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ABSTRACT

The ELCT/NWD is tirelessly engaged in mission sat that all people may ultimately know and
believe in God. God the owner of mission calls tfeurch to participate in it. With
misconception some people have been thinking thas ithe church with its hierarchical

structures and mission and mission agencies owsionis

The conviction is that participation of partnersispworthy inmissio Dei For that reason this
research was done in order to find the facts on hoev established Christian partnership

participates irmissio Dei

The study deal with the Participation in PartnegshA Study of Contemporary Partnership in
Mission, as Understood by and Practiced in the Epdical Lutheran Church of Tanzania,
North Western Diocesélso deal with the Biblical and foundations of @fian partnership.

Further the thesis comes up with Christian partnprs praxis and showing its involvement in

contemporary mission challenges.

There are reflections on Christian partnershipi@gegting inmission Dei There is a discussion

on the particularity of Christian partnership mgiddecause of its foundation in the Bible.
Christian partnership is both local and globaldopse; and it involves both the clergy and laity in
participating in mission. Christian partnership e@ictions which breed involvement and
interdependence remind all Christians that the €hwhould be a moving out servant. The

opportunities found in Christian partnership maks telationship deserve credibilityissio Dei
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1.0 INTRODUCTION

1.1 Statement of the Problem and Aim of Thesis

The mission work which later resulted in the essdiphent of the Evangelical Lutheran Church
in Tanzania (ELCT) began in the second half of 188 Century and was carried out by
expatriate missionaries from several countries @sag native Tanzanian Christians. The ELCT
is a nation-wide, independent church now comprae2ZD dioceses, with a membership of more
than 2.5 million. The aim of the (ELCT) is “to emalpeople to know Jesus Christ and gain
eternal life.”* In order to achieve this aim the ELCT has kepitsipelationships with a number
of overseas churches and missionary societies angkdent decades engaged in so-called
partnership in missionwhereby it carries out its work together with meas partners in areas

such as evangelistic outreach, teaching, and sbammnal ministries.

In Tanzania the question often emerges why thealeecmission parishes have remained for a
long time in need of support for their growthiow can foreign mission and inner mission
operate appropriately and satisfactorily? Furthieeye has also been some anxiety about how
missionary ventures of the church should contiffie importance of this issue was aptly taken
by Buehlmann, as a participant at the OrganizatibAfrican Unity (OAU) assembly: “[tlhe
white man’s building in Africa has two domes, caldism and the missions. The first of these
have collapsed but not the second — it has survilled question is, should it continue to survive
and if so, in what way?"Niwagila' found the same question so important that he gibteo.
This has been to me a point departure for serigsefimportant question like: If Vahakangas
attests that in inter-church relationships mutuahlding has been a permanent feature of
Christian life can there be something discoverethfpartnership enriching by participation in

mission Dei?. Therefore: (1) Is it possible thattiparship participation in God’s missiomissio

! http://www.elct.org/(14-05-2008).
2 Conversation with Julius Mulokozi 26.03.2001, Keaitparish and Amos Miaka 14.02.2003 Kashenyeshari
3Walbert Buehlmanﬂ\/hssmns on TrialN.Y. Maryknoll: Orbis, 1979: 16.

“ Partnership in Participation — A tbgixal Quest”. in Eila Helandaer and Wilson Niwlagi
Partnership and Power: A Quest for Reconstructiddission, 77-139. Makumira Publications Sevenagglen:
Verlag der.-Luth. Mission Earlangen, 1996a): 77.
°Mika V&hakangas. Partnership as an Ideal in the Bhurch Cooperation,” in the Role of Mission intire of
Lutheran Theology, ed. Viggo Mortensen. Occasi6tagers no.6. Center for Multireligious Studies,vénsity of
Aarhus, 2003: 163.




Dei) in Tanzania can enrich both (or all) parties imed in such partnership? (2) How and in
what ways is it possible to work in God'’s “garden’a spirit of equality, forgiveness, openness,
tolerance and mutual trust? (3) What are the ples8ihits for participating irmissio Dei- is it
when only one of the parties is enriched throughghrtnership cooperati@r{4) How can the
Church address effectively its present challengasission work through partnership projects?
(5) And, finally, how do those who are engagedantmership projects motivate and understand
their participation in relation to God’s missiomiésio Dej, and what is the nature of projects

which they see relevantly fulfilling this motivatidor partnership in mission?

It is impossible to address all these and relatesbstipns within the scope of one master thesis
project. | will therefore concentrate on the laséstion, namelyHow is partnership in mission
understood and carried out in the ELCT, and why @aatnership projects defined as
participation in God’s mission® is also not possible to address this questioti¢éoELCT as a
whole. | therefore find it necessary to limit theoject to one diocese, and | have chosen the
North Western Diocese (NWD), to which | myself bedoand have worked for five years as the
parish pastor. At present partnerships exist & aift levels in the NWD: (i) in congregations /
parishes, (i) institutions, (iii) districts andv]iat the Diocesan level. More partnership aré stil
being desired by church adherents. Here again oumgstions arise: How are Christians in this
Diocese participating imissio Deithrough the Christian partnership relationshiphds true
that the foundation of Christian Partnership ihia Triune God? My conviction is that Christian
partnership play a role in the mission of this MBuGod, namely God the Father, God the Son
and God the Holy Sprit who discharges the Churohgregations and all servants to his work in
the ELCT/NWD. | wish to address my main researabstjon to relevant persons at all these
levels. Hence my aim is to gather relevant inforamatfrom people who are engaged in

organizing and running partnership projects at ed¢hese four levels.

There are previous research in this field inclutles presentation of particularly relevant
material on this topic. The researcher find neitieologian nor one among the laity who has
done research with an articulation on the “Paréitgn in Partnership: A Study of Contemporary

Partnership in Mission, as Understood by and Rradtin the Evangelical Lutheran Church of



Tanzania, North Western Diocese.” The fact théelihas been written is not to deny the fruits
and contributions of the partnership to spirituatl anaterial growth among Christian of the
North Western Diocese. If | were to be asked wtilelhas been written on these partnerships |
would answer: First that people in the area of NW&ve not yet developed the habit of
documenting their history and events by writingeylare people still in the in the age of passing
their history and events down from one generatmrithe next orally. Secondly, there is a
tendency of taking partnership for granted. Pedpdt and thinking that partnership is part of
their life and that not learn how to look for a to@r. Therefore some people tend not to bother

much about documenting partnership issues.

Some theologian like Kabalifiand Byalugabadid their research, when partnership had to take
root. Both wrote on the development of Christiars8fon on the participation of the ELCT-
North Western Diocese in Mission of God but theptk&lent about Christian partnership. None
of them went into detailed understanding of its lioggion to mission Dei.In addition
Byalugaba’'s research seems to portray mission iag loaly of crossing geographical borders.
Niwagila® did a good work by writing much about North WestBiocese but he has only a five
page sub-chapter on Christian Partnership, whialnage historical than missilogical oriented.
Mutembef the first General Secretary of the ELCT/NWD in hisok titledKristo au Wamara
(Jesus or idgl published in 1993 does not accentuate partnershvakatale did research on
partnership but only on how partnership has beepaated by the concept ddmukago
(friendship).Research is important especially in this Contermydrartnership in Mission which
is full of challenge facing the Church. This resdaindents to fill the gap which has not been
touched by previous researchers in focusing on tithaation in Partnership: A Study of
Contemporary Partnership in Mission, as Understbgdand Practiced in the Evangelical

Lutheran Church of Tanzania, North Western Dio¢ese,

6 IsraelKabalimu, “The Development of the Christian miss@nong the Bahaya of Maruku in
North Western Diocese.” Diploma paper, Lutheraedlogical College Makumira, 1980: 4-43.

" Samuel Byarugaba, “Participation of the Evangelicgheran Church in Tanzania/ Noitestern Diocese in the
Mission of God” BD research paper, Lutheran Theological Colleg&uMdra, 1996: 6-52

8 wilson B. Niwagila. Fromthe Catacomb to a Self- governing Churglamburg: Verlagan der Lottbeck, 1991:
425-429.

® Mutembei, RichardKiristo au Wamara (Jesus or IdoBukoba: North Western Diocese Publisher, 19932-2



At each level, therefore, | wish to examine motjvgsals and insights which participants in
Christian partnership projects see as relatedaoihsio Deiconcept. The practices, values, and
characteristics of Christian Partnership will beamined and evaluated according to the
Willingen re-discovery and understanding ofissio Dei as well as in light of recent

missiological statements pertainingp@rtnership in mission. For instance, partners interactions
in reading the Bible, theologizing, relating eather as young and old people, communicating

as a rich and poor, and as strong or weak in Vedte analyzed.

| also intend to include another — the fifth — gvoof informants, consisting of (v) expatriate
missionaries, non-Christians (Muslims), and nonklesan Christians who are either engaged in
or benefit from the partnership projects. Thesas$ mterviewed with a view to identifying their

understanding of and role in Christian partnership.

The aim of thesis is to research how contemporartnprship in Christian mission is understood
by and practiced in the Evangelical Lutheran ChuirthTanzania (ELCT), North Western
Diocese. Eyes were not shut on the shortcomingsctiat in the course of this study. It was my
delight to know if this Christian Partnership etaérs ecumenism, and equally opens doors for
women, men, youth and children to participate id&anission. In doing this | was able to find
how this Partnership promotes the process of maatiog in contemporary partnership in
Christian mission The researcher’'s hope is that partnership bearity far all people in

participating inmissio Dei.

1.2 Scope and Limitations

This study will be carried out within the discigdimf Missiology, apartnership in missioand
missio Deiare central concepts in missiology and missioldgieflection, as well as for the

understanding of the concapissional churchAs already stated, partnership in mission will be



studied within the ELCT/NWDB? | aim at gathering information from informants tive four
following levels in the NWD:

(i) In the North B district, this established pantship in 1986 with the district of Lidenscheid-
Plettenberg of the Evangelical Lutheran Church efrzany.

(i) In the Ruhija Evangelical Academy (REA), thestablished partnership in 1967 with the
Herborn district of the Evangelical Lutheran ChuoflGermany.

(i) In the Kanisa kuu (Cathedral), this estabéidhpartnership in 2000 with the Saint Peter’s
Parish Lutheran Church of New York, Evangelicaliaran Church in America (USA).

(iv) In the North Western Diocese, this establisipagtnership in 1991 with the Metropolitan
New York Synod of the Evangelical Lutheran ChumtiAmerica (USA).

These four partnerships represent other partneysigigpectively, from the so called mission
parishes; on congregational, parish, institutioni@trict and diocesan level. These four were
chosen because they are active in partnership comations and give the real picture of
partnership operations in the NWD.

The researcher’s eyes were wide open on Chrisaaimgrships involving international partners
because they have the flavor of both local and al&@hurch. These partnerships signify the
universality of salvation and the indivisibility ¢fie reign of God. This focus was on what was
done and what is being done within the North Westerocese in collaboration with these

international partners.

Since there are also expatriate missionaries, dsasenon-Christians (Muslims), and non-
Lutheran Christians who are engaged in or benefinfthe partnership projects some of these
were also interviewed with a view to mapping theirderstanding of and role in Christian

partnership udugu(in Swabhili).

10 Appendix two is showing the location of the ELCTD



1.3 Methodological Approaches and Use of Sources

The thesis will base its research on a combinatibliterature study, study of relevant ELCT
church documents and correspondence pertainingatimgyship and mission, and qualitative
interviews with some 32 informants. The literatwteidy is needed in order to establish a
theologically adequate definition of the main cqrtseaddressed in the thesis, nameligsio
Dei, partnership in mission and missional church The study of relevant ELCT church
documents and correspondence aims at identifyiegdffficial views of the ELCT and its
partners with regard to the understanding and jgeactf partnership in mission. Published and
unpublished material will be obtained from the EL@G&adquarters and the libraries of the
School of Mission and Theology (MHS) and Makumiraivérsity College (MUCO) Tanzania.
Finally, theaim of the field work is to gather information fraend map the understanding of and
experiences of partnership in mission among infoisiavho are engaged in partnership projects

or benefit from thes&:

1.4 Definition of Terms

Christian partnership is a term applied to relationships between Chnstigartners

characterized by reciprocal, mutual cooperationtifier achievement of their specific goal. The
partnership is bilateral and is entered freely batler well established Christian terms. In
partnership there is witnessing to God, serving amather in love and humility, and offering to
another the unique talents endowed to Christiansh $artnership may comprise of Christian

partnership between national groups as well asneestip between national churches and

“When this material has been gathered in intervieosumented by tape recordings, it has been tritvestr
presented and analyzed with a view to understariling theories and practices of partnership in roisselate to
current missiological understanding of the concept$nership in missiomissio Dej and missional church. Except
for the identity of employed workers in the chutblke identity of other informants will not be disséml. Hence the
project aims at anonymization of the other infortsaand their identity will only be known by myselliuring the
project period the audio tape recordings will betkan a locked room, accessible only to myself. duviise
electronic transcripts will be made on my persamahputer, be accessible only to myself, will beedioon a USB-
pen, and kept in a locked room accessible onlyysetfi By the end of the project period (June X®)9 the entire
interview (audio tape) recordings and (electrotriahscripts will be deleted / destroyed



churches overseas. In this project the focus walldm partnership carried out in Tanzania

between the ELCT and its overseas church partners.

Missio Deiis the Latin term used in classical doctrine of Gadission means “the sending “and
Dei means by through God. Mission of God by and thinchign. Missio Dei denote “God’s self

revelation as the One who loves the world, Gadlvement | and within the world, the nature
and activity of God, which embraces both the chuacld the world, and in the church is

privileged to participate’®

Participation is the term used to mean commitment to proclamaservice, repentance and

fellowship!?

The term mission will be used in this thesis beedhs first theological effort in defining what is
mission is fist done under the concept of the L& missio Dei Therefore, the termmissio
Dei carried the notion of the beginning of good untierding of mission. This is what makes the
Willingen Conference 1952 famous since th& 2eéntury”. Missio Dei and (mission singular)

may also be used interchangeably.

Missions Davies’ definition of missions, which the resdacis of the same opinion, states that
mission are “particular forms, related to spedifices, places, or needs of participationmissio
Dei,”*® They are missionary ventures of the church botrobGod’s inspiration. Therefore, the
researcher recognizes all missions, activitieswext by the church according to the will of God

as visible signs of participating missio Dei

12 bavid J. BoschTransformation Mission: Paradigm Shifts in Theolagyission.

N.Y. Maryknoll, Orbis Books, 1991: 10.

BEila Helander. “A Sociological Approach to Partreps Relations within the Context of Missions” inl&i
Helander and Wilson Niwagil&artnership and Power: A Quest f&econstruction in Missigrl6-76. Makumira
Publication 7. Erlangen: Verlag der Ev.-Luth. MissErlangen, 1996: 49

“Tormod Engelsviken. “The Understanding and Misusterding of a Theological Concept in Europe Chusche
and Missiology”,in International Review of Mission voXClII no. 367, 481 -495. 2003: 482.

> W. D. DaviesWorship and Missian_ondon: SM Press, 1966: 33.



Mission parishes: According to this study “mission parish&$are the not yet self-reliant
parishes. These can neither support themselvegisuffy in finance nor in personnel. They

need support in their budgets and programs

1.5 Structure of Thesis

“Partnership in mission” appears in the title astthesis project and will be the main focus of
my thesis. | will first explore how the term hasebeunderstood and is presently understood
theologically. This will be done in order to clariits relation to two other concepts, nhamely
“missio Del and “missional church”. Based on this theologiicadestigation | wish to study how
partnership in missionuflugy is understood and practiced by four groups ofpfeeavho are
engaged in or experience the effects of such patiipein the Evangelical Lutheran Church in
Tanzania, North Western Diocese, as well as sonpateate missionaries, non-Lutheran
Tanzanian Christians, and non-Christian (MuslimjZamians who either are engaged in and / or
benefit from partnership projects. The aim is teniify among all my informants how they
defineudugu/ partnershipand their roles therein, and what they see ad®d¢nefits or negative

sides of such partnership.

In the following chapters the researcher wantaydfdundation in missiological perspective as a
principle investigation on partnership in mis§lei and to use as motivation founding. The first
chapter is the introduction of thesis: Statementhef Problem, purpose, delimitations, sources
and methodological considerations, definitions atdicture of the thesis. Chapter two is
partnership in mission: Missiological perspectiaesl related concept. Partnership in mission as
identified and experienced in the ELCT North Wast&iocese: Presentation of findings in
interviews found in third chapter. Chapter four Idea the understanding and practice of
partnership in mission in the ELCT North Westernod@ise. Reflection on contemporary

partnership mission in the ELCT North Western Dgecdéound in chapter five. Both chapters

'8 The use this term “mission parishes” is officiadiyd known in ELCT but it conceals and misleadsieaning of
mission. In the real sense all parishes all ovemtbrld are mission parishes. All parishes arel§iébr mission
work.



four and five bear the presentation and discussiofield results. Chapter six is conclusion and

some remarks.

2.0 THE CONCEPTS OF PARTNERSHIP IN MISSIOLOGICAL PA SPECTIVE

2.1 Introduction

This chapter deals with the biblical and theologfoandations for a Christian understanding of
partnership in missions. On this basis | will explthe idea of partnership and ideal forms of
partnership within Christian missions

Firstly, regarding the biblical foundations of partnershimclude three concepts, namely (1)
God'’s creation of man and woman in his own imagg tlte “I and You” relationship, and (3)
koinoniaas a pertinent expression of Christian life togetls a basis for partnership in human
life and Christian missions (2.2).

Secondly regarding the theological foundations of parthgrd will focus on partnership in a
threefold understanding, and on God’s re-estabksiinof divine-human relationship (2.3).
These two foundations are important because pattigermay develop according to God’s
intention.

Thirdly, I will make use of what | have established in 2r&d 2.3 to give an account of
partnership as such, and of models of partnerséipvden the ELCT and its western partners
(2.4).

2.2 Three Biblical Foundations for Partnership in Human Life and Christian Mission

2.2.1 Introduction

The ideas of partnership and concepts or expresgielevant to partnership are found in a

number of biblical texts. | have chosen three starficepts. It is necessary to explain these if one
wishes to have a biblical understanding of Chnistigationships and how these may be used as
basis for developing partnership. | have chosefotas on three concepts because | consider

them to be the most fundamental for Christians tstdading of partnership. The reasons why |
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find these three to be fundamental are the follgwthrey are reflecting equal worth and dignity
of the partners.

2.2.1 God'’s Creation of Man and Woman in His Own Inage, and to be Part of His Creative
Work

God himself took the initiative to create man anahwvan in his own image, to be like him and
resemble him (Gen 1:26-31). Also they were creatitd the purpose of working together with
him in his creation (1:28). The two chief point§i@rated by Niwagil&’ on God’s concern point

to partnership in this story of man’s creation #merefore deserve our attention.

First, the expression “Let us make man in our imadger our likeness” (Gen 1:26) is in plural
and shows that God was not alone. There was a higavest. In Old Testament Exegesis and
Christian dogmatic this heavenly host has beemtastenean the three persons of the Trinity:
God the Father, God the Son and God the Holy Jpobtnote here for reference to literature!]
By this triune God man and woman were created dieroto show their love and loyalty. But in
the continuous creation the triune God involved hloenan beings to participate (1:28). This
statement does not only reveal that the image af iG which man and woman were created is
an image which implies community and togethernéssthe Trinity is together in the act of
creation, so human beings participate with themthia continued task of creation and
stewardship which God bestows on human beings. thbs work God wishes human beings
to participate in his creation by procreation, l®ejging and maintaining his entire creation, and
by keeping peace and justice. Hence human lifegigninto be a life in partnership with God, by
full participation in Gods Creation, and by obedigrollowing God’s instructions. Hence man
and woman are accountable both to God and to ¢hen, @s we for instance see in the story of
the fall (Gen 3) and the story about Cain and A@eén 4, 1-15). This combination of
partnership and accountability not only lies at thesis of human co-creation and human
stewardship of creation in general. We must alsdetstand it as lying as a foundation for

Christian life as it is lived out in faith, worshgmd service to others.

7 Niwagila 1996a, 94.
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2.2.2 The “I and You” Relationship as a Basis for dderstanding Christian Partnership

We have noted the intimate relationship betweenpérsons of the Godhead in the story of
Creation, their common work in creation and corgohgreation, and human patrticipation in the
work of God. And we have seen the accountabilithwhan beings to God in their participation
in God’s continuous creation. Further, we have plesethat the creation stories (including Gen
2) presuppose that there exists an “I and You"tieiahip not only in the Godhead but also
between God and human beings. This must be kepbimd when we read how the New

Testament views the divine-human relationship aarthership.

According to the Gospel of John Jesus told hisigliss that he was not going to leave them
desolate after his ascension. The Holy Sprit wasotoe upon them. On that day they were to
understand “that | am in my Father and you in me, lain you.” (Jn14:20). Here we see both the
intimate relationship between Jesus and the Fathdrpbetween the disciples and Jesus. In Jesus’
prayer we also learn of the “I and you” partnergielation. Jesus prayed that all believers be one
just as he and the Father are one, and that theytawenjoy the same relationship as he enjoyed
with the Father: “ in them and thou in me...” (IJN23).

As for Jn 17:23 arguments can be raised in regattw the use of the pronoun ‘you’ is to be
understood. Is its reference to God or to humangs& According to Bubéf,and as we find in
older translations of the fourth Gospel, which nsmkese of “Thou”, the pronoun “Thou”
immediately brings to mind God, but “you” is usedonm as to a friend. However, in
contemporary English one usgsuinstead of Thou. Nevertheless, from the “I andd™( | for
Jesus and’houfor God), as used in the (older translationstof fourth Gospel, we learn the
following: (i) that there is genuine, direct andinmate relationship, and (ii) that “you” with small
“y"” means that human beings are associated indlaionship which exists in “I and Thou".
Further, (iii) that the relationship between hum@ings has its origin in the “I and Thou”
relationship. Buber’s essential concern is to show the importance ofritimate relationship to
God with relation to one’s fellow human beings.aimalogy with the divine-human relationship
expressed in creation we must therefore see tlaiaeship which Christ established in his

church. The fellowship of all believers is at tlaeng time an intimate relationship with the triune

®Martin Buber, (Buber differentiates the two: ther@anduwhich is used for personal friends to megan, and
Thou which is used to meafou— God). 1970, 14-28
¥ Buber 1970, 171.
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God. This concern is therefore something one mustesto understand and put into practice
within Christian partnership. The mission whichukesalls his followers to be part of, as it is
expressed in Matt 28:18-20, Mark 16,14-18, Lukel249, and John 20,21, is a participation in
God’s mission to save humankind, which Jesus waisteeeffectuate. In this mission the church
and its members enjoy not only a fellowship betwdemselves but also an intimate relation
with the triune God.

Hence, the partnership which is sought in Christraission is built on the ’I and you’
relationship as we have seen it in the fourth Glosplee divine relationship (‘I and Thou’)
associates the divine-human relationship (‘I and’)yadrhis relationship carries the qualities of
bridging the denominational and cultural differeh@® as to establish new relationship. It has
qualities of readiness to listen and dialogue. @m& Thou” incarnated in “you” seeks to make
the secular “you” holy, just as the “I and Thou&droly. There is no closer relationship than
what is expressed in the “I and you” relationskipge it presupposes divine participation in the
continued mission of God carried out by human beinthis also means that it has to be
emulated by Christian partners. Jesus also addadthihough such a relationship, which is
permeated by love, the world may understand thatRather has sent him (Jn13:35), thus

revealing the mission of the church as God’s ongonission.

2.2.3 Koinonia: The Life of Christian Partners

Warrerf® is convinced that the Greek wolkdinonia usually has some flavor of intimate
fellowship or partnership. He also insists thatideally koinoniameans having a share and stands
for participation. We shall briefly look at someblical passages in which the wokdinonia
appears, and which refer to life of the Christiantpers.

(i) In Romans 15:26 and 2 Corinthians 8:4; 9:13 wetBegartnership of Christians being
made explicit in the taking of collections for theedy. Local churches following this
pattern and doing like think globally in the migsi@f God. They recognize the
weaknesses of others not only in their home coragi@ys but also outside their

congregational borders.

20 Max WarrenPartnership London: SCM Press Ltd, 1955: 48.
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In 1 Corinthians 1:9 the faithful God in Christdalling Christians into hikoinonia Our
fellowship with Christ is based on the understagdif and determined by being called;
we belong to him until his second coming.

In | Corinthians 10:16 all Christian believers aegarded as participants in the cup of
blessing. In the Holy Communion they arekioinonia— the divine partnership. The
partakers are made conscious of their togetherié®s, identify themselves with their
Lord and with one another by recognizing what thatt of Christ means to theihlt is
both a vertical and a horizontal relationship. Thias also understood by the first
believers (Acts 2:41-42; 4:32-32). Sharing the H@gmmunion is both an act of
worship in Christian life but also a basis for rsiny of the believers in the worltf In
line with thisdiatonicin the Orthodox Church is understood to be ‘therdjy after the
liturgy’.

2 Corinthians 13:14 shows that the grace of oudLisus Christ comes and manifests
the love of God to us, and the power of the HobriSbinds us in fellowship — in
partnership. Being in this fellowship is participgt in the Holy Spirit who empowers
Christian partners in thaissio Dei.

Galatians 2:9 and Philippians 1:5 both emphasizgamnership in the sharing of the
Good News. All Christians are called, and at thmesagime commissioned to proclaim
Good News to others. This is possible because dligyreach one Gospel, one baptism
and one faith in Jesus Christ the Sa¥ioFherefore, partnership can be interpreted as the

communion in the service of the Good News.

2.3 Theological Foundations of Partnership in Missin

2.3.1 Partnership in a Threefold Understanding

In our day-to-day life Christian partnership isrsfgcant not only because it is convenient and

desired for our social life but also because thastrership bears in itself the creative and

redemptive purpose of God. This is the reason Wérreas a threefold understanding of

Zlsamuel Oyinloye Abogunritkist letter of Paul to the Corinthian®lairobi: Uzima Press, 1988: 106-107.
2 Kilgallen 1987, 89.
23| uther 1963, 104.

24 Max WarrenPartnership London: SCM Press Ltd, 1955: 35.
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partnership. First, partnership is taken as an igdated to the very nature of God. God as
Trinitarian ONE is a partner. Second, partnerslaip &lways much to do with God’s relationship
with humankind in general. God seeks man to bephrtner. Third, partnership indicates the
genuine relationship between human beings and il human beings. The true partnership
between one Christian and the other originates f&md himself, and in this partnership they are

called to serve the other, be he or she a Christiamot.

2.3.2 God’'s Re- establishment of Relationship

God'’s intension of re-establishing the broken retathip, the partnership, is seen soon after the
fall (Gen.3). His intentions are seen in connectmath his choice of Abraham to become a
blessing for the many (Gen 12) and by choosingelsta be a holy people and a kingly
priesthood, whereby Israel were called to a hdé; knd to bring God’s blessing to everyone (Ex
19:6). His zeal became definite in his becomingHland dwelling among his people (Jn 1:1-18;
Phil. 2:1-11). The incarnation brought man intoeavrage of fellowship and a new awareness of
his relationship to God and to the entire creatignhis dwelling among people, Christians have
become a holy people and a kingly priesthood (12P20f). They have been given a new life
style to follow: humility, humbleness and obedientés the humility, humble and obedience of
God in Christ that makes the Church great. Thetgesa of the virtue of love and partnership
and the purpose of the incarnation was to win liaekelationship in which people are called to
witness and to sen/8.Partnership is grounded in this relationship, sexelished as it was by
God through Christ.

The Theology of the Cross opens up a new underlisignaf realistic partnership. In this
partnership we experience a reconciled Christiammonity practicing justice and exercising
love. No matter whom or from where, which tribenation, our equality in this theology is that
all of us come together at the cross to receivddigiveness of sins. We cannot go to the cross

divided, we need to go as people who share the Glead.

% Niwagila 1996a.97.
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2.4 The Idea and Forms of Partnership

2.4.1 How is the Idea of Partnership to be Understal

In seeking the foundation of Christian partnershiig necessary to consider the basic meaning
of the word “partner” first. Warréfi is of the opinion that the worpartner appears to have
originated in an old Anglo-French legal terparcener,which denoted coheirship. The idea
which is drawn quickly from this concept parceneris that there is someone who is giving
something to others which has to be jointly integtiby them. Coheirs are neither the source nor
the original owners of all that they have. It isthis sense that Paul likens Christians with
children of God who are fellow heirs with ChristafRans 8:17).

Niwagila®’ has a succinct explanation of the word partnersiépnely that it derives from the
Latin wordspars (noun) andartiri (verb), the latter meaning sharing something witmebody,
and that in the Middle Age the Latin womhrtionarious meant participant. He goes on to
suggest that beside in business affairs the wosdblean used by some groups of Christians to
mean the intimate relationship they basically séekeither means gaining material profits from
each other nor do they need to work together aspetitars but the way as Christians are
committed to enabling one another. The danger ekisg profit, and working as competitors,

both breed superiority complexes.

The Revised Standard Version Bible transl&t@isoniaas partnership (Philippians 1:5). There
are some theologians who prefer using the teaisoniaand companionship to partnersfip.

Nevertheless, some theologians like Bishop Bubemval Hamurungi use the terms
companionship and partnership interchangeably adthothey know their denotative and
connotative difference in meanifyThe use of the term companionship by the Evargjelic
Lutheran Church in America (ELCA) can be seen, if@mtance in The Division for Global

Mission’s campaign which was launched in 1990 tmldish partnership with other churches

around the world. The campaign was named the Coimp&ynods Prograrif.Close to this the

% \Warren 1955, 11-12.

2" Niwagila 1996a, 82-83.

28 Niwagila 1996a, 87-91.

9 Interview with Bishop Buberwa, 31.7.2008, Bukobanathan Hamurungi, 29.7.2008 REA
% Helander 1996 1996, 25.
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official covenant® which was made between the (ELCT) NWD and the dgetlitan New York
Synod has the heading: Companion Covenant. ltestad that the term ‘companion’ is mostly
used by Americans (USA) and ‘partnership’ by Eusps?

During my interview with Niwagila he was criticabaut Bishop Buthelezi who advocates the
term koinonia to be used instead of partnershipuayila is of the opinion that koinonia is the
result of partnership, meaning that koinonia grows oupaftnership. Therefore, according to
Niwagila, and unlike Buthelezi, koinonia cannot used in place of partnership. | do not find,
however, that the two contradict each other. Rath&¥e that what is meant that, there is no
partnership without koinonia, and that koinonidifis experienced within partnership. The two
are both needed in order to give an adequate estpresf what it means when we talk of
engaging in mission together. As we have already séove, the New Testament holds that the
Christian church is a koinonia — a fellowship ofi®eers. In carrying out God’s mission the
Christian believers partake in a partnership, anthis partnership experience what koinonia
means, namely a partnership and community withtinee God and with one another in his

service.

Inspired by good intensions in partnership theneeH@en some voices, like that of Mote, which
call for naming this relationship participation [@od’s mission] instead of partnershfpMote
prefers the term participation to partnership simplecause organizational structures of
partnership have been overweighed by Westernerghi$d respond: Can only a change of the
name ‘partnership’ to that of ‘participation’ cocteorganizational structures? | think it has more
to do with one’s attitudes when entering and cagyiut partnership. As also Vahakangas puts
it: [P]artnership and participation seem to polmt same direction; without participation there
cannot be partnership. Participation, in turn, expethat there are partie¥. | agree with
Niwagila that biblically partnership is laid outon the beginning of the Bible, when God

created man and woman in his own image (Gen 1fu2dher, that companionship is seen

*1 The covenant was signed in agreement by the Bssbbthe churches as it is seen in Appendix One.
32 Interview with Dr Anthea Bethge 29.7.2008

% Interview with Dr Niwagila, 26.7.2008

3% vahakangas 2003, 167.
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between the travelers on the way to Emmaus (Lk329); and finally, that participation is only

one necessary ingredient in the mutually influeg@air of partnership and companionship.

From the biblical point view | do not find any shmymings in using the term partnership.
Normally, some difficulties between partners aneseal by human weakness such as partners not
being fully involved or not transparent, in seekisgjf interests, in inferiority or superiority
complexes. Additionally one may find that there mige no commitment in accountability that

is responsibility and liability to each other. Thenight be also be other shortcomings, problems
and mistakes in the carrying out of partnershipduthese can be solved and corrected without

a necessity to change the name of the relatiorspgrtnership.

Misunderstandings may also arise from partnergeght cultural behaviors and understanding
of some aspects in partnering. The following elabion on how partners give each other gifts
will make this point clear: To many people in theea of NWD public exposure of what
someone has received as a gift from his or heneai$ regarded as a humiliation or a crime. For
many Westerners exposing what one has been givamgiisis a sign of gratitude. Today, a few
Christians with Western influence in the NWD haveuéated that habit of exposing what is
given as a gift. Even in these matters solving lerols among Christian partners does not call for
a new term for describing their relationship butndeds searching for a good understanding of a
partner's customs and culture so as not to des@oyering and the partnership itself. Hence the

key lies in how one understands and interpretsigthere of partnership.

A good example of how a better understanding campte the true nature of a concept can be
found in the new understanding of term “mission’veleped at the IMC conference at
Willingen-Germany in 1952. The correct understagdiof mission did not call for the
replacement of the term itself but for a redefomtof what it means, such as it was re-discovered

by the conference.

Vahakangas also holds this view, namely that feritlea itself there is no need for creating a
new word other than ‘partnership’, because parhiprés a term which already has a basic

meaning which can serve the enterprise well, archise it is already used world-widely in
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interchurch work® Thus the contributions to interpreting the terredlogically that already
have been given do not require a replacement ofvtre partnership. Rather the need is to
understand what is needed in partnership. The @bristians live together as partners the more

ways are revealed to them of how to live a beiteinihh partnership than before.

2.4.2 Models of Partnership with Westerner Partnersn Tanzania

The Dioceses within ELCT — the NWD being one @th— have experienced three models of
partnership. Neither of these are economical omless oriented. The main agents participating
in this partnership are the ELCT and the Westerar€hand Mission agencies. Helander with
Niwagila describe these three models as folldWws:

() Non- Western church working with Western churchesugh mission agenciefn this
model mission agencies act as the go-between datarhl basis. This partnership model
has its roots in the history of the foreign missignwork in the ELCT. For example, it
was the Bethel mission, a German missionary or@géiniz, which first operated in the
areas of ELCT/NWD. The Bethel at home had neittseown parishes nor districts with
parishes and districts in the NWD. This means @faistians in the parishes of Germany
knew each other through the Bethel mission, whielvesd as an agent. In this
relationship model Christians in the ELCT/NWD repkd the Bethel missionaries as
masters and themselves as people who only workdtdm. The best relationship which
is now sought in the Christian partnership, howgigeto work (togetheryvith; not to
work for, such as may be found in a children-father refstiip, where children are both
dependent on and work for the father. The probléitinie model was that it carries the

image of paternalism.

Mission agencies changed from the idea of ownersitipthe idea of sharinglhe idea
here was to work together on agreed policy androzgéion. The weakness in this model
was seen to be in its coordination. Mission agenciederstood their role as giving

service to a particular church instead of servaoggether with it. This model bred a donor-

% Vahakangas 2003, 166.
% Helander 1996, 12-14.
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recipient mentality, which is an enemy of indeperwe interdependence and self-

reliance.

(i)  The third model is fully developed partnegsh In this model the established
relationship between churches does not involve twnsultation of mission
agencies. Churches contact each other directlyNWID direct partnership contact
has been made not only at the diocesan levellbaiad congregation, parish and district

level. Matters pertaining to partnersipier sein the NWD congregations, parish and districts do

not operate through any mission organization.

The commencing of these models partnerships seémé@ a problem to the leadership of
Diocese. This was partly because some of the dedcaifluential people in the partnerships
tended to think and act as if the partnership ®irtiparishes was directed and governed by
themselves. Most of the so called influential peogte ones who were closely involved in the
first decisions of initiating partnerships or whemn the first delegated to go to their partners
abroad®” The remedy to this was the initiation of partngrshommittees and the General

Secretary’s intervention.

On other side some administrations in high authqritsitions were afraid that the establishment
of partnership in the congregations, parishesititigins and districts could diminish their
authority. Some partner parishes, for example, riaived considerable amounts of money and
their material things direct from their affluentrfyeer ran their offices and set their own plans as
self-sufficient parishes. They did not see the rfeethaving any authorities above themseli@s.
Later these partnerships were positively understoudi accepted for what they were, and still
are of a great help not only in carrying out chuaciministration and also in making the work

easier in the implementation of church programs.

37 Interview with Rev. Isaac Nsibu 25.7.2008
%8 |Interview with Rev. Isaac Nsibu 25.7.2008
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2.4.3 Partnership in Form of Exchange

From the North Western Diocese perspective pattipetsas been developed by four different
models. For identifying the first two models | hawmrrowed Helander®® terms of
classification.

The firstis the “Balanced Reciprocity Partnership.” In thiedel partners exchange what they
have materially. The equality and respect in thengaship depends on the flow of material

things between them. As a result a partner whosgegs lessens his or respect.

The seconds the “Generalized Reciprocity Partnership”.Histmodel the exchange of resources
is not as important as the feeling of belongingetbgr — the interdependence. How good is it to
have such a partnership? Material things giverr teceived from a fellow partner are not tabled
for discussion otherwise it is an offence and aihation to the receivet’ When material things
are given or received and are brought up for dsouasthen it is neither for displaying one’s
weakness nor strength. Rather its nature is tlzdtthe weak and the strong need each other as
they participate in thenissio Dei- rich and poor alike. These partners can be thestas being
both rich and poor. They are rich because they leaeh other, but they are poor because they
need each other.

The thirdis the “Shield or Protect Partnership.” Partnerthis model seek protection. The idea
is that a partner anticipates one time to be faannmouble or conflict with his adversaries. For

this reason one enters into partnership as a shigiche of harm.

The fourthmodel is partnership understood in the concepOwofukago (friendships) Rev.
Lwakatale explained thaidugu partnership is easy to use by the people in Nuvistern
Diocese. They use the wor@mukago’ (friendships) ithe language of the people in Luhaya.
He clarified thatDmukago (friendships} a traditional brother/sisterhood practicechia area of
North Western Diocese, where it is highly respectdd confirmed that such a@mukago

(friendships)can be entered by all: women, men, children, pmorich regardless of their

% Helander's 1996, 66-68.
40 wakatale, Phinias, Pastor, 15.7.2008
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faiths*

Rev, Lwankomezi insist on partnership accordinghte Omukago (friendshipsgoncept for
several reasons: Friends maintain their individyayet each friend shares in the life of the
others. They love, respect and tell the truth te another. Their relationship is accepted by their
family members, neighbors and the whole communRiyiends do not entelOmukago
(friendships)on a material basis but based on love. This mad®@mukago (firiendhipsgoncept
will help the understanding of the partnership isdibn in the ELCT/NWD (4.2), because is
linked in the language of people (Luhaya) in theaasf ELCT/NWD.

2.5 Intermediate conclusion

As we have seen above God himself has made it lgeskir all human beings to found
relationships. In these relationships partnershipg develop. If partnerships are to be developed
according to God’s intention they must be of a ratuhich reflects that all human beings are
equally created in the image of God. Thus humampeships should reflect the equal worth and
dignity of the partners. Hence in relationshipsvadi as in partnerships mutual accountability is

u.In

important. The “I” stands responsible to a “Youhdavice versa. In analogy with creation the
church is established as a fellowship of believdrs are linked to one another and to God. Thus
Christians, as followers of Jesus, are equally lvea in a “I and You” relationship, involving
partnership, since God himself seeks man and waimare his partners in carrying out his
mission. Thus true partnership between one Chmistrad another originates from God himself.
As long as God’s love and salvation has no bouedaitiis meant to be for all people. In
communicating salvation and in serving other pe@estians are therefore partaking in God’s

mission. They are accountable to him and to on¢handor how they behave, interact and work.

We have also seen how the idea of Christian patfiiethas been understood in the context of
Tanzania and has been carried out through diffemeydels. Not all these models reflect the
equal worth of the partners. Hence it is importantievelop a model or models of partnership

which reflect this common worth. In the NWS of t8eCT | have identified four models which

41| wakatale , Phinias, Pastor, 15.7.2008
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are in operation. In the following | shall furthiewvestigate how these models operate and are

understood by people in different contexts whoadfected by them.
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3.0 PARTNERSHIP IN MISSION AS IDENTIFIED AND EXPERI ENCED IN NWD

3.1 Introduction

In order to understand how partnership in missisnunderstood and experienced in the
ELCT/NWD it is necessary first to explain how itsti started and since developed. Then | will
relate how it is organized and works presentlysthtesenting the nature of partnership in the
ELCT/NWD

3.2 The Beginning of Partnership and Development iELCT/NWD

Christian partnership began in the 1970s when #wrel for direct personal involvement and
interaction with people of other cultures and caestgrew. There was a feeling that concerning
“[c]lontacts between churches established only thinodvCC, the LWF or mission agencies, one
runs the risk that the members of local congregatao not receive sufficient information or any
token of the life of congregation within varioustsr churches®? Direct contacts with partners
were accelerated by advanced technology, which mademunication simpl& For instance,
from the post office in Bukoba, a town locatedhie NWD a person could easily make a call to a
friend abroad and tell him what is happening inHosne congregation. Another example is that
a flight between NWD and Europe which used to tdikee days could be made in ten hours
only.* The formal way of making contacts between the N#fd Christians of other churches

broad through mission societies or agencies hadrb&gbe outdated.

The initiation of partnership relationships beganpersonal connections to a partner parish or
church through people who came to NWD as missiesanr visitors. Contacts were also made
through NWD Christians who had come back from tlsaidies or official visits abroad. It is in

this way the partnership between the parishes tdiBamwa and Ryds (Linképing-Sweden) was

started said Emanuel Kahigwa who had been in Swiedenyear®’

42 ELCT/NWD- Memo Regarding Friendship Relations betwéenGongregations of the Church of Sweden and
those of Afro-Asia Sister Church, 30.6.1971.

3 Helander 1996, 14-15.

“Kabyemela 26.6.2008

S Interview with Emanuel Kahigwa, pastor 7.7.2008.
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When the request for forming a partnership washegdiore the congregants it was accepted but
with different interests and expectations. Someidians looked forward to enriching one
another spiritually. Others focused on economicad &nancial or project aid matters. The
Diocesan partnership committee was against builgarnership on a financial basis since this
would kill the self-reliant spirit among ChristiaffsThe first Diocesan partnership committee,
which was made up by six members held its first tmgeon March the 10th 1973. Its
chairperson was Rev. Christian Lutahakana and #refal Secretary of the Diocese was one of
its member'$’ committee council.

Some congregants’ interests were in reviving anthtaiaing contact with foreign missionaries
abroad, from whom they had received the Good N&Wany others hoped to have a share of
the affluence of West, and some hoped for a chemtravel abroad’ This was experienced in a
testimony by a person at an evangelism open-airtime® Also it was emphasized by an
evangelist in a fellowship meeting in the North Btdct of the ELCT/NWD who stood up
giving testimony and witnessing to Christ includiaghanksgiving to God for himself being of
the delegates to visit Germariy.

When Western Christian took the initiative of agkifor a partnership with the NWD, the
leadership of the Diocese reacted seeking a pespdnttner district or parish. This is how the
partnership between how the North B district arel Bhstrict of Lidenscheid-Plettenberg of the
Evangelical Lutheran church of Germany was founideti986°>* The selection of a district or
parish to have a partner from overseas was dorefudlsr by seeking advices and involving
committees in the respective parishes, instituteoms districts. Nsibu says that it was a time for

the concerned committees to deliberate on quesliikesOn what or whom are we building our

46 KKKT/DKMG-Kamati ya Urafiki wa sharika na Sharikatika Sharika za DMS, CSM, VEM na Sharika za
Dayosisi ya Kaskazini Magharibi, 10.3.1973, BukokaLCT/NWD-Friendship committee of the Parished tre
Parishes of the DMS, CSM, VEM and the Parishes@BLCT/NWD 10.3. 1973 Bukoba.)

4T KKKT/DKMG-Kamati ya Urafiki wa sharika na Sharikatika Sharika za DMS, CSM, VEM na Sharika za
Dayosisi ya Kaskazini Magharibi, 10.3.1973, BukalB. CT/NWD-Friendship committee of the Parishes Hrel
Parishes of the DMS, CSM, VEM and the Parishes@BLCT/NWD 10.3. 1973 Bukoba.)

“|Interview with Naomi Kanyonyi 7.7.2008

9 Interview with Jason Kagisa 4.7.2008

* Testimony from Julius Mulokozi 15.7.2008

> Interview with Wilson Wilberd 24. 7.2008

*2 |Intrrview with Christian Sindano 5.7.2008
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Partnership? What are we seeking to achieve im@&@asttip? Will the differences in our so called
people of the two thirds World, traditions and otét allow sincere partnership to groWas a
result of these deliberations there were formulasemne clear goals on behalf of the

congregation

The five goals in the four examples of partnerdhiave concentrated on can be summed up as
follows: (i) to awaken and enrich each other spiritualRevival and fellowship groups were
especially of the idea that there should be endumé for reading the Bible, praying together,
giving testimonies and witnessing to Christ witkeithpartners. People were optimistic in this
goal hoping that all Europeans were spiritual amougp people because the first foreign
missionaries to bring the Gospel to the present N&YiD who came from Europe. (o do
mission work as a response to the great Commigsidi28:16-26). This goal was formulated by
European visitors who came to the NWD, crying bseatheir young people at home neglected
going to churches. As a result churches in Europe ¢ontinually been left with people of
mature years only. This was a challenge to partimetise NWD who must first look after their
own young people in the church, and if possibleagineir fellow partners for mission work. (iii)
To experience the worldwide Churcfhe awareness of the church as a universal Cattailes
roots in this way. (iv)lo have more profound understanding of WestermnuilThis embraced
all the good things people in the NWD attributedvestern religion and culture. What they
found attractive were such things spirituality, daeducation, literature, punctuality, marriage,
neatness, language and the courage that made tilkimg w0 make long journeys to AfricH.
(iv) Toraise prophetic voice on economical issu€se Christians in NWD who grow and sell
coffee to consumers were optimistic that througdirtpartners they could influence the coffee
traders at the world market so that their coffegld¢get a good price. (ivljo enrich each other
educationally This goal is particularly sought by institutiomsid its implementation is normally

through visits whereby some take part in acadewgtigiies in sister institutions.

Despite of all the goals mentioned above, when nigrviewees, both theologians and no-

theologians were asked, ‘why do you partner?’ theclkg answers they gave me can be

%3 Interview with Isaac Nsibu 25.7.2008
*|nterview with Emmanuel Mtungi 25. 7. 2008
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summarized in the following statement: To share@o®d News because we all belong to one
Christ who saved us. In Isaac Nsibu’s report thiidal text of (1 Cor. 12:1-12) put these goals
together: “To grow together in God’s grace that may enrich each other according to our
spiritual gifts”>® This text on spiritual gifts uses an imagery whetpresses growth through

interdependence, which is always one of the healtlayacteristics of partnership.

In my interviews | found that the term or name ® used when referring o partnership as a
special form of Christian relationship was not lgloubefore congregants or parishioner for
discussion. For that reason Christians as indiv&ddaain small circles were heard using both a
Kiswahili termUrafiki and the Luhaya ter®butahj both terms meaning ‘friendship.” The term
partnershipwas only known and used by those who could speakigbnbut did not bother
themselves about what the term means theologidal§initions of partnership were therefore

only given in sermons, during visits and in gregsimt partnership occasions.

Although the term for this kind of relationship wast thematically and officially discussed at
grass roots (congregations) level, it is impressina partnership activities went on and are still
vibrantly continuing today. As years went on ané hartnership showed both success and
challenges the indigenous Christians of the NWtetiaconfidently to translate this partnership
relationship asOmukago (friendship)Later, as a consequence of this, the té&mukago
(friendship)was introduced by Nsibu in the Diocesan partnersbmmittee as a correct term for
this partnership to be used in the Luhaya vernadatgyuage® The term was also accepted and
used in the Partnership Agreement between REA (Ruhrangelical Academy) and Herbon
which was signed on the 2bf July, 1996’

3.3 Structural Order of Partnership Committees

3.3.1 In-district Partnership Committees

In—district partnership committees are formed ingregations, parishes and districts who have

partnership relationships. Committee members in twngregation are chosen by a

% KKKT/DKMG- Kamati ya Urafiki, 1-2.9.1989, Bukoba
% ELCT/NWD Partnership Committee, 12-13.8. 1993, @&k
" REA-Herbon Partnership Agreement, 21.7.1996.
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congregational meeting; members of parish partigrsbmmittee are proposed by the parish
committee but approved by the parish general mgeTihe district council proposes names for
the district partnership committee to the distgeheral meeting for approval. These committees

are expected to meet every four months.

Some parishes and districts which find it expensigehold constitutional meeting and
partnership committee meeting separately hold thewsn extended manner. It means that the
constitutional committee convenes together with district partnership committee having one
agenda which includes items pertaining to both catees. In some other parishes and districts
there are constitutional committees which deal vahpartnership matters. Nevertheless, the
directives and advices from the leadership of tiec&se have always been that chairpersons of
partnership committees should be laypersons, eogyi® The reason behind this is that clergy

are not permanent congregants. They are oftenféraed from one parish to another.

Institutions have their own partnership committéegolving both students and the staff.

Institutions together send one representative awh alistrict sends a representative to the
Diocesan partnership committee. The partnershipntitees are not merely constitutional but
very active also. The Diocesan General Assemblgived the new constitution, with numerous
amendments. But the constitution has no refereacany partnership committee exists on all

level of the church nerveless such Dio&s&s can be seen from the following;

%8 Conversation with Godwin Lwezaua, General dacyeof ELCT/NWD 20.7.2008

% Interview with Amos Lwankomezi 20.7.2008

0 KKKT/DKMG- Ripoti ya Askofu Agost 2002- Julai 200dva Mkutano Mkuu wa Dayosisi ya Kaskazini
Magharibi, 27.7-1.8.2004, Ntoma. (ELCT/NWD-Bish@port August 2002- July 2004 to the General meeiing
the North Western Diocese, 27.7.1.8.2004, Ntoma).
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Partnership Committees in the Diocese Structure

[ EXECUTIVE COUNCIL ]

[ DIOCESAN PARNERSHIP COMMITTEE ]

INSTITUTIONAL DISTRICT PARTNERSHIP DISTRICT
PARTNERSHIP COMITEE COMMITEE COMMITEE
PARISH PARTNERSHIP [ PARISH COMMITEE ]
COMMITEE
CONGREGATION CONGREGATION MEETING
PARTNERSHIP COMMITEE

3.3.2 The Diocesan Partnership Committees

The Diocesan partnership committee is composetieofdllowing members: General Secretary
as chairperson, the Diocesan Treasurer, nine @raops from nine district partnership
committees, one woman as a representative frorthallinstitutions of the Diocese, and one
woman who represents women in the Synod Councd.cimmittee has six main functions:-

i) To receive and discuss partnership reportseriocese.

i) To give advices in matters of partnership rielas.

iii) To supervise and give guidelines in matterpaftnership

iv) To encourage partnership committees in thespas and districts to hold their meetings
regularly.

v) To find ways for implementation of resolutionsue.
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vi) To make sure that communication between pastagz maintaineff-

The Executive Council works as partnership commitiecause it is the organ which deals with
all partnership issues between ELCT/NWD and therbfetitan New York Synod (MNYS). It
has also the final say on some partnership matiesing from the Diocesan partnership
committee. The council has to be informed of th&€aming delegation and must some times
give consent to the out-going delegations. An exXangpthe delegates who were chosen from
Bwagura parish congregation for the Essen-Kettwsgation in 2003 and who were censured by
the councif? As a result the Bwagura congregation had to makevaselection. The council is
also responsible in more serious cases, like yargfevents experienced by partner guests such
as illness and robbery. Such cases and eventsepated to this council for immediate
measures. The advantage with this organ is tHastmembers with horizontal experiences in

partnership relationship who give substantial aelvito partnership committees in the Diocese.

Still it has to be insisted that partnership conmei$ at the Diocesan level are not there to control
and give command to partners. They are there te giWices and directions. However the
danger of these bodies is that of them becoming &G&ntrollers and commandants of the
partnerships. The risk is them of quenching thetSmrking among partners. On the other side
partner congregations and parishes should not tgpasaindependent entities since this may run
the risk of ignoring the body, meaning the DioceBeerefore the structure enables partners to

understand that they are operating within the EINOVD.

3.4 Partnership Visitations: Missionary Vibrancy in NWD

The first and foremost way of keeping partnershipeais regular friendly encounter. Regular
face encounter plays a more important role thanathgr method in making partnership appear
true. Individuals and groups either on unofficidits or as a part of official visitation increase
the sense of belonging together and concern farstfhrough these regular visitations between

partners mission work in the NWD has been vibrant.

1 KKKT/DKMG- Kamati ya Udugu, 10.6.2004, Bukoba. (ET/NWD-The Partnership Committee, 10.6.2004,
Bukoba).

2 KKKT/DKMG- Halmashauri Kuu, 24-25.3.2004, BukolEL(CT/NWD-Executive Council, 24-25.3. 2004,
Bukoba)
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3.4.1 Out-Going and In-Coming Delegations

During the time of preparations for delegationtgietter, emails and faxes between partners are
sent more frequently than any other times. Teleph@re much more preferred than any other
way of communication although they are expensiwelaly, mobile phone communication can be
done even from remote trading centers and villageke inviting partners are within the NWD
no more needs to be known besides the number efalels, days of stay and the responsibilities
they will have to carry during their stay. These aery important because they enable the
inviting partners to make arrangement for accomriodabudget for food and transport, and
places to be visited as for evangelical open-aetmgs and concerts. Proclaiming the Word of
God, through sermons or songs, is the dominatipgasfor the out-going delegations duties.
Pastors or preachers emphasize that partners lerd ttabe partners in giving witness to Christ
and service to one another. Christian Sindano #etsthe service they give has to be given in

humility, in love and obedience according to tadezdowed to them by the Holy Spftit.

The parishioners of North B district have develofiea habit of coming together in order to get
know the things that are to be done, concernimglpianer issues to be discussed and gifts to be
taken by their out-going delegations. If the oaing delegation is to sing, make concerts and
play games, they need to rehearsal then befotbealtongregants one or two weeks before the
visitation. Deliberations are also made on the 8itgxts which are to be preached on. This is
usually the time making corrections, additions,rappl and comments on what will enrich their
partners holistically. The congregants do this safter Sunday church services under the
guidance of (theologians) pastors and evangelisis.delegation is officially sent out in the so

called “send-off worship servicé”.

According to Rev. Christian Sindano delegates frdistricts to Europe are chosen in turns
according to the number of parishes within therdistThe North B district which has four

parishes may help to clarify this practice. In yl@ar 2006 it received an invitation to send four
delegates to the district of Ludenscheid-Plettegbire Evangelical Lutheran Church of

%3 Example of such sermons are kept in Rev. Chrigimmdino’s Sermons Notebook 2008
% Interview with Julius Mulokozi, 25.7.2008
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Germany. These four delegates were chosen fronpfrishes. An invitation from the partner in
the district of Liidenscheid-Plettenberg (Germargimally comes after every two ye&rsThe
two year period also applies to the delegation agniiom Lidenscheid-Plettenberg (Germany)
to the ELCT/NWD North B district. From the begingirthe criteria for choosing delegates have
mainly been as follows: The person chosen to belegdte is to be

i) A Christian who is active in partnership actied.

i) A Christian who is not under Church disciplimaeaning a person whose Christian life is
beyond reproach.

iii) A Christian who is well informed of his distt history and known some of the NWD church
history.

iv) A Christian who can express himself in English.

The last criterion is not very much insisted onatpéspecially for some out-going delegations to
Germany where English is not the language usedrmuunication with delegates. The reason is
that in Germany there are some Tanzanians and @Germbo speak Luhaya and Kiswabhili

languages. These are of a great help in givinglkations during the visitations.

Names of the chosen delegates from parishes areseéma to the central church office. The
district pastor consulting his committee makesrageanents to make the delegation ready for the
visitation. Preparations include applying for pastp and visas, getting acquainted with the
partner’s culture and deliberating on themes wihiehto be tabled during the visitation. Today,
most of these themes reflect challenges which atewhen by the partners participating in the
missio Dei When partners from abroad come ELCT/NWD all costéd by hosts from
ELCT/NWD.

Mugisha Mugyabuso tells that, preparation for tmecoming delegation involves many
individual groups, congregations and parishes. Madividuals and families, women and youth
groups, congregations and parishes like to beeddily partner guests. Traditionally, invitation

of such beloved partners by the indigenous Chnistaf the NWD involves a lot of things and

% |nterview with Re. Christian Sindano 5.7.2008
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activities. It includes singing, which is introdacand ended by short and long prayers and

dancing®

As a rule partner delegates do not live in hotestaurists but in different families of the
congregation and parishes. Host families for thiegiges take this responsibility voluntarily.
Partner guests are received in a very hospitaldeeaneptional way. He who has superficially
experienced and witnessed such an event eventbayghey are received like kings. Mugisha
comments on that exceptional reception: “We dorective them exceptionally because they are
‘big’ people but we do want them feel home and.fi&e do not enter into partnership with them
so that they may ‘taste’ our difficulties. Still vé® not want to conceal how and what we &fe.”
According to Mugisha this should be for them onéydtestimony and proof that (i) in spite of
all our weaknesses we depend on God. God'’s gradfisient and his power is made perfect in
weakness (2Cor 12:9; Phil 4:13), (ii) and that pews$ differ in ability and talents. They are
partners in diversity who need each other whenigyaating in missio Dei, (i) and that

Christians with different needs who are still partng are a proof that God is ONE.

The committee responsible for the preparations sakee that the schedule for the visitation is
available, and that congregants are well informbédu& the program and their in—coming
partners?

Severe undesirable cases experienced by guesersaere immediately reported to the General
Secretary of the ELCT/NWD to deal with. My inforntamecounted two occasions by which the
General Secretary’s intervention was needed. Inobtigeir Guest from abroad in secret took too
much of local intoxicants so that he lay half deldis problem was solved by a physician after

many worrie$’

¢ According to the conversation with Mugisha Mugysd@5.7.2008, short and long prayers before andfter
this or some events e.g. at waking up in the mgrrtiefore breakfast, journey, lunch, dinner anaiee§oing to
bed. To show respect and honor the host slaugatdesnestic animal or a hen for the guest to eatestating and
drinking together plays an important part in suwfitations

®7 Interview with Kyoma Kamulali 29.7.2008

%8 preparations include planning places to be visjtedple who are to give sermons, the vehiclesémsport,
changing of dwellings to different hosts’ homegedar making evaluations with in-coming delegation
confirmation of appointment with church and goveemtal departments, as well as with Non - Goverraien
Organizations (NGOs) and with Very Important Hedl'IPs).

% Interview with Amos Lwankomezi 20.7.2008.
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The significance of what | have attempted to sh@rehs: structural and handling the matter
involves Christians of all level to participate areate transparency which are communicated as

well. Also there is an emphasize on corrective easgbility for partnership mission.

3.4.2 Active Participants in Partnership

Active Participants in partnership can be put imto groups.The first group involves those who
keep regular contactsThese include those who have participated ingoirtg delegations, who
have been hosts of visiting delegates in their loar@ who keep regular contacts with those
they accommodated. Among of these are also pembadirectly receive or have received aid
money and material aid) from partners as well asdhwho have relatives and friends in the
partner churches abroad and some church emplofeesh pastors and district pastors are
important persons in maintaining the partnershipthie exercise of transferring parish pastors,
parish partnerships have some times become dorrfambt dead, because those who were
newly transferred had no interest in partnershf@stnership needs pastors who are active and
quick in communicating with partners by lettersxds, e-mails, telephone calls so as to give
updated reports. Poor communication and late or peporting were earlier condemned by

partners as caused for deterioration of partnerShip

The second groupre those who have been hosts of guests but withul@egontacts The
reason here is not the language problem but tlegtdb have the skills of writing and therefore
do not engage in regular communication. Some peashte belong to this group are blamed for
not attending church services regularly. As a tethdy are not acquainted with partnership
announcements made regularly in their churchesti¢tahs and government officials fall under
this group too. They have been abroad but nevechamch trips; additionally there are the
helpers at special partnership events. These halpaking, cleaning, translating, entertainment

and in driving guests during their visitation. Ir@stingly such helpers are not Lutheran

O KKKT/DKMG- Kamati ya Urafiki 12-13.8.1993, Bukoba.
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Christians only. But those who belong to other aeimations and people of other faiths do find

themselves at home in a community of partner Qhristwitnessing to Christ.

The importance of what | have tried to presentpesiticipating in partnership by keeping on
communicating and that updated report are strengigehe partnerships. Also the awareness on

corresponding within the partners makes the pastiies stronger.

3.4.3 Non Verbal Expressions in Partnership

The non-verbal expressions here | refer to areetldsch are experienced among partners when
they enjoy being guests in home. Most of theseesgions are automatically and overtly seen
when love and joy are understood inspite of lackibdities in verbal communication and body
language is used by both the hosting family andgtest(s). The spoken language vanishes and
the body language is spontaneously and promptlgt. UBgese expressions may come in different
ways as in hugging, keeping eyes open, arms akinlwith a wide open mouth, and making
different gestures. All the above mentioned expoessare said to be commonly known and

used in NWD area as sign of love and joy dependimthe context in which they are appliéd.

Gestures are widely known but have to be carefotigrpreted and understood by partners who
come from different cultures. Gestures are for yasdtchoices and are determined mainly by but
cultural differences. For example, for “come he@8rmans keep the palm of the hand up while
the indigenous people of NWD keep the palm downrn@@s and Americans keep the palm
down when expressing either ‘hallo’ or ‘good byéVhen | was a schoolboy | was told that to
Europeans sticking out one’s tongue mean contebhptke Europeans, among the indigenous
people of NWD sticking out one’s tongue indicatdmaation or appreciation.

There are also expressions through touching. Totékepeople kissing (on the cheek) is used
for greetings and farewell but to many Africansttof NWD kissing, either on cheek or mouth,

are expressions of people who have fallen in loten who walk hand in hand is to some

" Interview with Willison Jeremiah 26.6. 2008
2 Conversation with Emmanuelina Byalugaba 30.7.2008
3 Conversation with Dr. Anthea Bethge 29.7.2008
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Europeans regarded as and may be strange reckertemhreosexual behavior’ but to people in
the NWD, however, it implies nothing more than fidshig* Among partners all these physical
expressions are sincere, born of out surpassing &md joy. Partners who have reached this
stage of self expression without words have reafifered into an authentic partnership. Non-
verbal expression reveals intimacy and the inndre$gartners towards one another. Partners at

this stage can participate togetheniissio Deiamicably.

3.5 Receiving and Giving in Partnership

What does the NWD Partnership receive and give? #owd do partners give and receive? The
answers to these two questions help to show mtyuaihong partners. There is no Christian
Partner who can claim to have nothing to give t® fiellow partner. All Christians who are
giving are doing so only because they have firseireed something from God. According to the
Bible God is the sole giver and the owner of alhgs that people possess (Ps 24:1; 50:12; 1Cor
10:26).

| posed a question to the congregants of Kyakasipani North B district respectively, soon after
Sunday services: What have you ever given to yaunprs? The answer was quick and clear:
nothing. Still in making conversation with themdnae to know that they had preached the word
of God and had given witnesses to Christ when thisyed their partners. More than that |
noticed that when their partners visited them thag given them material things like mats,
chicken, sugarcanes, groundnuts, milk, grain, graitd vegetables but they did not remember to
mention these items. When | asked them why theyrnmdnentioned the material things they
had given to their partners | received spontanemssvers from them. “We had forgotten what
we gave them; but everybody has them; they aredf@werywhere; we deserved no thanks for
that.””

Their giving reminds me the of what Jesus said alibe righteous at the judgment. The
righteous will be praised for giving him (Jesusdd and drink when he was hungry and thirsty,
for welcoming him, for being close to him anditisy him but. But they will answer do not

" Interview with Rev.Alice Kabigumila 25.7.2008
S Conversation with congregate at Kyaka parish inttNB district on 27.7.2008
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remember to have given you anything, when did weysri Lord (Mt 25:25:34 - 40)? In the
same sprit should the partner learn how to ‘giRghteous partners do not remember what they
give because they do not give expecting sometmimgturn. Giving should come out of love. As
for Partners from abroad there are also some thivaysh mentioning. According to Bishop
Buberwa, visitors (exchange) of the clergy and itladso exchange gifts, talents, support each
other in social service and projects. Sharing tepgl together and supporting each other result

in human resource capacity buildiffg.

According to the general secretary of ELCT/NWD Gaodwwezaula, another privilege of the
ELCT/NWD church members is that they are chosdiil Wifferent positions, for example in the
United Evangelical Mission (UEM). Lwezaula himsmfcurrently serving at the UEM Finance
Committee; in the years 1998-2005, Rev Dr. Wilsaowdgila served as the UEM Secretary of
Mission and Evangelism, and in 2005 Rev. Dr. Fimombeki was chosen General Secretary
of the UEM!’

According to Lwiza, treasurer of the NWD, there al® some example of economical activities
which were done in the partnership, namely thebéistanent of centers and buildings. For
example; in the Kaskazini B district, Vs LidensdhBiettenberg from Germany enabled the
building of
(i) District center comprising of-District pastoouse and office
Duplex staff house

(i) Missenye Orphans Scholarship Scheme (MOSSecaomprising of

evi{shop of carpentry

la€ses of Tailoring

ffiCes

ield officers houses

Also the Metropolitan New York Synod Vs ELCT-NWDaded to build the Boy dormitory of
KEMPS (Kibeta English medium pre school and dirfiradj, and part of the contribution to the

"® Interview with Bishop Elisa Buberwa-NWD, 31.7.2008
" Interview with Godwin Lwezaula-General Secretay¢N, 20.7.2008
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Bukoba Lutheran secondary school girls’ dormitory.

During the Draught relief was given during the seaMarch to October 2006. The Partners
United Evangelical Mission, Pletternberg, Hesse awaissau contributed Euro 3,349,7,
equivalent to Tanzania shilling 50,902,903 to supploe affected areas in North B district,
(Missenye), in Western district Biharamulo, as veallin Southern A and Central districts. 101

tons of maize were distributed.

Social aspects- Poor Patients Funds Northern Bdists Liidenscheid-Plettenberg (Germany).
-Bugango and Missenye Dispensary 2.5 millions argrdbuted from partners for Poor Patients

Funds yearly®

The question which deserves an emphasis here wg:9Hould Christians give? The image of the
many gifts, as members of one body, brought ta lighPaul, is a good frame of reference in the
Bible (Rom.12 and 1 Cor, 12). It determines a propattern of relationship in which all
members are needed and equally useful for partfesgmreness of this many result in a
willingness to enrich each other by their endowgidtsal and material gifts in the partners joint
participation inmissio Dei.They exercise their gift, some in one way, and es@manother. In
this way partners many mobilize themselves for mtdty collection of money for a special
purpose for their fellow partners. Only to pointt dbhat the “haves” must not give with the
attitude of paternalism. One of the syndromes dénpalism is “the financier syndrome by
which money is given only if the sender can contt®luse. Or the sender gives in such a way
that it keeps the recipient totally dependent om.Hi Paternalism in mission is like a virus
destroying the spirit of participation missio Deiwhere the ideal is that we share as sisters and

brothers, not as the “haves” and the “have notste all rely on one another.

It is also important to know that both receivinglagiving is an act of obedience since all people
are basically receivers of God’s gifts. Therefdhe, genuine receiving is the receiving from God

himself and the genuine giving is the giving thaaleles in the building of God’s kingdom. The

"8 Interview with Jaston Rwiza, Treasurer- NWD, 20008
"9Van Engen 2001,25.
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worth of what partners give each other is not banltmuch, how many, how big or little but on

how lovingly and genuinely it has been given.

The decisive factor in collection and giving is als the attitude of thanksgiving, thanking God
for what he has graciously and lovely done in Ghfod did no spare his only Son but he gave
him to humankind for perpetual life. (Jn 3:16). sldfered for us. Genuine giving involves the

whole person, not only what he has or owns. | floeeeappreciate the practice of partners who,
when they give aid (from that mobilized and cokettat home) do at the same time plan for the
visit whereby both the partner giver and partneenger share their concern physically-face to
face. This helps one avoid the problem which Nissescribes as follows: One of the problems
in the aid given by the rich to the poor is prelgighat the rich make a contribution without

sharing in the suffering of those who recél¥eChristian partners do not have to give their

estates only but their hearts too.

A step further along this line is the awarenessthaf partners give each other is it to be
understood as a donation, a grant, or a loan? Mhbpalthough talking on economic relations,

disqualifies all those three terms because thetfirs show no reciprocity, and the latter seeks
returns®* Thus what Mugambi states also fits in this cont#fxpartnership relations. He defines

gift as valuable for the following reasons:

It is so valuable that no value can be attributeid. tA gift is not given to enemies. It
is not to strangers. It is not given to outsidérgyift is given to someone who has
become a part of me, a part of my family, and & pamy intimate community. A
gift cannot be valued in monetary or material terins valued in sentimental terms.
The giver does not expect anything in return. Negneappreciation...The person
who receives a gift is a companion — a person witbm | share bread?®?

What partners give each other, be material or mameygifts. They are more based on feelings
rather than on touchable values. Not even are tinépnown as rewards but as gifts because he

who deserves a reward has the right to make claims

8 Johannes Nissen. “Prophetic Diakonia: Biblicalspective and Present Challenges'Tire
Role of Mission in the Future of Lutheran Thegled. Viggo Mortensen. Occasional Papers
no.6. Center for Multireligious Studies, Univigrof Aarhus, 2003, 145.

8 Mugambi 2003, 182-183.

8Mugambi 2003,183.



39

3.6 Cultural Perspective Proverbs and Idioms on Panership

It was very striking that most of my intervieweebarexpressed themselves in vernacular gave
either proverbs or idioms in Luhaya to reveal cbemastics of Christian Partnership in my
interview | collected more than eighteen proverbd mlioms but only eight of them deserve in
this chapter. Each of them contributes culturalyihderstanding important aspects the nature of
partnership in general and Christian partnershigcigigally. 1. Abagenda babili baijukanyia
meaning people who walk two by two are able toexirrencourage and remind each other. This
proverb reminds Christians on how Jesus sent b@gpdié out to participate in his mission. Jesus
sent his disciples in pair. He sent them two by @fter he had given them authority over
unclean sprits, casting out demons which neededueagement, and power to preach that men
should repent (Mk 6:7-13). He also sent two dissgb find a colt. If any one was to ask them,
“Why are you untying it?” they were to remind eather on the correct answer Jesus had told
them, “ The Lord has need of it” (Lk 19:28-34). @Gian partnership has a “two by two”
concept. The “two by two” concept leads life begrihe qualities of correcting, encouraging and

reminding each other of what Jesus needs Christiae like.

2. Abagonjanganyia batwekangana omushunflais means those who love one another help
each other even in minor matters. The idea behirgdidiom is commitment, involvement and
ability. Such a sprit is to rule among partners @otment, involved and liable partners give

themselves to each other. Each of the partiesagade and ready to give service to the other.

3. Abagonjanganyia bela-p&his can literally be translated as “those whaelowe another are

as white as snow. This means that partners whdvange as snow” are blameless between
themselves, and before others their behaviors eyerta reproach. In Christian interpretation
they are like a tree planted along a stream of wat®se leaves are always green and does not
stop giving fruits in its seasons (Ps 1:3). Throtigh behaviors and relationship of partners in
“white as snow” life without reproach, unbelievexan be free drawn to Jesus Christ. Partners
leading this kind of life manifest who the discipleJesus Christ (see Jn 13: 34, 35)



40

4, Akana katagenda kati mae achunidais means that “a child who stays and eats fadwme

always says that mother is the best cook”. What ¢hild knows as good food in life is only the
food its mother cooks. One may feel sorry for itidd. Had this child visited other homes it
would have known that there is also other goodvenebetter food and that cookery is in one
place than in another. This proverb can also bd usth regard to the experiencing church: A
partner who knows only his local church has liktewledge of the church universal. Partners

bring experience and challenges to each othertharsdtheir churches and faith grow.

5. Ekiha ngonziThis means that charity is a matter of the headitrzot of the pocket. What is
given is love not richness. Partners do not giveabse they own something or because they are
rich but because they have love. They have thé gpigiving. There are many rich people who
do not give but those who do not have much haveddtr give from the little they have. One
may recall the widow whom Jesus saw putting mote the treasury than many other rich
people (Lk 21:1-4). The Corinthian church is anotigeod example of people who gave
according to their means- from what they had (2&88). Even a severe test of affliction did not

stop them from giving cheerfully and freely.

6. Engalo ibili kunabishanyias literally translated as: “two hands wash onether.” Partners
need each other’s help for “cleanliness” or punitytheir discipleship. They will be clean and
rich because they have one another. By this proweither dependency nor independency is

encouraged but interdependency

7. Obuzaile kagulu.This means that visits make partnership come aWvigh this proverb my

interviewees obviously wanted to show the importan€ regular visits between partners. It
reminds us that the church to be a moving-out sgyelaurch so as to make witnessing,
preaching, serving and participation something.rféaf partner’s face to face meetings plays a

more significant role than mere correspondencesttgris and telephone calls.

8. Agoinago nigoshekesa céterally be translated as: “the teeth you havgaoor mouth are the
teeth seen in laughing.” In other words: dependmvbiat you have regardless of its quality or
guantity. The idiom reminds us how Christians affeéntly gifted by the Holy Sprit (1 Cor 12)
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but that they all belong to one body. Partnersamanded to use their different talents endowed

to them when participating imissio Dei.

The consequence of proverbs in partnerships isloleee into every day life of people in the
area of ELCT/NWD. Each of the partnerships standether and testifies the truth of knowing

the charity. These examples serve the purpose pliasizing the value of partnership

3.7 Challenges for Partnership in Mission

Partnership imissio DeiMakes people engages in a journey. It knows ofréeds of God’s
people and what God in Christ and the Holy Spias mtended them to be. In this journey there
are challenge be dealt with. Some of these chadleage seen the themes and items appearing on

the agendas of partnership committees. | will hggtilby mention three of these.

One challenge mentioned in agenda is “am | poatchf?” The point was not on defining what
poverty and richness. Rather it was regardless $iteation, whether poor or rich, ought to give
witness and testimony on how God has been gooldetm.t After all, Christians learn from the
Corinthians that being poor or with afflictions ca be a reason for not giving aid and witness
to Christ (2 Cor 8- 952

Another challenge was “HIV/AIDS and Its Preventionlt came up as result of the general
condemnation or stigmatization of victims. The cattee insisted on diaconal work, visiting
and counseling the victims and giving them hopeeyTtound hat the fact that God loves them,
meant that their life on earth is still meaningflihey emphasized that HIV/AIDS is neither a
curse nor a punishment from God, for God is alwayspassionate to his children. The LWF
Consultation, in connection to God’s compassioatest that, “God is God of love who does not
afflict his beloved children as a curse or punishind@herefore AIDS cannot be considered a
curse or a punishment” Beside visiting and counseling victims the pamshép in North B
district has initiated District Diaconal Fund (DI3F)from which the HIV/AIDS victims' costs

883 |nterview with Rev.Alice Kabigumila 25.7.2008
84| WF Documentation 1988,8.
8 The District Diaconal Fund Committee file in therth B District of the ELCT/NWD
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for treatment are met. Christians of other denotiona and other faiths are also served and
treated from this fund. This shows a true journgyiith people for it shows rejoicing with those

who rejoice and weeping with those who weep (cinR&:15; 2Cor 12:26).

Some challenges, however, are not dealt with. Timut)e course of my research, | found that
the leadership of the Diocese does not want to Havéssues regarding the use of condoms and
the status of homosexuals on its agenda. Stiletlaes underground prevailing issues, especially
among the youths. It might be that the Dioceseadtst from rising the issue has so as to
protect of some “weak” Christians. It is my opinitmat these two issues ought to be on the
agenda. The weak Christians will also grow stroffge Diocese should make and put clear its
own stands and declare then openly before the bhaglberents. Therefore there is no way of
escaping them, since even the ELCT/NWD overseasgrarat all the levels already have them
as burning issues in their churches. Yet this bdsetdone orderly in due time and with wisdom

from God.

3.8 “Hurdle race” in Partnership

Christian partnership has full of praise for herits in the whole NWD but deny people tend to
difficulties and weaknesses. This | refer to ahardle race “would be hypocrisy” which gives
no chance for partners’ self examination. Hurdfeshis process of participating missio Dei

can be put as follows:

(i) Choosing the delegates for partnership visitegi Most important here is the choosing of
members for out-going delegations to partners abrod&he motives and expectations in
partnership shows that many Christian partners Hopea chance to travel abroad and for
sharing the affluence of the West. Many of thenmkiof getting large amounts of money and
precious things from the West. The expectationssedng campaigns and sometimes cause
hatred and less confidence among members of pshipecommittees when they receive

invitations from abroad. There have been severausations against some partnership
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committee members of favoritisthwhich need a separate research if they are todsep right

or wrong.

(i) Speeches unveil poverty and affluence. Someespes delivered by the ELCT/NWD
partners overt reveal of their poverty than thieines®’ Partners in ELCT/NWD however should
understand that they are not poor, but that theynalohave everything but still are also on
material things. And some, with good faith, darsay that money is not the problem but how to
use it. | withessed one delegate making such ameastdin our country almost every family
owns a car, children do not know what hunger isabee cupboards and refrigerators are all the
time full of food and drink; every child goes tchsol because fees is not an issue, and church
buildings are big and beautifui®’and the like. This might be benevolent truth comivated by

the addresser but often results in a problematerpnetation on the addressees. Such a speech
does not only arouse the feelings of superiority iferiority complexes but also create a spirit
of dependence to the addressees. Partners shautdnew to value equally what God has given
them, whether spiritual gifts or material resourdbsy have to be proud of them and use them
for building the body of Christ.

(i) Sharing spiritual gifts for material exchangn the two third World Christians are
spiritually rich, Sunday services are well attendadtive and happy,” This is a common
statement which is also supported by a Germanywady pointed to Sunday services which are
lively.®® Being should not only mean clapping hands andirsinépudly emotional songs in
church services. Lively should be understood amhsn a total life of Christians. It is how they
feel, act and live as Christians. It is how theg Bwvolved and find a “place” both in their local
and global church. It is their participationnmssio Dei The danger which must be avoided is
that partners think that they go to the NWD padnfer spiritual gifts and that from the West
partners come with material things. Partnershipighoot be understood for such an exchange.
Partners should learn to give material things tcheather with a spiritual meaning, and vice

versa.

8 |nterview with X he didn’t want his name to be riened. 27.7. 2008

87 KKT/DKMG- Kamati ya Urafiki, 1-2 september, 198ukoba.

888 Opservation from one of the visitations | tooktpar this was 2008. It is a secret.
8 Coversation with Anthea Bethge 29.7.2008
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3.9 Intermediate Conclusion

This chapter has been focusing on the partnershipission as identified and experienced in
ELCT/NWD. We have seen that seeking partnershipabegith personal connections to the
overseas partner parish or church through the peeapb came to NWD as missionaries or
visitors. The aspiration of partnership is obvitastimulate and enrich each other spiritually, to
do mission work as response to the great commig#itin 28:16-26), and also to experience
worldwide church and to know and learn more fromtrps for example cultural aspects,
idioms, sayings with challenges are met and hidden.
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4.0 HOW UNDERSTANDING OF PARTNERSHIP IN MISSION IS PRACTICE IN THE
ELCT/NWD

4.1 Introduction

This chapter | am going to explain how understagaihpartnership in mission is practice in the
ELCT/NWD. In this understanding | will focus on hgwartnership can extend in different ways
such as respect each other according to theirreyltalerate each other, learn and sharing each
other faith, help each other, sharing stragglesllehges and new possibilities of building people
of God.

4.2 The Understanding of Partnership in Mission inthe ELCT/NWD
People in the Evangelical Lutheran Church in Tare&orth Western Diocese (ELCT/NWD)

have understood partnershiprassio Deiby their use the wordOmukago (friendship)in the
language of the Luhaya people, in that area. Lveddatlarified that such partnersi@mukago
(friendship),a traditional brotherhood or (sister) hood praatién the area of North Western
Diocese is highly respected, He also confirmed @raukago (friendshipgan be entered by all:
women, men, children, poor or rich regardless @firttiaiths® Lwankomezi concurred to
Lwakatale by clarified that friendship or brothsrsfer) hood tiduguin Swabhili orOmukagain
Luhaya” is the right word to explain the undersiagdof partnership in mission in the
ELCT/NWD.*!

Partners in the ELCT/NWD as friends maintain thedividuality yet each friend shares in the
life of the others. They love, respect and tell the&h to one another. Their relationship is
accepted by their family members, neighbors andwhele community. Friends do not enter
Omukagoon material basis but on love. Christian partriprélas been impacted by the concept
of Omukago This is why indigenous adherent in the NWD/NWDI dais Christian partnership
Mission Omukagc™

% Interview with Rev. Phinias Lwakatale 15.7.2008
L Interview with Rev. Lemmy Lwankomezi 21.7.2008
92 ELCT/NWD Partnership Committee, 12-13.8.1993, Bako
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The understanding of partnership in mission in EFH&CT/NWD is known at the grassroots
(congregations and parishe#).missionary from Germany persisted on the undeditey of
partnership mission in the ELCT/NWD as a way tonpote the process of understanding
through explanations and to give information tohbsitles™* Conversation and plans of keeping
this relationship are done freely, informally amyalve all genders, the young and the old.
Moreover, when matters concerning partnership dfieialy brought to the congregation
meetings the languages (Luhaya and Swahili) useoh thre known to many Christians. This
means that the decisions made are really made maherstood by many. Further, such formal
meetings do not need the representation of peoittheawot of records and minutes on table. The
real partnership is not found in records and misnutdiplomatic) but among the laity at
grassroots. My argument is not that partnershiputes should not exist, but rather that real

partnership is founded in its praxis by the pe@pléhe grassroots level.

Also the understanding of partnership mission & BLCT/NWD enables partners to tolerate
each other. Mugisha said thayve have different cultures, world view, sexual otaion and
life styles. No tolerance, no partnership. Tolemmoust not go to an extent of being self
destructive- emotionally, socially and spirituall¥e could tolerate each other but remain who
we are.®® Furthermore the members of delegation which \dsttee NWD from the district of
Lidenscheid-Plettenberg in the Lutheran Church efn@any, said, “We could tolerate each
other and growing love which drives the will to enstand better and better but remain with our
culture.”® During the interview with some of informants fratre NWD/NWD they came up
with the concrete idea which supports the ideaesged by the delegation visiting in the NWD
from Ludenscheid-Plettenberg (Germany). They daad, t'we accept each other as we are, our
differences are exploited constructively. What paetner has belongs to the other as we enrich

each other®®

In conversation of concerning the understandingastnership in mission in the ELCT/NWD,

% Interview with Anthea Bethe 29.7.2008

% Interview with Mugisha Mgyabuso 25.7.2008

% Interview with Jessica, Constantine and Rosemarie members ofatielegisited NWD from Liidenscheid-
Plettenberg in the Lutheran church-Germany 2808

% Interview with Amos Lwankomezi and Wilson Jerem2h6. 2008
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one of the informants safd“The intercultural sharing is vital for making tieere of Christian

belief (more) viable.” Through my own observatiowés very impressed to see that, through
understanding of partnership in mission in the EINBWVD, congregants were able to value other
cultures and to know that their world view is quiierent so they were avoiding the problem

of feeling their culture as superior compared &t tf their visitors (partners).

4.2.1 The Understanding of Partnership in the ELCTNWD and its Relation to the Current
Missiological Perspective of the ELCT

We need to see the understanding of partnershipidfisn the ELCT/NWD in light of current
missiological one of the visitors in a delegatiooni district Liidenscheid-Plettenberg Germany
said that, “Partnership in the ELCT/NWD is charaetd by the trustful relationship between
friends. The partners in the ELCT/NWD take careneketing each other, of establishing contact,
and sharing each others’ faith. As each one hasvext a gift, minister it to one another, as good
stewards of the manifold grace of God. (1Pefe 10).”® Another visitor in the delegation from
district Ludenscheid-Plettenberg -Germany said, tlaiday we are partners; that means we are
all giving and receiving. There is no church thas Imothing to give - as small as the church may
be. And there is no church that needs nothing-gsabd rich as the church may be. We need
each other® As | observed partners in the ELCT/NWD reflectinmy the word of God and his
love, | really realized that, love is the feelirwat joins two souls and bring two human beings
together, and love is the language of partnersitbesed to speak to one another. Through the
research in fact | understand that God is the soafall of our love. Loving God and loving
other people are so interrelated that we cannoé luane without the other (1 John 4.19-21).
Today partners in the ELCT/NWD enjoy each otheraliee of love rooted and linked in the
word of God.

Although-as we have seen already partnership irEtt@T/ NWD is organized and structured
well and given transparency in the church strustuteis not carried by organizational or
constitutional structures with rule and commandattriership in the ELCT/NWD is rather

% Interview with Wilson Wilberd 24.4.2006
% |nterview with Rosemarie Wach 25.7.2008
% |nterview with Pantel Constantine 25.72008
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moving by love, involvement, commitment and intimadhe good interpersonal example is
seen by Jesus Christ when he went to lonely placpsay to his Father as his partner (Lk 5.16;
6:12; 9:18; 11:1 and 22:41). He had interpersoaktionship with the Father - a relationship
which can not be found in organizational structufdse ELCT/NWD understood this fact, so
that partnership issues are not included in thec@&ian constitutiof° Free and interpersonal
contact is critical for they give more chance tempess, transparency and self—criticism. In
interpersonal relations partners can easily tatly @nd worship together. Partnerships in the
ELCT/NWD grow together in God’s grace in that weymarich each other according to our
spiritual gifts (1Cor. 12:1-12). The Apostle Paelnphasizing the spiritual gifts said that,
Christian love is the greatest and most essentidleospiritual gifts (1Cor. 13, 13). Even faith is
worthless without love (1Cor. 13:1-3).

The mission work as a response to the Great Coriumighit. 28:16-20)°* takes root from
situations of openness and interdependéfc@ne of the congregants in the Kanisa kuu
(Cathedral) in the ELCT/NWD who had been correspumavith one of his friends from Saint
Peter’s Parish Lutheran Church of New York, EvaitgélLutheran church in America showed
me some mails from his friend in America, Some eecgs struck me as actually testifying the
link of interdependence, such as, “My heart is gnmwithout you”. And, “My eyes are blind
without your eyes to see”. Through the conversatioth the congregant from Kanisa kuu
(cathedraf)®™ | came to comprehend that these sentences haweain with their mutual love

in partnership.

4.3 The Practice of Partnership in Mission in the ECT/NWD

Based on the understanding of Partnership Midsiohe ELCT/NWD - as we have seen above,

congregants in ELCT/NWD may practise partnershimission. One of my informants told me

10 The constitutional draft which was read before@emeral Assembly at Ntoma, 27.7-1.8 2004, kephsibn
partnership issues

191 Interview with Rev Isaac Nsibu 25.7.2008

192 Russel 1981, 31.

193 Conversation with Amos Lwankomezi 20.7.008
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that, “my task in the partnership is through pragyfor each other, visiting, hosting and give

respect when | meet with our partners:

The practice of partnership in mission in the ELRWD is impressing, Partners are able to pray
for withess and encourage one another as both $ediek to serve Christ in different localities.
The power to witness to Christ is evident amondngais. When the witness is done by and with
partners its effects are noticeable. The visitatio@008 at North B district in the ELCT/NWD
from the district Ludenscheid-Plettenberg of thethewman Church in Germany is worth
mentioning because of its missionary success. \Will@nd Julius had the following to say
concerning that success:

At the beginning the congregants of North B distat The ELCT/NWD hesitated to
accommodate their partners from Germany LudensdPleienberg district of the
Lutheran Church in their thatched house they adhonge Their imaginations were
that their partners cannot sleep in those houseause they come from the decent
houses. Later, when they entered thmishongeto stay with them closely it's when
many partners in North B district were spirituatlyuched. Families understood the
advantages of Jesus Christ the Savior to be thd iotheir family life. There were
prayers and Bible study in the home whereby husbandes, children and some
neighbors participated. Men and women came to tekms that Mr. John Bilikwija
received Christ to be the Lord in his life, andvwes reconciled with his wife who was
separated from him for several months. Not only toaiple but also Mr. Nicolaus and
Mrs Aulelia Pesha saw the importance of their rageito be solemnizé®®

This success made the families of Mr. John Bilixdnd Mr. Nicolaus and Mrs Aulelia Pesha in
North B district of ELCT/NWD to live a life with 3&is Christ as their Lord.

Partners also are able to learn more about ondemats friends, partners and fellow members
of the one body of Christin interviews three of my informants said, “We leanany things like
cooking different types of foods likematoke (prepared from banana plantation#)ich is the
main food in the ELCT/NWD area. Also people from@ELNWD learn how to bake different
cakes from friends through partnership and shaedlesiges and their struggle also to have
friends.”® Moreover they are capable of sharing struggleallenges, joy and new possibilities

for the mutual building of the people of God. Rars are competent to provide opportunities for

1% |nterview with Rev. Remmy Lwankomezi 21.7.2008
195 |Interview with Mulokozi Julius and Wilson Wilbe@#.4. 2008
1% |nterview with Kyoma, Kagisa and Emmanuelina 722008



50

the mutual exchange of lay people, clergy and ptoity staff. They are able to sincerely know
one another as friends and Christians and to exgadinderstanding so as to realize that the
body of Christ has no geographical boundaries, doesliscriminate on the basis of race, color

or socio-economic status and that it seeks muyuatitong partners.

Naomi, when dealing with the practice of partngeshimission in the ELCT/NWD emphasized
that, the task of partnership is to offer the chumembers in the NWD an experience of doing
mission in a worldwide Church. The awareness of @atholic or Universal Church in this way
takes roots, as well as revealing more about Westgture. This embraced all the good things
people in the NWD attributed to Western religiond aculture. These included things like
spirituality, good education, literature, puncttyalmarriage, neatness, language and courage that

made them willing to make long journeys to Africa.

4.3.1 The Practice of Partnership in the ELCT/NWD mn Relation to the Current

Missiological Perspective of the ELCT and its parters

In looking the practice of partnership in the ELAWD in relation to the current missiological
perspective of the ELCT and its partners, goodlteswe seen because in partnership there is
already an established acceptance, confidenceramsptirence between them. This puts them in
a state of being ready to listen to each othertnBes in the ELCT/NWD have cultivated the
habit of listening to one another which makes thHam it easier to be loyal to listening to the
Word of God. Listening is a gift that cultivatestipace and appreciation and teaches one to
believe and change (cf Rom 10:14-15). The giftisiEhing paves the way for conversation and

dialogue in which asking for the sake of understagis foundational.

Partners in the ELCT/NWD have witnessed to eacleroimd have spoken as honest friends.
They no longer regard each other as strangers. Spegk and witness each other's needs
weaknesses and strength. Witnessing to Christ biygra in the ELCT/NWD facilitates and

accelerates the need of self-examination as wellthas sense and readiness of making

197 Interview with Naomi Kanyonyi 7.7.2008
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corrections, and thus results in transformatiohyirparticipating in contemporary partnership in

mission.

When looking into the relation in current missidleagd with the practice of partnership in the
ELCT/NWD I think we need to bear in mind that, afahe neat things about Christ’'s body (the
assembly of believers, the church) is that, it ésigned to help and be helped by its very
members. Remember, Biblically Christians are dbsdriboth as &ody and afamily (1Cor.

12:12-15). If your body and family are functioniogrrectly, pain is felt and taken care of

This same kind of care is also what God intendsfohurch—"“God has so composed the body,
giving more abundant honor to that member whickddg so that there may be no division in the
body, but that the members may have the same cammé another. And if one member suffers,
all the members suffer with it” (1 Corinthians 12:26). If Christians cared for one another then,
also partners in the ELCT/NWD should be in the saategory, In the New Testaments we find
that Christian were able to care for each othen\ssizal needs (Acts 9:36, 39), financial needs
(Acts 4:32-35), emotional needs (Romans 12:15), gpidtual needs (Ephesians 4:12). My
investigation shows that the ELCT/NWD congregatiengaged in partnership reflect similar

care.

When emphasizing financial needs it is importanhaéde that it was crucial for the LCS that
financial assistance was to be given. LCS Workigge&ment 3.1.1., as quoted by Kristian Due,
will be remembered for its emphasis “with ultimaten of the ELCT unit to become self-
supporting®® This also seem to be the main thought undersigntlie whole context of

Christian care, including partners in the ELCT/NWD

Also as investigator | hope in looking into the gifee of partnership in the ELCT/NWD in the
relation to the current missiological perspectivéhe ELCT, we need to keep in mind that, the
mission of God has no boundaries or no limit to deeomination or some groups, It is for all
people; partners in the ELCT/NWD need to help eattler and to share straggles, challenges,

joy and new possibilities for the mutual building of the people of God. Partners in the

198 Kristian Due. The ELCT and the Transformation Process of its iaghip Structure
Swedish Missiological Themes, Vol. 96, No. 4. 20083.
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ELCT/NWD should have attentively consider each osheials, difficulties, and weaknesses;
feel for each other, and excite each other to erease of love to God and man; and as proof of

it, to be fruitful in good works.

In reality, this is just another way of saying,J&sus did, "This is my commandment, that you
love one another as | have loved you"(John 153@¢h love manifests itself, not only in feeling
for others in their troubles, but also in edifyiagd encouraging each other to do what is godly.
In this way, partners in the ELCT/NWD share burdand good thinggherefore Christians in
partnership should believe that Jesus died fqedple.

4.4 Intermediate Conclusion

As we have seen above how understanding of pahipelis mission is practice in the
ELCT/NWD is understood through ‘Omukago’. This igraditional brotherhood (sister) hood
practiced in the area of ELCT/NWD. It reflects thately each other is important in partnership
mission in the ELCT/NWD. In this understanding parship can extend in different ways as
through respect for one other in the context ofrthelture, by tolerating each other, learning
each others faith and sharing each other faitpshehch other, sharing struggles, challenges and

new possibilities of building the people of God.

Partnership in ELCT/NWD has its basis in the wokr@&od and his love. Love, as we have seen,
is both the feeling and commitment that joins twarnmre souls together and brings two or more
humans together and is the languages of the parthearts when they speak to one another.
Since love is rooted on and linked to the word otdeople today are enjoying each other, is
relationship from that point they are able to pbayh for witnessing together and encouraging

each other.
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5.0 THE REFLECTION ON CONTEMPORARY PARTNERSHIPMISSI ON IN THE
ELCT/NWD

5.1 Introduction

There are many kinds of secular partnerships wpetple enter. Many partnerships are sought
for profit fame. Some others are entered just émiadization. The partnership that Christians in
the ELCT/NWD enjoy, share some of the value blessihother types of partnership. In other
regards it is unique particular and different frother partnerships. Its uniqueness will be further
explained in the following points.

5.2 Local and Global Mission

The reflection on contemporary partnership in noissn the ELCT/NWD, will focus on whether
partners participate both locally and global withaavareness of the presence of the needy with
partners outside their congregational borders. &dy in this context | refer to people who are
refugees, orphans, widows, sick, poor, suffer ffmmger, are marginalized, weak in faith, have
lapsed in Christianity or those who do not belieweGod. Partners in the ELCT/NWD are
known to show great show mutual respect, solidaaitgd are concerned with the needy in

different ways.

The Kanisa kuu parish (Cathedral parish) of the EINGVD in its partnership relations with
Saint Peter’s Parish (Lutheran Church of New Yd&kangelical Lutheran Church in America)
has been running a project of making and buildingrgy saver stovesn@gjiko sanify. By this
project people have profited in their cooking byngsless expensive fire wood. Some families
who normally would use kerosene and electricitgaoking have been able to save some money
for their children’s school fed$? Not only so, also stove makers earn money forr théng
when they sell them. Energy saver stoves are daddreasonable price so that common people
can afford to buy them. Another example is thavofmen at Bukoba Cathedral parish who run a

project whereby handcrafted domestic material amderand sold. Profits from this project that

199 |nterview with Mjuni Byabato a retired Churchior, 30.7. 2008
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is assisted by the partners in St.Peters parishv (Merk) are distributed to women and the
needy*'° The distribution of the profit is done accordimgthe criteria set by the women’s group
(Bethania) itself.

Through American teachers sent by the partner Syriddetropolitan New York (MNYS) to
work at Kibeta English Medium Primary School (KEMRBe ELCT/ NWD has learnt and see
how partnership manifests itself in a global miesid If they were to think of their local church
only they would not have sent teachers to ELCT/NWEhink Engstrom was right when he
wrote that the idea of seeking partnership is tkendesus Christ's mission more clearly become

a global encountér?

Local and global mission is not only seen in thehange between partners but depict global
mission too. In the intercessions, for instances Hast district, the West district and the
Cathedral parish of the ELCT/NW# proposed the following to be prayed for at homd an
abroad: (i) to pray for HIV/AIDS victims and thab® may grant curative means, (ii) to pray for
(the people affected by) civil wars in the gredelaountries, (iii) to pray for the lonely aged
people in both old people’s homes and private hothes sons and daughters should spare time
to visit and attend their parents who are in tine@ture years, (iv) to pray for the abolition of
tourist prostitution and drug addition, (v) to prfay mission work here and abroad to be done
obediently and be effective to those who have yettelieved in God, and (vi) to pray for the
homeless especially refugees and street childrarin&ship life is living locally but thinking

globally at the same time.

110 |nterview with Naomi Kanyonyi 7.7.2008

11 The MNYS sends two teachers to KEMPS every foargyeKEMPS has now Gayle Kliever and Bethany
Hinsch from MNYS

112 Engstrom John to Bishop Samson Mushemba (a rddistdp in ELCT/NWD), 11.5.1991. Letter in the
ELCT/NWD-Partnership file.

113 ELCT/NWD - East district, Jarida la Udugu 1991-80Bile in East district office, Ibula;
ELCT/NWD - Western district, Jarida la Udug281-2008. File in West district office, Kitahya;
ELCT/NWD - Cathedral parish, Jarida la Udu@®2-2008. File in Cathedral parish office, Bukoba.
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Christians in partnership cross the frontiers @firtthocal church walls to share their faith with
others. The point here is not thatssio Deishould be reduced to Christian partnership, rather
that through Christian partnership thiessio Deiis expressed as well as understood if one is to

participate in it appropriately.

Being in mission, both locally and globally as Ghiein partnership does needs “the sense of
people for others... The Christian community doeseaxit for itself but for witness and service
beyond its own membership... thinking beyond the imdiae geographical areas, a
congregation must reach out in love and service witess,** To be both local and global
implies an ever-widening circle of mission oppoiti@s and challenges, since Christian

partnership is both local and global in scope.

5.3 The Priest hood of All Believers

When the congregant at North B district of The ELlIWD wanted to send delegates to their
partners in Lidenscheid-Plettenberg-Germany théyndt look for clergy or an evangelist first.
In the same way the same way the parishionersthe@al parish of the ELCT/NWD chose its
delegates to visit Saint Peter's Parish Lutheramr€h of New York (Evangelical Lutheran
Church in America)"® In the formative stage of establishing partnershdfegations were mainly
composed of the clergy. Voices from the North Btriit, Cathedral parish and from the
students at REA were heard criticizing the mentadit thinking was reflected in that only the
clergy would have the right to proclaim the Word ®bd among partnefs® On this issue
Lwakatale, a member of the Diocesan partnership rGithkee, had this to say: “Nowadays, the
out-going and in-coming delegations involve botrgy and laity depending on the themes to be
discussed during the visitation. If more themesaregheological issues then more clergy and
theologians will be needed, but if they are on gein€hristian life the laity has chancg”.
Lwankomezi puts it clear that the life and ministfythe congregations, and thus in the mission

of God the clergy are not the key players — altloafso the clergy are God’s gifts to the

114 Bauer 1987,5.

115 Interview Kyoma Kamulali, 29.7.2008

118 |nterview with Jonathan Hamurungi (Director of REAason Kagisa and Mugisha Mgyabuso 29.7.2008,
117 |Interview with Phinias Lwakatale, 15.7.2008
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Church. They are not there to dominate God's pefpReter 5:3§8 This is because witnessing
and proclaiming the Word of God is the right of mveaptized Christian. All stand in direct
relationship with God. They are free to propagtite Gospel. By including both lay and
ordained in the delegations of the Synod the chaftims that it need both the witness of the

ordained (cf. Augsburg confession, Art.5) and thepersons.

Arguing for the “Priesthood of All Believers” Luthdased himself on 1Peter 2:1-10, that all
Christian believers have an equal right in the gtheod. This priesthood of all is a holy and
spiritual one according to the Scripture and ingkies of God° | do not think that at this point

Luther was denying the importance of our visibleirch priests but that priests have to be

spiritual, whether they are lay or ordained.

Jesus preached the gospel and taught all peoplerdyed for all people on the cross. He also
sacrificed himself for all people which is the mesteemed function of the priest office. Because
of all that Luther says that all believers “have #Huthority, the command, and the obligation to
preach, to come before God, to pray for one anathievertheless, no one should undertake to
preach or to declare the Word of God unless hepisest.”* If God through Jesus Christ made

the new covenant with all his people then all la@itd clergy have equal rights to participate in
this “Priesthood of All Believers.” Proclaiming thWord of God is no longer understood to be
the task of the clergy only and neither is the tdf ‘missionary’ for Whites only, nor for people

who live in the so called ‘mission stations’.

Christian partners in ELCT/NWD are by virtue of biam and by spiritual power participants in
this priesthood of all believers. Therefore theg an the right track when they to proclaim and
witness to one another how they have been broughtfalarkness to a marvelous life. In 2001 |
myself witnessed how an un-confirmed delegate f&aint Peter’s Parish Lutheran Church of
New York (Evangelical Lutheran Church in Americadsaso touched by life and testimonies in
the Cathedral parish of the ELCT/NWD, that he lderhimself be prepared for confirmation.

118 Interview with Lemmy Lwankomezi 21.7.2008

119 Martin Luther,Luther's Works: The Catholic Epistlegol. 30 Ed. Jaroslav Pelikan. Saint Louis: Coxdr
Publishing House, 1967.

1201 uther 1967, 54
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This event shows that partners are not only prottag the World but also inviting other people
to come in so that they may also participatenissio Dej both as receiver and contributors. At
the same time Christian partners will share theebenof having an ordained ministry. The role
of these priests is to equip them and to make thatethe Word of God and sacraments are well

administered.

5.4 Partnership as Characterized by Constant Interetion

5.4.1 Interaction for common Ends

In Christian partnership there should be no sedksg profits and returns. Partners do also
make visits but are not regular tourists. What ehds do the Christians in ELCT/NWD want to
achieve in their partnership? | find that their asmot merely visits, programs, aid and gifts.
Christian partners interact cooperatively with Wik of working together for the common end of
reaching those who have not yet heard, believedcantessed that Jesus Christ is the Lord (cf.
Rom 10:9-15) as well as building up in the faitbgé who have (Eph 4:11-12).

The habit of a host family inviting neighbors whigrey receive quest partners, irrespective of
their denomination and faiths, to come for talkd gokes, to eat and drink, walk and work, sing
and pray together has to be maintained. Theseasttens among partners serve a common
purpose. However, when Christian partners makees#rnio Christ, as they interact with people
of other faiths have to bear in mind what Niedragrss

We do not first say to those others that they arelemned, while we are saved. We
say only what we know of our sins...and we name apehfor their remission in
Christ. An other public talk that would distinguistsiders from outsiders, especially
if it involves some judgments against no-Christjansst likely represents a form of
self-justification and may also trample awkwardly the preserves of God’s
secret¥”

The understanding and practice of non coercion meauylt in winning many for Jesus Christ
who died to save all (Mk.10:45). The emphasis idoinn 17: 20-21 that all people may be one,

just as Jesus and Father are one, so should h¢ega® one in order to make the world believe.

121 Frederick A. Niedner. Lutheran Theology of Elentand Predestination as a Model for Witness arssibhh in
A Pluralistic World”, irthe Role of Mission in the Future of Lutheran Thggled. Viggo Mortensen.
Occasional Papers no. Center fro Multireligi Studies, University of Aarhus, 109-127.
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Christ’'s will is that world should be reconciled tim. Christ's love compels Christians to
mission-to tell others in our localities and abrahd marvelous love he continues show for
humankind. Thus Christ’'s love also works throughtmpership in calling the world to be

reconciled to God (2 Cor 5:14).

| also found that there is a widening and extensibpartnership. The warmth and influences
from the already established partnership exteramttier partnership foundations and some times
to letting in more partners. The following are parships which have resulted from the already
established partnership: The partnership betwe#ihedral parish of the ELCT/NWD and St.
Peter -MNYS parish has enable Kashura parish (EN®@D) to enter into partnership with the
Jerusalem parish of the Lutheran church in Naikdmnya. The partnership between North B
District and the Church district of Lidenscheidtfeberg in Germany has enable Kaibanja
parish (ELCT/NWD) to enter into partnership withb&ga parish, Swedéf?

The common ends- the ultimate aim in these paitigersteraction is that all people may be

saved.

5.4.2 Interaction in Diversity

There is diversity within partnership. Partnerstapnot an expression of uniformity. Partners
have attitudes and qualities which make them unanpein one way or another different from

their other partners. So long as partners arerdiitein culture and traditions, environment and
history, as well as talents, they will always difféhe body metaphor portrayed by Paul (1Cor
12:14-26) demonstrates this. Despite differencepatners belong to one body- that is Jesus
Christ.

A partner therefore ought to try his best to siewehhis other partner sits, meaning to recognize
and accept the gifts, behaviors, characters, pestigrieves and joy of the other and how all
these determine the premises of his being différent him. Sitting where the other partner sits
has to be done carefully without compromising therdof God or betraying and watering away

Christian witness.

122 |nterview with Godwin Lwezaula 20.7.2008.
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From the cultural point of view Mugisha and Lwanleznhad the following to say:
Partners from the West and some part of Africa @andt find this to admire. The
task of fetching water from the river and peelingnéna is a task traditionally
assigned to female while collecting and choppimg Wood is the responsibility of
males. This kind of division of labor gives eachnder a private chance, without
men'’s interruption to discuss their own issues Wwrace for the betterment of both
their social and spiritual life. Western partneestimer may probably nor understand
why in this division of labor women work separatélym men. It is because in their
developed countries cooking is done by electriaitgl they have tap of water. It is
also bad mannered for a child, whether in churclatonome, to keep sitting on a
chair while an adult keeps on standing or sittiogyd on the floor. Western partners
would not find this an issue for sitting on a chaialso children’s right even before
their adults-*®
My understanding, however, is that Western partmarsld not find a child keep sitting on the
chair an issue, since a well educated child stapdand gives the chair to the adult. Kagisa made
a remark too: “It is un-imaginable therefore, uralsior an indigenous female in the area of
ELCT/NWD to whistle. To Western women whistling maean to show how much they are

emancipated®*

Several partners from abroad wonder when hear thfeypolygamous marriages in the

ELCT/NWD and in Africa at large. But had they knowre reasons for these marriages they
wouldn’t be quite so shocked. Many Africans arenband grown up in such marriages for the
following reason: To have enough descendants wimogbege a strong possible assurance of
immortality, to lessen divorce in case of the peoblof childlessness, spacing of children,
abstinence during breast feeding, new home for wsdand unmarried women, and to lessen

prostitution and unfaithfulness, especially ongtie of husbant?®

Among the NWD Christians, just as it is in manyestidioceses of the ELCT, Marriage is an
affair of the whole extended family. It involvel members, not only the husband and wife, a
thing which makes divorce and separation not eag\frican context?® My question is therefore

can polygamy sincerely be seen as lacking blesgiiifpss is a critical issue because there are

123 Interview with Mugisha Mgyabuso and Amos Lwnkomé&.7.008
124 Interview with Jason Kagisa 5.7.2008

125 Mpiti 1969, 142-143, Haselbarth 1976, 73-75.

126 Mbiti 1969, 145.
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several good partners and even some clergy whibaairein polygamous marriages. Are all these
born out of sin, so that they have to regret, repeabandon their professions? The point here is
not to advocate for polygamy but to keep those ateborn in polygamous marriages on the

safe side: They are not illegitimate children amelythave all rights in church.

Besides having partners from churches abroad \iftlrent traditions, there are denominations
such as Pentecostals, Anglicans, Orthodox, Mettgdigoman Catholic and Moravians in the
area of the NWD. Some partners and Christians eéehdenominations drink bear and honor
statues in church a practice which is against Lmathéeachings in the ELCT/NWD. In spite of
having all these partners and denominations Lutiseodthe NWD have not lost their identity in
their own teachings, worship and service to peopld, nevertheless maintain partnership

relations.

The relations and interactions taking place amarpdhinations have no intention of converting
members of other denominations to the Lutheranhd&ahey show in partnership relations that
Christians are growing towards ones another inrditye Partners who interact still preserve
their identity but enrich each other. Interactiomsliversity enable: (i) partners to look at each
other critically for the sake of making correctip(i§ partners to be helped to enhance the spirit
of self- examination for transformation if necegsdiii) the partners to recognize one another’s
identity and promote respect between partners,adsas learning how God wants to speak to
them in their respective identities; (iv) the awaass of interdependence — needing each other
because he who identifies himself is reminded afidg&ith the other; (v) the image of intimacy
among members of God’s family; and (vi) increas¢hefdesire to seek similarities. Similarities
spring from God whom partners share in diversityJohn 14:26; 17: 20-21 Jesus manifests the
perichoreticinteraction of the Trinity in his ministry. In theverses we see the difference and
similarity among the three Persons of Trinity, atil these are not three Trinities or three Gods.
This has to be the pattern and principal for JeShast’s followers in participating in his

mission.
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5.4.3 Interaction as Interdependence

The church has to agree that it lives in the ageebiork with others. It is the age of information
technology. The programs, agreements and appoitgnitemakes do not only involve church
organizations but also governmental departments)-dgdwernmental Organizations (NGOS)
Factorie$?” and the like. In Christian partnership relatiopshifor example in the partnership
between, North B district and the Church Distridt laidenscheid-Plettenberg (Germany),
between Ruhija Evangelical Academy (REA) and thebben district of the Evangelical
Lutheran Church of Germany, and between Bukobaddadth parish and St. Peter’s. In all these
of these partnerships, partners send informatiogatth other by internet and by the magazine
called “The intersection.” Such communication tcaie appreciable for mission work in this age

of network.

Reissner was right about his fifth step in the g’ dance in mission when he wrote that “
[n]etworks tend to keep close to the ground and faumd on the ideal of interdependent
relationships. We live in the age of networks. Véedhto image how these networks can further
the work of mission*?® The Christian partnership in the ELCT/NWD has @kenthe full use of
these communication tools so as to strengthenioedtip and expand alliances letting in more

people to participate in thmissio Deito.

Interdependence is not only helpful in networkindpich has made the world a global village,
but also in one’s self-identification. Again andaagwe read about Jesus identifying himself in
relationship to the Father. Jesus says his wodgment, honor, word, authority and glory are of
the Father (Jn 5: 17-47). Jesus teaches Christ@amdentify themselves in relation to other

believers; this means both inside and outside ibed3e.

127 Many guests from abroad want to visit Tanganyitstdnt Coffee Campany (TANICA), The only factoryieth
processes coffee in Bukoba. The appointmentdbe made three weeks before the visit.
128 Reissner 2001,9.
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5.4.4 Interaction as Involvement

Involving is a commitment of oneself to other perso trust. Partners’ involvement extends to
all people within their (partner’s) vicinity, pers® on their doorsteps, and the needy in their
periphery, both in spiritual and material needs Christian partnership which opens its eyes and
involves itself in making life be suitable for pdeps an authentic partnershiff® commented

an old Roman Catholic lady. The lady was speakingifher experience because in 2001 the
partnership delegates attended her Muslim brotHarisral. The delegate had a time for them
and in the end they gave the bereaved family soatennal things and money to support them.
Delegates were both partner guest and hosts, “\Wed this mean to us, the Roman Catholic
Christians and Muslim?” the same old lady addea iquestion. What she indicated was that

‘involvement’ was clearly revealed in Christian foership.

The above mentioned experiences are real exam@es dome individuals. But there is more
examples depicting partners’ involvement and camaerthe community at large. In the district
of South A, North B and West there are dispensasibikh are built or get support under
Christian partnership projects. To mention a fewthef achievements these dispensaries have
lessened the problems of sick children and womdabor dying on the way while walking or
being carried to distant hospitals. The south Bridisbought anemilembe(boat) not only for
business purposes but also for transporting sidplpefrom the islands, where there are no
dispensaries, to the mainland dispensaries fomera™*° One of the reasons which made North
B district buy a Land Cruiser car was to be avédlao the sick. North B district also runs
Missenye Orphans Scholarship Scheme (MOSS) thradngth all orphans from all religions are
cared for**

A gquestion can be asked: What has NWD Partnersidivéheir partners abroad? Are they only
receivers? No, they are not. The gifts they reckare extended to other needy receivers. This is
seen by the Cathedral parish of the NWD partneckwvheceived from St. Peter -MNYS parish a

129 |nterview Emmanuelina Byalugaba, 30.7.2008
130 |hterview with Phinias Lwakatale 15.7.2008
131 |nterview with Christian Sindano 5.7. 2008
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gift of food, money and clothes for the Rwandedeges’*?> The North B district sometimes

receives gifts from the District of Lidenscheid letfenberg in Germany but passes them on to
Kitengulejail (owned of by the government of Tanzania). In thaywhe gift was extended to
others. In my opinion that partners should keegigimg aid and service no-discriminatory to all
people. In this way partners, who are supposee tovil remain light and salt of the world so as
to give God glory (Mt 5: 13-16). They have to knthat it is little and small salt that makes food
in large quality be preserved and salty. What aatt light have in common is the ability to

penetrate and at the same time remain distinct.

What | refer to as ‘Partnership Interactions asolwement’ can equally be termed as
incarnational growth. Incarnational growth is,

the degree of involvement of community of faithtive life and problems of her
social environment, i.e. her participation in tliiction of her world, her prophetic,
intercessory, and liberating action on behalf & Weak and destitute; the intensity
of her preaching to the poor, the brokenhearted, ddptives, the blind, and the
oppressed (Lk 4:18-21)%

Faith is to incarnate in to people’s lives. Theitgrwof faith have to be seen and found among

people. James says faith by itself, faith with sgthg only, faith without works is dead (Jas
2:14). Just as | have pointed before: This is #i®otrue journeying with people for it shows
rejoicing with those who rejoice and weeping witlose who weep (Rom 12:15; 2Cor 12:26).

What is needed is faith with commitment, and thnv®ivement.

Partners involving themselves in the lives of thasters and brothers by caring is a sign of
loving God whom they have never seen (cf Jn 4:.R@plvement seen in interactions contains
the quality of being concerned by, with, for and tbe side of the needy. The intercession
included in the Pentecost liturgies sent to pastme the exchange do also revel how partners
are committed and involved in each other’'s conc@hey have no more the feelings that a
problem of their partners, who live thousand kilveng from them, is not of their concern. They
bear in mind and faith a common ecumenical slogar®he Boat”. If the boat leaks at the front
part even those who have seats at the back ofdhe dhould regard it as their concern too.

Involvement, to partners who interact, makes theal more bound as partners, and thus grow

132 Interview with Lemmy Lwankomezi 21.7.2008
133v/an Engen 2001,30.
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together spiritually. Warren knew this when he raowended involvement as one of the factors

which constitutes partnership: Genuine involvement is born out of partnershigriattions.

5.5 Credibility of Participation in Contemporary Mi ssion in the ELCT/NWD
5.5.1 A Token of Friendship

Interactions and visits made by partners to Clanstiof other denominations and people of other
faith is a token of friendship. This practice hetpsanswer the question: Where do evangelical
Lutherans in the NWD stand in relation to seekielgtions with other Christians and people of
other living faiths? Partners do not regard thenpesple who have gone astray or mainly as
people who are perishing. They are people of Gdatl whom partners ought to seek relation.
The Christian partnership has a hand of friendshtpree ways:

(i) The working together of partners who come frdifferent churches and different ethnic
backgrounds gives ecumenical insights and impulségn partners from abroad come to NWD
they share their experience and insights on ecuwrakhodies and worldwide churches, as well
as how they work together and relate to each @hbhome. They also show interest in knowing
what is done in NWD in relation to other denomioati as well as religions. In so doing their
hosts find themselves in the need of searchinglkamving about such bodies and religious

relationships at different levels.

At the Tanzanian national level there is the ClasCouncil of Tanzania (CCT). In Africa there
are bodies like Lutheran Communion in Central amastEAfrica (LUCCEA), Lutheran
Communion in South Africa (LUCSA) and Lutheran Coumon in West Africa (LUCWA)
working with All Africa Conference of Churches (AAJ. The LWE®® has stated that the set-
ups of these bodies are for sharpening each otirterstanding of faith, ministry, life and

Mission. Worldwide the World Council of Churche®CC) has a similar function.

Working together as friends in unity facilitate® tharticipation in mission. Because Christian

partnership influences and practices penetraterdesgoots these bodies of the churches have

13%\Warren 1955, 12
135 WF To day2004,8.
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been introduced to common people in villages aralr tlocal congregations.”lt is through
partnership interactions that | came to know thate are national bodies of churches working
together,**® a young lady said amazingly. Member churches e$eétbodies retain their identity
but this should not weaken the partnership andant®mns and interpenetrations. They should

rather presuppose that partners give room for ett@r’s identity.

(ii) A long side the planting of ecumenical ideasl dinding visible expressions of church unity
at grassroots mutual visits have developed betvgeeme clergy of the NWD and the Roman
Catholic Church. The visit programs of the in-cogndelegations do some times include visiting
the Roman Catholic projects, parishes and / os}&’ The relation and friendship established
during these visits do not end there but contiiuis. in this context that Sindano expressed his
hope: “It is my hope that hatred and contempt whiek prevailed for a long time, especially
between Lutheran and Roman Catholic clergy graguwaill come to an end; and respect and
friend will reign.”*® Problems between these two churches arise edpeti@h the issue of
interchurch marriage, namely as to where or howcthgle should be wedded and were their
offspring should be baptized. Christian partnershilb then be of good use making two sides
cooperate as they participate togethemnissio Dei.

(iii) The Union of Religions (UMAKA) in Bukoba regn Lutheran, Islamic and Roman Catholic
(LIRO) organizations and was founded in order teate a harmonious atmosphere between
denominations and religiorld’ Unfortunately, this organization operates withheat few
religious leaders. The resolutions and how theyimpemented are mostly known only among
its committee members. Fortunately, through coratermss and informal among dialogue during
partnership visits, some people have come to utadetswhat UMAKA is. UMAKA is now
preparing a unit syllabus for primary school religs education in Bukoba regiof. “UMAKA

is not on our Muslim agenda but through Christiarntipership visits | have known that religions

in our region see the need of working togetherianfiship,*** commented a Muslim man

136 Interview with Emmanuel Kahigwa 7.7.2008

137 ELCT/NWD-North B district visit program 2004 an&LCT/NWD- Cathedral program 2006.
138 |nterview with Christian SINDANO 7.7.2008

139 Interview with Issac Nsibu 25.7.2008

140 |Interview with Isaac Nsibu 25.7.2008

11 Interview with Ayub Hamis 21.7.008
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When REA decides to include the topic “Islam andri€ianity in African and Europe
communities” in its partnership discourses thisl®o a token of friendship. Friendship creates
trust and receives trust. Friends feel happy atfmibther’s success, achievements, development
and growth. A hand of friendship seeks conversatoammunication and relationship for the

sake of growing together when participating togethenissio Dei.

5.5.2 Chance in Partnership

The Partnership offer multiple opportunities or tes. | will thematize nineTwo-by- two’
concept:Participation in mission as partners gives oppadatiesrand advantages which are here
termed as chances. The philosophical meaning foundhe proverbabagenda babili
baijukanyia,meaning “people who walk two by two” is able to remt, encourage and remind
partners of the chances one has when participatingssio Deitogether. There is the advantage
of two partners reminding each other of what Ghthugh the Bible, wants his people to do and
share. Where there are mistakes corrections catobe as well as give encouragement when

there is despair. Both reflect a witness to Claighe wonderful things he does.

In partnership Christians are no longer partneftsai®ne in the world of fear and loneliness,
which are otherwise detrimental to a communityhdre the opinion of Donfried that loneliness
and insecurity magnify fragmentations in the comityurerisis in marriages and economy cause
people to become worried about their future; cridisorruption in political, governmental and
corporate structures that seem to make all attemptsroclaiming God's justice useleés.
Partners in a two-by-two concept overcome lonein@artners feel the oneness, togetherness

and thus strength to stand up for Jesus in paaticip inmissio Dei.

Win for Christ: Love, concern, involvement, respect and mutualitjich are the qualities of
Christian partnership, has enabled people in pestie to win other people for Christ. The
lapsed and non-believers can be won for the Churbls is vividly seen, especially by good
attendance of people in partnership Sundays andai@unday services especially with partner

guests or when partner issues are on the agerajgerBrand Bible reading at home with partners

142 Donfried 1979,6.
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are also well attended. The point here is not englopagation to a number of people on behalf
of Christianity, but the quality of life of thosehe are and become Christians. Through listening
to the Word of God, preached and witnessed by eestmore people can believe (Rom 10:14-
15)

Parishes for the peopléhrough partnerships Christians have developeditiiteide of helping
and serving people within and beyond their localgregations and parishes. This attitude of
partners in congregations and parishes, who gimaceeto all the needy, has made parishes
become likened to a garage where vehicles are tkemepair, likened with a hospital where
the sick go for treatment, and likened with fillipgtrol station where cars are taken for refuel.
They have become places for healing people mentalilysically and spiritually. Such partner
congregations and parishes are always free witm @uors to let in all whom God loves.
Through such aid and services rendered to vari@oplp partners manifest why the church
exists. Bonhoeffer, as quoted by Bosch, will beagerbered for his emphasis that “[tlhe church
is the church only when it exist for others... Thaurcih must share in secular problems of
ordinary human life, not dominating, but helpingdaserving,*** Parishes are a place for all

people to run to and to find rescue, care and mgali

One church, one LordBecause partners come from different churches @astiip makes these
churches become visibly one Church with one Losdthe body of Christ. This church is built
up by participants through the exercise of theffedent gifts (1 Cor 12) to each other. This
makes the message proclaimed by partners be reldeyvkearers as the Word coming one Lord
— the owner of mission. In this way ecumenism amel $prit of working together are also

introduced at grassroots.

The unequal be equaln partnership there is no competition, neithezksgg return nor fame.
The green lights of overcoming and eradicatingrinféy and superiority complexes been timed
on. Confidence is being built. This kind of relatship will continue to be called a gift from God
for its not easy for two differently (materiallyalented people to accept each other equally.

Bauerochse has seen this when he says that “hake"have-nots” both have a possibility of

143Bosch 1991, 373.
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coming together as equals that “[a]t first glacasrein interchurch relations the gap between rich
and poor makes a partnership encounter of equalsnghequal together impossible. But by
consciously initiating jointing learning process#ise partners accept each other on an equal
footing and thereby both enrich each other anccgietlook at each other critically®* On that
point Amos Lwankomezi (a congregant from Cathedfdhe ELCT/NWD) confessed:

“At the binging of our partnership with St. PetaVINYS parish | felt inferior to
them. | felt like a man having completely nothiogoffer them. But after some years
of our partnership interactions things changed. Wham and that what God gave
me suffer to offer our partners. Even telling tle Besus saved me in more valid and
valuedﬂa%stimony thinking of giving them money dodd- things they actually have
than I’

To attest this he also referred me to Paul's testym(Phil 3:1-14), which found to surpass

money and food alone. Paul testifies that his kngwChristian was more worth than all the
gains. Basically, Lwankomezi wants partners and &éduChristians to share’ what they are’ first

before they think of sharing their material wealth.

Iconoclasm:Christian partnership entertains iconoclasm, a tebmrrowed from Reissner who
defines it as a way of seeing things in a correay,vand different from beforé® A Biblical
example which fits here is Acts 10:9-16. Peterpleefheld that some reptiles, animals and birds
were unclean for human consumption. But after lissom at Cornelius’ housetop he came to
know that God had created all clean — none is talibeespected. Although neither men nor
women are to be compared with the creatures Pateirshis vision, there is a lesson of seeing
things in a new way. Many Christians in NWD were meady to accept the ordination of
women. It was thought that women were unclean hatit was unbiblical to ordain them for the
ministry. But by seeing and learning about womemistiies through partnership interactions

they came to understand things differently fronobefwomen are clean for the ministfy.

Mission in area of lifeThe in-coming delegations take part in variousvets in various areas
of human life. When they are at home with theirteoBr example, they participate in fetching

water from rivers, prepare and cook food, and feteled in the gardens. Collectively they play

144 Bauerochse 2001,113.

145 Interview with Amos Lwankomezi 20.7.2008

146 Reissner 200,8.

147 pastor Carol Fryer, a women pastor from St. Pefstish of MNYS in USA, was the fist to officiatee Holy
Communion in the NWD. St. Peter’'s has a pastrip with Bukoba Cathedral parish of the ELCT/NWD.
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games, sing and dance, attend ceremonies and wgsdaiinwell as funerals. They visit school,
youth and women groups, ferry harbors, and hospaall participate in different projects that
are initiated according to partnership agreementey travel from one place to another with
their hosts and different drivers. And during thegeursions different themes come up in their
conversations. This is to say that proclaiming anthessing to Christ is done in Christian
partnership extends to many people: cooks, gardemayers, children, women, brides and
bridegrooms, the bereaved, students and teachmr®red, laborers and drivers. Mission work
done by Christian partners is not confined to chuildings and to Sundays. Many Christians

use these chances to the fullest advantage apé#nggipate irmissio Dei.

Friend for God:The Good News Bible puts 2 Corinthians 5:18, 18imple English as follows:

“All this is done by God, who through Christ chadges from enemies into his friends and gave
us the task of making others his friends also. @essage is that God was making all humankind
his friends through Christ.” God did not keep asamt of their sins, and he has given us the
message which tells how he makes them his frie@Btsistians have the task of making other
God’s friends too. They do not make friends fomtiselves but for God in order that they may

also ultimately be redeemed.

Life of prayer and reading the Bibl&n explaining preparations for the out-going angdaming
delegation | showed how prayers are regularly dogfere and after partnership gatherings or
activities during the visitations. This is a sighdependency on God the owner of mission. Life
of prayer is very important for all Christians. Rbiat there is reason convinced to say: more
prayer more power, less prayer less power; no prayg@ower. Praying is communicating with

God, and prayer is a power for entering into a ti@ng or action through worship.

Therefore preparation for the in-coming and outagodelegations also among Christians do
increase the habit of and desire for reading thH#eBby themselves. When they have read and
understood the Bible texts Christians discuss theth in their homes, among family members,

and in their villages before intensive deliberasi@m Sunday preparations. The faith born out of

reading the Bible is well shared among congregdrite. more Christian partnership grows, the
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more the life of prayer, and the desire to reacBitde will be promoted in homes, groups and in

the church.

5.6 Intermediate conclusion

In this chapter | have endeavored to on the conbeanp partnership in mission in the
ELCT/NWD. | have attempted to use informants aerexices as well as identifying some
theological themes that emerge with regard to copteary partnership mission in the
ELCT/NWD. | have noted that partners in the ELCT/B\V8how the mutual respect, solidarity
and concern with the needy in different ways. Itviexy impressive to see Christians in
partnership cross the border of their local chunails to share their faith with others. This
points out that it is clearly understood that inri€fen partnership interaction for common end

there are no self- seeking profits and return.

In this section it becomes clear that there israuton, as well as involvement that is very
important on the reflection on contemporary paghgr mission in the ELCT/NWD, also that is

commitment of oneself to another person. Partnevslving themselves to their sister and
brother is a sign of loving God, also participatianmission as partner gives opportunities and

advantages which are termed as chances.
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6.0 SUMMARY AND GENERAL CONCLUSION

The purpose of my thesis has been to investigate cantemporary partnership in Christian
mission is understood by and practiced in the Egbea Lutheran Church in Tanzania (ELCT),
North Western Diocese. The research has shownptréership in Christian mission in the
ELCT/NWD has been practiced both inside and outd#&lgarishes, districts, and as well as
extending to the union of religions (UMAKA) in Buka region. Also partnership in Christian
mission in ELCT/NWD has kept up its relationshighwa number of overseas churches whereby
it carries out its work together with overseas mang in areas such as evangelical outreach,

teaching and social-diaconal ministries.

In the practice of Christian partnership in misstbare is a manifestation and recognition that
God is the owner of both mission and Church. Clarnspartners are only given the privilege of
participating in his mission. God’s plan in his it is to bring salvation to his people, and his
plan did not come haphazardly. Right from the &dlinan God planned and promised to save
him by bruising the enemy’s head (Gen 3:15). GedRather sent the Son to redeem the world,
the Father and the Son sent the Holy Sprit to teachsanctify people. Later, the Triune God
sent the Church from the world into the world tetggate in his mission. This sending of the
church, which was first stressed by Karl Barth 882, shows how the Triune God by nature
missionary. The third movement of the Triune Goddéeg the Church to participate in his
mission was in depth discussed and re-discoveretthdynternational Mission Council (IMC),
which held its meeting in 1952 at Willingen in Gemy after the IMC re-discovery that not the
Church but God is the owner of mission, and thenterissio Deiwas created. Christians are
showing successful participation missio Deiespecially when they relate to each other as

partners and give a visible expression of the Gtignanity.

The concept of partnership was worldwide awakemedl970s when the desire for direct
personal involvement and interactions with peogl@tber cultures and other churches grew.
Although in the former years of partnership congreég and parishioners entered Christian
partnership with different interests and expectetjdheir foremost objective was to enrich each

other spiritually. They wanted to be in partnerstfigharing the Good News (Phil 1: 5).
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As to the ELCT/NWD characteristics and influencépartnership are penetrating and showing
affects at grassroots. Partners’ interactions beegadssionary vibrancy since they involve most
Christians and are extended to people of othendaWisits are made and humanitarian services
are given to all people impartially. Partners shibwir involvement and commitment in other

persons by trust. In this way Christian partnershgkes the church a moving out servant, to the

churches of others and thus remains a light ariebsttie world.

A genuine receiving and giving among partners issioin springs from the understanding that
they are all needy receivers and rich givers siamgbusly. They need obedience in giving
because the sole giver is God. Therefore, whanheestgive each other deserves to be called
gifts. Material things given to each other are matterial thingger se.They are material things
but also given a spiritual meaning. This is whytipars share first “who they are,” not “what
they have.” Sharing first “who they are” gives rodm mutuality, respect, obedience and

interdependence.

Themes on the Christian partnership’s agenda attegiartner’s concern in contemporary
mission challenges. Partners engage themselveseking God’s justice when they advocate
rights for women and children; endeavor to servd eare the needy and the marginalized

especially the HIV/AIDS victims, orphans and widows

The primary factor for partners to be good par#aiig inmissio Deiis in the understanding of
the biblical and theological bases of partnersBipased on these they get to understand the
particularity of Christian partnership, and thatist different from other worldly partnership
relations. First and foremost, its foundations grmlinds are in the Bible. It does not spring into
existence from human initiatives alone. That is wWhiyristian partnership holds promises of

equality and mutual involvement as partners pgaie inmissio Dei.

The participation of Christian partnersnmissio Deiis vivid both in the partners’ local settings
and worldwide. Being both local and global widertee tchance of accepting partners
internationally. Obedience reigns in partnershipdose the message that partners share is God

himself who is the sender as well. In other wotdscould be said that partnership begins with
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the recognition that the source of fellowship ighe common obedience to the Word of God.
Obedience to the Word of involves proclaiming andting others to take part in it. This is a

good and divine task for all believers: both cleaay laity.

The Gospel shared by partners is also the mesdaggeanciliation. The message permeates
homes to the extent of making the separated spaumee to forgive each other and come
together as reconciled couples and families. Thévaiton of spreading the Gospel has its
source in the belief that partners are gifted anergthe secret of the Gospel that brings
salvation to all people ( Mt 28:18-20; Lk 14:23;181 Rom 1:16).

Saying of the regular prayers, reading the Bibleing testimonies, using polite language and
asking for forgiveness are the outer signs bormfpartners’ faith in striving for holiness and

deepening faith. Interactions taking place amormnpas have enhanced the striving together for
the common end of building up the faith of thoseowlave (Eph 4:12) as well as reaching those
who have not yet believed. Partnership has a wstngsand proclaiming pattern which consists

in reaching out to bring others into fellowshiptire Gospel.

The age in which the Church lives today is an afjghfermation technology and network.
Christian partners in the North Western Diocese Whave increasingly been buying
computers and laptops for internet purpose; thex lught radio calls and mobile phones for
communication and work hard to buy cars for transpichese communication tools are used in
participating in themissio Dei.Communication tools do also increase the sensaaadeness of
interdependence. Interdependence and seekingoredhtps are experienced in partnership and
teach Christians to define themselves in relatigh athers — not against them. Partners defining
themselves in relation with others give strengthhi® established ecumenical bodies like CCT,
AACC, WCC and UMAKA.

There are advantages of participating in thissio Deias partnersl have identified nine
interreligious. The fist is seen in the ‘two bydwoncept in which Christian partners remind
each other of what God wants them to do. Secoradr isZinning more people for Jesus Christ

who died for all people. When some people see hbtwistan partners behave in relation to
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others they get attracted and are persuaded toGeedtian faith. The third advantage is very
much connected to the second. Christian partnershi a service pattern. The attitude of
partners in serving and caring for all the needyehmade congregators and parishes become
welcoming spaces for people. Places where peopddl ¢hiths can seek help. Fourth, partners
coming from different churches and backgroundspbotlaiming the same message, portray one
worldwide Church with one Lord. Fifth, Partners reathe (materially) unequal, because
material wealth in partnership is not the basi¢dacThe basic factor is sharing first “what they
are” and second, of ‘what they have.” Six, in g¢pal and theological preparations for the out-
going and in-coming delegations the core of the rod@ted in missio Deiare equipped and
expanded. More people are equipped to start witmgsbout the Good News. Seventh, through
partnership interactions partners are able to l[éam each other and find possibilities of seeing
things in a correct way different from before — tbenoclasm. This can lead to such things as,
for example, accepting women in the ordained mnigEight, Christian partnership aims at
making other to become God’s friends too. ThrouginisT all humankind enjoy to be under the
realm of God as a friend. Nine, Christian, parthezgularization of prayer and Bible studies
both in homes and in groups promote the life ofypra and the desire for reading the Bible for
themselves. Participants missio Deiarelead to a worshipping life which is also experiehce
and strived for in Christian partnership.

| have also found partnership is basically practiog congregants at grassroots level. Therefore
partnership should be made by partnership comnsjtea® not by some few individuals or some
church leaders. Nevertheless, church leaders shoeilldeady to guide and give advices in
partnership affairs. This can be done through pastrip seminars, workshops and meetings.
Visits, exchange program of personnel, projectsaenimg interdependence, transparency and
making evaluations of the partnership work showddhaintained. Communication tools like e-

mail and faxes should be used at their fullest athge in this age of information technology.
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