theenword of God, giving them the
message of love and hope in Christ Jesus. Butdatéfelt the needs around me; because
many cannot afford to eat a pierce of bread a dikyléss of buying soap to take a bathe.
| therefore decided to call upon parishes and aayggrons to do something. The reaction
is encouraging. Clothes, food stocks, and soapofaee collected and taken to them.
FPC are playing a great role as they usually cookesporridge to take to them. But a lot
is still to be done because the needs are so ensraral there is no means; the work is
just based on faitt*

The missionaries responded to the cry of orphansany different ways. They built
orphanages in Meiganga, meng, Yoko, and Fourbakehwimfortunately today are all
closed down. The realities are no more the sameialSservice and development
department have been created and among their skshould be caring for orphans.
There exists a social service at the Ngaoundetgatlibospital. This service works with
HIV/AIDS patients in collaboration with the hospitehaplain to see into both the
spiritual and the physical needs of the patieniteyTgive psycho-social counselling, and
go as far as contacting the family of the patiengive them some orientations on how to
accept the situation. The social service sortsaodt evaluates the social problem of the
patients within the hospital; studies each situmtiad sees how to bring its help. Beside
that, this service also has a group of 60 orphams fl-15 years to take care of. The
hospital has a budget for that coming from freel wiiganisations and individuals
especially missionaries. These orphans receiveyéwer months parcels containing milk,
soap, cooking oil, rice, and soya beans powdery Bfso receive some school kits when
they are available. Their health is been care foemit is necessary?

The project “All Against AIDS” is also taking cadcé the orphans who lost their parents
due to HIV/AIDS. Fifty orphans and vulnerable cindd are followed up through a tri
dimensional support including education, food aedlth!*® They also receive psycho-
social support from monitors and social workers wisit them periodically.

In 2006, UNICEF initiated in Ngaoundere town a peorg of support and follow up of
the orphans and vulnerable children. Vulnerabdityong children is generally defined as

121 Al comments in this paragraph are from Rev. Dap@leped Interview, Ngaoundere, 16/07/08.
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conditions that threaten their safety, well-beimgl @evelopment. Important factors that
accentuate children’s vulnerability include inadatgucare, affection, shelter, education,
nutrition, and psychological suppdff.Orphans are particularly vulnerable because they
usually lack the emotional and physical maturityamdress the psychological trauma
associated with parental 1083 The greatest contributor to orphanage today in&aam
and in Ngaoundere in particular is HIV/AIDS. Sewassociations are working with this
UNICEF program at Ngaoundere. FPC is included engfogram and is working in five
guarters in Ngaoundere town: Cifan, Norvegien, 8ghad, Bideng, and Burkina. FPC
supported 296 children in 2006, but one year latex, number was increased to 420
children in 110 familie$?® Every orphan has a file containing information wtblis/her
education, health, feeding, and others. When énesr have problem of health, education,
and employment, FPC refers them to the governnaaialsservice which will look into
the matter and bring possible solution. The govemnsocial workers visit FPC once a
month to follow up their activities with the orplsand to give advises where needed.
Unfortunately, the visits have been interrupted Jome months now. Birth certificates
are established to many who do not have. FPC al@s ghem psycho-social support,
that is conversing with the child with an aim ofabhng him/her to express
himself/herself. Through this conversation, tharaiors come to understand the nature
of their problems. Since 2007, 40 families haveenezd 50000 francs CFA loans from
FPC to carry out small activities that can genesatme funs to help the orphdfs.
During the 2005 women’s annual conference, FP@eir taction plan called upon all the
women to mobilise themselves in the support of anghand vulnerable children.
Different actions are being taken in congregatighs.example is given of Ngaoundal
whereby two offerings are collected every Sunday of which is reserved for the
support of orphan¥®

UNICEF made a research in the Ngaoundere area0ié 20d registered 2200 orphafis.
There are as many orphans and vulnerable childsethex concerned society cannot
manage alone because of poverty. Still the numiar these structures and project is
supporting is limited compare to the thousands etpg support for education, health,

feeding or clothing. Beside, the funs availableiasgifficient to properly provide for the

124 Marshall. and Keouglkinding Global Balance79.
125 Marshall. and Keouglkinding Global Balance79.
126 satou Marthe, Taped Interview, Ngaoundere, 23/07/08
127 satou Marthe, Taped Interview, Ngaoundere, 23/07/08
128 satou Marthe, Taped Interview, Ngaoundere, 23/07/08
129 Nirwa Jacob, Taped Interview, Ngaoundere, 23/07/08.

53



needs of those who are supported by these diffgmenips especially the social service
of the ELCC district hospital at Ngaoundere. Thisited resources rendered the work
ineffective and the impact less felt in the soci€he interruption of the government

social workers’ visits is not an encouraging sign.

4.5 The church contribution in women’s development
Gender concerns are keys to the millennium DevesopinGoals (MDGs), and their

critical importance for family welfare attractednsiderable comment at the Canterbury
meeting of faith and development leaders in Oct@®2. Gender inequities and biases
are manifold in the cultures of developing and dewed countries alikE®® Whether in
the home or the work place, in church, synagogné,tample, or mosque, women have
less status and less power to negotiate decisiotigaatake actions that directly affect
their lives. Although they often carry equal orapex responsibility for supporting their
families than their male counterparts, they easa lacomée?>! In many countries, women
remain essentially entrenched in traditions thaidee them subservient to fathers,
husbands, and brothers. They are voiceless andoatithaccess to basic resources.
International treaties, charters, and conferenee® laddressed gender discrimination as
well as follow-ups through the decade. The MDGsvig® a framework for judging
progress in reducing poverty and improving livingnglards among the world’s poor by
2015. The third goal calls specifically for prormgfi “gender equality and the
empowerment of women as effective ways to combeegty, hunger, and disease and to
simulate development that is truly sustainabfé"Because of the fundamental role of
women in development, gender issues criticallyuirfice all the other MDGs.

Women are productive members of every country, canity, house-hold, and faith
through out the world. They shoulder multiple rasqbilities, from home care and child
bearing, to education both secular and religiousparket gardening, to factory assembly
lines, to cooperate boardrooms. Yet their worknderreported, as well as undervalued;
their access to resources and technology is oft@stained; and their ability to shape
decision making is limited. Women generally workder hours than men and thus suffer
from lack of time. Marshall and Keough iinding Global Balance66, quoted Ousmane

Seck who described typical conditions for womeruiral Africa:
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Rural women in the African countryside work 17 toarday just to make sure
the family survives. A woman walks 10 or 15 kilonest a day to fetch water.
When she is sick or pregnant, she still walks tHids&ilometres. We will like to
enable African women from the countryside to fintea hours to do something
else...village projects; small rural holdings; effad build capacity, health
centres, and hospitals; all these programs consemen. So in assessing these
projects, officials should not talk only to locabwgernment authorities. Go and
listen to the womem*®

Despite almost universal recognition that femalacation is the single most effective
investment a country can make, most low-income ttasreport significant gaps in
schools enrolment and attendance between girl®aysl Even when girls and boys start
school at the same rate, girls are more likelyrgpaut, because their labour is called for
at home or they become pregnant. Low levels of mateeducation translate into
malnutrition, child mortality, and poor child catavesting in educating women and girls
yields multiple benefits in terms of income, edumatof present and future generations,
and health and nutritional status. Education capcemer women and help to bring down
the incidence of domestic violence. Faith orgarosat provide a significant share of
education in many developing countries; therefaa play a pivotal role in ensuring
equitable enrolment for girls.

Social, cultural, and religious traditions and itagions all contribute to lesser status and
power of women. If there are educated women todaye Adamawa, it is through the
efforts of the missionaries and later on the chiftiThey went to different villages
sensitising people about the importance to edubatk girls and boys. Though many
parents were reluctant about it, some entrustaddheghter to them, and they were kept
in the orphanages created by the missionariesegggihto school.

ELCC today has a powerful women group called “worf@nChrist” with more than
20000 members. Due to their dynamism, they plagrg important role in all the actions
of the ELCC. To quote the Bishop of the ELCEPC is the vertebral colon of the
ELCC. You know the role that the vertebral coloayplin the body. When it is affected,
the whole body is paralysed®® This is a result of the policy used by the twositas to

work among the people. Some of their strategidsidted:
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- Visits to different homes to listen to women, toviaé them, and to organise
specific teachings relevant to their needs.

- Gatherings of women in the mission, in quarters,imoprivate homes. They
usually teach on hygiene, nutrition, gardening,isgwknitting, and marking. They also
do reading and sometimes writing as well. Thesestimgs enabled women to express
themselves publicly and to lead group discusstdhs.

- The training of the wives of the students in thél8ischools and seminary was
taken seriously. During their years at school, maayn how to organise conferences and
lead meetings and they put the knowledge into jmeat their different milieus®’

- Organisation of women conferences in the parisiiésmen come together to
help each other, to discuss problems related to thell being such as: polygamy,
divorce, cares to give to children, alcoholism,social problem like illiteracy. But all
their activities are founded on the study of thel&@whether as a group or as individual.
FPC has social centre in Ngaoundere where youns) ajie trained on cooking, how to
bake, hygiene, sewing, knitting, marking, healtid autrition. All these skills help the
girls to have something to do in live in order &se their life condition. The centre also
prepares the girls for future marriage through eglvi

FPC also directed a development project called Feniiducation Economie (FEE)
“Woman Education Economy”. This project started 2001 and functioned with a
coordinator, a secretary, and 9 animators. Theykegin the different regions where
ELCC is located, educating, sensitizing women tmedogether as a group to work in
order to reduce poverty in their midst. Almost 25®@ups were formed from 2001-
2006® They were encouraged to create small income gémgraroject and little
amount of loan was put at their disposal to stahiey have different activities:
agriculture, trading, and raring of animal. Thisswso beneficial for some groups since
they even received financial support from the goreent due to their hard work. Women
need to be helped to develop their creativity, Whaan enable them, not only to
determine their own welfare, but, also to contrbutore significantly to that of their
families, local communities, nation, the church émelworld.

Women have strengthened their participation antlssiki a number of areas through
FPC, and it has a great influence in the lives ahynwomen even beyond the church.

136 Holtedanhl. et al,power of knowledge41.
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FPC gives information not only to women but to gials well. They are given trainings
and information on various fields including healdgcio-educative and economical
activities that aim at promoting their rights aradues. As far the UN Resolution 1325 is
concerned, ELCC as a whole is making some efforteromote gendér® The LWF
adheres and recommends to all its members to tdakeconsideration the necessity of
including women in church activities and missiord aise, in other aspects of social,
economical and political life. Therefore, ELCC EuBee is also complying with this
policy by involving women within the management asttler church activitie'® FPC
functions as an integrated part of ELCC, havindugrice in other areas of the church.
The participation of women in different areas adlwae at the different levels of the
church structure is to be noted. The Director o€CHB among the Board of Directors;
also, there are more women today than before inenigositions in the church, but much
is still to be doné**

Socio cultural considerations are issues withinAfreean context in general. That is why
gender promotion is a gradual process. Consequestiye aspects within the ELCC
ministries like the ordination of the women, is get a reality. Not withstanding, ELCC
has not relent its effort to give theological trag opportunity to women who are later
placed in different structures of the church. Hogrevsome efforts are being made to
bring the process ahead. The church Executive stadf the Board of Directors are
working through the committee of constitution ar@hwention and that of theological
reflections, which, while studying classical themakso include specific questions on
gender and mission within ELCC. The church can @ayital role in ensuring gender
equity. We do not think that religions assign wormadower position, though that may be
the practical outcome of life practices. Yet theezxe of all faith is equity and justice,

and if we accept that spirit, then women shouldheotlisadvantaged and voicel&%s.

4.6 The church participation in the promotion of agiculture and community
development

The agricultural work of the ELCC has a historynfrthe time of the missionaries. They
were engaged to use their knowledge to help thdsewere interested and ready to do
something. They created agricultural centres inym@aces like: Meiganga, Meng, Mbe,
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Fokpayono, Yoko, Gadjiwan, Banyo, and Songkolonige &gricultural work aimed at
promoting socio-economical development of the peophabling them to increase their
church contribution; and making God’s love mangestrough it** The missionaries
introduced to the farmers new crops, good varidtge®ds, and trained them on new
farming methods and planting. They also sensitaed trained them on animal raring
like chicken, sheep, goat, and cow. They useddra@nd cow to plough the field so that
each farmer could have large portion that will gnmn enough to feed his family and to
also sell. The vulgarisation of the different teicues and the loans given to the farmers
contributed a lot to develop agriculture in thosegions. Transportation and
commercialisation of the crops, especially potataed yams was organised by the
centre. At Meng, the phenomenon of irrigation eedbtwo harvests a year. An
agricultural training centre was opened there veithaim of imparting knowledge to
farmers who in their turn will vulgarise it. Thedia SAwtu Linjiila also helped in that
sense. The agricultural centres contributed to i@maé the economy stand of many
families; to increase and diversify the agricultymeduction; to present the church as an
organisation which takes seriously the daily probt individuals™**

The church later embarked on a project called Geder developpement Rural (ODR),
“Rural Development Work”. After field survey, thehwrch thought the solution to
problems was to produce; produce to sell and aksoht people how to produt®.t is in
this sense that the agricultural centres and tbe@rworked. But today development has
a different approach. We can bring developmentetopfe but we help them to become
conscious of their situation, then, develop theimomechanism and we follow them
up*® The recent development project of the church dalRrojet d’Appui au
Developpement Integre (PADI) has a larger spectritmdoes not limit itself on
production. It touches the socio-cultural and ecoical activities of the communities,
based on their needs and priorities, and playiegale of facilitator*’ If the community
need is farming, raring of animals, trading, schdwoidge, or water, PADI will educate
and accompany them in the realisation process. R¥idks with the community without
distinction of age, sex, and religion. It is aclygiresent in four regions: Mbe, Meng,

Garoua Boulai, and Sambo Labo with the head-quant&tgaoundere. The three first
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regions receive financial support from LWF and thst region from the group of
peasant-farmers in Norway. PADI's field action emgeto 100 kilometres round each
antenna. From 2001 till date, PADI has worked witbmen, men, youth in different
villages in the Adamawa, Est, and Centre provincE<ameroon; with the aim of
ameliorating their life conditions through sensitisn, education, and training.

To what impact the project has in community develept, the president of the group of
women gardeners in the quarter called “douze pateaituNgaoundere said: Before the
government agricultural service came, the churck pvaviding such service already. We
benefited a lot from their trainings and advicestdBe, we worked in an archaic manner.
But now we have acquired new knowledge, new methemts new ways of doing things.
Through this, we are able to ameliorate our lifedibons. Even different species of
maize are planted differently, we never new thabwNone can get vegetable from
Ngaoundere market at all time whereas that wash®tase before. We are happy that
people can benefit from our services and we als@ ls@mething in return to feed our
families and little money to solve some of our peofis. Everyday, the least amount | can
have from the sell of the vegetable is 300 franE&.GNe sell it in the market and people
also come to buy directly from the gardéh.

The work of the ELCC in other sector like agricodtland community development also
seems to have had great influence on the dailyolifsyany people, but it is difficult to
determine whether long-term development is achievétbwever, community

participation and empowerment of certain groupeigral.

4.7 Transforming the poor through the gospel
Gospel as a source of hope to the poor

The majority of people in Africa are becoming poobg the day. The reasons can be
reduced to a combination of gross corruption, entaanismanagement, professional
incompetence, political intolerance, and unemplaynanong many others. Many watch
helplessly as their national heritage is destroywdugh meaningless wars. Others are
reduced to poverty when they are forced to flear themes due to insecurity. Their
hopes of a bright future are shattered. It was tyyi® of situation that prompted the

African Synod of Bishops to manifest unceasingbycéfully and unanimously their faith
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in Jesus Christ to whom they entrusted their centinconvince that he alone, through
his Gospel and his Church, can save African frasnpitesent difficulties and heal its
many ills**°

Christians through out the continent would agrethihe synod Bishops that it is only
Jesus Christ that will raise Africa from it preseonfusion. After all God sent him to this
broken world so that people would “have life, amd it to the full” (Jn 10:10). Before

ascending to heaven, Jesus commissioned the apeasite those that will come after
them to continue his mission in the world. It igrd#fore the church’s major task. In this
way, it will restore hope to the existing situasorof hopelessness, poverty,
discouragement and despair characteristic of Africty™>° Its presence in any place
ought to make a difference as it endeavours totpseeevery area of human life and
activity with Christian principles, values, attitesl and priorities. Christians’ active
involvement in live at different levels of: familprofessional and social life, business

and politics ought to bring about joy and optimisnspite of the poor living conditions.

Making the gospel meaningful into people’s life

The first beatitude, “Blessed are the poor in spiar theirs is the kingdom of heaven”
(Mtt 5:3) was quite contradictory to real life exigmce where the rich and powerful
seemed to be the “happy ones”. Jesus’ message bBowswthat human dignity is not
based on possessions, but on the fact that wehddeen of a loving Father who cares so
much that he provides whatever his children neeldrag as they set their hearts on his
kingdom first. This is really good news for Afrisapoor because most of them, like
Jesus’ audience, live below the poverty line. Tstore dignity to poor people, it is
important to assist them to develop positive atétitowards themselves. This can be
done by making the good news of Christ relevanthiir lives especially where he
teaches that, “A man’s life does not consist in #fseindance of his possessions” (Lk
12:15). Life, God’s free gift, is more preciousnh@aaterial goods. Christ life of poverty,
suffering and death should be a source of consoland hope for the people immersed
in hopeless situations of poverty. Their salvai®mot with human beings (politicians,

wealthy), but with God through their own effort, tmprove their live situations*
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Christians must therefore encourage policies thgiaaver people to work hard so as to

transform their poor conditions of living.

Having inner peace and contentment with gospel fpve

God sent his beloved son, into the world so thapewould “have life and have it to
the full” (Jn 10:10). This however does not makeiglanity an easy way of life but God
provides Christians with the necessary strengthgamdiance to face life’s struggles with
courage. The Gospel principles and values, if ligesuinely will give a peace and
contentment that money cannot guarantee, theratdfyrimang Christ’s challenge that: No
servant can be the slave of two masters: he wileeihate the first and love the second,
or be attached to the first and despise the secbmd.cannot be the slave both of God
and of money (Lk 16:13y?

Material possessions are the greatest attractmmgeiople and can harden human hearts
so that God’'s word will not penetrate. That is wlgsus teaches by word and example
that the “narrow path” that leads to eternal I8ethat of total detachment. This does not
mean that God takes pleasure in the destitutidrisopeople, but it is an invitation to all
to be prudent in the use of material goods. A senifie style should characterise genuine
Christian living for as the saying goes, “Even watlsmall bank account, those who are
content find themselves with great wealtf®If everyone’s concern was simply to meet
his needs and not satisfy his wants, there wouldrnmeigh to go around for everyone. It
is the greed of a few that deprives many from tledlihood. This is a great challenge to
every Christian to examine their consciences beafatalging in what their hearts desire,
by asking themselves, “Is this a want or a needi"tdse of the former, then each
Christian must decide whether it is in the spifitgospel sharing to satisfy his wants
when the next door neighbour can hardly meet hisch@eeds> The church in Africa
must start fostering this spirit of sharing, whishactually a traditional African value,

right from the level of the small Christian commiigs.

Identifying with the poor in the light of the gokpe
According to the gospel, the historical Jesus mar man. He confirm this to the man
who was eager to follow him by saying, “Foxes hawtes and the birds of the air have
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nests, but the Son of Man has nowhere to lay has'h@k 9:58). This poverty of God’s
Son on earth was the mysterious way of the Crdagorg among his peopl&> In this
way he lowered himself to our level so that we dombt be afraid to approach him.
Jesus’ poverty is a profound message to all Christto examine their attitude towards
the question of poverty and the way they treatpther among them. Each person has to
ask himself whether he willingly puts himself ore thide of the poor as they struggle for
their essential needs of shelter, food, affectenployment, health, etc. Such concern for
people who find themselves in the same conditions/hiich Jesus chose to be is the
essence of Christianity. Christians ought to makeffort to seek the poor out, identify
with them, help and support them.

The church has now taken up this challenge of redipg to the unfortunate condition of
the poor with renewed enthusiadth.Some of its projects and institutions are aimed at
working with the poor by sharing their life, expatoons and struggles. So, besides
proclaiming the gospel message to the poor, thecbhis actively involved in integral
development to ensure that the living standardhef goor are improved. Through its
departments of justice and peace, it is challendirey corrupt and oppressive social
structures that have created situations which irapsk large section of the common
people®” In this way, it enables the poor to enjoy justicel equity which will empower
them to participate actively in activities thateadf them.
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5. PROMOTING DEVELOPMENT TODAY: A CHALLENGE TO

THE CHURCH

5.1 Encountering development
Church and development can possibly be lookedfiota two angles.

- There is development for the church. Many peopkeththe issue of whether we
need to liberate the church. The church has aitutishal structure that tends to be top-
down. When one sits in the pew he sometimes woifidie Bishop actually knows his
needs and his problems. If we really are goinglo dbout development as equal sharing
of power, of having access to resources, we neddadio at whether our institutional
structures can help or hinder that procégs.

- There is also development by the church. How thedhactually does it? What
does it understand by development? Is it calleldet@ compassionate church that listens
to the needs of the people? The church has to tiaircehat the development that it
engages in really is development, for the poor [gebtyave few resources to fall back
on* They cannot afford failures. If the church is gpto be effective in development, it
needs to honestly ask the question: Can we realilstido the development that we are
proposing? Do we have the money? Do we have tleuress? Do we really have the
skills? Let the church be realistic about it.

Development is a sustainable project. That is derge to all of us. Perhaps the church
could be involved in assessing needs. The chureds® be realistic in assessing those
needs and establishing whether a project is feasiilen, should the church be involved
in the implementation of projects or is this sonmgh that community-based
organisations, non-governmental organisations, iplgseven the state, should be
involved in? Or is this an area where the churehalao be a playet? The church has
to try to understand what development really isudb®here is a need for the church to
establish what its special contribution is, an@ncourage the decision-makers to form a

policy on development; a policy that describesrttie@ology of development?

18 Renier Koegelenbergransition and Transformation: A Challenge to theu@h. Report of the Second
Church and Development ConfereriPeetoria: WCC, 1994), 141.

159 KoegelenbergTransition and Transformatiori,42.

180 KoegelenbergTransition and Transformatiori,43.

181 KoegelenbergTransition and Transformatior,46.
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5.2 Liabilities
Serious liabilities confront the churches as thastipipate in development.

Ideological reservations

Some Christians feel that churches should not behrsoncerned with development; the
affairs of the world are spiritually contaminatirtgey see the world as passing a#y.
Some insist that social questions are outside lhugcbes’ competence. Some contend
that churches should not jeopardise their spiritaadistry to all people by identifying
themselves with certain groups of people or progrdmDevelopment requires a
program of action, but Christian should not confasg political program with God’s
purpose.

Others feel that churches should work to improveiety, but find difficulty with the
assumptions of the development ethos; it preocaupatith the socially powerful and
productive, its tendency to stress material aspettslevelopment and its apparent
minimization of the value and importance of the ahondividual and present religious
values'® The churches have been hampered also by inadeaietion to the
conceptual problems of development, including aolibgical interpretation of
development issue.

The assistant Bishop of the ELCC calls this a ndsustanding. Referring to the attitudes
of workers in different institutions of the ELCCe Isaid: some do not understand the
mission of the church and its vision for the soci@that is why they drag the church to
the court or labour services for matters that cdwdsle been settled peacefully if they

were sharing the church’s vision; even if it takie® to do sd®°

Socially conservative

Churches tend to be socially conservative, not stéhding some pioneering and
prophetic work. The churches’ self- image is notyn&b preserve inherited values, to
socialise new generations, and to maintain thedatrsociety.

182 pickinson Line and Plumnte53.
183 Dickinson Line and Plumnte53.
184 Dickinson Line and Plumnte53.
185 Rev. Fomgbami Etienne, Taped Interview, Ngaoundét7/08.
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Identification with the West

In relation to the developing countries, churchéso aare disadvantaged by their
identification with the affluent West. This idemtition requires that Christians be
especially sensitive to the danger of their owrtural imperialisnt®° Large segments of
Christianity are integrally connected with Westeutiture and values. Are theses values
that should be universalised through development® Western values adequately
differentiated from Christian values? Is it trueatththe Western values are more
conductive to development than those of the leseldped areas? This depends largely
on what one means by the term development. Evethefnotion of development
generated in the West, there is still not enougfinegd sociological analysis to
substantiate the view that western values are roorelucive to developmeft’ The
intrusion of Western values and modes of actioaroftipture the life of more traditional
and coherent societies, thereby appearing nedativdevelopment.

Furthermore, the churches’ identification with Wéests psychological liabilities. To
many the church appears to be an agent of culitm@rialism, even though it may not
intent to be. It has too many historical links amganisational connections with the West
to escape the image of being a threat to those desperately need to find their own
roots and independence. Churches must realisticattpgnise that this psychological
liability must be lived with; it limits the kindsna scope of churches’ involvement in

development in the newer natioft8.

Confusion of Mission and Service

It is theologically sound to see mission and senas aspects of the same reality, but it is
dangerous in practical terms. Traditionally, sodafvice type mission programs have
had a strong emphasis on building up the Christammunity and upon winning
converts. Some of this emphasis still marks manyisGan social assistance efforts.
Because Christians believe that service is a fdrmmiesion, an expression of the inner
reality of the church; and because they believentheleness of life and development are
known through Christ, there is a tendency to shigeonsciously from pure social
service, with no connection, to evangelistfiyFrom the Christian’s point of view, the

situation is natural and understandable. But @fisn annoying to the recipient. Among

186 pickinson,Line and Plumme&4.
187 Dickinson,Line and Plumme&4.
188pjckinson,Line and Plummeg5.
189 pickinson Line and Plummeg5.
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them it appears that service is being offered @mdition for evangelism, that the motive
for service is ulterior, with the main object betagwin converts. Their reaction, whether
intellectually understandable or not; this heritajemission/service by the churches in
the developing countries is a mix blessing; in saoentries it is a cause for suspicion
and resentment, jeopardising the contemporary teffamf Christians to promote
development’®

This goes in the same line with the declaratiothefDjaoro of Tongo Pastoral’s quarter
in Ngaoundere: Before, our fathers told us thatttadl structures that the missionaries
have put in place were to make adepts or convertshé church. But when we grew up,
we realised that it was not the case. | have fsemdo got their primary and secondary
education from the mission schools. Their childega still schooling there today and
they never compelled them to change religion. Whenéhere are religious classes, the
Muslims go out. My first son was born at the prtdas hospital here in Ngaoundere.
When ever he is sick that is where we take himtfeatment. | also go there for
treatment. If | go there for leg’s pains, they trealy my leg and that is all. They never
talk to me about Jesus. | think there is sometitliege that we cannot find in the state
hospital, and | believe all this is grounded on tear of God and the love of the
neighbourt™

Lack of coordination and strategy

Most churches have gone about their developmenk @bnost haphazard way. They

have been competitive more than cooperative. Tétetyi of the ELCC shows us that the
missionaries’ politic of expansion was mostly bessauthey did not want other

denominations to settle around them. Too oftengranms reflect the mood of the donor
rather than the real needs of the recipiéfftBionors also tend to identify problems in the
developing countries which they experience in tl@mn, but often the real and pressing
problems are different. There is lack of coordimatwith other church structures. The
lines of communication and collaboration have b&fem the developing region to the

West rather than within region needing developm&here have been instances where
government actions towards development are seengompetition and threat to the

church enterprises. This suspicion of the governsméms helped to perpetuate the

170 bjckinson Line and Plummeg5.
1L Al comments in this paragraph are from Djaoro ¥ &joussa. Taped Interview, Ngaoundere, 25/07/08.
172 smith. and JolsgnRole of the Church in Rural Developmeirit5.
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scattered and unintegrated nature of projects,emteg rational complementation of
efforts!”

The ELCC is far from making competition with thevgonment. It understands that it is
the responsibility of the state to provide socalvges to the population. The church is
there only to help and bring it own contributionttee development of the society. So,
wherever the government has put down schools gitads and the church own structure
can no longer function well, the church merely eb# down"

Research and on-going evaluation is not seen asntagral part of the project
formulation and operation. This blind spot abowesach and planning is a problem for
the churches at all levels of their operation. rffermation systems of the churches are
another major weakness. Information systems haee beented towards fund-raising,
and not towards systematic documentation for coat@in and evaluation of effort&
There has been little systematic documentation talediorts, resulting in frequent
duplication of efforts, or failure to learn frometimistake of others.

The evaluative report of the®3phase of the OSEELC Primary Health Care Project
brought out one point on the effectiveness and @abdity of the health information
system for decision taking within communities. laswnoticed that there is lack of feed
back to the lower level leading to lack of commitrhand interest in the management of
the heath information system. The communities, ughotheir representatives do not
receive copies of health unit activity reportsthis case, the community is not treated as
an equal partner who has a say in what is being don a right to be informed about the

unit's activities'’®

Shortage of human and material resources

It is clear that churches’ participation in devetmnt efforts be subordinated to
government and other development work. But evgpetform this role, the churches are
also severely limited in human and material resesiio comparison with governmental
and some non-church organisations. The situatiamotslikely to improve in the near
future. Current disenchantment about aid deeplgctdf not only government but the
churches as well. Growing reluctance to give aigoisbased only on moral apathy, but is
nourished by the belief that aid is not achievitgyabjectives. Should the church be

173 Dickinson Line and Plummeg6.

174 Rev Fomgbami Etienne, Taped Interview, Ngaoundé&i®7108.

175 Dickinson Line and Plumme66.

176 Ngum. et alReport Term Evaluation of th&'®hase of OSEEL Q0.
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involved in building capacity, those skills thatpextise, that make projects work on the
ground? It is one thing to have a bright idea,dweha vision, but the challenge is to make

it work and make it work well on the ground.

Social position of minority churches

Development theory increasingly stresses the impo# of self-help as a stimulant for
change within a developing country itself; outsidsesistance can precipitate and
compliment, but it cannot be the primary and sustgi cause of development.
Therefore, are the churches in the developing camséquipped to generate this kind of
participation and self-help? In many situationsri€tfans are a tiny minority, often
without much obvious social power. Are the Christiehurches in the developing
countries in a position, in terms of ideas and aogosition, to contribute to
development? There are inspiring examples from shahnches that need to be emulated.
In many situations Christians are marginal to tlemtes of power and influence;
marginal in their mentality as well as social piosit-"® Realistically we cannot expect
such churches to promote much development. Therefoe social position of these
minority churches often is a liability for theirfe€tive influence for social change, even
though their vulnerable social position may alsken€hristians more deeply aware of
the powerlessness of the poor and the injusticedioh they are constantly subjected.

Organisational obstacles

Structural and organisational characteristic of theurches also impede their
development work. To raise money, church leaderseitain areas of the world feel
bound to propose relief-type projects which theywnfrom experience donors will
support, than long-term projects for transformatidrsociety. Decision-making is often
fragmented and scattered, so that even churchémvahe country or region have not
evolved lines of mutual collaboration and jointspling’’® Decision are still usually
taken in the West, by various congregations, misfioards and service agencies,
thereby short-circuiting the normal lines of mutirgerest, contact and decision-taking

which would develop more naturally were real resuaihty invested in the local

17 KoegelenbergTransition and Transformatiori43.
178 Smith. and JolsonRole of the Church in Rural Developmeht5.
17 pickinson,Line and Plumme®9.
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level }*° Putting decision-taking on the local level coulsbdead to chaos. But as long as
lines of responsibility and decision-making rurthie West, it will remain difficult for the
churches within developing areas to evolve effectievelopment programs.

Church efforts are also hampered by consideratafnequity and impartiality. This
concerns particularly multi-lateral aid, such asmenical projects. Each denomination
within the fellowship needs attention, and a baganetween countries is attemptét.

The nature of leadership in the churches is alsowace of difficulty for orienting
projects to development objectives. Persons hateatpnical competence on various
types of projects are only slowly being broughbithe decision-making process. Most
projects are still approved or refused, sometinves @lanned completely by person who
have little or first-hand operational experiencé¢hie developing countrig§?

Church leaders typically have meagre, if any, trgjnin the skills and disciplines of
social organisation and influence, as well as ia thchnical studies required for
judgments on technically-oriented projettsChurch leaders in the developing countries
themselves are often even less equipped on this. liiility would not be difficult to
overcome if churches were prepared to bring inediganisation and decisions of the
churches laymen or pastors with appropriate skik$,the awareness of the need of this
kind of competence is slowly perceived. And it @ronon that where this competence
does emerge it threatens the establishment angppsessed and minimiséd.

These are some of the major liabilities which ches; as social institutions, face as they
seek to participate more fully in development. Tlaeg not an occasion for despair and
retreat, but must be recognised as obstacles ifabeurces of the churches are to be
effectively mobilised. There is not justificatioorfdefeatism.

5.3 Assets
Deep and pervasive as these liabilities are, araliae for serious realism, Christians and

churches also have significant assets for develapmerk.

180 Hickinson,Line and Plumme9.
181 Bickinson,Line and Plummet9.
182 pickinson,Line and Plumme0.
183 Dickinson,Line and Plummes0.
184 Dickinson,Line and Plummes0.
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Sustaining ethos

The churches most important asset may be a comp®eeand sustaining ethos which
supports the motive for development work. Developimgdemands a philosophy, a
broadly-framed but compelling goal and rationalisedans for attaining this goal. It
needs a blended ends-means philosophy. Only with albroad philosophic-theological
foundation can energies of disparate groups angithehls be coalesced and mobilised
to efficient and long term action.

From a functional point of view the Christian ethost legalistically conceived, has the
distinctive character of being a constantly renesurse of new insight and new
commitment:®® Because it is personal, a Christian view of dgwelent is both stable
and dynamic; not only from the past experience atad from a promise and hope for the
future. It is not an ideology; it is a faith in @ihg presence. This sustaining faith is a
source of inspiration and guidance for the indiaidin the development situation. Short-
sightedness, far-sightedness and astigmatism neebet corrected by a sense of
connection with the living reality of the human atite divine'® Not that all the
intellectual answers become clear, but next steg®rhe clearer, and the patience and
courage to take those steps becomes available.

Study of the ingredient of success in developmeanjepts revealed the clear primary
importance of staff on the local scene who are @bldentify with the aspirations of the
people, and to work with patience and complete agitin to the people whom they
serve!®” What support that kind of patience commitment?is Isurely a profound and
rooted motivation. It is therefore indispensable ttoe person in development work to
have this philosophical grounding, but frequentigge in the field do not have it.

International character

Another asset of the churches in development wertheir international dispersion and
character. Their international and ecumenical attaracan bring diversity of perspective
on common problems. Christians in both developetidaveloping situations can despite
their differences, build upon a common core of mltaonvictions, concerns and
aspirations® It is also important that in many nations ther @hristian communities to

serve as centres of contact, communication andenfle. These centres can provide a

185 pickinson,Line and Plumme®1.
186 pickinson,Line and Plumme®62.
187 Dickinson,Line and Plumme®62.
188 Dickinson,Line and Plumme®62.
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bridge for receiving and channelling financial aedhnical assistance from churches in
developing countries, giving a natural and reliatiatact and base of operations. These
Christian communities in developing countries méso dring deeper sensitivity about

what should be done, and what it is possible tomptish®®

These centres are partners
in the give and take of ideas and decisions. Ti&sgstian groups in the developed
countries can serve as centres of influence uperstituctures of power and influences
through which more generous and effective assistanay flow to the developing

countries.

Reservoir of experience

Churches through the years have also built up erves of experience in development
work. Despite the need now to shift emphasis frdmarity toward long-term social
justice, at least in some efforts, the importarfcenis long-term experience should not be
minimised. Notwithstanding its varied and sometintexed motivations, Christian
mission work has yielded a rich harvest of inforimatand skills of anthropological,
inter-cultural and group-work experient8.In addition, Christian work has made many
useful personal contacts and links through whickgoimg work can be pursued. While
the attitudes of some missionaries has made themeloome in certain countries, there
are many areas where previous generous serviceclead human compassion have
opened doors of confidence, expectation and gobdiiis legacy is a mixed blessing,

but sensitively used it can serve as a solid fotioddor new development efforts.

Non-Governmental Organisation

The advantage that churches have as non-governnmag@nisations should not be
overlooked. Voluntary organisations like churcheaveh much to contribute to

development: relative freedom from the constrictidgologies of either the donor or
recipient of aid; a certain operational flexibilayd fluidity because less money, time and
prestige are at stake; a constancy which is noswgect to political pressure and
changes, et Along with other non-governmental agencies, therches enjoy a

significant advantage in this respect.

189 Djckinson,Line and Plumme®62.
199 pickinson,Line and Plumme®3.
191 pickinson,Line and Plumme®3.
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The assets and liabilities stressed here concerclibrches as sociological institutions.
They are not obscure account of merits and demdsits rather a call for the daily
renewal of the churches by losing and discoverimgmatheir life in concrete service to
humanity. Through participation in the concretauaions of humanity in the world,
churches should be constantly forced to re-askegsgosition and relevance. In concrete
interaction with the real situation of men they wldobe forced to re-think the adequacy
of their philosophy as well as their structuresroligh involvement in concrete worldly
realities the churches can constantly discover aheiv own character’? Despite their
talk of changing structures and revolution, Chaiss do not have a blueprint for action in
development. They do not have a universal norm wisidirectly applicable as a plumb-

line for all social questions.

192 pickinson,Line and Plumme®5.
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6. CONCLUSION

To preach good news to the poor...to proclaim freeftmmthe prisoners and recovering
of sight for the blind, to release the oppressegyroclaim the year of the Lord’s favour:
Animated and challenged by this mission of Chiligt 4:18-19), this study is centred on
the Church in a Poverty Stricken Society: An AgehDevelopment. Under the above
theme, | have studied an analysed the reality ofetaevelopment and development in
Cameroon and in Ngaoundere in particular. | hawesl tto bring out the root-causes of
underdevelopment, and what needs to be done im twderm a new vision, for planning
and implementing development.

While in the past, development was principally usteod in terms of economic
progress, it have been now realised that developmeist cater for the whole human
person, and encompass the people in the natiowasla: by developing their spiritual,
religious, social, personal, moral, cultural, eaoim political, mental, educational,
physical and environmental dimensions of life. Thisolves the elimination of
traditional barriers inhibiting the improvement pifoductive capacity, mobilisation of
resources and their rational distribution for theuse of nation-building. In short,
development means a balanced advancement of thaedumal as well as the pattern of
life of the society at large. Although such kindd#velopment has taken place in a few
sectors of our society, underdevelopment is stbbamon reality throughout Cameroon.
The country’s educational system still excludesrge number of school-age children.
Many Cameroonians have no easy access to needétd kegvices, or find them too
expensive where they are available. Many widowphans and destitute are not cared
for, or get intermittent relief hand-outs.

The rule of law and the promotion of human rights still lacking in many aspects. The
ELCC as a development actor in relation to projecid in general work can be seen as a
local advocate for democracy. ELCC operates acegrdo democratic principles;
however, corruption and fraud have not been avoidédmeroon’s high ranking
regarding corruption and the fact that the chutshlfi has had a problem with its own
staff, has led to negative attention around theahurhe leadership in ELCC is currently
taking action, and the church is involved with anfner of churches in African countries
to establish rules and regulations for open andwatable stewardship to prevent
corruption. At the national level, both ELCC anc tREMEC network seem to have
taken passive role towards the government and atinorities in relation to corruption
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and good governance, which is a major threat toogeacy. Also in relation to human
right issues, ELCC/FEMEC has been silEiThis is a great weakness, as the abuse of
power is a major threat to development of the $pciEhis also seems to be the case in
relation to other difficult political issues in Canoon, where the church seems to have
taken a withdrawn or introvert position. An explaoa often given is that Cameroonians
tend to avoid conflicts and confrontation and saalkthe injustice in order to maintain
peace. Cameroon may be described as a peacefuincanira region characterised by
conflicts. However, corruption and violation of hamrights may also be characterised as
abuse of power and lack of peace, and one may &sktle church appears not to
confront the authorities in order to improve thenditions in the society at a national
level.

It is difficult to talk of development where tho&ecarry it out are not morally sensitive
and committed to their assigned roles. Moralitythsis an essential aspect of the
development process. The role of the church in byl imparting character
development in Cameroon is imperative and givenldahge number of Christians in the
country, cannot therefore be said to be inconsidefehe church should put more and
more emphasis on its teaching. It should make thepg relevant and meaningful to
people’s realities and lives. To be a teaching diuthe later has to set examples. One of
the greatest challenges facing the church is theei®f morality within the institution.
The church’s credibility to point a finger is oftguestioned. People within and outside
the church are sceptical about the ability of tharch to spearhead moral reform when
the church does not practice what it preaches.shioetcomings within the church make
it not to shine and the only option is for it to tsansformed to be truly the church of
Jesus Christ, a radiant church, without stain ankle or any other blemish, but holy and
blameless. The transformation of the church isetfoee necessary and urgent if it wants
to continue to be credible. The church should barang community which sees to it that
order and harmony reign. It should play its roleediicator of conscience that should
involve each and everyone, from the family uniaiidevel of the church and the society.
This is necessary because many people are no longeerned with right and wrong, or

guilt. A question will then arise as to whether tteirch has missed the point; or has it

19 FEMEC is the Federation of Protestant Missions amar€hes in Cameroon. This network of protestant
churches in Cameroon works jointly to influenceiaval authorities in the areas of school/educatiom
health care. There is little indication of coordethtiction to influence politics, especially in Hrea of
corruption, violation of human rights and developingf democracy, but also on social issues like
HIV/AIDS.
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not been doing enough in its mission? The churabulshnot only be reacting to
situations, it should also be leading. The progheile of the church is very important.
By setting examples, it will lead the way towardsss gloomy future.

We are going through a rapid social change. Thecthbas a special responsibility to
help men find meaning in the midst of this changegrder that change may become an
opportunity rather than a threat. Rural transforomat creation of productive
employment, education and training, and provisibrsaxial services in rural areas are
therefore the major components of programs in whitturches can take active
participation. Preaching the gospel of developminichange the general attitudes
towards development is essential. This undoubtedsumes a change of mind, and a
willingness on the part of churches to bring ab@iorms within the organisation of
churches themselves. Given the overall change ofdnm conceiving technological
advancement, material progress, and spiritual dpweént as consistent with each other,
the participation of churches in development cohbél significant, especially in the
development of human resources, which is the mmopbitant element contributing to
social and economic development. A profound conéermumanity and well being of
the individual citizen should lie at the heart dff measures taken for the success of
development programs. The church’s work among &y remains and is a witness and
sign in and to the world, as well as an opportufotythe church’s own spiritual growth.
The church has a special responsibility to culévamong their members a deepening
empathy with the destitute, the marginal and theoefed. Through a patient and
compassionate presence, Christians may encourageteg individuals to explore and
experience the potential relevance of the Christinape for their own situation. By
helping evolve an integrated perspective on liie, potential energies of individuals are
released; they are thus helped to become contputands rather than consuming
mouths.

Added to the institutional barriers to developmand shortage of skilled human power,
financial constraints have been serious bottlenetksachieving the targets of
development programs. Here again, churches canimele mobilisation of both local
and external resources in cooperation with goventrdepartments, voluntary agencies,
and international organisations. The participabbrchurches in development, important
as it is, would have a lasting force if their aitiés are institutionalised and coordinated
with various development organisations. This inglien one hand, the strengthening of

the internal organisations of the churches, anthenother hand, active participation in
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the preparation of development programs at vafiensls. To be effectively involved the
churches need greater understanding of the stesctfrpower in society, and to devise
specific strategies for influencing these centrepawer and decision-making. If not,
their influence on social change will be minimaln Aspect of this is the difficulty
churches have in relating effectively to governmpragrams. It is appalling that the
churches have not exploited the great resourcegaimation gained in the government
circles, international organisations, and othew®Ived in development work. Nor have
they yet discovered adequate means for sharing tivan experiences and skills with
others.

Much more attention needs to be given to how thddeship and citizens of the churches
can be educated (not only in formal theology edanato assume greater responsibility
for the continual transformation of society. Frdm theological point of view, all aspects
of human life are potentially expressions of Gaddeeming action, and are important
for individual fulfilment and the achievement offaler community. While churches
should never underestimate the human importanceatérial aspects of development,
they should invest most heavily in those thingsolhare most closely linked to man’s
freedom, his personal fulfilment, and the fulleralrgation of true humanity in
community. To pioneer social justice requires agkin what extent existing social
conditions and institutions reflect the highest gole incorporation of love in social
affairs. Churches find it difficult to maintain agphetic stance towards society; they are
so easily tamed, anesthetised and made comfotigildecial prestige and success.

It is a living challenge for the churches to rerteeir life by participating freely, openly
and daringly in the deepest human issues of ou.tifhis renewal will come as a by-
product of their full participation in the renewai all that is human. It will come as a
consequence of being chastened and purified irefir@ing fires of historical realities, in
the matrix of high facts and difficult decisions,the frustrations of seeking to realise a
high vision in the midst of little money, littlentie, little knowledge, little energy, little
men and little hope. And yet it will come, paradwmtly, by being caught up in that hope
and trust which gives grounding to and transforthBaman hopes. In large measure the
manner and degree to which the churches responihigosituation will determine
whether, in the next quarter century the world, padicularly the developing world,
comes to believe in the relevance of the churcbethé great human dramas. To a

significant degree it will also be a measure of tharches’ fidelity to their nature and
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calling. It is an essential part of the being ahd becoming of the church that it be
engaged in development, the overriding human isfoer day.

It is a widely held fact that women play a vitaleran most Cameroon communities
which happen to be agrarian in nature. They ara@sdin agricultural activity, growing
and processing the bulk of the food consumed antteting the surplus. It is therefore
very disturbing to note that their contribution éoonomic and social change remains
inadequately recognized and undervalued. Despitee ssmmmendable steps taken by the
church and the government to improve their conditend status, many women,
especially in rural areas, are still underdeveloped discriminated against. Thus on the
background of both equity and growth developmemggmms must give enough
prominence to the specific concerns of women aredtseit that ample resources are
availed to meet their requirements and aspirationfact, the call of the mobilisation of
women as equal partners in all development prosesaenot be over emphasised. A
gender-sensitive perspective to meaningful devetoyns not just a political imperative,
but rather a paramount condition for sustainednesoc, social and spiritual progress.
The church therefore have to promote the right ofmen to participate in various levels
and forms of education; to be accorded equal tresattrand participation in all spheres of
life: in order to enable them to play their rightfele; and to enjoy the basic human
rights and freedoms in the church and society.dddéhis lack of practical programs to
address gender issues is also at church levelnbtthink that in this day and age gender
inequality as such is the issue; what is at issuehiether or not the church will summon
enough courage to put a stop to the traditionsyesland structures that seem to
discourage women from achieving their full potelntrathe church of Jesus Christ and
deliberately engage in affirmative action to empowemen in all areas of the church’s
ministry. New challenges and work are taken on doar certain fields, such as
community initiatives and HIV/AIDS. However in thmaore traditional sectors of the
work of the ELCC, there is a question whether tlaeriers are too high to allow
flexibility.

The church is generally the home of the poor, wiileeg shed the tears of their sorrows.
It is largely populated by women, youth, and maatigsed people. It reaches out to small
villages in the land, in the most remote areagh&informal settlement areas it is the
church that holds the fabric of life together. Tqweestion to be asked is: What have the
church to be doing even just in its own congregatto make a difference to the quality

of life of these people. That is the challenge ¢harch needs to take up in its different
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localities and regions. That challenge will remainanswered until the church take
practical steps to release the energy of the orglipeople in the local congregation, to be
a movement of value-based energy for social tramsfbon. God cuts across sexual,
racial, age and other barriers in the executiohi®feternal plan of salvation, plan which
culminated in the death of our Lord at Calvary. i6thcame not to enslave anyone to
tradition, but to liberate everyone to a life ohq@ete human dignity and respect.

The challenge facing the church in our time iseéadésponsive to the people’s quest for a
fuller life free from the dehumanising vices of endlevelopment, political, economic,
cultural and religious values of dependence andoégfion. The church must seek to
humanise the poor by erecting a firm material basithe restoration of their humanity.
Justice, peace and development must serve as aspro€ mending the individual and
reconciling him/her with his/her neighbour.

Remember that:

Without justice there can be no peace;

without peace there can be no development;

without development there can be no growth;

without growth there can be no fulfilment;

without fulfilment there can be no humanity;

without humanity there can be no divinity;

without divinity there can be no life?

194 Koegelenberg. et alransition and Transformatiqrs9.
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APPENDICES

1. Cameroon map: Poverty Index by Province

WEP/EB.2/2000/4/1 15

ANNEX

Poverty Index by Province
Based on environment, illiteracy and malnutrition
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2. Evangelical Lutheran Church of Cameroon
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