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CHAPTER ONE

1. INTRODUCTION

1.1 General background on Old Testament prophecy

The concept of prophecy is very central in thegielis life of Israel. There are
differing views as to when prophecy started indsraccording to Gen 20:7, Abraham
is the first person to be associated with the #itte “prophet” in the entire Hebrew
Bible. Because of this verse (Gen 20:7), Abraharooissidered the first prophet in
Israel. It is important to note that “although Abaan is identified as a prophet by the
source usually called E, Abraham does not functi®ithe other prophets do. He does
not address people in the name of Gb@thers have argued that true prophecy started
with Moses at the onset of the Exodus. During thedtds, Moses exhibited qualities
that were later seen in other prophets. He appeshétharaoh of Egypt without fear
and this can be well compared to the way Elijahfrmorted King Ahab (1 Kgs 21:17-
29). Moses further gave guidelines that Israel wafollow to distinguish true from
false prophets (Deut 13:1-5; 18:22). Other than@dp#aron is also called by the title
x21 “prophet” (Exodus 7:1). According to Exodus 15:R0riam the sister of Aaron is
callednx-2im “the prophetess”, “but she performs actions thaildka character that is

more cultic than prophetic (Exod 15:20; Num 12:)-%5

After the Exodus then came the time of Judges amohgl this time, the concept of
prophecy still existed. According to Judg 4:4, Dettowasmx'a: “prophetess” who

judged Israel “under the palm tree of Deborah betw&amah and Bethel in the
mountains of Ephraim.” After the time of Deborampghecy became less common.
There was drought for God’s word of prophecy. Adoag to 1 Sam 3:1, “the word of

the Lord was rare in those days; there was no é&efuision.”

The call of Samuel (1 Sam 3:1-21) marked a newrgg in the religious life of
Israel. He became a prophet who even influencedpthiics of the nation. This is
because through him, God chose and rejected Kihging this time prophecy entered
a new phase. God seemed to come closer to His g&ugh before. Samuel became

1 J. J. Schmitt, “Preexilic Hebrew Prophecy,” ABAS2.
? Ibid.



the greatest figure to emerge in Israel since Mosksough him, God warned Eli of
the calamity that was to befall him and his fanfilySam 3:11-18), chose Saul to be a
king (1 Sam 9:17), later rejected him (1 Sam 15&8) chose David to be king (1 Sam
16:12-13). God during this time still spoke throubke prophets. For example Nathan
rebuked David when the latter killed Uriah and tbakwife (2 Sam 12:1-15).

During this time of the monarchy, prophecy and kimpg existed side by side.

Prophecy acted as a sort of a check to the monarchy

Long after Saul and David had left the scene, traoninent figures emerged in Israel:
Elijah and Elisha. In fact according to G. v. Rad, “ltsna the ninth century, with
Elijah and Elisha, that prophecy, ... first beganmake its voice heard’'During this
time, prophecy became more like a profession. Aspraphet, Elijjah is
“unapproachable, unpredictable, feared and eveadhbtut always someone to be
reckoned with.....Such a figure cannot simply havenbevented, and can only be
explained by saying that the stories reflect aohisal figure of well-nigh superhuman
stature.” This superhuman stature is reflected in the maingates that he performed,
one of which is the Mount Carmel victory against girophets of Baal (1 Kgs 18:20-
40). After Elijah had ascended to heaven, Elistok over his role and he as well did
many miracles. Characteristic of prophecy during time, is the phrasepx2m 2
“sons of the prophets” (1 Kgs 20:35; 2 Kgs 2:7).ofkrer characteristic of prophecy
during this time is the concept of ecstasy wherpfgeprophesied with special power
and seemed to be out of their minds (cf. 1 Sam; I0kgys 11:29-30).

The period above of Samuel, Nathan, Elijah andhglis usually called “preclassical”
period. “Since they did not write down their proples in separate books, these
prophets are often better remembered for what thidythan for what they said.”
During this time, “prophecy was always intimatelgsaciated with the monarchy
beginning with Saul, for whose downfall, accorditm the tradition, one of the
principal reasons was loss of prophetic support.”

3 G. v. Rad Old Testament Theologypl Il, The Theology of Israel’s Prophetic TraditiogfNew York:
Harper, 1965), 6.

* Ibid., 14.

> “Introduction to the Prophets,” RSB 1018.

® J. BlenkinsoppA History of Prophecy in Isra¢London: SPCK, 1984), 60.



In the & and 7 centuries B. C., we have what is usually callessical period of
Israelite prophecy. A chief characteristic of prefghduring this time is that they put
their oracles in writing which later became parHabrew Scriptures. First, there was
Amos who was followed by Hosea in the northern dimmg and later Micah and Isaiah

in the southern kingdom and this was at a time wkexel was under attack from the
Assyrians. Then later in thd"Zentury, there came Zephaniah, Jeremiah, Nahum and
Habakkuk. During the Babylonian Exile, we have Hekland Obadial. After the
exile, there appeared Haggai, Zechariah, MalaathiJael.

1.2 Origin of Israelite prophecy

The origin of prophecy in Israel remains a big &ad debate. G. v. Rad comments
thus on the origin of prophecy: “The origins of phecy are themselves a difficult
problem: there is not enough source material, ahdtwhere is is not sufficiently
homogeneous, to allow us to draw up anything likesgéory of the movement, or even
a rough sketch of its first beginningblt is believed that the concept of prophecy in
Canaan (Palestine) originated from the mantic #gtim Thrace and Asia Minor.
Therefore when the Israelites arrived in Canaamry tfound the concept there.
“Canaanite religion must, then, have been the nmediy which the movement came to
Israel.”® Two views have come up to try to explain the arigf prophecy. One says
that Israelites found the concept of prophecy amBagaanites “after the settlement
on Canaanite soil and took it over from them, adapit in the process to her own
conception of God™

Another view is that prophecy just developed ndlyiia Israel without being copied
from other societies. Others say that the relatigmbetween prophecy in Israel and
the neighbouring cultures (especially the Mari s¢xtan be explained “under the
assumption that prophecy was mediated to Israarnmgstors who had come from a

similar cultural environment*

" There are different views concerning the historigating of Obadiah. J. J. Collins is one of thibee
suggest that the book was written during the erileis book:Introduction to the Hebrew Bible
(Minneapolis: Fortress, 2004), 374-375.

 G. v. RadOld Testament Theology, Vol II, The Theology ofdksaProphetic TraditiongNew York:
Harper, 1965), 6.

° Ibid., 8.

19 H. Mowvley, Guide to Old Testament Prophe@uildford: Lutterworth, 1979), 9.

13, Bright,A History of Israe(London: SCM Press, 1986), 89.



On the basis of some biblical verses, some schohaigtain that prophecy in Israel
originated from Yahweh. A good example is Jer A2bch says that: “From the day
that your fathers came out of the land of Egypthie day, | have persistently sent all
my servants the prophets to them, day after dayrelated verse is 2 Chr 36:15.
Whatever the origin, what is clear is that prophe@s a very established institution

which played a big role in shaping the religioud aolitical life of Israel.

1.3 The meaning of the wordka: “prophet”

The English word ‘prophet’ comes from the Greek avegwdetng. This is the word
used in the LXX to translate the Hebrew werd. According to Webster’s Dictionary,

a prophet is “a person who speaks for God or a godas though under divine
guidance.*? According to J. J. Collins, thispwdetnc “refers to one who speaks on
behalf of a god or goddes¥ This person can either be a man or woman (called
prophetess). A prophet is a proclaimer. “This setanse the primary meaning of the
Hebrew wordhabi, as applied to the vast majority of biblical progh&* A prophet is
known as someone with ability to foretell the fetwar who is able to know something
without being told by anyone. “The prophets werennw remarkable psychic

powers.™

There are three Hebrew words all of which have sones been rendered “prophet” in
English. These are:=:, nx- andmn. The wordx-z: is in all cases translated as prophet,
while mx= “which is, in form, an active participle of the ree“to see”, is translated
‘seer’.”® On the other handy~ does not have an English exact equivalent “and is
translated either “prophet” (e.g. Is 30:10) or tsée.g1 Ch 29:29).*" According to
most scholarsyx- andx-2: are the same. It is agreed that a prophet in antimes
was calledwxn as is explained in 1 Sam 9.The wordx2: seems to have come to
Hebrew from the Akkadian wongabitu. Interestingly now, the wordabu (diviner?) is
found among the Mari documents. “This probable Yeamd in Hebrew suggests that

prophecy in Israel was not a phenomenon unreladedldas and practices outside

12«prophet,” Webster's Dictionary 1443.
13 3. J. Collins)ntroduction to the Hebrew BiblgMinneapolis: Fortress, 2004), 283.
14 3. F. A. SawyerProphecy and the Biblical Prophe@xford: Oxford University Press,1993), 1.
15 3. P. Baker, “Prophecy, Prophets,” IBD 3:1279.
131 A. Motyer, “Prophecy, Prophets,” NBD 1037.
Ibid.



Israel. Israelite prophecy can rather be underse@ concept and an activity that
Israel shared with other cultures and peopte<On the other hand however, some
other scholars say that the wereh means “one who is called” (from the vesb, “to

come”)®

The titleonbxn i “man of God”was also used in reference to “prophet”. “Thietitl
was first used of Moses (Dt. 33:1) and continuedise till the end of the monarchy
(e.gl Sa 2:27; 9:6; 1 Ki. 13:&tc)."**

The word ‘prophecy’ refers to “prediction of thetdte under the influence of divine
guidance; act or practice of a proph&tlt can also mean “something prophesied or
predicted; specifically, the utterance or utteranuiea prophet®®

1.4 True and False Prophets

There were two kinds of prophets in the Old Testamine true and false ones. The
true prophets were speaking the message of Yahwiéa thie false ones were uttering
messages from their own minds. These two groupsprophets were always
confronting each other. For example according tgsLR2: “Micaiah the son of Imlah
and Zedekiah the son of Chenaanah confronted ehehn loefore king Ahab, the one
warning of defeat and other promising victory, dwdh appealing to the authority of
the Lord.”* The confrontation reaches a climax with Zedekiaiking Micaiah on the
cheek (1 Kgs 22:24). In this text, Micaiah is aetprophet of Yahweh who prophesies
defeat and God’s judgment upon Ahab (1 Kgs 22:2d)enZedekiah promises victory
for Ahab (1 Kgs 22:11). It was hard to tell a tu®phet from a false one since both
groups claimed to be speaking for Yahweh. Falsehmts have been said to be
ecstatic but we know that according to 1 Sam 9;"“@fup-ecstasy was the common
mark of thenabiin the time of Samuef® This ecstasy is also seen among the prophets
of Baal at the Mount Carmel contest (1 Kgs 18:2D-40

¥ BDB s.v.x', 611; S.vixe, 909.
193, J. Schmitt, “Preexilic Hebrew Prophecy” ABD &24
20 3. J. Collins|ntroduction to the Hebrewible (Minneapolis: Fortress, 2004), 283.
21 ). P. Baker, “Prophecy, Prophets,” IBD 3:1278.
22«prophecy,” Webster's Dictionary, 1443.
%% |bid., 1443
ng' A. Motyer, “Prophecy, Prophets,” NBD 1041.
Ibid.



False prophets were always corrupted to prophest thie kings wanted; to prophesy
good news. A good example is when Ahab says thdtates Micaiah because the
latter does not prophesy good. This is what he:sayax > 2w 5y x2mx5 > rroNiw
w1, “but | hate him, because he does not prophesy goaderning me, but evil” (1
Kgs 22:8). Even the messenger who went to call Micdried to convince him to
prophesy what pleased the king (1 Kgs 22:13) bwiaMh vowed saying, “As the Lord
lives, what the LORD says to me, that | will spedk” Kgs 22:14). Such was the
determination of a true prophet of Yahweh. Proploét§ahweh “were straight-from-
the-shoulder men, those stout and devout heartsintieir times stood up and stood
out in solitary grandeur. Chins up, faith up, theinced no words. If the dancing,
drinking society women of Bethel were like ‘fat caWwthat is what they were called
(Amos 4:1).”° Whatever the true prophets prophesied, came te. fas example
when Jeremiah says that Hananiah will die, indeedibés that same year as the former
had prophesied (Jer 28-15-17).

Moses gave criteria that were to guide Israel ffed@ntiating true from false prophets.
Deut 13:1-5 says that if someone rises up and @il and what he says comes to
pass, but preaches other gods, he should not a/éel Deut 18:22 gives fulfilment
as a sign that the prophecy originated from God.“Bometimes the word of the false
is fulfilled also, as a test for God’s peopfé.Although there were those criteria laid
down by Moses, it was not easy to know who was &me who was false. A good
example is the conflicting messages given by Jedenand Hananiah (Jer 28).
“Jeremiah knew firmly who was true and who wasdalsut how could he prove his
case or convince his audience with a message #mtonsiderably less palatable than

the comforting words of his rival?

According to Jer 23:10-14, false prophets are adwelyaracterized by immorality.

Jeremiah further says in 23: 30-32, that “falsgpets are men of borrowed testimony,
feigned authority, and self appointed ministry... vdas the true prophet has stood in
the counsel of Yahweh, and heard His voice, andokas sent by Him (verses 18, 21,

26 J. K. Grider, “The Prophetic Books,” BE 2:115.
27 J. K. Grider, “The Prophetic Books,” BE 2:1042.
Y. Gitay, Prophecy and prophetétlanta: SBL, 1997), 66.



22, 28, 32).* False prophets always prophesied peace to theiermee (Ezek 13:10,
16; Micah 3:5). According to Ezek 13:2, Yahweh cemihs false prophets who speak
from their own mind and then say, “Says the LoftProphet Micah condemns false
prophets in the strongest possible terms when ygeteahem in 3:6 that: “Therefore it
shall be night to you without vision, and darkn&sgou, without divination. The sun
shall go down upon the prophets, and the day bedilack over them.”

False prophets always tell lies, as G. Cooke testifFalse prophecy is deceptive, it
deliberately leads people away from the Lord. Oftaa a word dreamt up from their
own imagination (Jer 23:16-18) and thoughts. Pespleak out of the deception of
their own hearts (Jer 23:16)""

One scholar argues that: “The false prophets widtestive during the beginning of

the reconstruction of the Second Temple, and tnejor programme in this time was
to hinder the temple erection, Neh 6:10-¥4Misgana further argues that during the
postexilic period, false prophecy did not flouriah before because “the wellbeing

messages of the false prophets were proved a lieebgctuality of Judah’s exilé®

True prophets of Yahweh continued to appear unélttime of Malachi (around 450
BC). But it would be right to argue that propheag dot end with Malachi as seen
from the Qumran documents and the work of JohriBtqaist (Luke 3:1-6).

1.5 Prophecy in Ancient Near East

It has been proved beyond any doubt that prophesyeel in the nations neighbouring
Israel. The existence of prophecy or prophetices in these lands is attested in the
Hebrew Bible by Jeremiah (Jer 27:1-15) who “reféne prophets and other religious
specialists in the neighbouring lands of Edom, Maoalmmon and the Phoenician
cities...”* It even seems that in most of these nations, gopkxisted much before it
even did in Israel. There has been evidence inatfeent nations of Mesopotamia,

293. A. Motyer, “Prophecy, Prophets,” NBD 1042.

%0 Ezekiel 13:6 (RSV)

31 G. Cooke Developing Your Prophetic Giftingonbridge: Sovereign World, 1994), 310.

32 M. Misgana,The True and False Prophecy in the Old Testan{&taster of Philosophy in Theology
diss., MHS, 1996), 130.

% |bid.

% J. BlenkinsoppA History of Prophecy in IsraglLondon: SPCK, 1984), 54.



Syria, Egypt, Syria and Anatolia that proves thestexice of prophecy in these lands.
The existence of prophecy in nations surroundimgelshas been used to answer the

question about the origin of Israelite prophecy.

Prophetic activity is reported to have taken placélamath, a city state in Northern
Syria. An inscription from there dating from th& 8entury B. C. has been secured.
This inscription “tells how, during a siege of gopdadent city, Zakir prayed to the local
Baal and received assurance of divine assistarmoeigh seers and other inspired
individuals.”® From Ammon, a text from around 700 B. C. was alisted in 1967
which makes a reference to Balaam son of Beor, “sdw a vision during the night
and obtained a somewhat enigmatic revelation frogrcaip of numinous beings®
Interestingly, the Hebrew Bible makes mention o &alaam “who sees the vision of
the Almighty” (Num 24:4).

The most famous prophetic texts to come from Artdidear East outside Israel are the
Mari documents that were discovered at Tell Hafjuist inside the Syrian border with
Iraq.”” These letters date to the first half of thé"i®&ntury B. C. Most of these
documents are letters containing messages frongdds to king Zimrilim. Some of
the messages were got through dreams. “Others icaw&ons, others again in a state
of trance, no doubt induced by appropriate techesduwy temple ecstaticd®”

The Mari letters describe different types of prdshesome with titles and others
without them. The most common title at Marinmsuhhd muhhutu(ecstatic) whose
“behaviour may involve self wounding®This practice can well be compared to the
prophets of Baal that were competing with ElijahMadunt Carmel (1 Kgs 18:28).
Commenting on the nature ofuhhd muhhuty this is what one had to say: “Thus this
type of prophet, because of his peculiar behavioas perceived of as a madman,
similar to the biblicameSuggi'. "*° At Mari, there were two main ways through which
the gods sent their word to the people: “The psitewl prophets enjoyed direct
revelations while awake; the lay persons, on therohand, were usually dreamers of

dreams. Divine revelations through dreams weredesypread phenomenon throughout

*® |bid., 54-55.

% H. B. Huffmon, “Ancient Near Eastern Prophecy,” ABR177.

37, BlenkinsoppA History of Prophecy in IsraéLondon: SPCK, 1984), 56.
%8 |bid., 57.

%9 H. B. Huffmon, “Ancient Near Eastern Prophecy,” ABB478.



the ancient Near East, including Isra&l.ln the Old Testament we also see dreams
listed as one of the media through which Yahwekethko His people (1 Sam 28:6).

Before the famous Mari texts were discovered, therse the Neo-Assyrian prophetic
texts published in the second quarter of th® déntury. These texts contain terms like
“raggimu ragginty, “proclaimer,” with some prophecies ascribed tosealutu,

“votaress.*?

From Middle Euphrates, texts dating to 1300 B. @veh been discovered. Two
important Akkadian words appear in these teatsabbi atuand munabbi atuThese

words are proof to the existence of the phenomefh@nophecy in this area.

It has also been proved that prophecy and proppedictices existed in ancient Egypt.
“A twentieth dynasty copy also attests that Ipuvasr,Egyptian sage, denounced the
kings for permitting lawlessness and injustice hie society®® This is found in the
document, “The Admonitions of Ipu-wer.” Another teXThe Prophecy of Neferti” is
“foretelling a future deliverance for a country antime of trouble* In Egypt still,
there are reports “that Pamyle— foster parent ofi©3s heard a voice from the
temple of Zeus (Amun) instructing Pamyle to anneutiat Osiris had been born#>”
There is also the text called “King Cheops andMlagicians” where a king’s son tells
his father about an old man called Dedi. “The kigjts Dedi, who demonstrates his
powers and then predicts the birth of three kings will find a new dynasty and bring
to an end Cheops’ royal line. A brief appendixtie tale describes the gods fulfilling
the sage’s prophecy®

There is also a story where, “one of the Phoenipramce’s young attendants became
ecstatic and delivered an oracle authenticating YW®aan’'s mission from the god

Amun.”*

“0p. D. Miller, et al Ancient Israelite ReligiofiPhiladelphia: Fortress Press, 1987), 40.
41 i

Ibid., 44.
2 M. Nissinen, ed.Prophecy in its Ancient Near Eastern Conté¢Atlanta: SBL, 2000), 57.
“3M. Misgana,The True and False Prophecy in the Old Testan{&faster of Philosophy in Theology
diss., MHS, 1996), 6.
4 H. B. Huffmon, “Ancient Near Eastern Prophecy,” ABBI81.
45 \1i

Ibid.
“°R. R. Wilson Prophecy and Society in Ancient Isréehiladelphia: Fortress, 1980), 125.
4"H. B. Huffmon, “Ancient Near Eastern Prophecy,” ABBA77.



The above discussion shows that the concept ohpmpwas not unique to Israel. Her
neighbours also had knowledge of this phenomenahtlaere is proof that Israelite
prophecy is much younger compared to that in haghbeurs. Although the question
whether Israel adopted prophecy from her neighboemsins a hot academic debate,
what is clear is that there are similarities betwgeophecy in Israel and that in the
neighbouring nations.

1.6 The role of xa1 “prophet” in Israel

A prophetx-a: was influential in Israel. His role is well seenritig the preclassical,
well up to the postexilic period. During the presdeal period, prophets like Samuel,
Elijah, Elisha, and Nathan played a great roleddiety. Samuel delivered a message
of Yahweh’s judgment upon priest Eli and his sohsSam 3:1-21), judged Israel (1
Sam 7:15-17). As a man of God, he foresaw the dessdges of a human king and
thus warned Israel against having one (1 Sam 8)1F22 anointed Saul king (1 Sam
9:15-10:1) and also David (1 Sam 16:1-13).

A prophet was to guide people to remain loyal tdWweh. This is seen in the words of
Samuel when he says: “If you are returning to t@RD with all your heart, then put
away the foreign gods and the Ashtaroth from amgang and direct your heart to the
Lord, and serve him only, and he will deliver yowtoof the hand of the

Philistines.**Even during the time of Elijah and Elisha, the rofea prophet was to

protect Israel against other gods. This reachdgrax at the Mount Carmel contest
between Elijjah and the prophets of Baal (1 Kgs @8@) where Elijah emerged
triumphant. This is what one scholar has writteoulhe role of prophets:

Whereas the lasthophetSamuel, was still both messenger and politicaitany
leader, the prophet Nathan was simply the messeoigafahweh, while the
anointed king David assumed the military and pxditileadership. When the
institution of the monarchy became firmly estaldidh it appeared that the
prophet would surely be confined to the role ofpakesperson ... the prophet
was simply a messenger pronouncing the word of i

Prophets were supposed to warn people to come toaGod in all that they were

doing. They were therefore carriers of God’s wagsias seen in the following text:

“Yet the Lord warned Israel and Judah by every peband every seer, saying, ‘Turn
from your evil ways and keep my commandments andstatutes, in accordance with

481 Samuel 7:3 (RSV).
“9R. A. Horsley and J. S. Hansd@gndits, Prophets & Messialfslarrisburg: Trinity Press
International, 1999), 138.
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all the law which | commanded your fathers, andaHisent to you by my servants the
prophets’. But they would not listen, but were &toim, as their fathers had been, who
did not believe in the LORD their God””

The above text shows that “it was the functiontha&f prophets.... to warn both Israel

and Judah to repent and to keep the lawaf), which had itself been given to the
people by prophets. Thus the prophets are presastpdeachers of repentance whose

message was a call to return to the lal.”

During this time prophets gave advice to kings veven they went astray from God’s
covenant. Prophets had a great influence on thearnby. For example “we find the
prophets Nathan and Gad guiding David in culticterat(2 Sam. 7.1-7; 24.18-19) and
Gad instructing the king as to military enterpri¢gsSam. 22.5)>% J. K. Grider adds:
“Whether the king was a saint like Hezekiah orraer like Ahab, the prophets were
God's spokesmen in palaces.Prophets were always consulted before going to or
during war. For example king “Zedekiah called oredg@ah on the eve of the fall of
Jerusalem (Jer. 21.1-7; 37.3-10, 17; 38.14-23phother familiar example is the one
in 1 Kgs 22:15 where Ahab consults prophet Micdiafore going to war.

In the classical period also, the role of a propkas to guide Israel to follow God’s
laws and commandments. Prophets in this time wée eoncerned with social
injustices that were taking place in Israelite sbci A good example is this text in
Amos 2:6:

Thus says the LORD: ‘For three transgoessof Israel, and for four, | will not revoke
the punishment; because they sell the righteousifeer, and the needy for a pair of
shoes.

The true prophets of God also had a role to make that the nation of Israel sticks to

the true worship of Yahweh. They thus preachedrsfjadlolatry as seen in Isa 2:8-9
which says:

Their land is filled with idols; they bodown to the work of their hands, to what their
fingers have made. So man is humbled, and menraugtat low- forgive them not!
During this time, the prophet had a role to playtie Temple worship in Israel.

Prophets conducted people’s prayers and intercedetiem. For example Jeremiah,
to emphasize the intercessory aspect of the prdpdebthis to say in 27:18: “If they

02 Kings 17:13-14 (RSV).

®1R. E. ClementsProphecy and TraditioOxford: Basil Blackwell, 1975), 50.

2 A, Rofe Introduction to the Prophetic Literatu(@heffield: Sheffield Academic Press, 1997), 75.
%3 . K. Grider, “The Prophetic Books,” BE 2:116.

** A. Rofe Introduction to the Prophetic Literatu(Sheffield: Sheffield Academic Press, 1997), 75.
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are prophets, and if the word of the LORD is whkr, then let them intercede with
the LORD of hosts, that the vessels which areitethe house of the LORD, in the

house of the king of Judah, and in Jerusalem magmto Babylon.”

Even during the exilic period in Babylon, prophetsidemned idolatry (Ezek 6:4, 5).
During this time of exile, prophet Ezekiel travelléo Jerusalem by vision and
witnessed the great abominations that were beingratied in God’s house and was
concerned (Ezek 8:1-18).

In the period after the Babylonian exile, true grefs of God had a role to play. When
the exiles returned, they found everything in asndsey found that the temple (the
heart of Jewish religion) had been destroyed. ‘"¢ tirging of the prophets, the
rebuilding of the temple was beguti.Haggai was one of the prophets during this time
and is credited for having “succeeded in his missm have the temple rebuilt ... he
contributed enormously to the stability of the Jamlecommunity in the Persian

period.®®

%5 7. J. Collins, Introduction to the Hebrew BibleifiMeapolis: Fortress Press, 2004), 403.
% Ibid.
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CHAPTER TWO

2. EZEKIEL

2.1 Biographical information about Ezekiel and Hisbrical background.

Little is known about prophet Ezekiel beyond whsatritten in the book named after

him. The name Ezekiék=m means “God strengthens” or “God makes strong” and i
the LXX, it is written adleCekinA. This namexx=m appears only twice in the entire

Book of Ezekiel; 1:3; 24:24. This same name is tbefsewhere once in the Hebrew
Bible in 1 Chronicles 24:16. Prophet Ezekiel “whe son of a Zadokite priest, Buzi,

and in all probability was himself being trained fbie priesthood or possibly had

already taken the robes of offic¥.’According to Ezek 1:3, he was himself a priest.
Ezekiel is said to have grown up around the Terppéeincts in Jerusalem. Without

doubt, he knew much about the religion of Israel Aer God Yahweh; after all, he

was a son of a priest.

In 597 B. C., Nebuchadnezzar captured JerusalemKamgl Jehoiachin was taken
prisoner. (2 Kgs 24:14). “Ezekiel was among thistfgroup of deporteesEzekiel in
exile was living by the River Chebar at a placdechllel-Abib which literally means
“hill of the storm god”. He was a contemporary efemiah and thus must have been
influenced by the latter's zealous preaching. Titigsvhat one scholar has said about
this influence on Ezekiel: “It is quite likely thas a young man he had heard the
thunder of Jeremiah in the streets of Jerusalemhaddbeen moved by it Ezekiel
delivered his stinging message in ecstasy or nestagy and used symbolic actions
which we find no where among his contemporariess Thsupported by Bright when
he says thus of Ezekiel:

Drawing a diagram of Jerusalem on a clay brickateerationed food, as he laid
mimic siege to the city (ch.4:1-15). Shaving hig laad beard, he burned some
of the hair in the fire, hacked at some with a slyscattered some to the winds,
and tied only a few wisps in the skirt of his rqol.5:1-4), symbolizing the fate
of his people. On one occasion (ch.12:3-7), makingole in the wall of his
house, he issued forth from it by night and, cagyhis baggage on his back,
acted the part of one going into exife.

5" C. G. Howie, “Ezekiel,” IDB 2:203.

% The Book of Ezekiel,” RSB 1256.

%9 . Bright A History of Israe(London: SCM, 1986), 336.
% |pid., 337.
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Because of such actions, one scholar has “conclirdgdEzekiel was a true psychotic,
capable of great religious insight but exhibitingexies of diagnosticharacteristics:
catatonia, narcissistic-masochistic conflict, soplrenic withdrawal, delusions of
grandeur and of persecution. In short, he sufféreth a paranoid condition common
in many great spiritual leader®.”But most commentators and psychiatrists have

rejected this assertion that Ezekiel had a memtddlpm

Ezekiel was a married man but his wife died inexXiEzek 24:15-18). Ezekiel is said
to have been called to prophesy at about age tfiray is, after five years in exile) and
this is around 593 when “during a thunderstorm, kietesaw his wondrous vision of
God and received the call to be a prophet to IstagEzek 1:2). He reports thus in his
vision: “As | looked, behold, a stormy wind came ofi the north, and a great cloud,
with brightness round about it, and fire flashiogtth continually, and in the midst of
the fire, as it were gleaming bronZ&8. After this, Ezekiel is given the task to take
God’s message to His people. In his own report,Qne who was speaking to him
said: “Son of man, | send you to the people ofdkre a nation of rebels, who have
rebelled against me; they and their fathers haaesgressed against me to this very

w04

day

Ezekiel is addressed by the tittex-;12 “son of man” by God. This phrasena
“emphasizes human frailty and insignificance as parad with the transcendence of
God.® After his call, it is not clear to whom his propiceministry was to be
addressed. “Some scholars maintain that the prophened to Jerusalem after his call
and actually lived in that doomed city during thee of his prophesying to the
inhabitants of it.®® But G. v. Rad opposes this view when he says tfatdivest his
message of its exilic dress and assume that heedagkclusively in Jerusalem before
587 entails a radical criticism which makes deapads into the very nature of the

f_67

prophecy itself.”" A big number scholars maintain that Ezekiel wa8abylon the

®1E. C. Broome, “Ezekiel's Abnormal PersonalityBL 65 (1946) 277-923pud D. |. Block, The Book
of Ezekiel, Chapters 1-24Grand Rapids: Eerdmans, 1997), 10.

®2C. G. Howie, “Ezekiel,” IDB 2:203.

63 Ezekiel 1:4 (RSV).

64 Ezekiel 2:3 (RSV).

% “The Book of Ezekiel,” RSB 1256.

% C. G. Howie, “Ezekiel,” IDB 2:204.

7 G. v. RadOld Testament Theologol Il, The Theology of Israel’s Prophetic Traditiofiéew York:
Harper, 1965), 220.
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whole time of his prophesying and never went baxklérusalem except when he
visited the city in a vision (Ezek 8:1-4). “Legesays that he is buried in a tomb at al-

Kifl, near the modern town of Hilla in Iraq, notrfirom the site of ancient Babylof®”

Although there is disagreement among scholars comgehis area of ministry, what
they agree on is that “his prophecies were largéhected to the inhabitants of
Jerusalem until the fall of that city in 58%’According to the book of Ezekiel, “there
was but one Israel, to whom he spoke whether presdar away, and it was a matter
of no importance that some of the chosen people Wixng in Palestine and some in
Babylonia. In fact, the exiles were no less a fehed house than were those who still
lived at home, for both groups had refused to dBeg.””° It is estimated that Ezekiel
was active as a prophet between 594 and 571 B. C.

After being called to prophesy, Ezekiel became rdluential man among the Jews.
“We find him, on occasion, sitting in his hous® 2w 777 2= “and the elders of
Judah sitting before me” 8:1; cf. 14:1; 20:1... aeeéras to have been viewed with

respect by the exilic community®

It is agreed that the youth of Ezekiel “fell in tperiod of the reformer king Josiah
(639-609), and was greatly influenced by the ggeaitical and cultic reformation

undertaken by that king in the year 621 King Josiah was killed by Pharaoh Necho I
at Megiddo in battle in 609 B. C. (2 Kgs 23:29) amds succeeded by his son
Jehoahaz who was later put in prison at Riblah liigréah Necho Il and replaced him
with Eliakim, another son of Josiah in the samary®09 B. C.) but his name was
changed to Jehoiakim (2 Kgs 23:34) as a mark afatlage to king Necho Il of Egypt.

Because his stay in power depended on the Egyptiahsiakim imposed heavy taxes
on his subjects which he paid to Pharaoh Nechélél.even used forced labour. He
also committed the sin of murder (Jer 26:23, 2 Bf<l). There was religious decay in

the nation. All the religious reforms instituted bgsiah were completely forgotten and

®%| . Boadt, “Ezekiel, Book of,” ABD 2:711.

%9 C. G. Howie, “Ezekiel,” IDB 2:204.

%bid., 205.

7. J. CollingIntroduction to the Hebrew Bibldinneapolis: Fortress, 2004), 353.
"2\W. Eichrodf Ezekiel. A Commenta(Philadelphia: Westminster Press, 1970), 1.
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idolatry and Egyptian gods were introduced (Ezek-B7). “He was unjust and
malignant, neither holy towards God, nor forbeatimgards man.®

Jehoiakim was succeeded by his son Jehoiachin asevieign Nebuchadnezzar king
of Babylon attacked and captured Jerusalem in 59C.Btook into captivity the king
and the entire royal house and “all the princes, alhthe mighty men of valor, ten
thousand captives, and all the craftsmen and ththsmmone remained, except the
poorest people of the lan&""In Judah, Zedekiah, Jehoiachin’s uncle was puthen
throne as ruler of Judah by Nebuchadnezzar. Buitoidehin was considered the last
legitimate ruler from the Davidic lin€> Among those carried into exile was a young

priest named Ezekiel, son of Buzi who later becam@fluential figure in the exile.

It is accepted by many scholars that Ezekiel wahlhiinfluenced by the religious
reforms of Josiah. As a son of a priest and a phiesself, he hated the idolatry that
Israel fell into during the reign of Jehoiakim aaden his son Jehoiachin did not do
any better. He was thus waiting for an opportuniben Yahweh would come out and
deal a blow the evil practices that were going omig His people. This opportunity
came upon Ezekiel himself when God chose him tétadedlis word “to the people of

Israel, to a nation of rebels, who have rebelleairey me.*®

Those who were taken into exile and those who neeaain Jerusalem thought that the
exile was going to take a short time and very sibamould end. “There were false
prophets who wrongly encouraged this belief. SitheeLord had chosen Jerusalem as
His dwelling and had Himself defended the cityhe past, people believed Jerusalem
was inviolable. Ezekiel had to warn the exiles thaworse fate was yet in store for
Jerusalem® Ezekiel's condemnation of these false propheis i§zek 13:1-23 and
this text will be fully analyzed and exegeted ie tiext pages.

Having given biographical information about Ezekileé prophet and the historical
background leading to his ministry, what followsaisrief discussion of the Book of

Ezekiel.

3D, J. Wiseman, “Jehoiakim,” NBD 603.
42 Kings 24:14 (RSV).

S “The Book of Ezekiel,” RSB 1256.

® Ezekiel 2:3 (RSV).

"“The Book of Ezekiel,” RSB 1256.
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2.2 The Book of Ezekiel and its authorship

The Book of Ezekiel comes after Lamentations arfdreeDaniel in the English Bible
just like in the LXX in the section of the prophelts the Hebrew Bible, it comes after
Jeremiah and before Hosea. It is written in botbserand poetry. For example
chapters 7, first half of 17, 19, last part of 2id dirst part of 31 are written in poetry.
“The Book of Ezekiel is the third large collectiofh Israel's prophecies, alongside the
other ‘major’ (in size) prophetic books of Isaiatdaleremiah® But the Babylonian
Talmud (Baba Batra 14 b) “records that the origioeder was Jeremiah, Ezekiel,
Isaiah. Isaiah had been put last so that the gessiathe major prophets would end
with a book full of hope” This is what is written about this issue in thiel Sealmud:
“Since the book of Kings ends with doom and thekbobJeremiah is all doom, and
the book of Ezekiel begins with doom but ends vaitimsolation, while Isaiah is all
consolation, you see that we place doom next tondemd consolation next to

consolation.®

Although there may be some hard issues to exptaihe book, it is agreed that the
work is a product of one hand or many hands oftoadition. This is supported by J.

W. Wevers who writes that: “The book of Ezekiel mdhan any other book in the

canon of the Latter prophets yields evidence antibnal arrangement and a single
editorial mind.®! According to Greenberg,

The tannaitic bipartition of the book into doomslaionsolations has served to
explain an otherwise enigmatic statement in JosgghAutiq. 10.5.1 [79]) that
Ezekiel ‘left behind him in writing two books.” Sie, in fact, the first half of the
book (chs 1-24) consists largely of propheciesaimd, while the last half (chs
25-48) largely of consolations, it has been suggkstat this underlies Josephus’
remark®?

According to some other scholars, the book of Edels a composite work. One
scholar argues “that the book is a pseudepigraplased on 2 Kgs 21:2-16, written in
230 B. C. with a Palestinian setting... the entirakms nonhistorical, as is its chief

character, Ezekiel himself3Some other scholars have taken a middle view,

8 M. GreenbergEzekiel 1-2qNew York: Doubleday, 1983), 3.

|, Boadt, “Ezekiel, Book of,” ABD 2:711.

8 Talmud Baba Batra 14bpud M. GreenbergEzekiel 1-2QNew York: Doubleday, 1983), 3.
81 ). W. WeversEzekiel(Grand Rapids: Eerdmans, 1982), 1.

8 M. GreenbergEzekiel 1-2qNew York: Doubleday, 1986), 3.

8 C. G. Howie, “Ezekiel,” IDB 2:206.
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suggesting that “Ezekiel the book is the producedtly or indirectly of Ezekiel the

man.”®* Some scholars even doubt Ezekielian authorshihapters 38, 39; and 40-48.

About the text of Ezekiel, J. B. Taylor says thathe Hebrew text of Ezekiel has
suffered more than most books of the Old Testanretite process of transmission,
and the RSV footnotes bear witness to the manysomas. on which the translators had
to resort to the Versions or to conjecture in orttermake sense of a particularly
obscure sentenc&Instead of using the Hebrew text independentlyjldrasuggests
that “The LXX remains, of course, an invaluable tdall who would attempt to find
out the best Hebrew texd®About the LXX text of Ezekiel, this is what Taylfurther
observes:

It seems likely that the translation was done by tw even three hands, though
with an over-all editor who produced a unifyingeeff upon the whole book....
They paraphrased instead of translating; they edhitivhat they considered
repetitious phrases or inserted explanatory comgnentno authority but their
own; and there are instances where they alterettahslation to make it accord
with their own view poinf’

Although scholars agree that the LXX version of lgzkis more original than the

Masoretic Text, Emanuel Tov says that: “The Greakdlation of Ezekiel is relatively
literal, so that it is reasonable to assume tlsaminuses ... reflect a shorter Hebrew
Parent text® The point being made here is that the LXX is afsa free from
limitations. The book of Ezekiel is estimated toddoeen written within a scope of 22
years, that is from 593- 571.

The book of Ezekiel was first divided into two sens by early Jewish interpreters.
The first section is chapters 1-24 which containscles of doom and destruction.
“Chapter 24 does dwell at length on the destructibderusalem and thus gives the
impression of a definitive end to the period ofgaeent; whether this event signals a
turning point in the book is another questi8h.The second part is chapters 25-48
which contains a message of hope and consolation.

However according to some other scholars, Ezekielle divided into three sections.

The first section is chapters 1-24 which contairgpecies against Israel; chapters 25-

< Z T
Ibid.
% J. B. TaylorEzekiel: An Introduction and Commentgheicester: Intervarsity Press, 1976), 47.
% Ibid.
*" bid., 48.
8 E. Tov, Textual Criticism of the Hebrew Bib{#linneapolis: Fortress, 1992), 333.
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32 contain prophecies against foreign nations. [&besection is chapters 33-48 which
contain a message about the salvation of Israéd. i$lwhat L. Boadt says concerning
the arrangement of the different sections of thakbo

While there may be individual units within each tbkese sections that more
naturally belong to one of the other sections,ptigtern has been organized for a
definite purpose: to show that the prophet preaetertiing and judgment to the
Judeans up until the final catastrophe of 586 B.EC.when the city fell
completely to the Babylonians; and that he preachepge and promise of
restoration after that dafe.

The book of Ezekiel is full of visions. On sometargce, it is hard to draw a line
between a vision and actual reality. For exampléhén he is said to go to Jerusalem

(e.g.,8:3) does he actually visit there, or is he exgraging a spiritual transport?”

There are special words and phrases used in tHedidezekiel and the following are
some of the examples (in English) as presented By Taylor.

“The hand of the LORD was upon me...1.3; the wordhef LORD came to me, 3.23
rebellious house, 2.5; scatter to (all) the win&sl0; detestable things, 5.11;
abominations, 5.11; my eye will not spare, 5.11the LORD, have spoken, 5.13;
spend... fury, 5.13; vent... fury, 5.13; set your faoward, 6.2; mountains of Israel,
6.3; Behold, I ... am against, 5.8; shall know thanh the LORD, 6.7; idols, 6.4;
nations ... countries, 5.5; scattered through thentms, 6.8; | will stretch out my
hand against, 6.14; | will ... pour out my wrath, ;7p8ince, 7.27; stumbling block of
... iniquity, 7.19; what is this proverb that you kat2.22; Because ... therefore, 13.8;
prophesy and say to those who, 13%2.”

Having discussed about the book of Ezekiel andaitghorship, what follows is a

summary of the message of the prophet Ezekiel.

2.3 The Message of Prophet Ezekiel
Like any other prophet, Ezekiel had a special nmgssahich he emphasized in his

prophetic oracles as shown below:

8 M. S. Odell, “Ezekiel, Book of,” NIDB 2:387.
%) . Boadt, “Ezekiel, Book of,” ABD 2:711.
% C. G. Howie, “Ezekiel,” IDB 2:205.
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2.4 God’s judgment of sin

Ezekiel attacks and condemns Israel and Judah seaduheir sins. During Ezekiel's
time, idolatry was being practiced in the natioadk 6:4; 8:10) and Ezekiel sets out to
condemn this evil practice. In Ezek 23:1-4, Ezek®inpares idolatry to prostitution.
“Child sacrifice is expressly condemned (16:20320:and this practice is repulsive to
the prophet not only because it is inhumane bwt bécause it is a distortion of true
worship of God.**He condemns the sin of murder, disrespect for psrefishonour
for the Sabbaths, adultery, (Ezek 22:6-12) and nwhgrs. Because of such sirs-
2> “Yahweh's Glory” withdrew from the city (11:22-23)

Because of their sins, Ezekiel predicts Babyloriattack against Israel which he
describes thus: “the Babylonians and all the Clalde.. shall come against you from
the north with chariots and wagons and a hosteopfes; they shall set themselves
against you on every side with buckler, shield, &etmet, and | will commit the
judgment to them and they shall judge you accortintpeir judgments (22:23-24; cf.
5:11-12; 8:18; 20:38)*

2.4.1 Individual Responsibility
Although the exile had come about as a result ofiidative generational sin among

the Israelites, Ezekiel emphasizes individual rasgmlity for sin. The prophet informs
the reader that Yahweh will no longer apply theverb in 18:2 which says that:

The fathers have eaten sour grapes,
And the children’s teeth are set on edge.
Instead, “The soul that sins shall die” (Ezek 18BWt if a person abstains from all sin,

“He shall surely live” (Ezek 18:9). He further rege this position in 33:20 when he
says: “O house of Israel, | will judge each of yamcording to his ways.” Here, “the
prophet makes it plain that there is no such candibr possession as inherited
righteousness. It is God’s will that every indivadishould now fulfil in himself the

covenant requirements and avoid the destructigadgfment.”®

92). W. WeversThe New Century Bible Commentary: Ezel@land Rapids: Eerdmans, 1982), 1.
Wevers' comment about these words and phrases &fdtie Whether such recurring phrases signal a
single author or simply the thorough work of ant@dtannot be answered easily.

. D. NewsomeThe Hebrew Prophei@tlanta: John Knox Press, 1984), 134.

% This exact quotation is taken from J. D. Newsohies Hebrew Prophef@tlanta: John Knox Press,
1984), 134.

% C. G. Howie, “Ezekiel,” IDB 2:211.
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2.4.2 God as Giver and Protector of life
Ezek 37:1-14 records one of the great visions @kiet. This vision is about “the dry

bones” which he found in a valley. They were very dnd by all human standards,
they could not live again. But Ezekiel prophes@gthem in 37:5-6 that: “Behold, 1 will
cause breath to enter you, and you shall live. Amdll lay sinews upon you, and
cover you with skin, and put breath in you, and gball live.” This vision brings to
mind how God created man out of the dust of thenggloand breathed in his nostrils
and he became a living being (Gen 2:7). The mesegeEzekiel is putting across is
that God is the originator and protector of all laumtife. This vision of Ezekiel means
that God is all powerful and can do the impossitthen man has already resigned.
Another passage is Ezek 47:1-12 which talks aboeithiealing waters coming from
under the temple. Ezekiel, in his description & ¢neat waters says in 47:9 that: “And
wherever the river goes every living creature whiatarms will live, and there will be
very many fish; for this water goes there, thatwlaters of the sea may become fresh;
so everything will live where the river goes.” Asetriver sustains the life of the fish

and the plants, so does God sustain the lives of me

2.4.3 The Forgiveness and Grace of God
Although Ezekiel condemns sin and pronounces dawarjudgment upon Israel in the

first part of his book (chapters 1-24), he chantpee later. Like most of the other
prophets, the theme of “the forgiveness and grdc&am” is very pronounced in
Ezekiel. This is mainly found in the second parhd@ters 25-48). At first, God was
angry with the Jews for their sin(s), but later,eGel promises forgiveness and
restoration. This brings to mind Ps 103:8, 9, wtsalis that:

The Lord is merciful and gracious,
Slow to anger, and abounding in steadfast love.
He will not always chide,
Nor will he keep his anger forever.
In Ezek 36: 8, 9, the prophet says: “But you, O mains of Israel, shall shoot forth

your branches, and yield your fruit to my peoplaés; for they will soon come home.
For, behold, | am for you, and | will turn to yand you shall be tilled and sown.” He
proceeds to give the vision of the dry bones whilso shows God'’s life-giving act as
already said above. “Ezekiel sees the glory ofLite returning so that ‘the name of
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the city from that day shall be ‘The Lord is thé&f&He foresees a new temple and city
constructed in place of the old ones which werdrdgsd by the Babylonians.

2.4.4 The Messianic Hope
Although the theme of the Messiah is not as pronednn Ezekiel as in Isaiah, a close

look will reveal that this prophet had it mind. Fekample in the oracle against
irresponsible shepherds in chapter 34, some schdlave identified “My servant
David” (v 23) with Jesus Christ the Messiah. Thepbret writes that: “And | will set
up over them one shepherd, my servant David, anshht feed them: he shall feed
them and be their shepher.Again in chapter 37, Ezekiel brings out the saheesrte.
He says that: “My servant David shall be king otrem; and they shall all have one
shepherd. They shall follow my ordinances and brefahto observe my statute®”
Many scholars like Newsome D. Jarfieagree that a king from the line of David
(Jesus Christ) must have been in mind since Ddnadsbn of Jesse had already died.
Many commentators agree that: “The prophecy is Mags spiritually fulfilled in the
one true Church®®°

2.5 True and false prophecy in Ezekiel 12:21 — 14t1

The most obvious theme in this section is Ezekietademnation of false prophets
(13:1-16) and prophetesses (13:17-23). But this adlout issues of prophecy starts
from 12:21. God is determined to put to an endstinigng thatrr-5s 7ozt o 1=owe
“The days grow long, and every vision comes to h#i{§zek 12:22). According to
some scholars, “The element of delay would haven legggravated by Jeremiah’s
ministry. For the past thirty years he had annodntdege coming judgment of
Jerusalem; events had apparently discredited HhEzekiel tells his audience that:
“The days are at hand, and the fulfilment of ewasion” (Ezek 12:23 cf. 28). From
13:1-16, Ezekiel condemns false prophets who spgeak their own mind. This
compares well with Jer 23:16-17. The nation is imet of crisis but instead of
preparing the people by calling upon them to reptat false prophets say that all is

%W. R. Roehrs, “Ezekiel,” BE 2:226.

" Ezekiel 34:23 (RSV).

% Ezekiel 37:24 (RSV).

% Newsome gives out his view on this point in hiskd'he Hebrew Prophe@tlanta: John Knox
Press, 1984), 136.

10 Power, “Ezechiel,” CCHS 617.
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well. This is actually one of the things that makem “false”. “The false prophet ...
does but utter his own thoughts, while the trugppet has a mandate from God. The
false prophet sees a vision, yet not one that Gaddiven; it is but the projection of
his own mind.**?> Another one adds: “The true prophet knew he haticsitative
inspiration, but the false prophet could not kntnatthe lacked it; this is the quandary
of all religious belief where objective test isaftlacking.*®® In the same way, these

prophets thought they were speaking for Yahweh.

The prophet compares false prophets to jackals€smrsions rendersur “foxes”).
“We watch a jackal leaping from stone to stoneksgpout a snug burrow amid the
rubble of a house, now pouncing on a corpse wtigh Wnburied still*** So does
Ezekiel consider a false prophet. These false mispprophesyz w o'bw “peace
when there is no peace” (13:10). This verse car lelcompared to Jeremiah 6:14
which says:

They have healed the wound of my people slightly
Saying, ‘Peace, peace,’
When there is no peace.
A similar verse to the above also appears in Jet,8&he only difference being that

here there is:y-nz =2v-mx “hurt of the daughter of my people” and mat 12u-nx “hurt

of my people” as in Jer 6:14.

From Ezek13:11, the prophet says that: “The sththudah and Jerusalem is like that
of a tottering wall; the false prophets, insteadtaking remedial action, conceal its
precarious condition by covering it with a coat whitewash and thus render its
collapse more certait® This whitewash refers to the false prophets’ tesise that
there is peace when there is no peace. “The ratornents, hailstones and violent
winds which bring down the wall (11-14) denote tidne judgment which is to come
upon Judah and Jerusaléffi‘and when this happens;s “w-= arz= “and you shall
know that | am the Lord” (Ezek13:14).

191G, R. Beasley-Murray, “Ezekiel,” NBC 652.

192E L. Allen, “Oracle Against False Prophets (136);11B 6:129.

193 H. G. May, “Oracles Against Prophets and Proplsete$13:1-23),” IB 6:130.
104E L. Allen, “Oracle Against False Prophets (136);11B 6:130.

1% F F. Bruce, “Ezekiel,” IBC 821.

108 | pid.
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In the last section of this chapter, Ezekiel in @gmeasure condemns the false
prophetesses who also prophesy out of their ownt [j8a:17). He further condemns
“the women who sew magic bands upon all wrists, axade veils for the heads of
persons of every stature, in the hunt for soulg?ef€13:18). The Lord pronounces
judgment upon these prophetesses by declaring: dl8eth am against your magic

bands with which you hunt the souls, and | willrtd@em from your arms; and | will

let the souls that you hunt go free like birds” €kz13:20). These magic charms
“belong to the paraphernalia of witchcraft; theppeopriate use was thought to

preserve or take away people’s lives, and they haawe done so where their efficacy
was believed in*’

Ezekiel 14:1-11 is a condemnation of idolatry. Bhgre is a mention about prophecy
as well. The Lord warns that whoever believes oisdcand then goes to inquire from
the prophet about God, “I the Lord will answer hiyself and | will set my face
against that man. | will make him a sign and a lghand cut him off from the midst
of my people” (Ezek 14:7-8). In verse 10, the L@mbmises to punish those who
consult false prophets although God Himself mayehaduced such to prophesy. This
may seem unjust but that is what He says.

197 E. F. Bruce, “Ezekiel,” IBC 821.

24



CHAPTER THREE

3. EZEKIEL 13

Ezekiel 13 is written in prose and it is a prophedyjudgment against the false
prophets and prophetesses. It is composed of tacles; one against false prophets
and the other against the false prophetesses. likely that accretions have been made
in the course of the history of the traditidi®Muilenburg argues that the fact that
there is “reference to the ‘register of the housks@el’ (9) is by no means necessarily
late.”™®® This chapter is thought to have been written axiprately about 587 B. C. In
themes and language, Ezekiel 13 is close to JeheP3ias shown in this text below:

“They speak the vision of their own hearts, notrfrthe mouth of Yahweh. | did
not send the prophets, but they ran; | did not lspeahem, yet they prophesied

. | am coming at the prophets, declares Yahweh, wiake their tongues
declare oracles; | am coming at those who prophgsyg dreams ... and relate
them, and mislead my people by their lies and tamtonness, whereas | never
sent them ... and they will do this people no gdtt(Jer 23:16-32).

It is agreed among scholars that Jeremiah had aflatfluence on Ezekiel. This
influence extends even to chapter 13 where the fatephets and prophetesses are
condemned just like Jeremiah 23. But there is femifice in how prophets of Yahweh
addressed false prophets. Prophet Elijah speaks:ofxa: “prophets of Baal” (1 Kgs
18:19, 22) ancuxn x23 “prophets of Asherah” (1 Kgs 18:19), Jeremiahgalkynu

w21 “prophets of Samaria” (Jer 23:13) atfek w23 “prophets of Jerusalem” (Jer
23:14). Ezekiel uses a unique phrasep~ x21 “prophets of Israel” (Ezek 13:16).
This phrasing “underscores again that Ezekiel iscemed with the state of affairs

inside Israel, the people of Gotl*

3.1 Textual criticism and Translation of Ezekiel 13

In this section, | will give an interpretation ot&kiel 13 verse by verse. | will combine
this with textual critical study of the most impamt words and / or phrases. In this, |
will analyze the most important words and theigoral meanings. For convenience, |

will divide the text into three parts as follows23will be ‘The foolish prophets’ (Ezek

198 3. Muilenburg, “Ezekiel,” PCB 576.

199 |pid.

110 Thijs quotation is written as it appears in M. Glesrg,Ezekiel 1-20(New York: Doubleday, 1983),
243,

11w, Zimmerli, Ezekiel 1: A Commentary on the Book of the Propheti€z&hapters 1-24
(Philadelphia: Fortress, 1979), 292.

25



13:1-9)’, 3.3 ‘The whitewashed wall’ (13:10-16), ¥eh3.4 will be ‘False prophetesses
and their charms’ (13:17-23).

3.2 The Foolish Prophets (13:1-9)

V. 1. =»x5 *5x mmeaz1 o0 “And the word of the LORD came unto me, sayingais

common phrase in the book of Ezekiel whenever hatisducing a new oracle (cf.

12:1; 11:14; 15:1; 17:1; 18:1). This means thatkenthe false prophets who were
prophesying from their own minds (cf. 13:2), Ez&kiprophecies were from Yahweh.

V. 2. This verse opens with the phrase-z “Son of man”. This phrase is used many
times in the book of Ezekiel (7:2; 12:2; 8:12,16) ghow human weakness and
helplessness without God and Yahweh’'s awesomeiégswordowz:n “those who
prophesy” in the Masoretic Text “is unusual. lthisrdly original.**? The LXX reads
ko Tpodnrevoerc which “suggests an emendationstss” 2 In this verse, the LXX has
mpog autovg Which when translated directly into Hebrew would doebx but it is

lacking in the Masoretic Text.

The phraséx-i~ “x21 “prophets of Israel” is unique to Ezekiel. It isalfound in verse
16 and in 37:18. “This designation not only distirglpes Ezekiel's addressees from
their professional Babylonian counterparts but atgmens the door for broad
application to his fellow exiles and to Israelitophets everywhere In this verse,
we see the influence of Jeremiah upon Ezekiel. iBhils the phrasezn x2:5 “unto
them that prophesy out of their own hearts.” Thigia way similar to Jeremiah 23:16
which says+ar 225 pn “They speak a vision of their own heart.” In his
condemnation of these prophets, “Ezekiel's pointhat their inspiration ranked no
higher than that of normal human wisdom. Their rattees were nothing more than
their own concoctions, based on their own evalmatbthe situation and their own

judgment.**®

112 pid.,

3 pid., 285.

14D 1. Block, The Book of Ezekiel, Chapters 1{8rand Rapids: Eerdmans, 1997), 398-399.
115 bid., 399.
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V. 3. The Masoretic text of this verse reads o=571 -ux b2 owaim Sy ommoomm
“Woe unto the foolish prophets, who follow their mwgpirit.” (The interjectionn
which is translated as “Woe” in many versions c&o de translated as “Alas” or
“Ah”) This sharply contrasts with the LXX which r@sotar toig mpodntevovoy amo
kapdeg. When this is translated directly into Hebrewyduld bena5n -x2:5 »n “which

is probably more original®*® Because of this, many scholars argue that the LXX
version of Ezekiel is more dependable than the kdisoText.

The wordo2:1 “the foolish” comes from the adjective: which means “foolish”,
“senseless”, “nonsense”. According to BDB, it meamsn who has no perception of
ethical and religious claims* According to Wiseman, “The fool was spirituallgca
morally insensitive; he was inclined to blaspher®g.(74:18) and to atheism (Ps.
14:1); he was churlish and arrogant, like his natkesNabal of Carmel (1 Sa. 25)®
According to Prov 30:32, a fool exalts himself; Yiy:7 a fool is one who uses crude
speech. In Job 2:9-10 when Job’s wife tells himuse God and die, Job answers her
that: “You speak as one of the foolish women spéakse word used here for “fool”
is the same used for the false prophets. This méetisalse prophets despise God.
Fools deny God (Ps 14:1) and blaspheme Him (P2y4Therefore the wordz: is
strong and when it is used to the false prophetegans that their activities were very

detestable to Yahweh.

V. 4. In this verse, Ezekiel compares false praphefoxes g->ves). This word comes
from Sy which can also be rendered “jackal”. As a jackalléaping from stone to
stone, seeking out a snug burrow amid the rubbla ébuse, now pouncing on a
corpse which lies unburied sti*’so does a false prophet in this simile. Just like a
jackal, he is selfish; he is only “content if hencsnatch from it the necessities and
pleasures of the passing dd$®’Such are the prophets Ezekiel was contending with.
According to Song 2:15, a fox spoils the vine. &tsé prophets were compared to

foxes because they were leading people astraysintite used by Ezekiel is a perfect

118\, Zimmerli, Ezekiel 1(Philadelphia: Fortress, 1979), 285.
"7E. Brownet al, BDB, 614.
118 3. B. TaylorEzekiel: An Introduction and Commentafiyeicester: Intervarsity Press, 1976), 120.
Ez E. L. Allen, “Oracle Against False Prophets (136);1IB 6:130.
Ibid.
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one because during this time, Israel is pictured saciety in ruins. “Instead of helping
to rebuild the nation, the false prophets capiatin the devastatiorf®*

V. 5. In ancient times gardens were protected bgde (Num 22:24, Isa 5:5). In this
case, the wall of Israel was supposed to be rigisteess but this vital element was
lacking and thus they were to experience the widthvahweh (cf. Isaiah 5:5).
Ezekiel's role was to “warn the people of theirquity (build a fence), and, ... to
intercede with God on their behalf (stand in thealsh).*?? Whether made of stone or
whatever material, if a wall is neglected, it olmsty develops cracks which can
increase to become a breach or gap. Whenever ¢higred, “one of two responses
was required of those responsible for the secwityhe estate: either go up and
physically stand in the breach, turning aside armuldrbe intruder, or repair the
wall.”*?® In the case of the false prophets, they faileda@ny of the two. “Instead of
standing in the breach by denouncing evil and reizaoating the wall by calling for the
renewal of the covenant relationship in which tseeurity was to be found, they have
been rummaging around in the ruins, intent on gmhgaas much as possible for

themselves** Because of this, Yahweh their maker has beconieatzhenemy.

In v. 5b, “Israel is no longer a vine protectedabgtone fence; she is a city under siege
the enemy is not merely the army of some earthifer, but Yahweh
himself.*?The phrasem or= mrbnz “refers to the time of the destruction of
Jerusalem in the coming day of the Lord as predidig Ezekiel and the earlier
prophets.*?® This day of destruction was coming upon Jerusdiemause of the sins
of the people. This theology ef+ o “Day of the Lord” is very pronounced in other
prophetic literatureg.g Amos 5:16; Joel 1:15; 2:1, Zephl:7) In Ezekielh&TDay of
the Lord”, “is to be identified with the sack ofrdealem in 587 BC, a day in which the
storm of judgment eventually brok&* Wherever this phrase “Day of the Lord”

appears, it signifies God’s judgment upon His peopl

1215 1. Block, The Book of Ezekiel, Chapters 1{@rand Rapids: Eerdmans, 1997), 401.
122 M. GreenbergEzekiel 1-2qNew York: Doubleday, 1986), 236.
123D, 1. Block, The Book of Ezekiel, Chapters 1{@rand Rapids: Eerdmans, 1997), 401.
124 ||a;
Ibid., 402.
125 |bid.
1264 G. May, “Oracle Against False Prophets (13:121 6:129.
1273, B. TaylorEzekiel: An Introduction and Commentgheicester: Intervarsity, 1976), 121.
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V. 6. ‘They have seen vanity and lying divinatios’> oo=1 xw wr. The Vulgate has
vident vana et divinant mendaciufkccording to some scholars, the Vulgate and

LXX renderings are the most correct. Literary, lhasoretic Text reads “divination of
a lie.” To make a better sense, this should be e=a@n infinitive absolute. False
prophets practiced divination which was not allowsdYahweh according to Deut
18:14.or%2 x> mimm “and Yahweh has not sent them” shows how falseetipegphets
were. They cooked up messages in their own mindsbaought them to the people
and said “Thus says the Lord.” The last part of these is the one that is not clear
about what it refers tow- opb o can mean “yet they hope that the word may be
confirmed” (NKJV), or “and they have mad¢hersto hope that they would confirm
the word” (KJV). In the KJV, the word “others” isritten in italics to mean that it was

not part of the original text but was insertedamtake a better sense.

The worda»> comes from the wordy= which in gal means “to rise” or “stand” but in
piel it means “to confirm”. But it is not clear wh® to “confirm” the word. The word
=27 “word” in this verse is very clear. It refers toetword of prophecy from the false
prophets. In this verse, the prophets have sednngobut go ahead to crown their lies
with God’s stamp ofa-ox: “the Lord says”. “By concluding their utteranceghathe
signatory formulaThe declaration of Yahweh. they laid public claim to divine
authorization on the one hand, while seeking toigab# God to fulfil their
proclamations on the othef*®

V. 7.This verse is similar to v. 6. According toW. Wevers, “7b is a late doublet on
verse 6b.%2° Verse 7brrmz7 x5 m mmroze omex is not found in the LXX. It was
possibly omitted by the editors “as a gloss on ¥8*6The LXX only hasody 6paoiy
Pevdn ewpokaTe KoL povTelng potoleg elpnkate, thereby omitting the whole phrase:

‘m127 NSy mmeozs oese . There is no explanation given for this omission.

According to W.Eichrodt, there was “a collapse loé tabortive attempt at a revolt

against Babylonian supremacy ... which accordingeio 47, had been supported by

128 |. Block, The Book of Ezekiel, Chapters 1{@rand Rapids: Eerdmans, 1997), 402.
1293, W. WeversEzekiel(Grand Rapids: Eerdmans, 1982), 86.
130H. G. May, “Oracle Against False Prophets (13:1-16),” IB 6:130
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predictions of success by the prophéfd.it seems probable that Ezekiel had this in
mind when he uttered this prophecy. Ezekiel abasdba third person and uses the

second person, thereby forcing “his hearers toastenith his charges:*

Although these false prophets use a counterfemstalaiming to be of Yahweh, it
does not give them divine favour and authority. i peophecies remain concoctions.
According to Block, the problem with these falsepirets is that “they preached the
wrong message at the wrong tinté®”

V. 8. This verse begins withe> “therefore” thereby “signalling transition from
accusation to announcement of judgmeéritri this verse, the Lord says that He is
against false prophets because they have spekehe NKJV translates this word as
“nonsense” while BDB translates it as “emptiness"anity”. The KJV prefers to use
“vanity”. This means that the message of the fasgphets is hollow without any

substance in it.

>ox nn “Behold | am against you” shows that Yahweh wak dp with their deeds
and was determined to punish them and thus deail dk ministry a serious blow.
Surprisingly, the wordx is not in the LXX text. Yahweh accuses false praplo#
envisioningar= “lies” or “falsehood”. This is almost similar to Bwhere they are

accused of seeing “nothing”. It is further repeated.9 as will be seen below.

V. 9.xw onmm owearrox o “And mine hand shall be upon the prophets that see
vanity” means that Yahweh is determined to crassehfalse charlatans. In many
places, Ezekiel talks of Yahweh stretching his has@ punitive measure. This can be
seen in Ezek 6:14; 14:9; 25:7; 35:3. In this vétsds against them and their practices.
The same idea &fz which has been tackled in v. 8 resurfaces. Yahwgh that these
prophets will not bemcz “in the assembly” or “counsel” of his people. lteses
probable by this time, that Ezekiel had alreadyd$een that the exile would end at

some time, though not in a near future. Therefarehere may be referring to those

131\, Eichrodt,Ezekiel: A CommentarfPhiladelphia: Westminster Press, 1970), 165.
132D, 1. Block, The Book of Ezekiel, Chapters 1{@rand Rapids: Eerdmans, 1997), 403.
133 |hid.

134 bid.
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who will survive the wrath of exile; the remnantavtwill inherit His promises afresh
and enjoy restoration to their lantf¥vhen the name of the city shall bes == ‘the
Lord is there’ (Ezek 48:35). However, W. Eichrodes it differently. He argues that
the wordsod“indicates the intimate way in which persons neeed talk together when
linked by something they have in common. It mayheelocal community at the gate
in their leisure-time, discussing all the local cems, or it may be a merry group of
young people (Jer. 6.11; 15:17¥® But if we put this verse in context, Eichrodt’s
position seems not to hold. In Ps 89:8, the wetdis used in reference to saints or
holy onesow=pc2 . In the Hebrew of the Mishna, the woted means “secret”.
According to Block, Ezekiel's use of the word, could have been influenced by Jer
23:18, 22 “in which the guild of genuine prophessidentified as séd yhwh, ‘the
confidants of Yahweh.” Here Ezekiel goes beyond yden the false prophets
membership in the divine council; he dismissesrtiogaim to membership in the

earthly community of faith— the people of YahwéefY’”

For the phrasex~-m2 2n22y v 85 “neither shall they be written in the record of the
house of Israel,” | agree with H. G. May, who sugjgethat the wordr= “writing”,
“record”, or “register” refers to the “list of reming exiles in Ezra 2" According to
Ezekiel, the false prophets were not going to b®uded in the census list of the
Israelites. This exclusion echoes the judgment tresemiah had passed against
Shemaiah the Nehelamite (Jer 29:31-32). this‘register” has a parallel in the New
Testament'$iprw ¢ (wne “Book of Life” (Rev 3:5; 13:8; 17:8; 20:12; 21:222:19;
Phil 4:3) where names of believers in Jesus Chiistbe written. As in the previous
verse, the worcix “God” does not exist in the LXX. Where we would expkot

yYrwoovtal 6LoTL €yw KupLog Beog , there is onlkor yvwoovtar 6LotL €yw KupLog .

3.3 The Whitewashed Wall (13:10-16)
V. 10. This verse starts with a doubling;of: v~ . 12» means “because” or “on account
of”. But where two are combined, they are translae “because, even because”. This

is the translation adopted by KJV. This same phim$erther found in Ezek 36:3 and

1%°«The Book of Ezekiel,” RSB 1257.

138 \W. Eichrodt,Ezekiel: A CommentarfPhiladelphia: Westminster Press, 1970), 166.
137D, 1. Block, The Book of Ezekiel, Chapters 1{@rand Rapids: Eerdmans, 1997), 404.
138 H. G. May, “Oracle Against False Prophets (13:1-16),” IB 6:130
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Lev 26:43. The prophet criticizes the false proptiet promising peace while in actual
sense there was no peace. The wotd translated as “peace” has a wide range of
meanings. It can also mean “welfare”, “soundnessmpleteness”, or “safety”
according to BDB?*%ut the rendering “peace” seems to fit the situmtBut | think

“safety” can also work.

The worda:m should literally be “and behold them” but KJV triates it as “and, lo,
others” while NKJV follows the translation of theXK which is “and they”. The
expressiomy w1 o'bw “peace when there is no peace” seems to have lmesowed
from Jeremiah, “and gives proof of Ezekiel's acqtemce with the preaching of his
great contemporary**In the Hebrew text, we hawer “and behold them” while “the
LXX, Syriac, and Vulg. read ‘they’, i.e., the pragh.™**

The wordwen “they have misled” is thought to have come to Hebfeom the
Aramaic wordnue ; it is therefore an Aramaism. This can be compaséth the
Hebrew wordrzn which means “cause to go astray”. This werd “evokes images of

a shepherd who, instead of leading his sheep tongaand security, causes them to get
lost.”*? In this verse, Ezekiel condemns the false proptis have misled God's
people. “Instead of leading them to authentic pastund rest, they have fed them with
empty platitudes of peace. They have intentionddiuded them into a false sense of
security with their pronouncement$® of obw “peace” when there is no peace on the

ground to talk about.

The wordyn “party wall” but here merely rendered “wall” is wukeo depict the

situation of the people of Yahweh at that time.isWwordyr is only used here in the
entire Old Testament. Its meaning is attested kigd studies in Jewish-Aramaic and
Neo-Hebrew. “It stands for the empty hopes whiokytlre erecting for themselves

and which the false prophets are blandly endorsiffgAccording to Ehrlichy is a

1¥9BDB s.v.obw, 1022.

10w, Eichrodt,Ezekiel A CommentaryPhiladelphia: Westminster Press, 1970), 167.

11H. G. May, “Oracle Against False Prophets (13:)21 6:131.

iz D. I. Block, The Book of Ezekiel, Chapters 1{&rand Rapids: Eerdmans, 1997), 406.
Ibid.
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hapax legomenon and “it denotes a wall construofddose stones-**According to
Coffman, this~r “is not a reference to any literal wall, but to tioéten, worthless, and
unbelieving ‘prophecies’ these sinful men were pheag in place of the true word of
Godnl46

The word>zn in Hebrew is an adjective which means “tastelesstunseasoned”. But
here it is used figuratively to mean “to plasteey This wordszn is “related tosse

‘to smear, to smear over-"This related wordsy is used in Job 13:4; and Ps 119:69
“of smearing a person with lies. So the peopleteihopes are encouraged by the
prophets’ lying lullabies of peacé® This smearing of the wall “with white wash in no
way adds to its strengti®t must be added that this daubing with whitewastiai
figurative description of deceitful flattery and gocrisy, the covering up of inward
corruption with outward appearances, as in Mat223and Acts 23:3*° It is right to
observe that this concept of ‘a whitewashed (wallgs well known in Israel’s
religious circles. Jesus talks iakoviapevorg “being whitewashed” while Paul talks of
touxe kekoviapeve “white washed wall”. It is not surprising to heaau? talking of “a
whitewashed wall” because he was well schoolediiadlite religion (Acts 22:3) and

therefore he knew the religious jargon used.

V. 11. Theemov mpog toug dAewpovtag Tmeoertar iN LXX comes as a result of
misreadingtapel astapol This word>=n (tapel) is missing in the LXX and the Syriac
versions. The words» “that it shall fall”, is thought to be a dittograplof another
word 5an; thus, “Most scholars on the authority of G. deléhat it shall fall’.*** The
word =zt “and you” is also found in the LXX agu dwow and in the Vulgate ast
daba The whole phrasgran mpo mm mben weaibx s = oz 0 “there will be
flooding rain and you O great hailstones, shall; fahd a stormy wind shall tear it
down” refers to the judgment of Yahweh that wasngoto come over the false
prophets. This heavy rain (God’'s wrath) was to haveerious effect on the white
washed wall. “A mud-brick wall suffers much fromnigr rains and hailstones; it has

145 Ehrlich, Randglosserapud. Zimmerli, Ezekiel 1(Philadelphia: Fortress Press, 1979), 287.

146 3. B. CoffmanCommentary on EzekiéAbilene: Abilene Christian University Press, 199132.
147W. Zimmerli, Ezekiel 1(Philadelphia: Fortress Press, 1979), 287.
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to be kept in continuous state of repair. The fgsgphets only put a veneer on the
wall and did not contribute to its ability to withsd the storms'®?

Most scholars look at the phrase:bx -2z mmwt “you O great hailstones” as
“unnatural, and prefer to point to give the sere®d‘| will cause great hail stones to
fall’. This is preferable to RSV which solves theolplem by omitting altogether the
word ‘and you™*® To Block, the insertion ofirs: after = oz IS very hard to
explain. The vocalization used omx1 seems odd and out of plat&.Block further
comments thatrn 5=m is awkward. He proposes that: should be deleted as a
dittograph of the preceding wokdr thus yielding=m which fits the context bettér®
The phrase~a:>x -2z “hailstones” is only found in Ezekiel. In Ezek 38;2his phrase
is associated withx “fire”, nm22 “brimstone” anche: “rain”. In Josh 10:11, the phrase
=m21 wuax is used for hailstones. It seems the weord>x was not originally Hebrew.
According to BDB, it comes from an Arabic word wkomeaning is “gypsum”.
According to Block however, it is a loanword whishcognate to Egyptiaimgbs or is
related to Akkadiaralgamisuor Ugariticalgbt. It is not clear why Ezekiel decides to
usezra:ox instead of the Hebrew wordzrn . Whatever the origin, it is agreed among
scholars that it came from another language. Thel wan here is a Piel yet we would
expect a Niphal in this position. Elsewhere in &5 the Piel ofspx is used of

hatching eggs.

V. 12.The questiomrre -zx men mx “where is the daubing with which you daubed
it?” is only a prelude “for soon the wall will fa{lLl4) and the false prophets of peace
will perish with it (15, 16). At this stage the @ige of the wall, which began by
representing popular optimism, comes to be idedtiivith the city of Jerusalem, on
whose impregnability their empty hopes had centtétiThe external appearance of
the wall was completely opposite to what was insitl&vas about to fall. The false

prophets had created false optimism of all-is-well.

1513, B. WeversThe New Century Bible Commentary: Ezel@land Rapids: Eerdmans, 1982), 87.
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V.13. In part one of the verse, the wargk “God” is not found in the LXX. The rest
of the verse is almost similar to 11. As in v.I1ivi 13 Ezekiel talks aboutyz-rm
‘stormy wind’, and how it shall rend or break> it (the wall); =pw oz “and the
flooding rain”; v»2:5x% maxy “and hailstones”. The wordnz “in fury” or “in rage” is
used in many places to mean God’s wrath. It casda® in Jer 4:4; 2 Kgs 22:13, 17.
The last phrase of this versest mmra v2:5x maxy literally means “and hailstones in
wrath to destruction.” Some scholars argue thatesthere is no verse in this phrase, it

is grammatically unacceptable; they suggest that “to destruction” “is a copyist
error for ‘will fall’; cf. verse 11 which is basazh this verse®®’ The storm that was to
rend the wall was no ordinary meteorological issti@e hurricane winds, the driving
rain, and the pounding hail are impelled by theledipg fury of Yahweh, who is

determined to destrokdla) the house **®

V. 14. In this verse, there is talk of a wall tivathweh vows to break down. But there
is change of vocabulary used. Before in verse ¥@ki€l uses the worgr to refer to
“wall”, but here in v. 14, the woret> is used and its meaning is “a house wall”. What
causes this sudden change of vocabulary is not. Cléés same word-> is used in
Ezek 12:5, 7.

The phrase-xn-5x ymnram “and bring it down to the ground”, when translakiéetrally,

it would be “I will make it touch the earth”. To k& a better sense, the translations
avoid the literal translation. According to Zimmeth=12 is difficult to understand in
connection with a picture of a wall collapsing (weuld expectrrn or mrrr),..."°
Commentators have suggested that the clawse~x smnz:m “and bring it down to the
ground” was an allusion to the destruction of Jallers as one scholar notes; “The
language of this clause is thus more appropriateassive demolition than the fall of a
mere wall; it facilitates the intrusion, ... of theference to Jerusalertf® Proof for
this assertion is that=n “when it falls” or “when it shall fall” is feminineAlso r=1n2

“in the midst of it” is feminine. Therefore the eeénce cannot be tgr “wall” which

1573, W. WeversEzekiel(Grand Rapids: Eerdmans, 1982), 87.

138D 1. Block, The Book of Ezekiel, Chapters 1{@rand Rapids: Eerdmans, 1997), 408.
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is masculine. This therefore confirms the view tha¢kiel had the fall of Jerusalem in

mind.

The phrase-=" =% “and its foundation be uncovered” echoes the laggussed in
Mic 1:6 where it says that:

Therefore | will make Samaria a heap in the opamtry,
A place for planting vineyards;
And | will pour down her stones into the valley,
And uncover her foundations.
Therefore, it is most likely that when Ezekiel ut# this verse, he had the fall of

Jerusalem in mind. “The demise of the nation wib@se the counterfeits and force
them finally to acknowledge Yahweh in trutf®

The last phrase in the versey x> onr “and you shall know that | am the Lord”
Is used many times in Ezekiel's prophecies, propabkhow the power of Yahweh. It
can be found elsewhere in these verses: Ezek2B;23; 14:8.

V. 15. In this verse, Yahweh vows to accomplish tisth up on the wall and all
(false prophets) that have daubed it with whitewdslas been suggested that the
LXX of this verse may be more original than the Blasic Text. Inw=x “and | will
say”; “here it is God who speaks, making an authtvie assertion ..**2 The opening
phrasen:rrx ns> “l will accomplish my wrath” appears many timestive book of
Ezekiel (5:13; 6:12; 7:8; 20:8, 21). The Syriacsien of this verse readsx ... mx
‘where ... where’ and some scholars have proposddotrhaps, it was influenced by

verse 12.

V. 16. This verse talks about the false prophets momise peace and yet there is no
peace. This has already been tackled above in @€xs&ccording to one scholar, this

verse “could almost serve as a title for verseg4a.0:%°

3.4 False Prophetesses and their charms (13:17-23)
The fact that Ezekiel condemns these women propbesadoes not mean that the issue

of women prophesying was new to him. In Exod 15:Rlixiam is called 2

81D, 1. Block, The Book of Ezekiel, Chapters 1{8¥and Rapids: Eerdmans, 1997), 408.
182\, GreenbergEzekiel 1-2QNew York: Doubleday, 1983), 239.
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“prophetess”. Deborah (Judg 4:4) Huldah (2 Chr 34&hd Noadiah (Neh 6:14) are
referred to as prophetesses. Like their male copates, these prophetesses “dealt with

matters concerning the people as a whiié.”

The section 13:17-23 is similar to verses 2-8, &gt¢hat it lacks the ‘because’
element. Verse 17 is parallel to verse 2; versetd &erse 3; and verse 20, to verse
8.”1% In its attack on women, this section is reminiscehlsa 3:16- 4:1; 32:9-13,
Amos 4:1-3. Commenting on these condemned womeiB. Jlaylor argues that
“Ezekiel's language suggests that these were mkeewitches or sorceresses who
practiced strange magic arfS®Eichrodt adds that “all we are concerned with feva
women who deal in magic on the sly for the benafilndividual clients who pay in
cash for their serviceg®

These women can be compared to the one soughtubynShSam 28:7 when he says;
MmN TOR 7ebNt 2wnbwa mek Sz “Find me a woman who is a medium, so that
| may go and inquire of her.” Commenting on the rig such women, Taylor further
says that: “In times of national decay or crisistsguacks are often thrown up and
they prey upon credulous and anxious mings.”

V. 17. Ezekiel opens this verse with a very famiparasen=x-12 “son of man” which
has already been explained above in verse 2. Hzekieommanded to prophesy
against these women that prophesy out of their beartsima5n mxaimn. The same
expression has already been used in verse 2irttpsrtant to note that Ezekiel does
not associate these women with the waxd: “prophetess”. The reason is possibly
that “they act like pagan prophets ..., attemptinghamipulate Yahweh as they exploit
other divinities, but their methods and aims armgssger. By means of incantations,
curses, spells, the mutilation of the images ofrthetims, and alliances with evil
spirits, they stalk the exilic community for pregdacoerce the gods into serving their
agenda.*®® By all standards, as a man who had served aseatnd witnessed the
religious reforms of Josiah, Ezekiel could not g #éme associate these women with

the wordnx-2:.  About the true identity of these women, Coffmanss&iProphetesses
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is too good a word for them; witches or sorceresgmsld suit the description better.
These people were the ancient forerunners of thmigts, madams, fortune-tellers,
card readers, and crystal ball watchers that pdyr thefarious trade today in every
large city on earth™®

V. 18. In this verse, Ezekiel condemns women “whw snagic charms on all their
wrists and make veils of various lengths for tHeads in order to ensnare people.”
This practice by these women has parallels in oldweds outside Israel as Eichrodt
testifies: “The bindings round the wrist recall tim@gical knots and bands which have
some prominence in the rich Babylonian library mfdntations** It is thus thought
that these women could have adopted their prafitice the Babylonian people, more
S0 because we have some key technical words badrérem Akkadian. The practice

of these women has remained unclear to scholars.

The phraser “5ux-5s mnos mmamas is translated in the KJV as “that sew pillows tb al
armholes” but loosely translated, it would be “wdew amulets upon all joints of the
hands.” This phraser “5wux is interpreted as “wrists” by RSV, while others fere
“elbows”. The word:mx does not appear in the Septuagint. It is also agugen by
scholars that the word- “my hands” is a textual error. According to Zimmewe
should readr “hand” as it is in the LXX&m movte aykwve xewpog where: (y) is may
be a dittography of the wordxx “and make” which follows. The other alternative
proposed is that originally, the word was- but the finala fell from the Masoretic

Text by errort’? These two views could not be accommodated in latios.

The wordmnz> translated as “pillows” or “magic bands” in the R89¥mes fronres
and it is only used here and in verse 20. In modi&hrew, it means “cushions” or
“pillows”, “and this is how the LXX translated ibut some ancient writers thought in
terms of amulets or even phylacterié§'He further adds that “this may have been a

magical binding of the wrists of the inquirer tomdyolize the binding power of the

1703, B. CoffmanCommentary on EzekiéAbilene: Abilene Christian University Press, 199133.
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spell or incantation that accompanied*ft*"This wordrmnz= may be related to the
Akkadian verbkasuwhich means “to bind” and the nolasituwhich means “binding
magic”. The LXX translates it agpooyeparore: “cushion for the head” but Origen
preferred to translate it g®ioytnpie. This wordmns> appears only here and in verse
20 in the whole Hebrew Bible. Some think that iagsociated with the vetd which
means “to cover”. Therefore its actual meaning iemabscure. According to some
other scholars, “these bands were also put on th&tswof their victims so these

women could maintain control over them by meansyafpathetic magic'*>

The wordmrezonn translated as “kerchiefs” comes fromzo which means “long
veil... covering whole person” according to BDB.Block suggests that the word
comes from the Hebrew roedz which means “to join”, “attach”. Of the suitabilityf
this suggestion, he argues that this root is “gasibsociated with magical
appurtenances, specifically amulets tied to agtand worn like a phylactery on the
forehead, or, more likely, brought over the head aorn around the neckR* These
kerchiefs were probably worn from the head downw#ri$ probable that this kind of
dress was part of their weaponry which they usethtmt souls”. To support this,
Block adds: “Whatever the nature of tkesatotand themispahot they appear to have
been instruments of black magic and their wield®ay justifiably be designated
sorceresses, evil magicians, witchE8The LXX translatesinzsn asémpoiaie which

is related to the Akkadian worshpahuwhich means “to scatter”, “to spread out”.
These women were witches who held power over ttients; controlling and driving
them to wherever they (women) wanted. They thusgwder of life and death. They
can be compared to voodoo cultists of the Westekdi'Hunting lives is here
contrasted with preserving lives. The term probablys some technical term for
harming by magical mears® Zimmerli, wonders how an article could appear on

mraonn of the Masoretic Text yet imnzss it (the article) is lacking.
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In this verse, Yahweh refers torzan asy and | may say, this shows Yahweh’s
mercy and sympathy towards His people. The fadtHgastill calls them His people,

means that He still loves them. Always, “When Yahvwgees his people threatened by
deceptive charlatans ... and human vultures, he stapds their patron and comes to

their defence 3¥°

V. 19. In this verse, God condemns the false prigdses for polluting Him among
His people for handfuls of barley and for pieceddad, killing people who should
not die and sparing those who should die. Many lscb@gree that what is described
here is not clear. Some think that “barley and @nedier to the materials for magical
practice...”®! Reference to Num 5:15 is given where it is writteat “Then the man
shall bring his wife to the priest, and bring tiféeong required of her, a tenth of an
ephah of barley meal; he shall pour no oil upoant] put no frankincense on it, for it
is a cereal offering of jealousy, a cereal offeraigemembrance, bringing iniquity to
remembrance.” Bread is referred to in Lev 2:5ffrlBa and bread are presented as

elements of sacrifice and in Greek they @ topavtei and ypibopovteLw.

In my own opinion, these prophetesses were prolgilsbn barley and bread by those
that came to seek a word of prophecy from them.e§THdispensed life and death
according to the size of the payments which wewergito them (Mic 3:5), thereby

dishonouring the name of Yahweh among his pedfifetiowever according to M.

Greenberg, “the barley and bread are to be takeh,as the paltry price of their

services..., but rather as means of divinatitfiGreenberg suggests two possibilities,
that either divination was done by means of thdsments like in Mesopotamia, by
throwing flour on water and this has a parallel wiGreek aleuromancy and
alphitomancy which is divination by wheat and bameeal*®* The other alternative is
that “these grain items may have been offered td i@@onnection with divination (cf.

the barley offering in Num 5:15)* The phrase-us “-uwa is the one that determines
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the meaning. If it is translated as ‘for hands afléy’ as is the case in the KJV and
RSV then it would imply that these prophetesseswenrking for a pay. But if it is
translated as ‘with handfuls of barley’ it would amethat it is “an allusion to divination
technique**®According to scholarsys “unz w5 nsar=2 “by your lying to my people
that hear your lies” was added by a later handwds added to make explicit the false

character of their words®’

V. 20. In this verse, there is a striking anthropgphmism where God Himself vows to
invade the witches. Ezekiel tells how

God will himself destroy the magic snares and gephople free from them, ....
a stronger power will cancel the operations of malgpower, and show the
people how to free themselves from such slaverthéodemonic. Ezekiel tells
how the power of truth comes on to the stage t@wercall the hidden winding

ways 1fg)gllowed by sinful selfishness, and thus rblem of their seductive

Whileptohvt\;eli/llasoretic Text haw... wx, the versions haves... «vx. The wordmms5
“to make them fly” literally means “for flying thgs” and is always rendered “like
birds” basing on the fact that-z in Aramaic means “bird”. It is therefore an
Aramaism “and is taken by some as a gloss, thé dirsts two occurrences being
omitted by the LXX and Syriac. It would suggestalusion to necromancy and the
idea of the souls of the dead in the form of bird$®.However, other scholars think
that the firstwm25 was omitted in the LXX and Syriac because of itstexice at the
end of the verse. The Targum interprets it asghfflinto perdition, viz., Gehertd
The wordx “God” is not found in the LXX. Instead there dspLog kuprog which
when translated becomes ‘Lord Lord’. The phrass: rx is grammatically not
correct. %=1 is usually formed with a feminine plural; it alscks the article here, and
further the whole expression is quite inappropriafer the precedingwizi nx”*
One scholar Cornill suggests that it should be @smtz=r mx which would give a

better sense to the text. Following Cornill's ematinmh, the text then reads “I will let
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the souls that you hunt go free like birds.” Thet teere becomes clearer and more
sensible. The RSV follows Cornill's emendation.

The wordrm=25 “to fly” in the LXX is €i¢ duxokopmopov. The meaning of this word is
not very clear. Probably, it has reference to ‘@uyse of a bird escaping from a snare
(Ps 124:7; Prv 6:5)**2 For comparison, Ps 124:7 is written here down:

We have escaped as a bird from the snare of thierfew

The snare is broken, and we have escaped!
For the discussion of the word translated as “wdig an explanation has already been

given on verse 18.

V. 21. This verse is a warning of how Yahweh willider His people by tearing the
kerchiefs of the false prophetessesrzorxr). Verses 20 and 21 are arranged in a
balanced ABCA'B'C' pattern as seen befdiv.

A Divine action | will tear them (the ki#s) from your arms.

B Divine aim | will set free the pers.

C Purpose/result That they may fly away.

A' Divine action | will tear off your anets.

B' Divine aim | will rescue my peogtem your hands.

C' Purpose/result That they may cease foréy in your hands.
These verses (20 and 21) should always be treadgedher.

Vv 22-23. In these verses, through the prophet ieze¥ahweh further condemns the
false prophetesses for their lies with which theweéh made sad the hearts of the
righteous. They are further condemned for stremgtigethe hands of the wicked. The
actions of the false prophetesses are in such athedythey take people further away
from Yahweh instead of bringing them closer to Hifle last part of verse 22 has
resemblance to Jeremiah 23:14 where it is writherr t

They strengthen the hands of evildoers,

So that no one turns from his wickedness.
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In v. 23, Yahweh vows to deliver His people frone tand of the false prophetesses.
The crime of these prophetesses is that they hdigbeartened the righteous*xs-25
mx=n and “encouraged the wicked”. These prophetesses ha caused damage to
the people’s morale and abused the influence wihieluncertain times thrust into their
hands. They have been moral bloodsuckers at avtiines the people needed as never
before to lean upon the one holy God who treatsntladl as individuals with the

strictest fairness and impartiality*

In verse 22, there is a very important word in shedy of false prophecy. This+sv.
This word is used elsewhere to refer to lies offthiee prophets (Jer 23:25, 32; 27:10).
Brownlee treatsmx as a misplaced marginal gloss gesemin v. 237t is in fact
surprising to find that this worebz appears only once in the whole book of Ezekiel.
Ezekiel prefers to use- in w. 6, 7, 8, 9, and 19 to refer to “lies”. Sugmngly, the
word =Pz is missing in the Septuagint. It can as well meslsehood. What prompts
the prophet to change terminology is not clear. &dording to BDB, the two words
are almost synonymous. His ability to use bothhafm interchangeably shows how

versed Ezekiel was in the Hebrew language.

In verse 23, Ezekiel brings to mind what he hasaaly written in verses 6, 7, 9 and 19.
As Zimmerli argues, we would expect to meet the dver “lie” and not ooz
“divination” as is the case. This section is codeld with a vow by Yahweh to deliver
His people as he says in the preceding versesfolloging opinion by Zimmerli fits
the occasion as | conclude this section; “Inithe >y nx r5sm there echoes Israel’s
old language of deliverance (Ex 18:9f; Ju 8:34)hwah’s deliverance, which once

came to his people, is here promised fully to iittials™®

3.5 Translation of Ezekiel 13
In this section | will give a literal translatiori Bzekiel chapter 13.

1. And the word of the Lord came to me, saying,

194 3. B. TaylorEzekiel: An introduction and Commentgheicester: Intervarsity Press, 1976), 125.
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2. Son of man, prophesy against the prophets aéllsvho are prophesying and say to
them that prophesy from their hearts, ‘Hear thednairthe Lord'.

3. Thus says the Lord God, Woe to the foolish petplwho walk after their own
spirits and have not seen anything.

4. O Israel, your prophets are like jackals inrtnes.

5. You have not gone up in the breaches nor rep#e wall on the house of Israel to
stand in the battle in the day of the Lord.

6. They have seen vanity and lying divination sgyiie Lord declares and the Lord
has not sent them and they wait for the word todsg#irmed.

7. Have you not seen a vain vision, and a lyingnditton and you say, the Lord
declares, and | have not spoken?

8. Therefore thus says the Lord God, because yoe spoken vanity and seen a lie,
therefore, behold, | am against you, declares tivd God.

9. And my hand shall be against the prophets wkovaaity and divine lies, they shall
not be in the council of my people neither shadlytbe written in the record of the
house of Israel and nor shall they enter into #mal lof Israel. And you shall know that
| am the Lord God.

10. Because, even because, you have led my pesipsy daying peace, and there is
no peace and he builds a wall and behold otherteddawith whitewash.

11. Say to them that coat it with whitewash, thahall fall; there shall be overflowing
rain and you O great hailstones will fall and amsipwind shall break.

12. And behold when the wall has fallen, will itthee said to you, where is the coating
with which you have coated it?

13. Therefore thus says the Lord God, and | widahrit in my fury with a stormy
wind and there shall be overflowing rain in my anged hailstones in my rage to
consume it.

14. And I will throw down the wall which you haveated with whitewash and cause
it to touch the ground and | will uncover its foatidn and it shall fall and you will be
consumed in its midst; and you shall know that IthenLord.

15. And | will accomplish my rage in the wall and they that coated it with
whitewash. And | will say to you, the wall is no re@and those that coated it.

16. The prophets of Israel who prophesy concerdargsalem, and who see visions of

peace for her and there is no peace; declaresattieGod.
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17. And you, son of man, set your face againstddéeghters of your people, who
prophesy from their heart and prophesy against them

18. And say, thus says the Lord God, woe to theséng bands to all joints of the
hand and make long veils on the head of every héighunt souls of my people. Will
you spare alive the souls for yourselves?

19. And will you pollute me among my people for auts of barley and for pieces of
bread to kill the souls that should not die andawe alive the souls that should not live
by your lying to my people that listen to lies?

20. Therefore, thus says the Lord God, behold, hgainst your bands with which you
hunt the souls there to make them fly and | walrtthhem from your arms and will send
away the souls, the souls which you hunt, to mhkentfly.

21. And | will tear your long veils and let my pdefe delivered out of your hand and
they shall no longer be in your hand to be hunfed you shall know that | am the
Lord.

22. Because you have made sad the heart of theoighwith lies and | have not made
him sad and strengthened the hands of the wickatladche may not return from his
evil way, to let him live.

23. Therefore, you will not see vanity nor divirieidation, and again | will deliver my
people from your hand and you shall know that IthenLord.

3.6 Form and structure of Ezekiel 13

As already said at the beginning of this chaptegkiel 13 is a prophetic oracle of
judgment. It is made up of two sections; one adiingsthe false prophets (vv 1-16)
and the other addressing false prophetesses (1 B@8) sections open withn cry in
verse 3 which is very popular in Isaiah (5:8; 5:1Q;1; 10:5; 18:1; 28:1) and Jeremiah
(23:1; 30:7; 47:6; 48:1, 50:27). It also appear&rek 13:18 and later in Ezek 34:2.
The appearance oft “Alas”, “Ah”, “Woe” marks a beginning of an indepdent
section. It is therefore probably true to say tthedse two sections were uttered at
different times but later put together by the ed#pof this book. According to Block,
“These two oracles have obviously been broughtttegebecause of their common

concern with professional competition to Ezekieken ministry.™*’

197D, 1. Block, The Book of Ezekiel, Chapters 1{@rand Rapids: Eerdmans, 1997), 393.
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At the beginning of both sections, there is commisso prophesy. For part one, it
starts with the popular phragex-z ‘son of man’ followed by Sx=z+ 82158 x2im
“prophesy against the prophets of Israel ...” in ee2s Part two starts wither mma-ox

T o2 o2 oy “Likewise, thou son of man , set thy face agaihstdaughters of
thy people...”. If this theory of fusion of two progiic oracles is to have any credence,
it is good to argue that the opening word of vetgernxy “And you” or “likewise”
may have been added by the editor(s) of the Bodkzekiel as a link between the two
sections. In the two sections, we find the recagmiformulam= -x—s jr “you
shall know that | am the Lord” evenly distributdd.section one, it appears in verses 9
and 14; then in section two it is in verses 21 aBdEzek 13:22-23 is a proof oracle
“which is already evident as a three part formulali Kgs 20:13; 28. After a) a
motivation introduced by~ there follows b) the declaration of the divine mtntion
introduced in a vigorous style witfy> and c) the declaration of purpose in the
recognition formula*® According to Block, “The presence of these element
highlights the oracles’ main aim: that the addressmight recognize the identity and

sovereignty of Yahweh!®®

The first section can further be divided into twarts. Verse 1 is the introduction. Then
verses 2-9 seem to flow together in their condeorgalanguage against the false
prophets. The crime of the false prophets is tmay envision lies and proclaim futility
as can be seen in verse 9. “My hand will be agdivesprophets who envision futility
and who divine lies; they shall not be in the addgrof My people, nor be written in
the record of the house of Israel, nor shall thetgrinto the land of Israel. Then you
shall know that | am the Lord.” After this verseother element comes in and this is
the tottering wall. The metaphor of the wall con8s up to verse 16 after which comes

the oracle against the false prophetesses who igtatyyrbe called fortune tellers.

Ezek 13:18-21 is the proof saying part where, adtef»~ as in verse 22, here we
have thesn cry. As said before, this is a very popular worthwsaiah and some of the

other prophets. It also appears in Amos 5:18; @id also in Mic 2:1 among other

198\, Zimmerli, Ezekiel 1(Philadelphia: Fortress, 1979), 290.

19D, 1. Block, The Book of Ezekiel, Chapters 1{8¥rand Rapids: Eerdmans, 1997), 394.
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places. Wherever it occurs, it is “intended as divaton for the following divine

word.”® |t can thus be called a motivation for judgment.

Although quite different, the two sections that malp Ezekiel 13 (1-16 and 17-23)
have some similarities and this is more pronounoethe vocabulary used. Verse 2
“Son of man prophesy against the prophets of Issdme prophesy, and say to those
who prophesy out of their own heart, ‘Hear the wofdhe Lord’.” This verse can be
compared to verse 17 which says “Likewise, son ahrset your face against the
daughters of your people, who prophesy out of tleen heart; prophesy against
them.” The uniting factor is the phrase “who propheut of their own heart(s).”
Although in Hebrew the wording is different (in ger2 it iso25» x215 and in verse 17

it is j725n mxaammr), still the meaning is the same. The slight défege is that in verse
2, hearts is in plural. But still in verse 17, mgmmpphetesses cannot have one heart.
Therefore the interpretation ‘*hearts’ seems toidpet.r

Verse 3 opens withir i =ax 1> “Thus says the Lord God.” This opening is very
similar to that of verse 18 which starts that s =mx-> nexy “And say, thus says

the Lord God.”

Verses 4-6 can be compared to 18-19. In both c#éisee is description of the evil
that these false prophets and prophetesses wemittorg. In 4-6, false prophets are
likened to foxes and are condemned for envisiofutiity and false divination. In 18-
19, the prophetesses are condemned for sewing rolagims on their sleeves and for
hunting souls. Though the sins may be differentihe same, it is evil and detestable
before Yahweh.

Verses 8 and 20 also have something in common. Bbb#yopen withmm 3 =mxms
125> “Therefore thus says the Lord God.” In the two esrshe prophet uses the word
5x which can be rightly translated as “against”. Imsee8 Yahweh ig=>"5x “against
you” for seeing vanitysw and liesar> while in verse 20 He is againstrino> “your

pillows.”

20w, Zimmerli, Ezekiel 1(Philadelphia: Fortress, 1979), 290.
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There is also some similarity between verse 9 amdes 20-21. In both cases, there is
a description of the punishment that was to be dhete these false prophets and
prophetesses. In verse 9, the punishment is teatdhd of Yahweh would be against
these prophets and they would not be in the asseafiiflis people and they will not
be written in the record of the house of Israel als, they shall not enter the land of
Israel. In verses 20-21, among other things, Yahpreimises to tear off the veils of
the false prophetesses. In both cases, these puemgh are followed by 7w ax ==
ony “and you shall know that | am the Lord God”, a @&avhich is very popular in
the book of Ezekiel.

Verses 10 and 22 can also be compared. Both vérsgs with > “because”,
although on verse 10 it is repeated and writtenras w which is translated as
“because, indeed because.” In verse 10, the fatgghpts preach to the people saying
mow Ry oow “peace when there is no peace.” This is a lie beeat this time, God'’s
wrath was soon being poured on the people, contoatige promises of the prophets.
In the same way, false prophetesses are accusellireg -~ “lies” to the people. The
underlying point is that in both cases, there iselement of falsehood. Verse 13 is

linked to verse 23, in that both open with “therefore”.

By comparing the two sections of Ezekiel 13 (1-hfl 47-23), the point being made is
that they are closely related. As some scholargestgit is probable to say that there
were originally two oracles which were fused intteedoy the editor(s) of the book of
Ezekiel. In the process of editing, he or theydite fill any gaps by borrowing from
each of the documents. But it is quite impossibl&rtow which oracle was composed
before the other. But much as there is some siityiar is important to recognize that

the first section is longer and probably more camphan the second one.

The section from verses 10- 14 opens witlin verse 10. In this section, “we find the
classic form of the proof oracle in a series oééhparts: a) motivation with v 10, b)
declaration of judgment introduced wittr and the messenger formula, vv 13-dA4t)
formula of recognition v 140"%°* The following verses starting with verse 15 are

believed by scholars to be a late addition sineg geem to interfere with the smooth

201\, Zimmerli, Ezekiel 1(Philadelphia: Fortress Press, 1979), 290.
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flow of the preceding verses. According to Zimmeuerses 11-12a seem to be a
doublet of 13 and the following verses. A comparisd the said verses may serve us
better. “Say to those who daub it with whitewashtth shall falll There will be a
deluge of rain, great hailstones will fall, andtarsy wind will break out; and when
the wall falls, will it not be said to you, ‘Where the daubing with which you daubed
it?” (Ezek 13:11-12). This verse is similar to veds3 which says “Therefore thus says
the Lord God: ‘I will make a stormy wind break antmy wrath; and there shall be a
deluge of rain in my anger, and great hailstonesrath to destroy it.” The key words
in verse 11-12 appear in verse 13. For exampldathieg of z»2:5% -12x1 “hailstones”,
mvomn “stormy wind” and=pw ow: “overflowing shower”. One wonders how one
person could have repeated himself in such ais@nilay. This brings in the theory of
fusion of more than one piece of work.

Scholars have identified two hands in the compmsitf verses 1-9. This is because

202 5ome scholars have

there is “the change of address from second ta tharson
attempted to identify two units that were fusedetbgr to come up with what we have
today. They do this by separating verses thatrathe second person (1, 5, 7) from
those which are in the third person (3, 6, 9). Theclusion reached is that originally,
there were two documents, one written in the seqmrdon and the other written in
third person. These two documents were then cordidiyeate editor(s) who worked
on the book of Ezekiel. However, this theory canbetproved beyond reasonable
doubt because it is possible for one author toewsftanging address between two or
more persons depending on what he or she is wrabaut. Among the scholars that
do not agree with this fusion theory is Moshe Gbegg. He argues against it as shown
here: “But this theory cannot avoid manipulating text even further in order to
obtain consistency ... . The theory is condemneddwpecessitating the separation of
“I am coming at you” (vs 8, second person) from “imgnd will come upon the
prophets” (vs 9, third person), in defiance of tée that “I am coming at ...” is
followed by a sentence of punishmeff"According to Greenberg, the literary design
of the chapter militates against the theory thatkied 13 is a composition of more than

one document.

202\, Zimmerli, Ezekiel 1(Philadelphia: Fortress Press, 1979), 291.

23 M. GreenbergEzekiel 1-2qNew York: Doubleday, 1983), 243.
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3.7 The setting of Ezekiel 13

To get a clear glimpse of the setting of Ezekielr&8uires one to be aware of the
setting of the whole book of Ezekiel and this i$ easy as C. G. Howie testifies. “The
problem of setting for the Ezekiel prophetic mirysis not an easy one to solve; this
fact is evidenced by an increasingly wide diversifyopinion.”*Traditionally, the
book of Ezekiel is known to have been written irbfdan where the prophet was a
member of the exile community living at Tel-Abili. was here that Ezekiel got his
visions and gave his prophetic oracles. “Yet thgompart of his message in chs 1-24
is admittedly directed to the people in Jerusalehich he calls a ‘bloody city.’... His
prophecies seem to have little relevance to theAb# community.?®> Chapter 12
which comes immediately before 13 seems to have beiten in Jerusalem and it is
as if the exile had not started as it is testifire@zek 12:11: “Say, ‘| am a sign for you:
as | have done, so shall it be done to them; theyl go into exile, into captivity.”
Ezek 12:13 makes it very clear. “And | will spreay net over him, and he shall be
taken in my snare; and | will bring him to Babyldn, the land of the Chaldeans.”
These verses make the setting of Ezekiel 13 hamlexplain. However, one may
argue that the way these verses and chapters grenvetoes not follow the chronology
of events as they unfolded.

Accordingly, Ezekiel 13 is directed to the falsemitets who were in Jerusalem. In
verse 9, the prophet “shows ... the future perspectif’ a return to the lantf®
especially the part which says that “they shall betin the assembly of my people,
neither shall they be written in the writing of theuse of Israel, neither shall they
enter into the land of Israel;...” Some scholars khinat Ezekiel 13 was written in
Jerusalem. To make this theory work, they argueubese 9 is “a very late insertion
by an exilic hand? But taking away this verse from Ezekiel 13, wobéldisturbing
the symmetrical structure of this whole chaptemiierli in support of Babylonian
setting, argues that: “The strong appearance oftimactions by the women who

prophesy is perfectly credible in the exif8nd this would mean that at least Ezek

204 C. G. Howie, “Ezekiel,” IDB 2:205.
25C. G. Howie, “Ezekiel,” IDB 2:205.
208\, Zimmerli, Ezekiel 1(Philadelphia: Fortress Press, 1979), 298.
207 H
Ibid.
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13:17-23 was composed in Babylon. These women ragg hdopted their witchcraft
from their Babylonian counterparts. Verses 1-16ld¢dtave been written in Jerusalem

and then a later editor combined the two sections.

Ezekiel 13 could have been uttered slightly af@r BC but we are not sure whether
Jerusalem was still standing at this time. “Howevteis also possible that verse 5, as
well as the picture of the coming assault on thdl \wa 13-15) and the imminent
threat of the ‘battle on the day of Yahweh,” coploint to a time before the fall of
Jerusalem?®

All said, the issue of the setting of Ezekiel 1&sscomplex as that of the entire book.

In the words of Zimmerli, “the question must theref remain open?*°

3.8 Theological Implications of Ezekiel 13
The theological implications of this chapter carllvbe seen if one first looks at the
first section of the false prophets (verses 1-1f) then after look at the second one

about the false prophetesses (verses 17-23).

3.8.1 False Prophets (Ezekiel 13:1-16)
This section carries a lot of theological implicais for any Bible reader or God

fearing person. Yahweh had given out His word t@bight to His people. However,
this word is always counterfeited in many ways. U@rfeits characteristically claim
divine authority, even when they speak only fromirtlown inspiration. The frauds of
Ezekiel's day claimed to have had visions, but Seen nothing®* Instead of being
light to people, they became a snare for them.likgsthe irresponsible shepherds who
instead of feeding the sheep fed themselves (E#eR);3these prophets were only
concerned with their own welfare. As Block arguesatory power and charismatic
personality “do not authorize one to stand behir@gdulpit. The message of those who
claim to speak for God must have his signatures Wil be true of our proclamation
only to the extent that we declare the messageodf i@vealed in the Scriptures: sola

Scriptural®®*?

29\, Zimmerli, Ezekiel 1(Philadelphia: Fortress Press, 1979), 298.
210 H
Ibid.
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212 |pid.
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Even in the Church of today, there are people wdlb tbemselves prophets but in
actual sense they are false. A good example isowWiBushara of Uganda that will be
dealt with in the appendix. Therefore Ezekiel 12 pood example to all Christians not
to believe any one that comes calling himself appet. The exile community was
living in a time of despair, far away from homepaeated from their people and their
holy Temple. The false prophets used this chanadetdare their message of “all is
well” when in the actual sense nothing was. Instefailling the people to repent and
walk according to the covenant faith, they weret jegploiting the situation and
making them more lost (they were driving the pe@vlay from the Lord). In the same
way today, there are preachers who instead of spgakit on the evil that is in the
society, all they declare is peace, miracles and’$Gblessings so that their grand
scheme of enriching themselves with economic benefiay be realized. To such
preachers and pastors Ezekiel 13 loudly speak$ [8aders are more concerned about
themselves than the people they lead. Ezekiel lgtecampares them to jackals
“scavenging among the ruins for personal advanteggitalizing on the calamity of
others.?® Such fraudulent leaders evade their responsiliditiake care of the people
they lead and instead mind about their own aff@us, like a jackal.

It is good to emphasize that this chapter is ndy oelevant to religious leaders but
also political ones as well. It speaks much agatostuption in all circles of society.
All leaders in society have God-given power to exedheir duties in righteousness
and with responsibility. But “Ezek 13 shows how Goplower given to men could be
despised and misused by theft:"To emphasize the weakness of these prophets, this
is what Zimmerli adds: “The men who should haveclwad over the protection of the
community..., to make clear the work of Yahweh (1$2; and who should have been
ready to help speedily, had been asleep. They églécted to turn to God in ceaseless
intercessions®® Such people still exist even today. Instead ofsiay a positive
change in the people they lead, they instead keet gs long as they can get what
they want. By the activities of these false proph&&od’s word had been brought into

disrepute in ‘beautiful-worship’ and sentimentassarances’ otw). It had lost its

213 |
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condemning sharpness (Heb 4:12f; cf. Mt 5:13) anstead of leading, it had

misled.”?'®

3.8.2 False Prophetesses (Ezek 13:17-23)

Although this text is very hard to interpret, ikeblogical message remains very clear.
In time of crisis, people are vulnerable to ocqaters. This section is proving to the
readers about the presence of evil powers and renple can manipulate them to
harm others for their own benefit. “The demonicrispal world operates in direct
opposition to the kingdom of God, seeking to gaintml over the weak and to destroy
the righteous®'’ The Old Testament in general speaks less abowtetm®nic powers
compared to the New Testament. But still in the Dédtament, we find verses which
are against the activities which these prophetesses doing. For example Deut 18:10

condemns witchcraft, soothsaying, use of omenssancery.

In the New Testament, Peter warns thqliote, ypnyopnoate, 0Tl 0 GVTLOLKOG UpwY
dLeBoroc ¢ Aewv Wpuopevog, mepimatel (NTtwv Twe ketamn ‘Be sober, be vigilant;
because your adversary the devil, as a roaring Watketh about seeking whom he
may devour.” This verse shows the reality of theildepower and the need to always

guard against it.

Like these women were doing, today there are cesstpeople who practice magic
and witchcraft. From this text, we learn that ne ansafe. All people have to be on the
lookout against people who are aiming at harmimgrthBad enough, some people use
witchcraft claiming to be the power of God. There actually some churches in many
parts of the world which have been accused of usitchcraft in a bid to attract more
members. Just like these prophetesses who weratoetfor handfuls of barley and
pieces of bread”, today there are leaders in thiecthwhose aim is to get money from
their unsuspecting followers. Other leaders inestydnave been accused of bribery and
all sorts of corrupt tendencies. These verses firer&eondemn such. Therefore “the

people of God must resist the temptation to exg@pititual connections for personal

215 |pid.
218 |pid., 299.
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advantage. Such exploitation is obvious when agperssorts to spells, charms, and
wizardry, all of which have been condemned by Goelt. 18:10-14) '8

The fact that these evil women are condemned irstittmgest terms possible should
be a reminder that “those who occupy positionsaigr will answer to God for the
manner in which they have exercised their authfitfThese women'’s “motives were
parasitic, and their methods were sinister. Onotine hand, they were interested only
in their own status; on the other, they marshaltedforces of darkness in support of
that power.?*°This situation is seen in the church today, whieel¢aders’ behaviours

are similar to those people outside the church @ never known Christ.

These women had misused their God-given power aldoaty. In the words of
Zimmerli, they “had misused the authority to offée and death through words and
signs which God had entrusted among his peopl@mteah mouths and human hands.
They had used conveniently for their own gain aod dayment the life and death
which God had bound to his own summons to righteess and man’s obediencé®

In their evil activities, these women had to beged. Yahweh was fed up with what
they were doing. He thus had to act. In the samg p&ople who do such things today
in the church should know that at one time theyl W& brought to God’s harsh

judgment as these women were.

28 bid., 419.

219 pid.

220 pid.
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CHAPTER FOUR

4. AN OVERVIEW OF FALSE PROPHETS IN OTHER
PARTS OF THE OLD TESTAMENT

In the Old Testament, the issue of false prophsayoi peculiar to Ezekiel 13. There
are many other places where this issue is addrass#dte Old Testament. In this
chapter therefore, | will discuss false prophecyd anophets in light of these other
places other than Ezekiel 13. | will look at fajs@phecy in Jeremiah 23:9-40; 28;
Deuteronomy 13:1-5; 18:9-22; Micah, 1 Kings 18:20-22:1-28.

4.1 False prophets in Jeremiah

4.1.1 Jeremiah 23:9-40
Before commenting on these verses, it is impot@afitst give brief information about

Jeremiah and the historical setting in which herajgel. He was born in Anathoth

which is the current Ras el-Kharubbeh near Jerosatée was a son of Hilkiah the

priest. “While we are not informed concerning h&lg years, it is apparent that he
was reared in the traditions of his fatheéé.He was called to be a prophet in th&'13

year of King Josiah (626 B. C.). His prophetic mainy covered 40 years up to 587 B.
C., thus witnessing the reigns of the last fivegkinof Judah: Josiah, Jehoahaz,
Jehoiachim, Jehoiachin, and Zedekiah. Jeremiahthuessa contemporary of Ezekiel,

though the former was older than the latter.

It must be pointed out at this stage that the bafokeremiah makes reference to false
prophets several times, more than any other. Tdmsbe seen in 5:31; 6:13-14; 8:10-
11; 14:13-15; 27:1-28:16. During Jeremiah’s day,nyndalse prophets were in
Jerusalem “since the Deuteronomic reform of 62CBinvolved the removal of many

cultic prophets and priests from the local sani¢sao the capital®?

In what follows, | will try to explain the phenomam of false prophecy as given in
Jeremiah 23:9-40.

222 3. Muilenburg, “Jeremiah the prophet,” IBD 2:825.
2233, P. Hyatt, “Oracles Concerning the Prophetso(28),” IB 5:990.
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This section is made up of a collection of messageduted to Jeremiah concerning
false prophets. It is agreed among scholars tleafiial collection and editing was not
done by Jeremiah himself. “The collection was meeley early, possibly by Baruch,
and shows no evidence of Deuteronomic editf7g.”

These verses are thought to have been producedgdderemiah’s life time with
exception of verses 34-40 which are attributed lstex hand.

In the first section (verses 9-12), the propheé&arhis brokenzz because of the false
prophets and their evil activities. “This sectioesdribes the prophet’'s great sorrow
over the general wickedness in which both propaetspriests sharé*The language
used here is similar to the one in Ps 69:21 “Regrdeas broken my heart; and | am
full of heaviness...” The evil practices of thesepirets and priests had also extended
to God’s houseraz-o: (23:11).

Verses 13-15 form another section. In this seciwaphets of Samaria are accused of
prophesying by Baal (23:13), while those of Jerisabre accused ef: “adultery”
and--z “lies” yet they prophesy by Yahweh, thereby praf@nHis name. Compared
to those in Ezekiel 13, the prophets of Jerusakeemsto be worse. As in Ezekiel 13,
Yahweh promises to punish these prophets (23:15).

Verses 16-22 also make a section of their own. dvesses “provide a rationale for
Yahweh'’s judgment against the prophets, who haem lbergely responsible for what
the people as a whole have doff@lh this section, Yahweh commands His people not
to listen to the words of the prophets because yHpeak a vision of their own heart”
(23:16). This is similar to Ezekiel 13:2. Just likee Prophets in Ezekiel 13, these
prophets promise peace (23:17).

In verse 18, we are introduced to a new idearof-c “counsel of the Lord” “where
the true prophet receives the word of Yahw&fiThe Jews believed in a kind of
council headed by Yahweh before which true propabktays stood to get His word to

224 bid., 989-990.

225 bid., 990

26T W. OverholtThe Threat of Falsehood: A Study in the Theolodgfi@Book of JeremiatfLondon:
SCM Press, 1970), 57.
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His people. This same words further appears in verse 22. The reason why false
prophets prophesy lies is because they have notl sto themn <o “counsel of
Yahweh.” Had they done this, “They would have s#&at peace is an illusion, that
Yahweh'’s decision to send judgment upon his peagle firm.??3

Verses 19-20 talk of God’'s wrath that will comeelile whirl wind on these false
prophets. These verses are very similar to 30:23r8l many scholars consider them
to have been borrowed from here. In verse 21, Yahdisowns these prophets by
saying “I did not send the prophets, yet they dadid not speak to them, yet they

prophesied.”

Verses 23-32 form another distinct section. Thigtise opens with Yahweh talking
about His omnipresence and transcendence. In shefréhe section, He condemns the
dreamers who claim to have a message from Yahwethid oracle, “Jeremiah is not
necessarily condemning the belief that dreams neag lmedium of God’s revelation
..., but he sees that the false prophets proclai@aass word what is only the product
of their own dreams, a medium easily abusédWe know that dreams had been used
by God before to speak to man (Gen 40; 41).In fdateams are connected with
prophecy and as part of the prophet's endowmerd, men may turn to dreams
expecting to hear from Yahwef*® What we learn from this section is that no one can
elect himself to the office of prophecy nor can alby reject God’s ministry when he
is called. In verse 30, the false prophets aresmrtwof stealing the words of Yahweh.
In this, they make pronouncements and claim thetetdrahweh’s and this is what

makes them false.

The last part of this section is verses 33-40. Memyimentators “regard this passage
as an appendix to the preceding collection of esaabainst the prophets*They say
that verse 33 is the only one uttered by Jerenmiaha whole of this passage. The rest
34-40 is thought to have been added by the ednbis seem to have misinterpreted
the wordxezn “burden”. In this passage, the key wordxis: .This word has been

interpreted differently. It can mean “load” or “loklen” carried by an animal as in Exod

22T W. OverholtThe Threat of Falsehoqd.ondon: SCM Press, 1970), 61.
229 3. P. Hyatt, “The False Prophets’ Lying DreamsZ332),” IB 5:993.
20T W. OverholtThe Threat of Falsehoqd.ondon: SCM Press, 1970), 65.
21 pid., 69.
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23:5 or carried by man as in Num 4:15. But it ckso aefer to an oracle of the Lord as
we find in Nah 1:1; Hab 1:1. In this passage, th&JW translatesi» as “oracle” as
opposed to RSV and KJV which translate it as “botdé will therefore follow the
NKJV which seems to fit the occasion. In verse 88hweh instructs Jeremiah that
when people ask him about the oracle of Yahwehsdyes that the Lord is soon
forsaking them. In the rest of the passage, Yahwahgry that people “have perverted
the words of the living God, the Lord of hosts, @éwd” (23:36). Yahweh makes it
clear that there is not to be any other new woothfHim other than the message of
doom and judgment that he had sent to them be23dQ).

4.1.2 Jeremiah 28
The setting of this chapter is in Jeremiah 27.chapter 27:2, the word had come to

Jeremiah that nations should make yokes and pat #reund their necks as a sign of
captivity. The Lord promises to punish any natibattdoes not serve the Babylonians
(27:8). Yahweh warns the people not to listen w@rtiprophets, diviners, dreamers,
soothsayers and sorcerers who say “You shall meegbe king of Babylon” (27:9). In
Jer 27:10, Yahweh says that such prophets prophdgy This is repeated in verses
14-15. Yahweh again in 27:16-18 warns the peoptetodisten to the prophets who
prophesy that the vessels of the Lord’s house bellbrought from Babylon very
shortly. He actually challenges them that if theg prophets, let them intercede that
the vessels left in the house of the Lord at Jéeusalo not go to Babylon. Jeremiah
prophesies that all these vessels shall be takBaliglon until the appointed time.

Having given such a background to Jeremiah 28, \idiktws is a summary of the
concept of false prophecy as seen in this chapter.

Jeremiah 28 is a contention between two persoeslitieremiah the true prophet of
Yahweh on one hand prophesying captivity, and Hmmarthe false prophet
prophesying the end of captivity on the other. Hhéalais called yevdompodning “the
false prophet” in the LXX while the Masoretic Tegimply calls himx=:m “the
prophet”. “The encounter must have taken place shoytly after the events of ch. 27,
for the symbol of the yoke is used in both chaptéfsHananiah spoke to Jeremiah
that Yahweh had broken the yoke of the king of BabbyHe promises that Yahweh

232 3. P. Hyatt, “Conflict with Hananiah (28:1-17)B 5:1014.
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would bring back the vessels of the Lord’s house alh the captives who had been
taken to Babylon within two years. It is unfortumdhat he crowned all his lies with
Yahweh's stamp ofsr-ox: “says the Lord”. Hananiah went ahead to break thieey
that was on Jeremiah’s neck to symbolize the enth@fBabylonian captivity. But
Jeremiah on the other hand, got a word from Yahtahwas contrary to the lies of
Hananiah. Yahweh says “You have broken the yokesaafd, but you have made in
their place yokes of iron” (28:13). This was to mehat the exile was far from over
and it was to be more severe. Jeremiah then opeldyHananiah in 28:15 that: “the
LORD has not sent you, and you have made this peopst in a lie.” Jeremiah then
declares that Hananiah would die that year as aslponrent for teaching rebellion
against Yahweh. This prophecy later came to padsHamaniah died that same year,
there by confirming Jeremiah as a prophet of Yahaatording to the criterion given
by Moses in Deut 18:22. In what follows in chaf8r Jeremiah writes a letter to the
exiles and still urges them not to listen to tles lof the false prophets (29:8, 9).

4.2 False prophecy in Deuteronomy

4.2.1 Deuteronomy 13:1-5
The book of Deuteronomy has been traditionallyitaited to Moses as has been the

rest of the Pentateuch. According to Wellhausesa,niicleus of this book is chapters
12-26 which were written by a certain prophet i @ C. But according to S. R.
Driver, the book was written in 640, while accoglinl. H. Rowley, the book was
written in 680 B. C. "and suggests that the autihmay have been a follower of
Isaiah.”*® The dating of Deuteronomy is very important in Qlestament prophecy
studies. It is not surprising that this book taldsout true and false prophecy in
chapters 13 and 18. This is because it was almashgl the same time that that
prophet Jeremiah was prophesying. It was therefddeessing an issue that Jeremiah

addressed; false prophecy.

In the section 13:1-5, Moses warns Israel agaaisefprophets. Verse one talks of two
individuals (prophet and dreamer) who seem sinmlderms of functions. G. v. Rad is
indeed right when he says that: “We do not know Hbese two men are to be

distinguished from each other as regards theireggsabnal functions ... these are

23 G, T. Manley, “The Book of Deuteronomy,” NBD 308.
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persons whose words have an authoritative influebge virtue of a special
commission.***

In verses 1-2, we come to know that the fulfilmehtw “a sign” orrmzm “wonder” is
not an indication that the person is from YahwehisTies well with 2 Thess 2:9 and
Rev 16:14 where we are told that demons can aldorpesigns and wonders. In Deut
13:2-3, Moses tells the Israelites that there maypitwphets who may do wonders and
signs but following other gods. These verses esbatessage of Exod 20:3 where it is
said thatiz5r o-nx oox =5 x5 “You shall not have other gods before me.” We
see that at times, a false prophet may prophesgthimg and it comes to pass when
God is just testing His people to see whether tbeg Him with all their hearts and
souls. The point here is that Moses is warninggsheelites against idolatry. But this is
not to say that dreams and visions can not origifi@m Yahweh as these scriptures
attest (Gen 20:3; 31:11; Num 12:6; Joel 2:28).

Because of the action of the dreamer or prophetwoald try to drive people from
Yahweh, the punishment was severe; he was to bdopdeath “because he had
encouraged rebellion against Yahweh who had delivésrael from Egypt®® It has

to be pointed out here that there is only one aExrincident in the Old Testament
when false prophets were killed for leading pe@sdtay and these were the prophets
of Baal killed by Elijah (1 Kings 18:40). It is natear why this law was not always

followed as many false prophets existed in Isradiféerent times.

4.2.2 Deuteronomy 18:9-22
This section has been identified by scholars asativeconcerning prophets. According

to G. v. Rad, these laws “are to be dated at théiestin the period of the
monarchy.?*® The reason is that several pagan practices hitherknown in Israel’s
early days are dealt with. In this section, Mosesns Israelites against some pagan
practices like making their children pass throuigé 18:10), witchcraft, soothsaying,
interpreting omens or sorcery. The practice of atimg other powers was

blasphemous, abominable and idolatrous. Of alptgan practices prohibited, the one

234G, v. RadDeuteronomy: A Commentaflyondon: SCM Press, 1966), 96.
2353, A. ThompsonDeuteronomy: An Introduction and Commentérgndon: Intervarsity Press, 1974),
174.

2% G, v. RadDeuteronomyLondon: SCM Press, 1966), 122-123.
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of passing through the fire has remained uncleachwolars. This practice is associated
with the worship of the god Molech in other partshe Old Testament (2 Kgs 23:10;
Jer 32:35). Yahweh urges the Israelites to be éllesso=n as far as those practices
are concerned. Yahweh was dispossessing the Ctemdngicause of such practices
and the implication is that if they (Israelitesyl dhe same, they would be dispossessed
in the same way. It is probable to say that sirem pf verse 14 says that: “For these
nations which you will dispossess listened to ssaylkrs and diviners...” these
practices were foreign to Israel. They only founelnh among the Canaanite people.

In 18:15, the verb in the phrase “will raise up’sheeen interpreted by scholars to be in
“a distributive sense (i.e. will raise up from tineetime), and does not refer to a single
future act.”®’ It will have to be noted that “The terms throughte section are
collectives and represent types of individuals. He@ise of the passage is that a
succession of prophets would arise to continuenvibik of Moses.?* However in the
Christian era, this verse was later interpretebeaeferring to the Messiah. Verse 16
reminds us of the events of Deut 5:23-31 where lgedpmanded to have a mediator
between them and Yahweh. This can be said to bpdimt where the real institution
of prophecy started from. On that day, people saiek, me not hear again the voice of

the Lord my God, neither let me see this greatdirg more, that | die not.”

In verse 18, Yahweh applies the phrase 127 nn» “and | will put my word in his
mouth” to the prophet already promised in verse This phrase is also used by
Yahweh in Jer 1:9. It means that “It is Yahweh vdeonmissions and sends forth the
prophet... For that reason the prophet could sayysTéaith the Lord.?® Verse 20
warns that anyone who falsely claims to be speatimthe behalf of Yahweh will die.
This was true on Hananiah in Jer 28:17. Verses2{ji2e a criterion of how a true
prophet was to be differentiated from the false.ok® opposed to 13:1-5, here the
fulfilment of the prophecy is enough stamp to knibnat the prophet is from Yahweh
as in 1 Kgs 22:26-28; Jer 28:16:17. But the biggesblem is that at times, the false

prophet’s prophecies could come to pass. The iaitesne would resort to was to

237 A, D. H. MayesDeuteronomyGrand Rapids: Eerdmans, 1981), 282.
238 3. A. ThompsonDeuteronomy: An Introduction and Commentérgndon: Intervarsity Press, 1974),
212.

29 pid., 213.

61



check whether he is speaking presumptuoysly.The root of this word is» which

means “to boil up”.

4.3 False Prophecy in Micah

Little is known about Micah beyond what is containe the book named after him.
Micah was from Moresheth (1:1; 1:14) and he protkeom 740 and 690 B. C. He
was thus a contemporary of Isaiah. His ministryezed the reigns of Jotham (750-735
B. C.), Ahaz (735-715 B. C.), and Hezekiah (715-&6.). During this time, there
was syncretism in Israel. King Ahaz of Judah coafezt with Assyria and worship in
Jerusalem was conducted following the Assyrianesgsof worship (2 Kgs 16:7-18).
During this time, the rich oppressed the poor d&dsituation was made worse by the
corrupt political and religious leaders. As Waltkays, “prophets and priests in
Micah’s time were in cahoots with the corrupt burgats in the royal court (Mic 2:6-
11; 3:6-7).%%° Mic 3:2-3 summarize the evil that was prevailingridg the days of
Micah:

You hate the good and love the evil;
Who tear the skin from my people,
And their flesh from off their bones;
Who eat the flesh of my people,

And flay their skin from off them,

And break their bones in pieces,

And chop them up like meat in a kettle,
Like flesh in a caldron.

In Mic 2:11, the prophet speaks of those who prepler a pay. These are under the
bondage of a false spirit. Indeed false prophetsaip under the influence of a false
spirit as opposed to true prophets who are lechbySpirit of God. Just like the false
prophetesses in Ezek 13:19 who operated for handfubarley and pieces of silver,
here false prophets prophesy for wine and stromgkdiThis is made clear in 3:11
where it is said that the prophets of Jerusalernméifor money. This is what is said of
the false prophet in Micah’s day, “If people wowddpply him with the liquor he
desired, he in turn would preach what they wanteldear.**'Micah’s message in this

verse was that the people of his day were so buil they “would ordain as their

240B, K. Waltke,A Commentary on MicafGrand Rapids: Eerdmans, 2007), 2.

1R, E. Wolfe, “Love for False Prophets (2:11),” IBDS5.
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prophet any liar who was willing to tailor his mags to their greed® It is
unfortunate that the masses loathed Micah the nfaintegrity and embraced “A

prophet who would declare himself in favour of kitants.”*?

False prophets are further condemned in Mic 3:B+R:5, false prophets are accused
of leading people astray. Just like the false petpln Ezek 13:10, these prophets in
Micah’s time also chant peace. These prophets wpempetrators of corruption.
Whoever gave them what to eat, they would declagpo@l oracle to him or her.
“Because of the disreputable behaviour of mercepasphets, interested only in their
personal gain, religion was being degrad®d.The religion being degraded is the
religion of Yahweh who had delivered the Israelitesm their Egyptian oppressors.
The people had forgotten to serve Yahweh who had Ise kind to them in the past
and bent so low to listen to people who were givimgssages cooked up from their
own minds. Whenever these prophets were not wad, ghey would fight their
victims. Because of the evil actions of these falsghets, God would not accept this
trend to continue; their punishment was to be seasrshown in 3:6:

Therefore it shall be night to you, without vision,
And darkness to you, without divination.
The sun shall go down upon the prophets,
And the day shall be black over them.
In verse 7pwrn “the seers” are to be ashamed. Seers were playengote of prophet

and sometimes these two words could be used irstegeably as in Isaiah 30:10.

4.4 False prophecy in 1 Kings

4.4.1 1 Kings 18:20-40
In this section, we find the contention betweenpRet Elijah on one hand and the

prophets of Baal on the other. Elijah is the trugppet of Yahweh while the prophets
of Baal are false since they were of a differerd.ddoses in Deut 13:1-5 had said that
if a prophet arises but preaches other gods, hetiso be listened to. In this section,

242B. K.. Waltke,A Commentary on MicafGrand Rapids: Eerdmans, 2007), 122.
2$3p_J. King, “Micah,” JBC 286.

* bid.
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the false prophets were prophesying by Baal ancefiie they were false from the
start. In Jer 23:13, it is written that:

In the prophets of Samaria | saw an unsavory thing:
They prophesied by Baal
And led my people Israel astray.
Prophet Elijah, acting on the behalf of Yahweh cggsothe false prophets. Elijah was

persecuted by Ahab and his wife Jezebel (who hadght the worship of Baal to
Israel). In verse 17, Ahab accuses Elijah of trmgplsrael but the latter answered him
in verse 18: “I have not troubled Israel; but yavé, and your father’s house, because

you have forsaken the commandments of the LORD@lmved the Baals.”

In verse 19, Elijah proposes to Ahab to gatheldsatiel on Mount Carmel, the four
hundred and fifty prophets of Baal and the fourdred prophets of Asherah.

Ahab then gathers all the people and the propheMaunt Carmel. In verse 21, Elijah
challenges the people not to falter between twaiops. “If the LORD is God, follow
him; but if Baal, then follow him.” From verse 2Blijah gives the prophets of Baal a
test. He asks for two bulls; one for him and theeofor the prophets of Baal. Then the
prophets of Baal chose one bull according to tlséruictions of Elijah and cut it into
pieces and put the meat on the wood and put nauficer it and then called on the
name of their god from morning till noon. Elijahchsaid that the God who answers by
fire, He is God. These prophets even cut themseainddlood gushed out but still their

god did not answer any thing.

Then Elijah repaired the altar with twelve stornreshie name of the Lord, put the wood
in order, cut his bull in pieces and put it on Weod. And he instructed the people to
pour water at the meat and the wood three timeshthiey did. Then in 18:36-37, he
called upon God saying: “O Lord God of Abrahamalsaand Israel, let it be known
this day that thou art God in Israel, and | amgbgvant... Answer me, O Lord, answer
me, that this people may know that thou, O Lord,Gwd, and that thou hast turned
their hearts back.” After this, fire came down adsumed all the offering, the wood,
stones and dust. When the people saw this, theytestho“The Lord, He is God; The
Lord, He is God.” (1 Kgs 18:39). Then the peopleze# the prophets and Elijah
executed them. In this account, we see the pow#labfveh and the authority of His
true prophet and the weakness of the false proplikts prophecy in the name of

another god.

64



4.4.2 1 Kings 22:1-28
In this text, King Ahab decided to attack the kiogSyria to take Ramoth Gilead.

Jehoshaphat implored him to first seek the wordhef Lord through the prophets.
When Ahab asked the prophets he had gathered whie¢hshould attack Ramoth
Gilead, they all said that the Lord would give hwittory. But it seems that
Jehoshaphat doubted these prophets because hadkest in verse 7: “Is there not
here another prophet of the LORD of whom we mayii®” Then Ahab mentions
Micaiah the son of Imlah. But Ahab complains thatéiah does not prophesy good
concerning him. This is because Micaiah was aprophet who did not want to please
anybody but to say that which Yahweh had told hinsay. There was also another
prophet called Zedekiah who had made horns offwohimself. He then said in verse

11: “With these you shall push the Syrians ungitlare destroyed.”

The servant of Ahab who had gone to call Micaiadtto convince him to prophesy
what the king wanted to hear but as it was thereatii the true prophets of Yahweh,
he said in verse 14: “As the LORD lives, what tleed_says to me, that | will speak.”
When the king asked him whether he will be victosioin the war, Micaiah
sarcastically says that victory is his. But latex,said how he had seen in a vision the
defeat of Ahab. In verse 23, Micaiah openly spdak&hab thus: “The Lord has put a
lying spirit in the mouth of all these your proptiethe Lord has spoken evil
concerning you.” Zedekiah the false prophet did agtee with Micaiah and he
justified this by striking Micaiah on the cheek.erhAhab ordered that Micaiah be put
in prison and be fed with bread and water of aftiic (1 Kgs 22:27). Then Micaiah
said that Ahab would not return in peace (22:28)ald\ continued to fight the Syrians
but as Micaiah had said, he never came back dlva&yas killed in battle (22:37). This
confirmed Micaiah as a true prophet of Yahweh bseéhe had said to Ahab in 1 Kgs
22:28: “If you ever return in peace, the Lord hasspoken by me.”

4.5 Concluding remarks

From all that we have seen, the concept of falsphmcy is hard to define because it
took different shapes at different times. Falseppexy is well scattered in Israel's
history but mainly during the time preceding andimy the Babylonian exile. This
topic is so diverse that it cannot be fully exhadsh this thesis. In this thesis, a lot has

been said about false prophets in Ezekiel 13 anthwnt has also been made about
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Jeremiah 23; 28, Deuteronomy 13; 18, Micah andrig&il18:20-40 and 22:1-28. But
to be more clear, false prophecy is dealt withansmany parts of the Old Testament.

The issue of true and false prophecy can be welh st the Mount Carmel contest,
where prophets of Baal (false prophets) are comegnaith Elijah the prophet of
Yahweh (1Kgs 18:20-40). The prophets of Baal faileel test that Elijah gave them
and as such, it was clear that they belonged tthangod, not Yahweh of Israel. Deut
13:1-5 had warned that in case somebody comesllipgdaimself a prophet and what
he prophesies comes to pass but preaches othertgatiperson will be an impostor.
The punishment for such a person is death. Follgwis law, Elijah put to death all
the evil prophets of Baal (1 Kgs 18:40). Apart fronis incident, it is not recorded
anywhere that false prophets were put to deathusecaf their activities.

But the issue of differentiating between true &alde prophets is not an easy one.
Deut 13:1-5 seems to contradict 18:22. Deut 18i28sgfulfilment of the prophecy as
the only criterion for knowing that the person iemh God while 13:1-5 says that

fulfilment is not a sign that the prophecy is fr@od.

According to Ezekiel 13, false prophets were déntapeace at a time when God’s
harsh judgment was at hand. False prophets in &zelklay were characterized by
pretence as if all was well as long as they gottviihey wanted; just like a jackal or
fox Smw that moves in the ruins (Ezek 13:4) looking for witamay eat. These
prophets were full o= “lies”. While Ezekiel prefers:> while referring to “lies”
(Ezek 13:8, 9, 19), Jeremiah uses to refer to the same thing (Jer 23:25, 26, 32).

According to Jeremiah, true prophets stood in tencil o of Yahweh (Jer 23:22)

where they got their oracles from, while false prefs “speak a vision of their own
heart, not from the mouth of the Lord” (Jer 23:1Bue prophets spoke by the power
of the Holy Spirit (2 Pet 1:19-21, Isa 61:1, Mi83Acts 28:25-27). These prophets of
Yahweh were foretellers of God’s word to the peoflkey also acted as a bridge
between men and Yahweh. These men were intercefsonsen to Yahweh (Exod

32:30-32; 1 Sam 7:5-9, 2 Kgs 19:4). On the otherdhdalse prophets “said what
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people wanted to hear and spoke their own dreah®pimions rather than words of
God (1 Kin. 22:1-28; Jer. 23:9-40; Ezek 13}>"

The origin of prophecy in Israel has remained azfgu scholars. While evangelical
scholars hold that Yahweh was the source of all prophecy in Israel, others think
that this concept might have been adopted fromngighbours of Israel. This is
because of the similarity between Israelite progleet the prophecy in Ancient Near
East, particularly the Mari prophets. The Old Tewat itself gives some explanation
to this enigma. This is in 1 Sam 9:9 where it igten that “Formerly in Israel, when a
man went to inquire of God, he said, ‘Come let ag@the seer’, for he who is now
called a prophet was formerly called a seer.” Fthim text, we come to learn that in
the ancient time of Israelite history, seer andopet were different “but that with the
passage of time the functions of the seer werentaker by the prophet so that the seer
ultimately disappeared® In ancient Mesopotamia, the seer was a very imaport
personality in daily life. “Such things as the segs or failure of the harvest, the results
of warfare, the consequence of infection or diseese all of concern to the seéf”
But from the time of Samuel, the role of the ses#nsed to have been incorporated
into that of the prophet. My position on this isttprophecy in Israel was originated
from Yahweh and any similarity between this proghand that in Israel’s neighbours
might have been coincidental. Prophecy outsideslskas not from Yahweh but from
other deities which were opposed to Yahweh, the &adrael. It is perhaps right to
say that in the Ancient Near East, people belieueddifferent deities which
communicated to the people through special indaisicalled="x2: “prophets” in

Israel).

True prophets of the Old Testament have been ity to have been forward
looking to the time of the Messiah. The Immanueapbecy of Isaiah 7; Suffering
Servant of Isaiah 53, all are interpreted to berrefg to Jesus Christ the Messiah.
Prophesies of the Messiah have further been aitdtzekiel 34 (My servant David),
and Mic 5:2-5. All the prophets were pointing tcotrer bigger prophet who was to

2454prophets,” RSB 266.
246 3. D. NewsomgeThe Hebrew Prophe(@&tlanta: John Knox Press, 1984), 2.
247 bid.
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come. Moses had said that a prophet like him wbeldppointed in the future and this
prophet is interpreted to be Jesus Christ (Delit5:22).
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APPENDIX - “PROPHET” WILSON BUSHARA OF
UGANDA

1 Brief introduction about Uganda

1.1 Geo-political background
Uganda is a land locked country found in East AfriBefore the British came during

the colonial era, there was nothing like Ugandaer&€hwere many independent tribes
some with kings while others were governed by cosirf elders. Buganda was one
of the powerful kingdoms in the land. The Briti$len united all the regions and a new
country called Uganda (a name adopted from Bugan@a) born. In 1962 Uganda
gained her independence from Britain and a nevoecaups and wars started. Uganda
borders with Kenya on the East, Sudan on the N@#&mocratic Republic of Congo
on the West, Rwanda on the South West and Tanpaniae South. The population of
Uganda is estimated to be at around 31 million.ndgés total area is 236,040 sq km
where land accounts for 199,710 sq km and wateerso86, 330 sq km. Uganda is
made up of around 52 tribes with Baganda as tlge$argroup making 16.9 % of the

total population.

1.2 Religion in Uganda
Before the introduction of Islam and Christianity Wganda, different tribes had their

traditional religions. They believed in a Supremeiri§ who was thought to be the
creator of everything. This Supreme Being had diifg names from tribe to tribe.
However, this Supreme Being was not always appexhclirectly. Below Him was a
number of smaller gods each being responsible speaific duty. For example among
the Baganda, there was god of agriculture, godaor fall, god of Lake Victoria and
many others. Below these gods there were otherumedlike demons and spirits of

the ancestors through which people always apprakbitiedr God.

In 1844, Islam reached Uganda through Arab trafters the East African Coast.
Many people became Muslims (though most of themimed their traditional religious
beliefs). In 1877, the CMS Anglican missionariesvad in the country and they were
followed by the Catholic Missionaries in 1879. Tieav Missionaries started preaching

the Gospel and many people became Christians. #&sviauld have it, the new
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religion (Christianity) started clashing with thaag and the entire royal hierarchy of
Buganda. The African Christian converts startedl#ying the king. When the king
could no longer tolerate this kind of behaviour,nmaChristians were killed in the
Namugongo infamous fires in 1886 and those thatl diave been called Uganda
Martyrs. After all this, three religions emergele tCatholics, Anglican Protestants and
Muslims. On the other hand, there were those thkso their traditional religions.
Later in the 28 Century, other Christian groups started to emeayeing from
Seventh Day Adventists to different brands of Pesdtals. According to the 2002
Housing and Population Census, Roman Catholics4arg8%, Anglicans are 35.9,
Pentecostals 4.6%, Seventh Day Adventists 1.5%]/iMsisl2.1% and other religious
groups account for 3.1%. 0.9% of the total popatatiave no religious beliefs. But it
must be pointed out that there is one problem thi#ise statistics. Irrespective of their
official religions, most of the people still subke to their traditional African
religions. This is usually witnessed when someansick and has tried all possible
scientific solutions and failed. In such cases, thosople would consult African
Traditional Religion specialists for solutions. Soimave testified that they have been
healed through such means. In Uganda, cases ofrmgawifice are still prevalent
though the people doing such are baptized ChrstarMuslims. People still believe
in the existence of ancestral spirits that nedaetsacrificed to from time to time. This
is always seen when people are building a new hddest people will kill an animal

and its blood sprinkled in the foundation of théding.

Between 1971-1979, Uganda was ruled by a dictabec Idi Amin who interfered
with people’s right to worship. He only alloweddlermain stream religions: Catholics,
Anglicans and Muslims. After he was overthrown 879, all religions were allowed
to operate freely. With the coming of Yoweri Museve power in 1986, all Human
Rights were restored. People were thus free tohipithe way they wanted. Due to
this unrestrained freedom, there has been mushngpafiall sorts of religious groups.
The first on the stage was the Holy Spirit MovemehtAlice Auma Lakwena who
claimed to have been inspired to by the gods tat filge evil government in her day by
divine means. She took the country by storm. Shened to be speaking directly to
the gods and promised military victory against ¢fowernment. But her forces were
utterly defeated and she fled to Kenya where dee thed in 2007.
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One of the commanders of the Lakwena group calbsgéph Kony later emerged as
another rebel leader, also claiming to be workimgGod. He formed what he called
Lord’s Resistance Army (LRA) and claims to be hgvanblessing of the Lord in his
war. With his weird religious beliefs, he becamprablem to the local population by
unleashing untold suffering on the people. Sevpmple have been killed, while
others have been misplaced from their homes. Heowg in the DRC where he has

caused a lot of suffering to the local populatioere.

Apart from Lakwena and Kony’s religious movemertiatthave been military and

violent in nature, there has been the emergenamanfy religious movements that
claim healing and special powers. One of such shéia “Owobushoborozi Bwona”

who claims to have all the authority on earth. Hnes to be equal to God the Father,
the Son and the Holy Spirit. He says he is number in the hierarchy. He too, claims
healing powers.

In the 1990s, another movement called Movementtlier Restoration of the Ten
Commandments (MRTC) was started at Kanungu in Sbigistern Uganda by one
Kibwetere. On March 17 2000 over 300 members of this movement were hiornt
death in their church after failing to go to heawnthey had been promised by their
leaders. “Mass graves were later discovered of lpeopo had died violent deaths.

Some suicides have also been reported. The finaitaoas close to 80G*

As of today, there are several groups, many of tlbaiming charismatic powers
operating in the country especially in the urbagaar Many seem to be Pentecostal in
practice. One of such is Universal Church of thag§iom of God which has been
controversial in Kenya, South Africa and Zambia.efiéhare very many people in
Uganda called ‘Prophets’ and ‘Apostles’ but whosscpces are questionable.

248p_C. Lucas, T. Robbinslew Religious Movements in the'Zlentury(New York: Routledge,
2004), 163.
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2 “Prophet” Wilson Bushara

The information provided below was got from my @sd about this religious
movement. However, | was not able to interview mpagple because many of them
feared that they would be arrested. Most of theplesuspected me to be a
government spy and thus decided to hide any infoomahey knew for fear of being
suspected to have been part of “prophet” Bushasap. This hampered my research
project. But | managed to interview 20 people wlaweagme the information below.
Also | myself had heard about this prophet whenvhs still activeat thecloseof the

last century.

Little is known about Wilson Bushara’s past histddg emerged in 1995 with another
man called James Wazemba claiming to have a spmaeistage from God. The two
claimed that they were the last withesses mentiameélde book of Revelation chapter
11. They claimed to have been sent by God to decthis last message to the world.
They thus started their church which they calledM/Message Last Warning Church.
Of the two, Bushara was the senior and he calleddii a prophet. Then the other was
to act like an apostle to him. Bushara was formarlyentecostal pastor but with no
formal training in theology. He had stopped in Ruiyn3. He claimed he was sent by

God to preach His last message in three and gé&ait and then the end was to come.

Bushara started his formal preaching in Januar E9®1 was to finish in June 1999,
when the end was to appear. He operated in theictBisof Nakaseke, Luwero,
Nakasongola, Kiboga, Mubende, Rakai, Kabarole apdyMHis followers went to as
far as Northern Tanzania and Western Uganda. Inhale places, they enlisted
support from the unsuspecting believers who wedrdeuery frightening ‘sermons’ and
they were told to sell their property because thd was near. Because of such
messages, many people sold off their cattle andidaa brought some of the money to
the prophet. Many wives ran away from their husisasad when they reached in the
prophet’s camp they were married off to other “bedirs”. Many children left school
for hope of a better life in heaven. This “churdtsd its Head Quarters at Bukoto near
Luwero town about 50 miles North of Kampala whereyt built a camp of around
1000 people. The people were living in huts thadctéth dry banana leaves with

horrible sanitary conditions. Many children died ofi cholera and other preventable
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diseases. Whenever a person died, the believerklwsay “the will of God has been
done”, instead of putting measures to prevent &urtleaths.

2.1 Some of the beliefs and claims of “prophet” Buwara
Bushara and Wazemba claimed to be the two witnesgdten in the book of

Revelation chapter 11. As the story goes in Rewvtiidse two men claimed that they
would minister for three years and a half, afteichhthey would be persecuted and
killed. They were then supposed to resurrect amérakto heaven. Bushara further
claimed to be the man talked about in Isa 46:11revites written that:

Calling a bird of prey from the east,

The man of my counsel from a far country.
| have spoken, and | will bring it to pass.

| have purposed, and | will do it..

Bushara and Wazemba further claimed to be the twe &rees that stand beside the
lamp stand in the vision of Zechariah in Zech. #41-These two men claimed to be the
“two anointed ones, who stand beside the Lord efvihole earth” (Zech 4:14). They
claimed to be the last messengers of God to thédwalfter this the end was to come.
They further taught that there would be severeeguertson of the Church of Christ
done by the beast talked about in Revelation. Hagy that the two beasts talked about
in Rev. 13:1-18 were going to be the USA presidemt the Pope (Head of the Roman
Catholic Church). That these two leaders were gtongile the world and administer
the number 666 on all people and that this is a sigthe devil (Rev. 13:18). They
however claimed that the Church of the selectedvi@wld be raptured and taken to
heaven and then after 1000 years, they would ddsoanthe land of Israel which
would be their eternal home (cf. Rev. 21:1). Acaagdo Bushara, the church that was
to be taken to heaven was the one he was leadia.tfien there would be suffering
on the people that will miss the rapture. Thata@w would no longer be possible for
them.

In order to prepare for this heavenly rule, theppet divided all his followers into

twelve tribes of Israel, each led by a man nameat ahe of the 12 sons of Jacob. That
these 12 leaders were to lead their respective mesntb heaven as is shown in Rev
7:1-8. In order to belong to the specific tribesteeep was slaughtered and its blood

would be smeared on the forehead of the individuisit this was to act as the blood
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of the Passover in the Old Testament. They claithattheir ministry would spread to

all the nations of the world with in such a shand. That at the end, God would send
12 planes each bearing the name of the specibe tind the members of that tribe
would board and leave for heaven.

Because of the above promises, people knew thartiavas near. Many uneducated
people thus joined Bushara as they awaited th@ardere to heaven. In all this, men
were allowed to marry as many women as they wantedy did not mind about the

fate of the children they would produce since Ghsisuld have taken them to heaven
already. There was even no measure put in plageda against HIV AIDS because
the people believed that God had healed whoeversigksBut this later turned out to

be untrue as many later died of the epidemic.

2.2 Effects of “Prophet” Bushara’s activities
The effect of the Bushara cult was indeed very tgréary many marriages were

broken. Many wives ran away from their husbands amgenever they reached
Bushara’s camp, they were given to his followersvages. This meant that a person
would marry as many wives as he could manage becaosien were more than men.
To justify their practice, they were quoting Isa fhere it is written:

“And seven women shall take hold of one man in that, saying, ‘We will eat our
own bread and wear our own clothes, only let ugdied by your name; take away
our reproach.” | was told by one of the formerdalkers of Bushara that at one time the
prophet had 38 wived? Also some men abandoned their wives who refusddin
the prophet and went and married other women. is \ay, many children were
neglected and left to be looked after by theirtreds.

There was also the increase of AIDS because the® mo blood testing before
“marriage”. They claimed that God had cleansedhedl sick and healed them. In my
research, | met one Barbra Kayesu who testifielsha was a member of that cult and
she was given to a man who had AIDS. She was tifasted and is now being taken
care of by Kiwoko Hospital. There was even no imination of children against

diseases like Polio, T.B, measles and Tetanus. Mhilgren were thus affected. | was

249 Interview with Barbra Kayesu™8uly 2008.
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even told that at one time there was an outbreathofera in their camp and many
children lost their lives because of their parefagh.

Many parents withdrew their children from schoaica they believed that the end was
about to come. Even other grown up students esdapedHigh schools and colleges
and came and joined this movement. In the campe tivas no formal education at all.
People would spend the whole day singing and pgawhile waiting for whatever

food God would bring since they neither worked eocouraged it.

The worst effect of this cultic movement is thadple sold off their property and gave
most of the money to the leaders. Most of the mesvere cattle keepers. They sold
off their cattle and land and brought everythinght® camp to wait for their journey to
heaven. After spending all they had, they becanw pod started suffering. Actually
many started resorting to crime like stealing tiisfathe needs of their huge families.
It happened that in the process of selling offrtpepperty, many sold off what did not
belong to them and thus conflicts started. Manyevegrested and charged with theft.

Because of such effects, the government of Ugaadadact. A police force attacked
his camp in September 1999 and all the people dispersed. Some were arrested and
charged with different offences. But Bushara wale &b escape and lived in hiding
until he was arrested on July 18 2000 and takexotot. He was able to secure release
and briefly lived at his official residence in Bukanear Luwero town. | was told that
he now lives in Kenya with his family while most lois many followers live destitute
lives in different parts of the country. Many fedrt® go back to their former villages
for fear of being laughed at and thus decided sonteto jobs like milk vending,
charcoal burning and other odd jobs. In my resedrafas not able to find out whether
the followers are still hoping to go to heavenhe same style as before because the
cult members | was able to meet refused to divage information. So what they

believe now is a secret within them.

2.3 Leadership structure of Bushara’'s religious aganisation
At the top was Wilson Bushara who was the propteehfGod. His word was final and

was always thought to speak with God. Next to hias Wames Wazemba who acted as

75



an apostle. Below these two were archbishops, psheverends and deacons. All
deacons were females and they also played sexled as most of them later
produced. There was also a coordinator for alhtieenbers of the cult.

Later in 1999, all members of the group were didid#o twelve groups. And twelve
men were chosen to lead these groups. They weea giames of the twelve tribes of
Israel.

| was even told that there were those called an@sgen men were chosen and each
was assigned responsibility of a specific day. fineo words each day had its own
angel that made sure that all was well.

Then there was a man who acted as a pastor of ritiee ggroup. This one was

concerned with ecclesiastical duties.

3 A comparison between “Prophet” Wilson Bushara andhe biblical false
prophets

“Prophet” Bushara compares very well with the lmidlifalse prophets. Many evil acts
done by the biblical prophets were also done byhBrasand his followers.

In the first instance, the biblical false prophptsphesied messages from their own
hearts. In the same way, Bushara seems to havegaiessages from his own heart
because whatever he prophesied never came to yssisiike prophet Hananiah who

prophesied that within two years, the vessels efltbrd’'s house would be brought

back from Babylon. He further said that that th#éeewould end in the same time. (Jer
28:3-4). These two prophecies never happened aksaBals end of the world never

came as he predicted. On this account thereforequadifies to be called a false

prophet. This is in line with Deut 13:22.

From my interviews, it was found out that Bushanad &is followers drank wine in

large quantities and became drunk. After the mgrm@f the camp, hundreds of wine
bottles were found. This compares with the falsgppets condemned by Micah who
prophesied for wine (Mic 2:11).

In Ezek 13:19, false prophetesses were prophedginpandfuls of barley and for

pieces of bread. In the same way, Bushara was psyplg for money and wealth.
Very many people gave him their cattle hoping itime to go to heaven. It was like he
was selling heaven. This is supported by P. C. &uwad T. Robbins who say that
Bushara “had offered space in heaven after deathettwrn for cash; men were
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supposed to surrender their wives, and the wivesn tldeclared themselves

unmarried.?>°

In many places in the Old Testament, false propaestsaccused of prophesying lies
(Jer 23:14, 25; Ezek 13:8, 22) and in the same ®aghara prophesied lies. Just as the
false prophets said “Thus says the Lord”, Bush#sa did it. But in actual sense, the

Lord had not spoken to him; he only uttered outdws thoughts and imaginations.

According to Jer 23:14, prophets of prophets afisglem are accused of adultery. This
is the area where they compare well with Bushasawds accused in court of defiling
young girls. | was even told that whenever oneisfftllowers came with a beautiful
wife, he (Bushara) would take her as his, clainthmag the Lord has said so. | was even
told that on some occasions wives were sharedthidl was evil and whoever does

such and claims to be a prophet, is a false one.

There were other evil acts among the followers wétara that really qualify him to be
a false prophet. For example many members weresadoof stealing. And | was told
by one of the former members that stealing wasvatbin some situations. There was
also incest. The teaching by Bushara was that peogdl been set free by God. This
freedom meant that some of the things that hachdhbeen seen as sinful were now
allowed to be done. Because of this teaching, smeoele found it okay to marry close
cousins in the name of God’s freedom. | was toldooé of the archbishops in
Bushara’'s church who got married to his cousiresiahd abandoned his legal wife.
Because of such, Bushara is thought to be a fatgghpt.

The Bible teaches that children should obey tharepts (Exod 20:12; Lev 19:3) but
“prophet” Bushara taught the contrary. He encowtageldren to run away from their
parents and join him. Against the wish of theirgmdas, many children left school and

Bushara supported this.

#0p_ C. Lucas, T. Robbinslew Religious Movements in the'Zlentury(New York: Routledge,
2004), 161.
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4 Concluding Remarks

Apart from the Kibwetere cult that killed people Kanungu in South Western
Uganda, the Bushara cult is the worst thing to hewer happened on the religious
scene of Uganda. Bushara destroyed people’s fuhyetiscouraging education, and
breaking families. Men were allowed to marry monart one wife and this led to
production of very many children that they could afford to look after since they did
not believe in Family Planning methods. All the pledl interviewed said that Bushara
was a false prophet who was after snatching people/es and wealth. But most of
the local people in Bukoto where the Head Quamérthe cult are located seemed to
sympathize with the Bushara movement. The reasothi® is because they benefited
from it. They set up small businesses in food itearsd hotels out of which they
earned a lot of money. Therefore when the campdeasroyed, the local population

was at a loss.

This thesis cannot fully explain the beliefs ofsttstrange religious movement. A

thorough study needs to be done to be able toditdvhat was going on in the camp
to be able to help people avoid joining cults timgkthat they are genuine churches.
The government of Uganda in conjunction with thialelsshed churches should set up
a commission that will fully investigate the be#iednd the activities of this strange
religious movement. The government should furthelp o resettle the people that
were cheated by the prophet. Churches should &ssiteze their members against
false teachers that mislead the flock.

Christians need to be taught that false prophe&tsalo mentioned in the Bible. For

example Jesus said that as a sign of the end timasy false prophets will emerge

(Matt 24:11). Therefore Bushara should have been as a false prophet and avoided
by all means. For those that could not avoid himytmust have learnt a very bitter
lesson because all that he said never came to Hests should be put in place to

guard against the rise of other false prophetstimré.
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ATTACHMENT 1: QUESTIONNAIRE

Master of Theology Thesis Project, 2008-2009
School of Mission and Theology, Misjonsveien 34,024 Stavanger, Norway.
Student name: lvan Muramuzi.

Thesis Topic: “The concept of false prophecy in@ié Testament with special
reference to Ezekiel 13.”

Dear respondent,

| am a Master of Theology student at the Schodliskion and Theology, Stavanger,
Norway. | am carrying out research on the abovetioprelation to prophet Wilson
Bushara in the districts of Luwero, Kiboga, Nakasakd Nakasongola. | therefore
request you to fill in this questionnaire as pdrgaur contribution to my thesis. |
assure you that any information given will be teglawith high confidentiality. |
guarantee you that any information you will providid only be used for the intended
academic purpose.

Thank you in advance.

Information about yourself.
N> T 0T

Religious affiliation.............ccoii i
(@ oTo1 U] o F=1 1 o] o APPSR
0 [0 | =TS
13 7= 1
Questions
1. Inyour view, what is the meaning of the term “gney?

@mpoooTw
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6. Give some reasons for your answer above.

7. True prophets of the Old Testament were perse@itddBushara and
his followers were harassed, beaten and imprisddeés this mean
that he could be a true prophet of God?

9. Do you think one of Bushara’s aim is to collect mpifrom his
followers?

10. Some OId Testament prophets like Elijah and Elgdormed
miracles. What are some of the miracles performeBushara?

11. Give reasons why the government of Uganda wassgupto the
activities of Bushara?

Uganda?
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13.Did Bushara use the Bible as we know it or did &eehsome other
additional literature?

If some or all of his prophecies did not come tegpavhat conclusion
do we draw from that?
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ATTACHMENT 2: MAP OF UGANDA **

.Y

Lac .
Bwanda Muhazi Tanzanid /

-

o Kigal

1 Adopted fromhttp://www.infoplease.com/atlas/country/uganda.h@il 05. 09.
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ATTACHMENT 3: LIST OF RESPONDENTS.

Masembe lvan, 22, male, 8. 7. 2008

Kayesu Barbra, 29, female, 8. 7. 2008
Kyaterekera Richard, 40, male, 8. 7. 2008
Byiringiro Byakatonda John, 28, male, 8. 7. 2008
Mulindwa Stephen, 30, male, 9. 7. 2008
Mperese William, 43, male, 9. 7. 2008

Kagwa John, 50, male, 9. 7. 2008

Salongo Ahmada, 38, male, 10. 7. 2008
Joroba William, 36, male, 10. 7. 2008
10.Nantongo Annet, 35, female, 10. 7. 2008
11.Muhumuza Solomon, 32, male, 10. 7. 2008
12.Karuhanga Benon, 38, male, 10. 7. 2008

13. Ahimbisibwe Emmanuel, 30, male, 11. 7. 2008
14.Muramuzi David, 66, male, 12. 7. 2008
15.Mwandha Michael, 46, male, 12. 7. 2008
16.Katende George William, male, 57, 12. 7. 2008
17.Nakate Miria, 40, female, 16. 7. 2008
18.Namutebi Jenipher, 38, female, 16. 7. 2008
19. Asasira Aisa, 34, female, 16. 7. 2008
20.Nanyondo Jesca, 30, female, 17. 7. 2008
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