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0. INTRODUCTION

0.1. Statement of the Problem

Nowadays, the study of the classical Israelite pet® has not yet achieved consensus on a
number of important issues. As far as | am conakmi¢h the prophet Amos in this thesis, |
would say that until now, scholars have differeletws with regard to the intention of Amos’
prophetic message. This is because apart fromuheerous oracles of judgment predicting
plagues, death and even the end of Israel, thexesame texts which are apparently
promising hope and life for the Israelite or, ade for a “remnant”. According to the five
vision narratives (7: 1- 3, 4- 6, 7- 9; 8: 1- 3;19:4) which culminates with YHWH'’s harsh
statement predicting the end of Israel (Am 8: 2no% was probably sent to proclaim doom
for the Northern Kingdom. Oracles of judgment legehgainst both individuals and Israel as
a nation are many throughout the book of Amos duih¢ unethical social behavior of the
Israelites. Nevertheless, in that dark prophechipetations especially those recorded in 5: 4-
6, 14- 15 seem to testify to the fact that the peapAmos was also commissioned to preach
and to call the obstinate Israelites into repergafwen though Wellhausen in 18%&clared
that 9: 13- 15 suddenly deals out “roses and lameimktead of blood and iron” and that
Amos cannot so quickly change his mind in 9: 81d %et from “the wrath of Yahweh flow
milk and honey,” there have been scores of schelas have denied this passage to Amos.
In discussions since the 1970s it has been sugbtsiethe ending of the book of Amos is a
voice of Deuteronomistic salvation hopemyself see their arguments strong enough to help
us to deny the authenticity of 9: 11- 15. Therefomgill not include this passage in my study
in this thesis in this sense that the conceptstbration and salvation it contains are not from
the prophet Amos but a later addition.

Thus, facing this difficult contradiction, my quiest is: was the prophet Amos only sent to
announce doom and malediction or was he also sgmetach YHWH’s words so that Israel
repent and be saved?

! Julius WellhauserDie Kleinen Propheterd™ ed. (Berlin: W. de Gruyter, 1963), p. 96.
’Hans W. Wolff Joel and Amased. S. Dean McBride, trans. Waldemar Janseng8nMcBride and Charles
A. Muenchow (Philadelphia: Fortress Press, 197.7), p



0.2. The Scope of the Study
As | have shown above, my interest is to find theention of Amos’ prophetic message.

Therefore, the scope of this study is limited ie #tudy of those texts which could directly
point out to the both positive and negative sidethe prophecy of Amos. For the negative
side, | will deal especially with the five visiommatives (7: 1- 3, 4- 6, 7- 9; 8: 1- 3; 9: 1- 4),
the oracles of judgment against Israel (2: 6- 18-84), the exile materials (3: 9- 11, 13- 15;
5: 1- 3, 12- 13, 16- 17, 21- 24, 27; 6: 7; 7: 1I; 9: 4, 9), the texts testifying to the
incorrigibleness of Israel (4: 6- 13) and “the adyyHWH” (5: 18- 20). For the positive side,

my study will focus on the exhortations (5: 4- @ 15) and the motif of remnant in 3: 12
and 5: 15.

0.3. The Methods to be Employed
This study of the prophecy of Amos will make useata main tools of the various historical-

critical methods. The central interest of the itigggion is in the original intention of the
passages in the life situation of the prophet hilnslw are these texts intended to function
from the point of view of the original prophetic ssage, in so far as this is recoverable?

In order to perceive the original intention, welwieed to use textual criticism to establish
the original wording of the utterances as best are titerary criticism will help to deal with
the question of authenticity. Form criticism wilfgvide clues to the background of the
genres employed and how these genres yield meanintje new prophetic situation.
Tradition history and redaction criticism will edabus to follow the progression of an
utterance from its initial proclamation to its pdam the canonical book and to distinguish

between the original intention and later reappilocadf a passage to a new time.

0.4 The Plan of the Study
This thesis will contain an introduction, part amich is divided into five chapters, part two

divided into two chapters, and a conclusion.

In chapter one, | will study the five vision narvas through textual and literary criticism.
Chapter two will be focused on the study of thegment oracles against Israel through
different point of views and different perspectofanterpretations of the texts in question.

In chapter three, | will deal with the exile maédsi through translation and interpretation of

the texts.



Chapters four and five will deal with the pertingrassages concerning the incorrigibleness
of Israel and the phrase “the day of YHWH?” in theok of Amos.

In the second part, my study will be based on éxéstwhich could testify to the hope and
salvation of Israel. To do so, | will shortly supvthe different perspectives of the Am 5: 1-
17, followed by the interpretation of the exhodas in the vv. 4- 6 and vv. 14- 15. Similarly,
in the last chapter, | will present the differeahslar debates on the motif of “remnant” in 5:

15 and its interpretation.



Part One: TEXTS WITNESSING TO THE END OF ISRAEL

Chapter 1: The Five Vision Narratives
1.3 Problem of Translation

1.3.1 The First Vision (Am. 7: 1-3)

7: 1:This is what the Lord YHWH showed me: there wassamforming swarms of locusts,
just after the king's mowing had been harvestedjasidas the late planting was shooting up.
7: 2: When they were about to finish off the herbagthefland, | said: "My Lord YHWH,
forgive! How can Jacob stand? He is so small!”

7: 3: YHWH repented for that. “This will not happen”, ysathe Lord'

The problems of translation in this first visiorlate to the wordssm andw=> (v. 1). The

LXX readséniyovn, “offspring” in the place ofiz1, “creator” or “the one who is creating”.
Some commentators adopted this translation by mgadr; S. Amsler, among others, noted
that Amos does not see the creator or the one wiwweting {3) but a flight of locust
devastator meaning that YHWH is not the active astttjf the plaguéWe are not convinced
of this translation, moreover that which is progbsy TM, which we consider to be more
convincing, is followed by other former witnessdithe Vulgate. Probably, but not explicitly,
the one creating / forming is to be understood A8VWA. And also the termz, a participle,

is used to describe YHWH in the hymnic materiakinl3. The term for locustsaf), of
which biblical Hebrew has several, only occurswlsere in Nahum 3: 17 and may imply a
meaning like “swarm of locustg”.

The worduzp5 is a hapax legomenon. Hammershaimb put this worebhnection with the
rootzp®, “to be late” from whichi=5n, “the latter rain”, the word which indicates trans
of spring, come$.The reading of the LXX testifies to the difficuldf this passagecl i5ob
Bpodyoc €i¢ I'wy 6 Buoiielc : and behold one locust: the king Gakhis means that it reads

»> (kind of locust) in the place afp> (aftermath);imx (one) instead ofrx (after) andm

! My translation here and in the following.

2 Samuel Amsler, "AmosCA T Xla troisiéme édition (Généve: Labor et Fides, 1992324.

% See Joel 1: 4.

* Erling Hammershaimtihe Book of Amos: A Commentamans. John Sturdy (Oxford: Basil Backwell, 1970)
p. 108.



(Gog) instead ofta (mowing). This reading is not possible in the sethse here there is no
guestion of king Gog. We thus choose the TM’s negdin this first vision, Amos was
shown a locust swarm being created and made reatiyhen the late planting had begun to
spring up. This indicates the seriousness of thgyd, in this sense that, the threat looms
when the last growth of pasture and field befoee shmmer’s dry season is beginning; if it

were lost the people would have nothing to carenttover until the next harvest.

1.3.2 The Second Vision (Am. 7: 4-6)

7: 4:This is what the Lord YHWH showed me: The Lord YHMdH! calling for judgment by
fire; it consumed the great deep and was consuthi@dields.

7:5:Then | said, "Lord YHWH, (I beg you), stop! How dacob stand? He is so small!"

7: 6:The Lord repented for that. "This also will not pap," said the Lord YHWH

The problem of translation announced by TM relatethe expressionxz 275 in 7: 4b. S.
Amslef proposes to readnz 275 N> mm: and behold, a flame of fire approached,
whereas Wolff prefersux 22375 “rain of fire”. The apparatus of the BHS proposhs
readingnan® (flame of fire) instead ofix2 275 (judgment by fire). This last one seems to
me to be the most probable relevant reading. Thisldvmean that the Lord was calling forth
a legal contest to contend with his people andguithgm with the punishment of fire. This
expression is also common among the prophets aret @ld Testament literatursThe
Hebrew 27 (written without a yod also in Ex 23: 2; Pro 25J8b 13: 6; 29: 16; 31: 13) is a
technical term that denotes a legal disputatiowhich Israel is put on trial for crimes it has
committed. The problem is, however, that in justhsinstances the next word, introduced by
the particlez, should point to the party accuseBut herezxz does not refer to the accused
against whom God is contending but rather to tharmeevhereby he is about to execute his

judgment. The two suggestions are an alternate wiorigion, readingzx 2275 or an

® James Luther Maygymos: A CommentariGreat Britain: SCM Press, 1983), p. 127.

® Samuel Amsler, "Amos", p. 225.

"Hans W. Wolff, Joel and Amqgsed. S. Dean McBride, trans. Waldemar Janseng8nMcBride and Charles
A. Muenchow (Philadelphia: Fortress Press, 197.7298.

8 Shalom M. PaulAmos: A Commentary on the Book of Arfddsneapolis: Fortress Press, 1991), p. 230-1.
For further comparison see Is 66 : 15- 16: “Sed threl is coming with fire...For with fire will the Lar
contend™zziy mm wxa. The Hebrewen (written without a yod also in Ex 23: 2; Pro 25.38b 13: 6; 29: 16; 31:
13) is a technical term that denotes a legal dajmurt in which Israel is put on trial for crimeshiis committed.
° See for example, Gen 31: 36; Judg 6: 32; Hos 2: 4.



assumed dittography of the letterthat is,zx 275 (a mighty fire / strong blazing hed?).
Although the difficulty of translation and interpaéion still exists, one thing is clear, the rod
of God’s wrath in this vision igix (the fire), which most likely refers to a scorapiand
burning heat (compare to Joel 1. 19- 20; 2: 3). filiey heat is seen as drying up the
oIn “the great deep”, that is, the cosmic deep whiatoeding to biblical cosmogony lies
beneath the earth and is the source of all thegpm@nd rivers' The imagery here is drawn
from the ancient Near Eastern mythological talehef primeval conflict between the Deity
and the primordial monster of the subterranean rocé@a many of these descriptions,
supernatural fire appears as one of the weaponfogetpby the Deity. The motif of a god
wielding fire against his enemies is transferredhie Bible from the realm of mythology to

that of prophetic imagery.
1.3.3 The Third Vision (Am. 7: 7-9)

7. 7: This is what he showed me: The Lord was standirmg @powall [plumb line], with a
plumb line in his hand.

7: 8: And the Lord asked me, "What do you see, AmosPluwb line," | replied. Then the
Lord said, "Look, | am setting a plumb line among people Israel; | will no longer pass
him by”.

7: 9:“The high places of Isaac will be desolate and sh@ctuaries of Israel will be ruined;
with my sword | will rise against the house of Jeyam.”

The G’s reading of the 7: 7a iditwg €deitév por kOprog.... (Thus the Lord showed me...) in
which the wordkiprog does not have an equivalent in TM. Wolff insert> with G and V
immediately after:xn71 , as in Am 7: 1, 4% This reading seems to be convincing in this sense
that, firstly, if one sticks to TM, the subject wighows” is anonymous, however, in the first
two visions, one sees well that» =78 is the subject. Secondly, if one maintains TM, the
identification of the subject “he” or “one” remaiasproblem. That is why we agree with the

G, and this omission could be made by the copyists.

19 paul ShalomAmos p. 231.

1 0Otto Kaiser, “Die mythische bedeutung des Meenekgypten, Ugarit und IsraeBZAW 78(1959): pp. 45-
49,

12 3ames Limburg, "The Roah and the Prophetic Lawsuit SpeechdsB L LXXXVIII Part 11l (September

1969): pp. 291-304.
13 Hans W. Wolff, p. 300.



The second problem is in 7:7 b relatingjt® n2im: “wall of plumb or wall made of plumb”.
Hammershaimb and Wolf treat the firgk as a dittography and propose to remove it and
read=im in absolute state insteadrofin in construct stat&! Moreover, the expressiops
m2 is impossibleqn literally means “lead”, but here one could trarsiatas “lead weight”

or “plumb line”*®> We thus choose the translation suggested by tH#’ Bpparatus, followed
by H.W. Wolf. Then the translation of the whole sercould be as followsThus the Lord
showed me: the Lord was standing upon a wall andisnhand a plumb-lirfe The plumb-
line is not only used in the erection of walls ttsere that they were perpendicular, but also
to test walls that were dilapidated and liable ¢opnilled dowrt® This symbolic imagery fits

the situation announced in Am 8: 2.

1.3.4 The Fourth Vision (Am. 8: 1-3)

8: 1: Thus the Lord YHWH showed me: there was a baskgteofruit.

8: 2: “What do you see, Amos?" he asked. "A basket ofrupg | answered. Then the Lord
said to me, "The end is come for my people Istagitl not pass by them anymore”.

8: 3:"In that day," declares the Lord YHWH, "the songsthe temple will turn to wailing.
Many, many corpses -- cast everywhere! Silence!"

The expressiomp 215> poses a problem of translation. The majority & dommentators
translate this expression by “ripe fruit basketdahe LXX with &yyoc ifevtod (fowler’s

basket)’ S. Amsler brings a precision and translates it@yasket of fruit of the end of

summer”® He sticks on the fact that the warge designates both the hottest and the driest

season of the year, from August to September, lmadraits of that period, mainly the olives
and the figs. This translation is also held yby entering an explicit correctionéyyoc
omweg Beptvng” (basket of summer tree-fruit). And also in thez&eCalendar, the eighth and
last month of the agricultural year is callgd m “month of summer fruit” which
corresponds to the late summer and early autummesinof fruit’® Accordingly, 6's

translation is more convincing.

1 Erling Hammershaimb, p. 111; Wolff, p. 300.

% bid., p. 111.

18 | bid.

" Hans Walter Wolff, p. 317.

18 Samuel Amsler, "Amos", p. 232.

¥ Shalom M. PaulAmos: A Commentary on the Book of Arfisineapolis: Fortress Press, 1991), p. 253.
ANET, p. 320a



The second problem of translation is about the kadggomenormi 1w in 8: 3. This word
refers to the “singing women” of the palace whoomd the dirgesSongstresses are
mentioned several times in the Old Testament: Bath 19: 36 and Eccl 2: 8, they appear
along with male singers as part of the personnéh@froyal court, and in 2 Chr 35: 25, they
are together with their male counterparts in theeatations. In all these three passages,
however, the word for “female singer’n$w which leads many exegetes to repaimty in

this verse tmﬁrg‘.zo The apparatus of the BHS, S. Amsler and H.W. Vgotipose to read
ninY (female singers) instead of2 (songs).

Indeed, the rodt>" refers to the the plaintive and groaning modutatibthe singers’ voice.

In fact, the songs will become moanings, but netdimgers who will groan. We thus prefer
to maintain the text offered by TM.

The expressioret 75w oipr>s 2 in 8: 3d is obscure and gives place to various
translations, but the main idea is that the whinmgccasioned by the sight of heaps of
corpses strewn all about.

1.3.5 The Fifth Vision (Am. 9: 1-4)

9: 1:1 saw the Lord standing upon the altar, and he mbé capital so that the thresholds
shook. [Then he said] [I will cleave] by earthquaddk of them; those who are left | will kill
with the sword. The fugitive among them shall sctpe.

9: 2: Though they dig down to the depths, from there amdtwill take them. Though they
climb up to the heaven, from there | will bringrindown.

9: 3: Though they hide themselves on the top of Carivezie t will search them out and seize
them. Though they hide from me at the bottom o$ehe there | will command the serpent to
bite them

9: 4: Though they go into exile before their enemieggethevill command the sword to slay
them. I will fix my eyes upon them for evil andfootgood.”

In 9: 1, one encounters a problem on the plachef/erbnxs. H.W. Wolf omitted it, while
the apparatus of the BHS moves it atteron and reads™ (and he strikes) instead of
(strike) in imperative. The question is to whom YHWjives the order to strike? To the

prophet or to someone else? If this order werengteethe prophet, is he able to destroy the

20 Among others E. Hammershaimb, p. 120; Hans Walwffyy. 317



temple by himself? The ambiguity and lack of claréllow for several possibilities of
interpretation. It may have been addressed to thphet or to one of the heavenly host.
Other commentators, basing their analyses on th@niog first person verb=anx (1 shall

kill), relate the action directly to the Lord hinfis& Following this translation, Rudolph for

example, suggests reading either (and he smote) or the infinitive absoluter, or an
emphatic , o8 1207 (I shall smiteY> Weiser’'s explanation of the use of imperative form

seems to me to be convincing. He thinks thaatér sensitivity could not tolerate this
drastically anthropomorphic image and hence estiigldl the present form of the te’t
Then | agree that YHWH himself took the action &shslate it above in the first person.
Certain commentators such as A. Amsler and therapmaof the BHS readv-2 in 9: 1 (by
an earthquake) instead ok-2 (on the head). The capitatuf=>) refers to the spherical
knobs at the heads of the columns of the pillaet tiphold the roof of the shrine. Once
smitten, the threshold trembled§-"). The entire temple, from the top to bottom, is in
convulsion. Moreover, because of the fact that \heb wy- is very often employed in
connection with earthquakes, some exegetes inteifhis vision as symbolic of an
7

earthquake and refer back to Am 17>We thus prefer to consider the reading suggested b

the BHS’ apparatus.

1.4 Literary Criticism

1.4.1 Unit Delimitation

There is a rupture between 6:14 and 7:1. Moreoker formulan®aga a5y mIT-oN)
usually concludes a prophetic oracle. On the dthed in 7: 1 we have the formutar -8
"IN 1= which is an introduction formula of a vision. Thumsthis unit we can have the

following pericopes:
7:1 - 3: vision of the locusts
7:4 - 6: vision of the fire
7:7 - 9: vision of the plumb line

2L william Rainey HarperA Critical and Exegetical Commentary on Amos and H¢K2C, New York:
Charles Scribner's Sons, 1905), p. 188.

2 samuel Amsler “Amos”, p. 239; H. Walter Wolff, §34; E. Hammershaimb, p. 131.

# Wilhelm RudolphJoel- Amos- Obadja- Jona, KAT XlI(&iiterlson: Gerd Mohn, 1971), p. 241.
24 Artur Weiser Die Profetie des Amos, BZAW @erlin: Verlag Alfred Tépelmann, 1929), p. 42.

%5 Artur Weiser Die Profetie des Amog. 188; W. Rudolph, p. 245; H. Walter Wolff, B%S
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8:1 - 3: vision of a basket filled with ripe fruits
9:1 - 4: vision of YHWH who executes his sentence

The pericope that we study ends here, becausefinBuces another literary genre.

1.4.2 External Structure

As we have already detected above, our study wili$ on the five vision narratives. They
are presented in sequential pairs, except thatdegtwhe third and the fourth vision there is
an insertion, the account of Amos’ historic vigit the temple at Bethel and the fateful
confrontation with Amaziah, the royal high pri¢st 10- 17). We will talk about the reason
of this insertion later, but here we are dealinghvthe form and structure of the visions
themselves.

Vision 5 stands apart from the others and followesl&ction of oracles in Am 8: 4- 14 found

after the end of the fourth vision. The visionslddee therefore listed as follows:

)] 7: 1- 3: Vision of the locusts

First Pair <
L (2 7: 4- 6: Vision of the fire

( (3) 7: 7- 9: Vision of the plumb line

Second Pair <

L (4) 8: 1- 3: Vision of the ripe fruit
(5) 9: 1- 4: Destruction of the altar and the Temple

The visions have a formal structure, which is samih its features to the series of oracles on
foreign nations in chapter 1 and®There are five units in each and each concludés avi
major unit, 4: 13 and 9: 5-%8.Now we may have a closer look at the externatsire of the

visions.

1.4.2.1 Vision 1 and 2
Let us notice that in the first two visions (7: B;-4 - 6), YHWH repented because of the
intercession of the prophet Amos. We can thus tétedollowing structure:

. Introduction Formula: I NIRRT D

% Francis I. Andersen, David Noel Freedman, “Amdsie Anchor Bible Vol. 24 Mew York: The Anchor
Bible Doubleday, 1989), p. 611.
2 |bid.
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. Vision : "33 3 MM/ ENa 275 Rp MM
. Intercession of Amos : R3O0 0 3N R /RIS Y 1IN R
. Repentance of YHWH:  nxrby mm om

In the second pair one could notice that it iscttied differently as we see it below.

1.4.2.2 Vision 3 and 4
7:7 - 9 seems being the evidence of the stubbosrwfdsrael. What differ these two accounts
from the first pair is the absence of the intermessf Amos. We find in these pericopes the

following structure®®

. Introduction formula: MINOT D

. Vision: LR mm /e 210 mm
. Question of YHWH to Amos: OV TINT IR

. Answer of the prophet: T MRT /2155 RN

. YHWH?'s interpretation of the vision: 7 o 1 / ypr 82

According to Susan Niditch, this structure is tba royal lawsuit: call to testimony, charge

and judgment. We will develop this point later.

1.4.2.3 Vision 5
9:1 - 4 is a kind of conclusion which insists inrpaular on the execution of the sentence

previously announced. Its structure is the follayvin

. Introduction formula: Vel

. Vision: o T5Y 23 MINTAR
. YHWH in action: |INBOT T

. Project of YHWH: .oun..L.oR

1.4.2.4 Summary and Conclusions

After this short study of the external structurettod five visions, we could conclude in the
following points:

The first four visions follow the same pattern wahly minor variations, whereas the fifth

not only stands apart but varies widely in forrmgth, and content from the others. The first

28 Susan Niditch, "The Symbolic Vision in Biblical Titidn", HSM30 (1983): 23.
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two visions divide into two pairs, with each memlwdéra pair resembling the other very
closely. The concluding lines of each pair are fically the same, with the final words of
YHWH in each member of the pair being identicalsitlear therefore that the message is the
same for the members of a pair, and the secondnvisi each is intended to reinforce or
confirm the first. It is worth to mention that thest four visions begin with exactly the same
words, while the fifth conveys essentially the saioheas but differently. In spite of the
change of vocabulary used for the intercession mb# >o/>7r), the main idea does not
change, the prophet Amos intercedes on behalfeop#ople of the Northern Kingdom.

The fifth vision differs from the previous four several aspects. The Lord does not make the
prophet see but he is himself seemy’). No object bearing a symbolic significance is
present, and no dialogue takes place between GodAaros. Let us now go and see the

visions deeper through an internal structure studie

1.4.3 Internal Structure

1.4.3.1 Vision 1 and 2
As we have already seen above that these two gisiame the same structure. Here below, |
will make a deeper study through these structurethis first pair, we are dealing with the
so-called “event-vision”. Amos sees an event. Mayglain that The meaning of the event
goes without overt interpretation, for its signéfiece is transparent in the fact of what

happens and in the nature of the event in relatiothe tradition about YHWH's actiot?’

1.4.3.1.1 Structure of the Vision 1

We have the following components in the vision 1:

* Introduction Formula:
The two visions present the same formula of intobidn: M 98 X9, We have the
hiphil of the verbmx= (to make see or to show), whose semantic fielthas of the vision.
This semantic range includes auditory as well aprary phenomeni. The subject is well
specified, the Lord YHWH. This shows us that thgiorof the event is YHWH himself. In
fact, it underlines the objective aspect of theovisvhich comes like a foreign reality to the

prophet, that is, a vision emanating from other.tBg formula of introduction, the prophet

29 James Luther Mays, “Amos: A Commentar@TL (Philadephia: Westminster, 1969), p. 124.
30 H. Walter Wolff, p. 296.
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would like to persuade his audience to take witipes what he announces in the sense that
his message comes from YHWH.

e The Vision

YHWH showed the prophet his decision. He is presetiie vision as the agent of the event.
He did everything so that Israel comes into theemggnce, but in vain. The object of the
vision, the locusts, is a symbol of plague and glumient in the context of the ancient Israel.
The swarm of locusts which YHWH shows to Amos iowbto devour completely all
vegetation. The Hebrew womby designates green plants such as weeds, grassabkeget
cereals, growing during rainy seasorBut in this context, they consist of nongrain &op
such as vegetables and onidh#f locusts plague attacks in the late spring, régults are
extremely deleterious. At the time when the lat@isg is beginning to sprout out, the earlier
sowing, the grain crop is already well advantetihus, the locusts would devastateogb)

not only the late cropup>) but also the more developed. Since the earliep ds still
unreaped, it causes a total agricultural cataseofdhithe locust invasion were a bit earlier,
when the late crop had not yet sprouted, this &utuarvest would remain untouched and
unharmed and subsequently could be redpéche locusts came a bit later, the crop would
have been harvested. Either way, earlier or latdeast one crop could have been saved.
However, an attack precisely at this late-springsea of the year would destroy both crops
and culminates in a disastrous year of famine.

Moreover, the recurrent appearance of locust swavassone of the most dreadful plagues
that afflicted the people of the Ancient E¥sThe horror was great in Israel because the
locust was regarded as the plague of YHWH, theunstnt of his judgment and curse upon
Israel®® Here the prophet Amos recognizes the sign of didnger, YHWH'’s wrath had
broken out against his people and punishment had decreed for Israel.

The reason for the invasion of the locusts is ratfeguent in the Old Testament, especially
in the book of Joel (see Joe 1: 4ff). The old teoftighe Middle East also testify to the

existence of the similar events. In Egypt, the Aasispapyrus tells us about the invasion of

31 BDB, A Hebrew and English Lexicon of the Old Testani@mford: Clarendon Press, 1907) p. 793.
%2 Shalom M. Paul, p. 227.

* |bid.

3 See for example Ex 9: 31- 32.

% James Luther Mays, p. 128.

% bid.
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the locusts, the worms, the mice which involvedagricultural catastrophy. Among others
ARM (Archives Royales de Mari)l mentions an invasion and a capture of locusts lware
offered to the king of Terga as foddl.

« Amos’ Intercession

At the end of the description of the danger andddr@age already done, the prophet intrudes.
His intervention is introduced by the verbx in the first-person gal imperfect with waw
consecutivennyy (and | said). Israel’s future is endangered. ThweeAmos cries outyi
2R (Lord YHWH!). As Wolff mentions it, this appellatiois appropriate to the language of
prayer, especially imploring lamentatithMaag emphasizes the fact that this particular
appellation “..uniquely and simultaneously suggests both the atesekaltedness of YHWH
and his close relationship with the proph&t Then Amos pleaded the Lord with the phrase
ximoo  (forgive!). The rootnbo is etymologically related to the Akkadian @al (to
sprinkle), by way of the specialized meaning “torgde for the purpose of cleansing”, it has
developed the only meaning attested for it in thid ®estament, namely “to pardon,
forgive”.** Paul gives an interesting remark in stating thatthe Old Testament this verb
occurs only when the Deity is the subject or obgext refers to an absolute and total pardon
of sin. Man may ‘forgive’ §7») individual wrongdoings, but only God can grannuyaete
‘pardon’ (750).”*? Here it serves as the introduction to the brigfpdication of the prophet,
who begs the Lord to pardon and forgive his pedglael's guilt is not directly mentioned,
but it is the basic assumption underlying the divpunishment. Amos’ petitionary plea is
that Israel's sin be completely expurgated. Not&t ih his role as prophetic intercessor,
Moses appeals to the Lord with the same &b (Num 14: 19- 2). Amos’ plea is based on
the fact that “How can Jacob stand or survive®v{( oy 'n) because “he is smallk{?
18P). His appeal is not based on the hope of the plessepentance of the people. He does
not call upon the traditional guarantees of sabvgtnor does he cite the Lord’s promises to

the patriarché® The prayer is not motivated by a reminder of Isaglection. Nevertheless,

37 L. Keimer,ASAE33 (1933): pp. 97- 130.
% Shalom M. Paul, p. 227.

%9 Hans Walter Wolff, p. 297. See 2 Sam 7: 18- 2028 Jos 7: 7; Jer 1: 6; 4: 10; 14: 13; Ez 4: 18;21: 5.
“0Victor Maag,Text, Wortschatz und Begriffswelt des Buches Abmiden: E. J. Brill, 1951), p. 119.
41 ||hi
Ibid.
2 Shalom M. Paul, p. 229.

43 Samuel Amsler, p. 224.
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he immediately intercedes. One of the most basictions of the prophet is to serve as an
advocate for his people and defend them by acngnaintercessory mediator between them
and the Lord. In terms of covenant, Amos seemsai@ taccused YHWH, being powerful
and great, of being unfair in this sense that hetsveb destroy the weak or the small Jacob.

* YHWH'’s Repentance

God considered Amos’ supplication. Israel is spdredause YHWH consents to accept the
prophetic plea. YHWH “relented concerningsy( mm o) the plague he showed in the
vision. The phraséy om refers to the Lord’s changing his decision and exgcuting a
predicted doom (Ex 32: 12, 14; Jer 18: 8; Joe 2:Jud 3: 10; 4: 2). His compassion
overcome his justice and judgment. It is worth ddige that here there is no indication that
YHWH forgave Israel. In Moses’ case, for examplee t_ord responded clearly that “I
forgive as you have askedi-a7> n50).* Here God relents but does not forgive. YHWH
has promised that “it will not happenifin 85). In itself “to repent concerning” means
neither forgiveness nor condemnatfdnOnly the punishment has been offset and may be
postponed. Is that mean that YHWH gave Israel gpodunity to repent? Or was he offering

an opportunity for selection of punishmefitPhe next vision may give us the answer.

1.4.3.1.2 Structure of the Vision 2

We have the same components as in the first vision:
* Introduction Formula

The second vision shares several basic charaatengith the first one. They both commence
with a formal introductory presentation of the @igsimim 98 xan 12 (This is what the
Lord YHWH showed me).

* The Vision

The object of the vision, although still under dehly debate, is about the devouring fife.

God is summoning to contend Israel by fiza&{ 375 x-2). The verbxp refers to the

*Num 14: 19- 20.
%> Hans Walter Wolff, p. 298.
62 Sam 24: 12: "Go and tell David, 'This is whatt@RD says: | am giving you three options. Choose ain

them for me to carry out against you.™ (NIV traigin)
" See the short presentation of the different teditsis above, pp. 5- 6.
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courts scene, in which YHWH is at the same timepitesecution, the judge and the one who
carries out the senten&&ln the vision Amos sees the great deep, in whickpaings have
their origin, is dried up by the strong heat. Thestion is that is it a real devouring fire or a
symbolic imagery of a severe dryness of the lafek fost common scholarly agreement is
the former, but Hammershaimb gives another probsigigificant translation of the phrase
ux2 275.%° In summer, when everything is dry after monthstwbng sun, small fire start
which spread in every direction with incredible speand burn up both grass and trees.
Streams and watercourses have dried up in summéditedighting is difficult and almost
impossible. Then this vision means that by the tthe primeval deep has been dried up
everything will be so dry that the fire will consarthe earth with that is on it. In either case,
dryness or real fire, the objects of YHWH’s punigimhare heat and fire. The searing flame
begins to consume the “portioned lang®rtr) which means either the territory of Israel
(Mic 2: 4) or Israel as the portion of YHWH (De2:3)>° This also may mean the portion
of the land allotted to the individual Israeliterfeer™* Here also we have the “event-vision”.

« Amos’ Intercession

Terrified by the vision, the prophet Amos agairemsedes, with the same idea but with
different verb as in the first vision, that YHWH4ilgt &:-54r). The prophet beseeches the
Lord “to relent” or “to cease”*n) in place of pardonnfo). The supplication to cease
relates to the execution of the punishment; itds a prayer for a total forgivene¥sThe
prophet begs the Lord to cease to execute the @lagsees in the vision. This is because his
first plea for pardon was not granted, what he damow is to rely on God’s mercy and
kindness. Amos uses the same rhetorical questidow“can Jacob stand, for he is small?”.
Israel lived in pride and thought themselves ineuhible (6: 1ff; 8: 13).But’, stated Mays,
“Amos sees them before the awesome majesty and ofigtiWH’s wrath in their true
helpless, hopeless littleneS8 In Amos’ theology the election was not a ground fo
indulgence but a basis for judgméht=or him YHWH is passionately concerned for the

“8 Erling Hammershaimb, p. 110.
9 bid.

0 James Luther Mays, p. 131.

*1 Hans Walter Wolff, p. 299.

®2 Shalom M. Paul, p. 233.

3 James Luther Mays, p. 129.

%4 Ibid.
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weak, the poor and the helplé3sTherefore the only hope for their salvation orvatal
before YHWH lay in the very contradiction of religis confidence and national pride.

* YHWH'’s Repentance

Fortunately, Amos’ appeal is once again heard ak¥W¥H revokes his plan by using the
same expression as in the first vision: “it willtiwappen” nn x8%). YHWH once again
countermands his plan .The verr (to repent) when used with YHWH as subject does not
include any sense of regret or remorse about aeafraction seen as wrorfgThe outcome

of the second vision leaves a sense of unbearalgion. Israel has been spared the
cataclysmic outbreak of the divine wrath only bessaof YHWH’s willingness to hear the
intercession of the prophet. But, of course, thgoimg process of the judgment is still on the
way because the circumstances which provoked tha@eéeof punishment continue

unchanged.

1.4.3.1.3 Summary and Conclusion

In this first pair we are dealing with “event-visiotype of vision. Amos sees an event; as he
watches it moves towards completion. In these first visions YHWH shows Amos a scene

that horrifies him so that he cries out to YHWHftogive or to desist. In both occasions

YHWH changes his mind and reassures the prophethealisastrous plagues will not occur.

It is clear that there is a single interchange ketwthe prophet and YHWH, initiated by the

prophet and concluded by God.

1.4.3.2 Vision 3 and 4

The third and the fourth visions change in contéotmm and outcome. Amos is shown
mundane objects whose meaning is not obvious, mipline and a basket of summer ripe
fruit. The meaning of what is seen is revealedugtothe dialogue between YHWH and the
prophet Amos. The objects serve as symbols ancegmond to a keyword in a divine
decree’ That is why Niditsch called this category of visitsymbolic vision” but Mays

prefers the term “wordplay vision® Their structure, as | have showed earlier, has the

* This view is developed in 2: 6- 8.

8 W. Eichrodt,Theology of the Old Testamentlp61, p. 216.
" James Luther Mays, p. 124.

*8 Susan Niditch, p. 19. James Luther Mays, p. 125.
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following components: (1) Introduction formula, (2jsion, (3) Question of YHWH to
Amos, (4) Answer of the prophet, (5) YHWH's integgation of the vision and (6) the oracle

of judgment. Let us now see these elements.

1.4.3.2.1 Vision 3

In the third vision we have the following comporgent
* Introduction Formula

The introduction formula of the vision is the saasewe saw in the first pamax mm R0

1>. The prophet is shown the Lord holding a plumk lin his hands. The ver®n is in

hiphil which emphasizes the fact that the visiors weanating from outside the prophet.
* The Vision

Instead of seeing a punitive event, the vision ofo& is focused on an object whose function
is symbolic of what YHWH is about to execute. Thigeat is from something from everyday
life, a plumb line {x), that is a cord and a weight used by buildersrisure that walls are
erected in the vertical. This word which is a hapggomenon has an ambiguous meaning.
One of the suggested meanings is the ideajtkaits understood as a substance indispensable
for the production of weapons (tin or bronze) asdsach supposedly synonymous with
“sword”.>® This means that the third vision consists of sgéire Lord standing on the wall
holding in his hands a sword. But we see this prigation irrelevant in this sense that why
to use the wordax if sword is meant® Another suggested approach to the understanding of
the text is that in the ancient Near East, wallsnetal refer to a fortified city unassailable
against attacks of enemi¥slf, then, walls of iron and bronze symbolize sgdiortified
walls, a wall ofx (tin) would be very opposite. This metal is a syinbb softness,
uselessness and perishabiftyAgain this view brings some clarifications on theaning of

the expressiomy m2m but still lacks some elements to be convincingt e now pay
attention to the interpretation given by YHWH hirfise the next part of the structure.

* YHWH'’s interpretation of the vision

%9 Gilbert Brunet, "La vision de I'étain, réinterptia d'Amos 7 :7-9",VT XVI N° 4(1966): 388- 395.
0 Hans Walter Wolff, p. 300.

®1 Shalom M. Paul, p. 235.

62B. Landsberger, “Tin and Lead”, p. 287.
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After the short conversation between the Lord anmtiod, YHWH himself gives the
interpretation of this difficult object he showstime vision. Amos was questioned “what do
you see?” Amos replied by calling the object’s najse Abruptly he is told what the object
signifies, and in such a way a rejoinder or a frtplea is not possible. He is displaced as
intercessor and allowed only to name the symbdijeai namé? It's now the Lord’s turn to
supply the necessary explanation. He declareshbais setting(zr) a plumb line )
among his people Israel and he will sparey( literally means “to pass through”) them no
longer (> 712p 7w 7rowRb). It seems to me that the use of the el which refers to the
action of putting, setting, placing an object, imaplthe meaning ofix as a plumb in&? The
applying of2x refers symbolically to the execution of judgmetitThis means that Israel
was measured and judged to be pulled down. Thisigawitnessed by the use of the verb
12y, “to pass through, to go through” in a negativerfavhich means that YHWH will no
longer spare his people Israel. It assumes thiae ‘theological name “my people” makes it
clear that Israel is to be judged precisely in hdentity as the covenant peopl® The
emphasis on the theological title for Israel staimdshe tension with the basis of Amos’s
intercession in the first two visiofi5.To put it in another word, as a response to Amos’
intercession in the first two visions, YHWH has ided that his people will not survive. It
closes the door to any intercession, and excludgsepentance on YHWH'’s part. Judgment
and destruction are emphasized in the judgmentesradhich concludes the vision report.

* The Oracles of Judgment
The third vision is concluded by oracles of judgm The verse 9 shows in what
punishment cults places and the royal family walhsist. The mainstays of Israel’s existence,
both cultic and secular, are destined for extertronaThe cult places will be laid waste, and
royal family exterminatedana the plural ofina means literally simply a height, but since
the sanctuaries of the Canaanites were locatethehigh places, the word comes to mean
sacrificial high places, at which the Baal culpiscticec?® These high places were open-air

sanctuaries and had an altar, an unhewn stonenadcatone pillarast) a living tree or a

83 James Luther Mays, p. 132.
4 BDB, p. 964.

% Shalom M. Paul, p. 235. See for further informatid Kgs 21: 13; Is 28: 17; 34: 11; Lam 2: 8, where
(measuring line) symbolizes judgment and retributio

® James Luther Mays, p. 132.

7 Ibid.

®BDB, p. 1116.
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wooden post{-wr).%® They are the legitimate sacrificial high placesttexisted all over the
country prior to the reforms of Hezekiah and JogaKgs 18: 3- 6; 22- 23f Here, they are
to be ruined along with the sanctuaries of Israghif ~w7pr). The high placepn was a
holy place, usually a temple. The sanctuaries laeofficial religious centre of the Northern
Kingdom, Bethel (7: 13) and Dan, established byleam I’* They represent the entire
religious shrines of Israel which YHWH condemnseTgrophet refers to them as the high
places of Isaac, writtepriz® instead of the usughs®. This appellation may probably mean
that this oracle was addressed to those on pilgema Beer-Sheba from the Northern who
claim that their eponymous ancestor was I1$adte threat also concernsa~ rea (literally
means house of Jeroboam) a Hebrew expression wioes not refer to the king’s family
(his wives and children), but rather to the entiyaasty’® The instrument of devastation and
death will beaar (sword), and the use of the first-person> (and | will rise) assumes that
YHWH himself will carry out all the actions of desttion. Israel’'s Protector has become his
executioner.

Clearly, in this v. 9, we assist to a change ofpieat: Sanctuaries, high places, house of
Jeroboam instead of Israel. This fact leads Wolthink that it was not part of the vision but
was inserted here latétWe unanimously agree with him and other biblisteovhold that
this oracle is originally independent of the visibnt was inserted here for two reasons:

. To clarify the sentence of 7: 8

. To introduce the account of 7:10 - 17

1.4.3.2.2 Vision 4

The fourth vision narrative is similar to the thirdstructure. Amos saw a basket of summer
fruit. As in the third vision, the fourth vision istroduced by the formula
MM TR NN 2. Let us now see the major elements, which arevigien and the oracles

of judgment:

% Erling Hammershaimb, p. 112.
0 Shalom M. Paul, p. 236.

1 James Luther Mays, p. 132.

2 Hans Walter Wolff, p. 302.

3 Erling Hammershaimb, p. 113.
" Hans Walter Wolff, p. 301.
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* The vision
| will not discuss again the problem of translatlidmave presented earlier. The object of the
vision is a basket of summer frujti¢ 215=), probably fresh figs which are harvested at the
end of summer during the months of August and $eipée’® As in the vision three, Amos
was asked to give the name of the object he sathearvision. According to Shalonmy+

constitutes a paronomasia on its homonym(final hour, hour of doom?)’® He holds that

although the roots of these two nouns are diffe(emt derived fromys» andyp is from

782, “to cut off’), they resemble each other in orthography and @venonunciatiorl.” He

continues in arguing that fn Samaria diphthongs were monophthongiz&d Amos,
therefore, while addressing his northern audierai#ected their very own dialectal
pronunciation in order to heighten the similarifysounds.
The message is obvious in v. ‘&7 »y-5% ypa N2 (the end has come for my people
Israel). According to the paronomasia itself, fiiisase means that “the final hour is at hand”
and the people are ripe for disaster because wfgims. Hammershaimb recalls us about the
important place played by the word in the book of Daniel: the time of the end does not
only bring judgment to the apostates, but conthimge for the pious, who suffered for their
faith. One could say that this v. 2 is the climdxhe first four visions and the result is the
end of Israel the people of YHWH. YHWH has decidecput an end to his people Israel;
YHWH is ready to harvest Israel as the farmer hsts/¢éhe summer fruit. The decision is
already taken, no further intercession is allowedfAmos’ part.

* The oracle of judgment
As in the third vision the fourth vision is conckdlby an oracle of judgment in the v. 3. The
terrible end will consist of two major things: wat and corpses everywhere. This oracle is
probably attached here to illustrate that the emahsn the vision is the end of liféWailing
is an aspect of funerary lamentatf3nThe funerary wailings are intoned by the female
singers 1) who usually provide most pleasant enjoyment far toyal court. Whenever

songstresses are mentioned in the Old Testamentatieerelated to the royal court (2 Sam

> See above p. 7.

® Shalom M. Paul, p. 253.

"Shalom M. Paul, p. 253.

8 bid.

"9 Hans Walter Wolff, p. 319.

8 See, for example, Jer 4: 8; 25: 34; 49: 3 and ZefiA.



22

19: 36; 2 Chr 35: 25; Eccl 2: 8). Thus the wbrdn in this verse probably indicate the royal
palace and not the tempteThe reason for the wailing is mentioned in théofeing phrases:
“Many, many bodies~far1 27); cast everywhere H(>un opn-522) Silence! §1)". Masses

of bodies are cast about unburied or disinterredabse the greatest ignominy and disgrace
is not to be brought to a proper buffalThis is the final stage of defeat and devastation.
This picture shows how dreadful is the sentence YHM/about to execute. All the prophet
can say in (Hush! Or silence!). This is becausentler such circumstances one must be
extremely careful not to mention the name of 8¢t also may be a brief counter charm, an
attempt to “silence” the course or turn it away.eOshould view the use of the same
interjection in Am 6: 10 in a similar light. A. Leo Oppenheim lists a number of Assyrian
counter-charms to be chanted in the event of adoedm.on is a simpler example of the

same human response to a bad vision experfénce.

1.4.3.2.3 Summary and Conclusion

The second pair of vision narratives are similastmicture: Amos saw a symbolic object and
was only asked to name it. Then YHWH give the imetation. YHWH begins the
conservation, and by interpreting the symbolic obgmnounces his decree concerning Israel.
Amos was not allowed to make any rejoinder or gg#ssion. There is no YHWH’s changing
of mind or repentance. Both conclude with a desionpof the action of YHWH will take
against his people Israel (oracles of judgment i®; B: 3). The punishments are described in
first-person, meaning that YHWH himself is the ex@mner of the sentence.

1.4.3.3 Vision 5

Let us notice that the form of this vision narratig different from that of the first four. For
this reason Weiser regards it as an addition. Waalshare the same idea in the sense that
the first four visions present a clear thematicletwon, and that this fifth is the “climax”.

8 Hans Walter Wolff, pp. 319-20.

82 Shalom M. Paul, p. 255.

8 Francis I. Andersen, David Noel Freedman, p. 799.

8 Shalom M. Paul, p. 255.

8 Susan Niditch, p. 40.

8 A. Leo OppenheimDANE (Philadelphia: Fortress Press, 1956), pp. 295-307.
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1.4.3.3.1 Structure

The internal structure of this vision is introduckg what Amos saw and not what one
showed to him; the verlm'x1 is in gal perfect and not in hiphil as it is in thest pair. S.
Amsler insists on the fact that YHWH is not any mtine author of the vision but the object
itself.?’

9:1: the verbnx1 (qal perfect, 1st prs. sing.) shows that the peoees directly YHWH
leading his army against Israel. Amos sees the ktamding by the altab§ 221). The use of
definite article in the wordarm, “the altar” makes one to understand that theowisientered
about the main altar in the shrine of BetffeThe occasion might be the autumn feast when a
large crowd of worshippers would be present atdbigtral cultic sit&” The right form of the
verb T (in imperative form) is still under scholarly debabut we prefer to read it in the
third person7™o (and he stroke), meaning that YHWH himself is time avho takes the
action?® He is ready to carry out his project to pull dotha tilted and irremediable wall. The
destruction of the shrine would naturally shattez faith of those who put their hope and
trust in the security of the cult. Although thefifilty of the exact meaning of the ward-2
remains, the meaning of the verse is clear: thdra=®n will be total and it will be
impossible to escape YHWH'’s wrath. All of them>%) shall perish and the remnants
(enrx) will be killed by the swordxfnx 39m3). Neither fugitive $°52) nor survivors shall
escape tix5) or slip away $>2°). It is clear that all thought of remnant is thu®st
decisively rejected.

9:2 - 4a is structured by the expressmm...ox which expresses the omnipresence of
YHWH; nobody could escape the punishment preparedrHWH. In five conditional
sentences highlighted by a fivefold repetition ofin (from there), which means
“everywhere”, Amos emphasizes the fact that alkfide escape routes are blocked off.

First, “Though they dig down to the Sheol, from there nmdhaill take them”;in Amos’
language “to be takentg>) by the hand=) of YHWH is something that is irresistible (7:

87 samuel Amsler, "Amos", p. 238.

8 Shalom M. Paul, p. 274.

8 Richard S. CrippsA Critical and Exegetical Commentary on the Book 06£2i” Ed. (London: SPCK,
1969), p. 255.

% For more information about the debate, see sypr8-.
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15) and it is also used in 6: 13 to refer to atam}i conquest: Although at times Sheol is
considered beyond the limit of God’s reach and em®m cannot pray to him from that place
(Is 38: 18; Ps 6: 6; 88: 6, 11- 13; 115: 17), therd’s sovereignty extends even to this
subterranean ar@aThe hand of the Lord will seize them from the SHeodestruction and
not for salvation.

Secondly, though they climb up to the heaven, from therdllbsing them dowfy no matter
how high they ascend , they will be brought dowrthsy hand of YHWH. The heavemrw)

is the polar vertical opposite direction of Sheol.

Thirdly, the verse 3 continue in stating that evke most secluded hiding places cannot
shield a fugitive from YHWH'’s eyes. The verhn in niphal means “to hide oneself’. The
top of carmel $mo>m wnn3) is suited as a hideout not only because of @satlon, which is
over 500 meters, but also because of its densetédfeThe use of the verben in piel (to
search out) is probably refering to someone whesaheself in the dense forest.

Fourth, no one could conceal himself from the s@jtthe Lord at the bottom of the sear(
yppa), since from there YHWH will command his serpembtte them. The wordm for
serpent refers tothe mythological dragon of chaos whom he (YHWHgatefl in primeval
times and turned into his obedient subordinate @ett** YHWH will assign the sea monster
to execute his retributive punishment.

The fifth and the last conditional sentence prothes total impossibility of salvation. The
captivity may be thought of as a means of escathieglivine wrath. But even though they go

into captivity (awa 125-ax1), YHWH will command the sword to slay thefmnanm aam-

nX msR). No geographical realm is beyond the sovereigrftyyHWH and his control
extends over all nations. The sword will executerketribution, no matter how far they may
be driven into exile.

9:4 b is a conclusion, YHWH is attentive to all reavents, he is there to supervise all the
possible escape. The Hebrew expressiwhy v *nnin (I will fix my eyes upon them) is
usually used in a positive way (Gen 44: 21; Jer@439: 12; 40: 4). But here YHWH fixes

his eyes upon Israel for evil and not for goadi> x> 1w=%). YHWH is omnipresent for

1 Hans Walter Wolff, p. 340.
2 Shalom M. Paul, p. 277.
% Hans Walter Wolff, p. 340.
% Shalom M. Paul, p. 278.



25

destruction and not for salvation, for retributiand judgment and not for forgiveness and

mercy.

1.4.3.4 Summary and Conclusions

In conclusion, we showed that the block of matena¥: 1- 8: 3 is made up of five vision
narratives. Others sayings appear within the bldbkre is an oracle against the priest
Amaziah in 7: 16ff and two fragmentary announcem@iftpunishment in 7: 9 and 8: 3. But
these sayings are embedded in the narratives.dfahe narratives are vision reports (7: 1-3,
4- 6, 7- 9; 8: 1- 3) and are composed in autobjyal style (in first-person verb). The
other (7: 7- 10) is inserted between the third #dredfourth vision reports, its subject is the
confrontation between Amos and the priest of Betrd it is told in biographical style
(third-person verb). This difference in style iraties that the block is not an original oral or
literary unit®® It is also necessary to note that in the struadfihapter 7, 7: 10-17 is inserted
just after the absence of the intercession of tlugphet and before the final decision of
YHWH issuing the end of Israel in 8: 2. First itshaeen set here directly after the third vision
on the basis of the catchword “JerobodmSecondly, Amsler makes an interesting remark
in stating that it is placed here in order to stvifom the total destruction of the people
towards an individual punishment (Amaziah, Jérobo&dm

The structural study of the vision reports shovesadlyy that they are set according a logical
thematic progress. One could see the evolution theegravity of the situation of Israel from
the first vision to the fifth. In the first two vans the prophet and YHWH each speak once,
the prophet immediately after seeing the terrildgon, and YHWH responding to his words.
In the second set, the vision has no obvious meganiitself, just an ordinary and everyday
object that one can hold in the hand or carry. tf&odialogue begins with YHWH asking
Amos to identify the object and he is not allowedpeak more. To put in another words, in
the first two visions narratives, the prophet Has apportunity to intercede on behalf of the
people of Israel, whereas in the two others thédvwg he is there only to answer YHWH’s
guestions. The fifth, the last account is the cknud the first four in the sense that it

% James Luther Mays, p. 123.
% Shalom M. Paul, p. 238.
9 Samuel Amsler, p. 231.
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announces the projects and the execution of thgmedt of YHWH to put an end to his
people Israel.

According to these studies, it is quite clear thatprophet Amos announced doom. The five
vision narratives testify the fact that YHWH hasided to put an end to his people Israel,
probably even before showing the first vision.

The wordz=5 indicates a temporal aspect, because this king\sing occurs after the late
rains of Mars and of April in contrast with the fduvision about the summer fruit of August
and September. If these indications of time are,tthen there are at least six months
between the first and the fourth vision. This metrad YHWH granted approximately six
months, so that Israel repent their sins. But #wt fifth vision testifies that Israel stayed
unrepentant, a fact which leads YHWH to executedib@m. In his turn, the Lord sees Israel
like a ripe fruit ready to be harvested. The tinigoatience and tolerance is past, the end

comes. The Assyrian invasion in BC 720 put an emdhe history of Northern Israel.
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Chapter 2: The Judgment Against Israel

2.1. 2.2 Study of Judgment Materials

My study will especially focuss on the two blockKgudgment oracles in the book of Amos,
that is, Am 2: 6- 16 and 8: 4- 14.

2.1.1. 2.2.1 The Oracles of Judgment in Am 2: 6- 16

2.2.1.1 Introductory Comments

The oracle against Israel is the culmination ofe jhdgment pronounced by the prophet
against the nationsThe previous oracles serves as one grand prolegom® YHWH's
final surprise judgment against his own peopledisfé/eiser describes it as “a bolt from the
blue sky”? After capturing his audience within the web of fiist seven pronouncements,
Amos adds his eighth and final one which is propahk raison d’étre of his prophetic
commission. This is because the prophet Amos isifsgadly sent to Israel, and it is not
arraigned for crimes committed as a consequenadlivdry belligerency as were the foreign
nations or for idolatry as Judah, but for transgiass committed within the social sphere.
Israel’s guilt lies within the domain of everydagpressive behavior of its citizens towards
one another. The breaking of the covenant is olsvibmough its unethical and immoral
actions, and thus lead to its inexorable punishrhénis surprising that Amos is the first of
the classical prophets who gives an expression lwdt iKkaufmann calls “supremacy of

morality”.*

2.2.1.2 Texts and Translation

2: 6: Thus said YHWH: for three crimes of Israel and ffmur, | will not revoke it, because
they sell the innocent for silver and the needyafpair of sandals.

v. 7: They trample the heads of the poor into the dush@fground, and thrust the poor off
the road. A man and his father cohabit with the samaiden, in order to profane my holy
name.

v. 8: Upon garments taken in pledge, they stretch themsedut beside every altar. In the

house of their God, they drink the wine of thedine

L A. Weiser Die Profetie des Amog. 86, 110.

2 My own translation from Weiser's German text: “veil Blitz aus heiterem Himmel”, Ibid, p. 107:
% P. Buis, “Les formulaires d’allianceV'T 16(1966): p. 410.

* Shalom M. Paul, p. 76.
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v. 9: Yet | myself destroyed the Amorites before themseviheight was like the height of
cedars, and who was as strong as oaks; but | dgstitis fruit above and his roots beneath.
v. 10:And | myself brought you up from the land of Egymd led you forty years through the
wilderness, to possess the land of the Amorites.

v. 11: And | raised some of your sons to be prophets amiesof your young men to be
Nazirites. Is this not so children of Israel? Daelathe Lord.

v. 12: But you made the Nazirites drink wine, and the patp you ordered, “Do not
prophesy!”

v. 13:Behold I will crush you as a cart crushes whendfiltut grain.

v. 14: Flight shall fail the swift, the strong shall no¢ lable to exert his strength, the brave
shall not be able to save his own life.

v. 15: The archer shall not hold his ground, the fleettéabshall not escape, nor shall the
horseman save his own life.

v. 16: Even the stouthearted of warriors shall flee stegmf arms on that day, declares the
Lord.

2.2.1.3 Interpretation

The rootywa in 1: 3, which introduces these oracles, is areémérm in the vocabulary of
Amos’The plural noun occurs ten times, in 1: 3, 6, 9,11% 2: 1, 4, 6; 3: 14; 5: 12, and the
verb twice, in 4: 4. The meaning may differ fromeocontext to another, but here in this
context, as von R&dmentions it, it belongs to the “language of pofiti and means “to
revolt, rebel, cast of allegiance to authority"K@s 12: 19; 2 Kgs 1: 1; 3: 5, 7)It may also
be used about one’s allegiance to God. To put @niother word, it means “to revolt, to cast
off allegiance to authority”, whether of an ovedar the Overlord.The corresponding noun
v is similarly used both of offences against othenrand of offences against Gbd.

The first accusation against Israel in 2: 6 hambe&elained in two different ways: some
commentators like Sellin, Robinson Horst and Hansm&imb relate it to the bribery of

judges, whereas others to the illegal action ofditoes selling debtors into slavet$.

® Shalom M. Paul, p. 45.

® Gerhard von Rad)ld Testament theology #ans. D.M.G Stalker (New York: Harper & Row, 296p. 263.
" See most commentators, for example, James Luthes,Ma30; Erling Hammershaimb, p. 22; Arvid S.
Kapelrud,Central Ideas in Amogslo: | kommisjon Hos H. Aschehoug & CO. (W. Nggd), 1956), p. 22.
8 Erling Hammershaimb, p. 22.

° Ibid.

william Rainey Harper, p. 49; H. Walter Wolfimos p. 165; W. Rudolph, p. 138.
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According to the first interpretation, the judgesvé sold for silver those whose cause was
just. The judges are reproached for accepting brémo3, literally means for the price of
silver) from the guilty parties, as a result of aththep s (he whose cause is just) is “sold”,
that is colloquially speaking, “sold out”. Justicas been perverted, and the innocent become
the victim of a distorted, “paid for”, bribed veectli The main problem in this line of
interpretation is that the judges do not sell theuaed: Moreover, nowhere in the Bible is
the verbn=n employed in the context of bribelyAmos 5: 12, in which similar charges are
leveled against Israel and thers again in parallel ta*ax, specifically states that “bribes
are taken” 2> mpb).

The other suggestion is that thers, who is either the “innocent guiltless party” ar, a
nonforensic sense, an “honest mahtas been sold in order to satisfy creditors dernnand
their monetary compensation from the debtgesz, “for / on account of silver”, which they
owed and could not pay. Alternately, an innocedividlual has been sold into slavery on the
false charge of owing money, that#s22, “on account of silver”, that is, for a paltry deb
too insignificant to justify such an action. Accongl to all these latter interpretations, the
charge is sale into slavery to pay a real or asduhebt; the party sold is otherwise guiltless.
The other victim is the defenselgssay, “the needy” who have no means whatsoever at their
disposal to protect themselves from being sold digot slavery.

The main problem centers around the exact mearfitigeosubstantive">vi. According to
the Masoretic pointing, the noun refers to “a pdirsandals”, which is then understood to
denote a trifing sum, that is, the debtors are solo slavery for a very small debt. Many
commentators agree on that pdihBut Shalom assumes that the hapax legomenon aingul
nounzbyi, derived from the roa5y , “to hide” was confused with the dual and / aurgl
form o5 “sandals” and interpreted accordingfyAccording to this argument, the final
mem is being mistakenly understood as the mascuylinel suffix rather than the third
radical of the stem. This rare substantive devesgpsantically from the basic root meaning
of that which is “hidden” to a “(hidden) gift” opayoff’.® We prefer the literal translation in

this sense that here Amos has reproached the jubigesheir judgment has been sold for

'W. Rudolph, p. 138.

2 Shalom M. Paul, p. 77.

13 W. Rudolph, p. 138.

4 See for example Mays, p. 47; Cripps, p. 140; Rofugb. 141; William Rainey Harper, p. 49.
15 Shalom M. Paul, p. 78.

1° Ibid.
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money, or for as little as a pair of sandals, sat tiheir verdicts have gone against the
innocent and poor, who did not have the meansibe lthe judgé’ This interpretation seems
to me more convincing and fits the context.
In the verse 7, the first half verse continuesdéscription of the injustices done to the poor,
but the text is very difficult to translate. It hiasen translated by Hammershaimb as : “those
who seek the dust of the earth on the head of dloe’ pand understood as meaning that the
poor did not even have the right to scatter eanttheir head when they mourned, either for
their dead or to show their wretchedness afterctreupt law case® Recent commentators
translated it as “They trample the heads of ther pow the dust of the ground®. The
Hebrew nourbt means “scanty, mean, poor, insignificant, powerlepgressed”; and in the
Old Testament in three instances the injustice gieafed against the poor is described as
“oppression” or “violation” ,(mm).zo It is in accord with this that Amos’ indictmentdgected
against “those who trample upon the head of the.pdbe oy are those who are “humble”
or “oppressed” and their opposites are not the, risht the brutal and the arrogant.
Accordingly, according to Kuschke, this conceptadives a legal assertioh.Then the
expression “to pervert the way*r m1 in hiphil) is an abbreviated equivalent of “to
pervert the courses of justicé”.

* Abuse of maidens:
Generally, the worcty: denotes a young woman, legally a minor, thoughskestus seems
less a matter of actual age than of social standm@ur passage “the maiden” is further
defined neither as wife nor as sister, nor is thamgthing which indicates that a female
servant is meant. The reproach addresses the ¢d%eman and his father” consorting
sexually with the same maiden, since here the ezfme>x 7%n (literally means “to go
unto”) means nothing less than “to copulate witfifie maiden to whom both the father and
son go could be the cultic prostitute who playshsae important role in the fertility cult of
Canaanite religion (Hos 4: 1#) The institution of such a cultic practice is stsidorbidden

in Israel (Deut 23: 17). Butqy:, “maiden” is a neutral word that does not of itsakan

" Erling Hammershaimb, p. 46.

18 |bid, p. 48.

19 See, for example, Wolff, p. 133; Shalom, p. 44.

2% Hans Walter Wolff, p. 166. For more informatioeesPr 14: 31; 22: 16; 28: 3.
2L Arnulf Kuschke, “Arm und Reich im Alten Testamer®@AW 57(1939): 49- 50.
2 Hans Walter Wolff, p. 166. See also Pr 18: 5 antiQ: 2.

2 James Luther Mays, p. 46.
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sacred prostitute. Possibly v. 7b refers to théatimn of the rights of a female bond-servant
by making her into a concubine for father and salsp prohibited in Ex 21: 8. The
expression “in order to profane my holy name” digss the consequence of this promiscuity
with technical terminology that makes a quite pssfenal theological judgment. The phrase
could be a redactional expansion of 7b, thoughay mell be connected with altar and house
of YHWH in v. 8 so as to create the sequence “naraktar — house of God*

* Exploitation of debtors:
The verse 8 talks about the garments taken in plebigbiblical Hebrew the verban is
used to denote the fact that if payment is notivedefrom the debtor, if the loan is defaulted,
his property is confiscated. The creditor may sesmtetever he desires except what is
essential to life. However, the distraint pledgeslaot remain within his jurisdiction forever
but be returned upon payment of the loan. The lades restrict the taking of items as
collateral on the basis of the type of article, kaegth of time, and the person affectad.
When Amos speaks of “garments taken in pledgeisheferring to items which, in the case
of a widow, may not be kept overnight. The verth, “to spread out, to stretch” in hiphil
associated witha, “garments” surely means the preparation of aelacwhich to bed
down for the night® This rule they violate by keeping them during theigies, which
naturally went on till long into the night.
In Amos’ denunciation, moreover, these wealthy itoesl add insult to injury, for not only do
they violate a law that is intended to provide potibn for the poor but they also take these
very garments and stretching themselves upon tliempreposition>y makes clear that not
the garments are being spread out but that theystae¢ch themselves upon these very
garments. Shalom states that “By expressing tHensé by the use of imperfect verbs in
both stichs, clearly indicates that the taking adib necessities for reclining and feasting was
extremely widespread at this time, thereby poiggaatmphasizing how abhorrent their
action was?’ What is certain is that both legality and illegalinvolve the suffering of the

poor under the power of the rich to use legal pgede their own advantage.

24 James Luther Mays, p. 46.

% Hand-mill and grindstone may not be taken in péedpall, according to Deut 24: 6, since they are
instruments essential to life; cloak of a poor maybe kept as a pledge overnight (Ex 22: 25; Déufil2- 13);
a widow's garment may not be taken in pledge frem(®eut 24: 17).

% Hans Walter Wolff, p. 167.

%7 Shalom M. Paul, p. 86.
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With the phrases “beside every altar” and “in tbede of their God”, Amos evokes a picture
of cultic festivals in the sanctuaries of Israelendthe rich recline and feast on the profits
gained from the exploitation of the needy. “The $mof their God” has an ironic ring in the
context, as though Amos would say that the deityhefshrine belonged to these Israelites,
instead of their belonging to YHWH.

By the expression “they drink the wine of the fiheAlmos must refer to a payment in kind
exacted from debtors. It either means wine bougtht thke money collected in fines from the
poor, or wine that had been distrained on becéwesdébtor did not have the money to pay.
In either case we should perhaps think that the peoe sentenced to these fines in violation
of the law by the judges and rich men, so thatpitophet means to describe not only their
heartlessness, but also the breach of the law whahcommit in order to hold their orgies.

In the v. 9, a dramatic reversal comes and is dited by an emphatic>x1). Roles are
reversed and Israel becomes the object. By mearns sdries of emphatic first-person
pronouns and verbs, Amos contrasts the deeds o6tk of Israel with those of Israel.
Whereas they are singled out and reprimanded far #xploitation and deprivation of the
needy, the Lord reminds them that he, for his et constantly come to their aid when they
were in need? Their immoral and unethical treatment of those vane unable to defend
themselves is juxtaposed here to his protectivartrent throughout their early history when
they were unable to defend themselves. The actkinoiness of God stand as a stark
antithesis to their persistent deeds of disobeei#hdle mercilessly exterminated the
formidable prior inhabitants of the land, and tlegbv(nw in hiphil) designates within the
context of the Yahwistic holy war the complete dilation of the enem§*

It was on behalf of the very Israelites now undetictment that YHWH had destroyed the
Amorites. They are described as a nation of giamtsom the Israelites could not have
defeated without the assistance of YHWH. Cedasstreere for the Israelites the embodiment
of height and dignity, as oaks were of strengththBbe fruit and roots were destroyed so that
they could never germinate new trees.

Verse 10 continues with a mention of YHWH's kindnés the people in the earliest days,

with no stress laid on the correct chronologicajusmce of events. The leading out from

28 Erling Hammershaimb, p. 50.

29W. Rudolph, p. 146, Hans Walter Wolff, p. 168.

%0 See also for more references to the early hisibtgrael in Amos: 3: 1; 5: 25; 9: 7.
31 Hans Walter Wolff, p. 168. See Jos 11: 20; 7:11Rgs 13: 34.
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Egypt and the subsequent events at Sinai formecdhigfgest points in YHWH’s saving
wonders towards his people.

In the verse 11, as the last of YHWH’s kindnesseshe people, the prophets and the
Nazirites are mentioned as those who should gieep#ople spiritual and moral strendth.
The hiphil of (KUM), "rise up” is used with YHWH asubject, when he makes men appear
with a special task for the good of the people, tiwdethey are judges (Judg 2: 16, 18; 3: 9,
15), kings (Jer 23: 4f, 30: 9; Ez 34: 23), prophi{&tsut 18: 15; Jer 6: 17). The Nazirite’s vow
of dedication to God obligated him to abstinenspeeially from wine (2: 2a; Num 6). Wine
may be the key literary reason why the Naziritesragely mentioned in the biblical books,
are singled out for distinction, because one ofcterges listed in the verse 8 dealt precisely
with wine® But Hammershaimb states that “Amos’ stress orNerites can be understood
as a protest against the sophisticated life aneémergte life of his time, in particular as it
appeared in the large citie¥".

The line of prophetic messengers following Mosesatgd a continual chain of constant
communication between God and Israel. Amos is nbev latest link in this prophetic
continuum. All of this is followed up by a challang question which could be translated as
"will anyone deny these facts?” leveled at the pijs audience. By its position, it functions
both as a conclusion to the manifold benedictionthe Deity and as an introduction to his
next accusation. It serves as a reminder thatadtmohese things have been done by God for
Israel, they are still acting the same without @hgnge. Amos in his usual penchant and
predilection for reversing commonly expected cosidns employs the motif of salvation
history not as a guarantee for further divine disagion and protection, as the people so
ardently assume and presume, but rather as annmatit. “Salvation history is proclaimed as
a judgment history®®

The Israelites could not have behaved worse thap tld, because, in the verse 12, they
compelled the Nazirites to break their vows of abgon from wine, and tried to prevent the
prophets from fulfilling their task as preachergtod words which YHWH had inspired them
to preach. By an effective use of chiastic paraihelwith the preceding verse, Amos refers

first to the Nazirites (mentioned in the v. 11).eTNazirites, who are coerced into drinking

32 E. Hammershaimb, p. 52.
¥ Shalom M. Paul, p. 92.

34 E. Hammershaimb, p. 53.
% Hans Walter Wolff, p. 170.
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wine, are thereby forced to break their vows oftiabsce. By such impudent action, the
populace establishes its own rules of behaviorchvhin counter to the will of YHWH. Once
again they are charged with oppressing a classeoiplp who are unable to defend
themselves® However, the present indictment does not refesflenses committed against
the ordinary and underprivileged citizens, but aghithose who dedicate their lives in
consecration to God. On many other occasions, thphets encountered both popular and
royal resistance that attempted to stop their petphmissior?’ This specific charge serves
as a literary foreshadow of the forthcoming pered@: 3- 8) and most likely reflects a
personal experience in the life of the prophet Amiosself, who was similarly confronted by
the priest Amaziah and ordered to cease prophesyitige North (7: 12- 13, 162315 1w
m01R5). By silencing the prophet, they silence the sewt communication between the
Lord and his people.

The vv. 13- 16 consist of announcement of judgnvemth discloses what action YHWH
will take against Israel. He will come upon thenf@es in an awesome irresistible onslaught.
The scene is portrayed with impressionistic phrdssfere the attack. The announcement
unfolds in two movements: the direct action of YHWAdainst Israel interpreted by a
metaphor (v. 13), and the result of the onslaugistdbed in terms of a military catastrophe
(vv. 14- 16).

The announcement of punishment opens with a digek-asseveration, the emphatic
pronoun “I” being a contrasting counterpart to @ehe beginning of 2: 9. As YHWH had
once actively sided with Israel against the stréngprites, so now he is about to intervene
against his people Israel which has become an sppref the weak (2: 6b- 8). The rare verb
(Pw in hiphil) depicting YHWH'’s action against Isragleans “to break open, to press, to
make totter”. Here it is used with reference to gheund underfootof nrn, “beneath you™)
and under the wheels of a heavy wagomy denotes the cart used by peasants to haul
freight (1 Sam 6: 7- 14; 2 Sam 6: 3)»y, “sheaf” means the harvested ears of grain which
are brought from the field to the threshing flobhe unusual constructiarb mxSnm, “full

of” is probably meant to emphasize that the cartilisd to overflowing with harvested

% Shalom M. Paul, p. 93.
371 Kgs 13: 4; 18: 4; 19: 2, 10: 22: 26- 27; 2 Kg$®ff; 6: 31; Is 30: 10; Jer 2: 30; 11: 21; 18: 28; 10; 26:
23.
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grain® The one thing that is clear in v. 13 is that YHWHction upon Israel is compared to
the effect of a wagon, overloaded with sheavesaihgThe imagery describes an earthquake
that furrows the earth and throws the populace anpanic3® The movements of Israel shall
be “hampered, hindered” and then thereby comestoa

vv. 14- 16: the ensuing series of seven examplemphfies the immobility and helplessness
of the entire Israelite army. All the various diviss and categories of the troops are
threatened with total impotence in time of war.

The announcement of the forthcoming catastrophdirected entirely against the army of
Israel, the army in which the people took sucheuddring this period of military resurgence
(see for example, 6: 13). All that is stated id tha defenders of the people will be incapable
of employing those qualities and skills for whidtey are distinguisheff. There will be no
escape from the impending punishment. Amos desctheemalfunctioning of all the various
battle units that comprised the Israelite army.

First for the infantry, one of its outstanding deteristics is its swiftnes$, “swift”),
strength g, “strong”), weaponry =021, “warrior”) and all of these shall be of no avail.
There shall be no flight for the swift, the strondl be unable to exert his strength and the
mighty or brave warrior will be even unable to saieown life.

Secondly, neither shall treipir wen, “archers” provide any protection. They todvadl not
hold their ground (7> 85) in battle.

Thirdly, neither shall the “fleet-footed™ 172 5p) flee. The verbn5n, “to escape” in
negative form emphasizes the impossibility of escafhe immobility of the fleet-footed
seems to duplicate what was already stated in.v. 14

Nor shall the cavalry fare any better. But Wolffn@rked that the existence of a mounted
cavalry begun only in Persian times, and therebytrheslated aswn 259 “chariot
warriors”. ** This point is denied by Shalom who held that etrerugh the mounted cavalry
probably did not play an important part in the &ita army of the eighth century, it already

existed*? Even they will not escape with their lives.

% Hans Walter Wolff, p. 171.

39 James Luther Mays, p. 54.

0 See the similar theme in Ps 33: 16- 17: No kirgpiged by the size of his army; no warriory) escapes by
his great strength. A horse is a vain hope fovaedince; despite all its great strength it canavés

“1 Hans Walter Wolff, p. 172.

2 Shalom M. Paul, p. 98. The cavalry are known teehaaen introduced into the Assyrian army alreadshby
time of Assurnasirpal Il (BC 883- 859).
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The verse 16 talks about the “stouthearted of weg'tiwho will find himself in a desperate
state of panic and rout on that day of battle. Hebrew wordab here denotes the vital
center of a human being, the locus of strength andage®® On that day X1m7-or32), the
courage of the heartiest warrior will fail him, atieé gravity of the situation is shown in the
fact that he shall flee nakdd™y). This expression does not necessarily mean niakéte

full sense, but can be used of one who has takdmsobuter clothes, and is only dressed in a
tunic (1Sam 19: 24; Jn 21: ¥t also, as has been correctly interpreted by @ some
medieval commentators, means to “flee unarnféd’he warriors throw away their heavy
cloaks, or perhaps their weapons, to be able goviehout impediments.

In conclusion, this pericope contains oracles afgjuent against Israel, YHWH'’s elected
people. Israel is punished because of its peacdtamsgressions which are comparable to
those of cruelty cited in the oracles against theei§n nations. They are transgressions
against fellow countrymen, and especially thosene@ed of help and protection. The very
extent of the indictment shows that Amos considineel to be considerably more guilty than
her foreign neighbors. Israel has no excuse; shekpected to recall that YHWH intervenes
on behalf of the weak, since precisely such anohabtervention had established her own
historical existence (2: 9). Israel alone was poaition to know, from the fact of YHWH'’s
prior intervention, that the cause of the needyéscause of God himself. Therefore Israel is

of all the most guilty.

2.2.2 The oracles of judgment in Am 8: 4- 14

2.2.2.1 Text and Translation

v. 4: Hear this, you who trample upon the needigrexinating the poor of the land,

v. 5: Saying, “When will the new moon be over,had tve may sell corn; and the Sabbath, so
that we may open the grain” making the ephah sraatl the shekel large, and distorting
with false scales,

v. 6: buying the poor for silver, the needy foraaquisite and selling the chaff of the wheat”.

v. 7: The Lord has sworn by the pride of Jacobwfll never forget any of their actions.

*3 Hans Walter Wolff, p. 172.
4 Erling Hammershaimb, p. 55.
“S bid.
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v. 8: On account of this shall not the earth quade] all who dwell on it mourn, and all of it
surge like the Nile, and swirl and subside like ltle of Egypt?

v. 9: And on that day, declares the Loravill make the sun set at noon, and | will darkka
earth in broad daylight.

v. 10: | will transform your festivals into mourigirand your songs into lamentation; | will
put sackcloth on all loins and on every head basdné will make it like mourning for an
only child, and the end of it like a bitter day.

v. 11: Behold, days are coming, declares the Luaidgen | will cast famine on the land, not
hunger for bread or thirst for water, but rather foearing the words of the Lord.

v. 12: They shall stagger from sea to sea, and fnomh to east. They shall roam all over,
seeking the word of the Lord, but they shall nad ft.

v. 13: On that day the beautiful maidens and thengomen shall faint from thirst

v. 14: They who swear by the guilt of Samaria, say, “by the life of your god Dan!” And

“by the life of the way of Beer-Sheba!” They sHall and never rise again.

2.2.2.2 Interpretation

This group of oracles has been inserted betweefotitth and the fifth visions, just as 7: 10-
17 was placed between the third and the fourth8:1d- 14, various oracles interpret the
theme of the fourth vision, which is spelled out8n3, that is, the end of Israel and the
mourning which that entails.

The first section vv. 4- 8 is directed against thego deal dishonestly and in form and in
tone is reminiscent of the oracles of punishmerthapters 3- 6. Vv 4 and 6 show a special
similarity to 2: 6 and 7. The prophet attracts &iglience’s attention by introducing the
oracles by the usual prophetic formutaspnw, "hear this!” Those addressed are
immediately characterized in the vocative as ommessof the poor. The verxu, literally
meaning “persecute”, can be taken in the first-iafse as having the same sensepds
"crush”, where the prophet protests against inpesto thea*5= and thea iy in a similar way

to that found here of thprark and ¢=x—uv), the latter can be derived from either with the
kethibh frommy or with the gere fronr#). 6 Both words are used without much perceptible
difference of those who are the worst placed insih@al system. The needy are trampled in

order to suppress them.

“6 Erling Hammershaimb, p. 121.
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Before attention is directed again to the offersgsinst the helpless (v. 6), a new theme is
raised in v. 5, namely that of deceit in the realntrade. It is emphasized here that the proof
of Israel’s injustice is found in their speech lits&hey pursue their evil dealings with such
zeal that they begrudge the time taken away frosimnegs. The celebration of the New Moon
happened once every four weeks, and the Sabbatly sgeenth day. They are no longer
capable of sharing in the joy of these festive smss. It is especially the Sabbath which is
here regarded as strictly a day of rest and irelssad such commercial activity is forbidden
on the Sabbath. Commercial activity was forbiddentleat day along with many other
prohibitions (Jer 17: 21- 27; Neh 13: 15- 22). Tle holidays are often paired together (See
for example, 2 Kgs 4: 23; Is 1: 13- 14; Hos 2: 18mos then delienates their unethical
practices by describing their corrupt employmentatde weights and measures: “making the
ephah small (Hebrew) and the shekel large” (Hehr&w¢y sell short measures of grain and
use oversize weights for payment. Their ephah,iafirdry measure a bit over thirty-nine
liters, was smaller than standard, and their shekelbasic unit of weight a bit over eleven
grams, was heavier than standdrven the very scales themselves are tamperedggetir
“distorting with false scales” (Hebrew). The buyesis always deceived because he received
too little and paid too much. Honest scales, waighteasures, and balances are strictly
demanded throughout the Bible (for example, Lev3®:36; Deut 25: 13- 15; Ez 45: 10- 11,
Prov 16: 11) and dishonest ones are reprimandes {B08; Pro 11: 1; 20: 23).

v. 6: These unscrupulous traders in grain alscetiachuman traffic: “buying the poor for
silver, the needy for a perquisite”. The express$ias already appeared in 2: 6. There the vice
was selling =) the poor into debt slavery; here it refers todbtial buying{:») of human
beings’® For a trifle they purchase the impoverished whonea afford to buy their own
barest necessities. They boast that they sellitag of the wheat.

V. 7: Here an oath dramatically introduces the @®tion of the forthcoming punishment.
The Israelites’ corrupt and malevolent practiceskevan equally vehement reaction on
YHWH’s part. The Lord swearg{t) not to forget any of their actions. The expressihe
pride of Jacob” by which God swears is difficulon®e has interpreted it as a divine epithet,
comparing 1 Sam 15: 29X~ rxs, the glory of Israel). Amos may very well be pretiey

the oath in an ironic mannét.

“"R. B. Y. Scott, Weights and Measures in the BihIBA 22 (1959): 22- 40.
“8 See my comments on 2: 6.
“9H. W. Wolff, p. 238; W. Rudolph, p. 264.
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v. 8: The forthcoming punishment, which describles tosmic consequences of Israel’s
immoral behavior, is introduced by means of a rtiesb question %v1). God’s wrath shall
be concretized by the convulsion of the earth’$agie: on account of thissr Svm) shall not
the earth quakentn) and all who dwell on it mournbgx)? An earthquake is a familiar
portent of YHWH's anget° It is often expressed by the verb (for example, 1 Sam 14: 15;
Joe 2: 10; Ps 77: 19; Prov 30: 21). Just as bdtiremand people themselves will experience
God’s wrath, so, too, in the next two verses, libthelements of nature (v. 9) and the people
(V. 10) will feel the effects of God’s punishment.

v. 9: In general usage the temporal phrase “indagt would point to a time identified in the
context. Here the context offers only the comingd$eof YHWH as a specification of the
time in questionxi7 o2 is more a matter of what than wh&nThe term appears in
Amos’ sayings consistently in connection with dggans of events which will occur in the
time of YHWH'’s punishment of Israel (2: 16; 8: )land in 9: 11, a pericope that is judged

to be unauthentic, it introduces an oracle of samaThe eclipse is directly brought about by

YHWH: “l will make the sun setiixam) at noon(z*mz3), and | will darken o) the

earth(y=x5) in broad daylightw o12)". The darkness caused by the eclipse is patef t

vocabulary of the Day of the Lord (see 5: 18, Z)glipses were considered portents of
disaster throughout the entire ancient world bezdhey were seen as reflexes of the anger
of the gods? A text from an Akkadian clay reports the followirglipse narrative: “An
eclipse of the moon (Akk. atta) took place on the fourteenth, and this occurresican
eclipse is ill portending (Akk. marsy, they sing dirges, wailings, and laments for @ining
the eclipse®® As the above Akkadian announcement of doom ivel by the theme of
mourning bax) in v. 8, so here, as well, mourning rites folltve eclipse.

v. 10: As the earthquake results in mourning amdelatation, so, too, the aftermath of the
eclipse. YHWH will turn {n>2n) Israel’'s festivals i6t, a Hebrew term which denotes
procession, round dance, festival and often coedeutith pilgrimage) into mourning
(>2x) and all their songs ) into dirges fp). The mourning and lamentation motif

connects these literary units with the fourth wvisio 8: 3. The religious festivals marked by

0 See, for example, Hab. 3: 6; Zech 14: 4, 5.
°1 James Luther Mays, p. 146.

%2 Shalom M. Paul, pp. 262-3.

>3 |bid.

> BDB, p. 291.
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singing and rejoicing will turn into occasion foonrning and threnodies (see for example, 5:
1, 16- 17; 8: 3). And these will be accompaniedthg customary mourning practices:
wearing of sackclothp@) and baldnessit-p). These two rites are an expression of a
national calamity and disaster (see for exampl@&; 184; 15: 2- 3; 22: 12; Jer 48: 37; Ez 7:
18; 27: 31). The pain and the sorrow will be semse that it could be compared only to “the
mourning for an only child=ém* 5ax)”. This idea is symbolic of the greatest and most
grievous of all misfortunes (see for example, 6; 2é6ch 12: 10). The entire event is then
designated as “a bitter day¥y o13) for “bitter” is the weeping (Is 33: 7), the crgrfEz 27:
30), and the mourning (Ez 27: 31). Here the climgabint would seem to be that at the end
of the funerary lamentation with its heavy griéfe titter day of death itself comes even for
the mourners.

v. 11: An oracle is introduced by means of a fommwhich is not very familiar to Amos’
language, probably, according to Wolff, from Amashool>®> The verbn5t occurs in the
hiphil only five times in the entire Old TestameYitiWH is always the subject in these cases
and the object is a plague or disaster. The hurfger) which YHWH will send is
immediately from the craving for even the most asaé means of sustenance, bread and

water. The new affliction of hunger and thirst abtmicome upon Israel was the longing “to
hear” (vnw) the words of YHWH i *221). The notion that man lives by “that which

proceeds from the mouth of YHWH?”, and not “by bredoine” appears first in Deuteronomic
preaching (Deut 8: 3). The longing to hear the woofl YHWH is a famine decreed by
YHWH himself. Famine was one of the catastropheklvWHWH used against Israel as a
manifestation of his anger. In 4: 6ff the prophehds speaks of the famine and drought
which YHWH had brought on Israel, but the natiord heot returned to their God. Now
YHWH announces the coming of a different type ohif@e, that is, the absence if his words.
“Words of YHWH?” refers specifically to the oracld a prophet which persons in need of
information and help received when they inquiregra HWH through the prophet (1 Sam
3:1; 28: 6; 1 Kgs 22: 5; 2 Sam 21: 1). The divamswer would bring assurance that their
God was paying attention to their need, and it @oaften come as an oracle of salvation
promising help. In times of national crisis the pleovould come to shrines to seek YHWH's
response through the cult (Cf. Hos 5: 6). The failaf prophetic vision and word would
mean that YHWH had turned away from them and abaediohem to their troubles (Ps 74:

5 Hans Walter Wolff, p. 330. Wolff assumes that faisguage is from Amos’ school.
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9; Lam 2: 9; Jer 37: 17; Ez 7: 26). The absencérdVH’s words simply means the absence
of God for Israel (Cf. Hos 5: 15).

v. 12: In wandering from sea to sea and from ndtotleast, the Israelites would make a
complete circuit of Israel’s territory in searchsaimeone to answer their laments with a word
from YHWH. “From sea to sea” means from the Medédeean to the Dead Sea. They
represent the western and southern frontiers. Tideoé the verse testifies the fact that their
efforts will be in vain.

Vv. 13- 14: the expressiann 012 (on that day) begins a new oracle that has beaohetd
here because of the catchwevtk (thirst) in v. 11°° In its present position, it seems that it
provides a climax to the previous oracle, thaths,total spiritual collapse of those who have
not been able to discover the word of YHWH. Themsgest and the most beautiful of both
male @*an) and femalerpeln n5inam) shall languish away and faint:gbynn) from
thirst.

The reason for the punishment is the idolatry. iRldécted are those who are found guilty of
swearing by three different oath formulas. To swsaa god means as to honor and worship
him.>” The verse contains three different oath formulasch probably each corresponds to
the god of a local sanctuary. According to Shalthm, expressiomany mawra (the guilt of
Samaria) may very well refer to the worship of tloed at the national sanctuary of Samaria
in Bethel with its image of a calf.Hosea also mentions “the calf of Samaria” (8:v#ich

he, on another occasion (10: 8a), alludes to as'dimeof Israel’. This appellation may
probably derive from the fact that “the golden tafcalled “your sin” in Deut 9: 21. Amos
is probably asserting that the people sin by wprghg YHWH in this manner. The second
oath formula is7 775 *n (by the life of your god of Dan). It likely refees well to the
worship of YHWH in form of a bull image set up ira® by Jeroboam | (cf. 1 Kgs 12: 28-
30).>° According to Amos such a cult is actually a defecfrom the true worship of YHWH.
The third oath formula is2w-=x2 377 *n (by the life of the way of Beer-Sheba). Once again
the prophet recalls the participation of northesra¢l in the cult that took place in Judah at
Beer-Sheba (5: 5). The phrassyi—x2 77 is very problematical and gives different ways

of interpretations: some suggest reading? (“your uncle” or “your darling”), which means

*6 Shalom M. Paul, pp. 268.

" Erling Hammershaimb, p. 128.
*8 Shalom M. Paul, pp. 270.

%9 |bid.
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“your patron god / your tutelary go§®.But we are convinced thatt may refer to the
taking an oath by the life of the “way”, that is; the “pilgrimage to Beer-Sheb&" Those
who take the oath will fall and will never to riagain.

The whole passage would then allude on the modtghte interpretation to the worship of
YHWH at three different sanctuaries. The mentiorthefse sanctuaries, at which it appears
there were images of YHWH, must not be treated rassalated attack by Amos on the
worship of images. The god they worship and swegas therefore not the true YHWH, but a

god that they have fashioned to their own desires.

€0 Shalom M. Paul, p 270.
¢ W. Rudolph, p. 268, 270- 71; Hans Walter Wolff3p2.
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Chapter 3: The Exile
In this chapter, through an interpretation of dif& texts from different places in the book of

Amos, | will show how serious are YHWH'’s sayingsicerning the judgment against Israel
which ends up with the people’s deportations intiteel choose these texts in this sense that
they could display at the same time the reasonghferexile and the exile itself. These
sayings consist of judgments against individualsvai as the entire Israel’'s nation as a
whole. Thus, my study will be based on the follogvtexts: Am 3: 9- 11, 13- 15; Am 4: 1- 3;
Amb5:1-3,12-13, 16- 17, 21- 24, 27, Am 6: 7171; 17;9: 4,9

3.1 Study of Exile Materials

3.1.1. Am 3: 9- 11, 13- 15

3.1.1.1. Text and Translation

V. 9: Call out to the strongholds in Ashdod, andhe strongholds in the land of Egypt, (and
say:) Assemble upon the mountains of Samaria aadttse great tumults within her, the
oppressors in her midst.

v. 10: They do not know to do what is right, [aisgyof YHWH)] they who store up violence
and destruction in their strongholds.

v. 11: Therefore this is what the Lord YHWH hasis&\n enemy will surround the land; he
will bring down your defences, and your stronghaodal be plundered.”

v. 13: “Hear and testify against the house of Jatasaying of the Lord YHWH, God of
Hosts,

v. 14: that on the day when | punish Israel for tiignes, | will punish the altar of Bethel.
The horns of the altar shall be cut off and falthe earth.

v. 15: “I will smite the winter-house with the susmihouse. The houses of ivory shall perish,

and the great houses come to an end,” a saying-vM.

3.1.1.2 Interpretation

The oracle in vv. 9- 11 is addressed to the prontingizens of Samaria and announces that
what they have done to others will be done to thEne urban culture which they have built
through violence will come to a violent end. Tharmerers will be plundered. The oracle has

the form of an announcement of judgment with indient (vv. 9ff) and announcement of
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punishment (v. 11). The indictment is spoken byghephet; the oracular formula (a saying
of YHWH) in 10a is an editorial insertion to emplzasthe sentence which it concludes.

v. 9: Amos pretends to issue a summons to heralit®rzing them to carry an invitation to
the city-state of Ashdod and the great empire ofpE@s a highly dramatic and ironic method
of commanding the attention of his listeners. Thtation is to be carried to theaz
(strongholds) of Ashdod and Egypt. This architesttierm is the theme-word of the saying,
appearing three times in the same verse. This téemotes buildings that could be
constructed to be defensible (Pro 18: 19; Lam &ng often part of the defense system of a
city (Pss 48: 13; 122: 7). The king’s house orghkace could include in this term (1 Kgs 16:
18; 2 Kgs 15: 25). These residential strongholds alere a particular object of YHWH’s
wrath in Amos’ prophecy (1: 4, 7, 10, 12, 14; 22:ahd are associated with the pride of
Jacob in 6: 8. Such buildings obviously would be téesidences of the richer and the ruling
class in a city. The real purpose of the invitai®to show the visitors what was happened in
Samaria: a city full of “tumult, deadly panici{im) instead of order, oppressidopiuy)
instead of justice. The mountaintops surroundingn&@aa are higher in altitude and thereby
provide an excellent vantage point from which tlvay look down into Samaria to gather
their eyewitness reports.

v. 10: They are “incapable of doing rightirGrmivy w=xb), the abstractr=: designates
what is “straight, straightforward, honest, jusirrect”? The accused are the upper class in
Samaria who “pile up and store awayis¥) in their fortress both “violence™gn) and
“destruction” @w). Both terms are well-known substantives, oftecundng together (see, for
example, Is 60: 18; Jer 6: 7; 20: 8; Ez 45: 9; HaB; 2: 17), representing the lawlessness
and corruption of the society»n usually pertains to crimes committed against peyssind
also appears alongsiden= (bloody crimesy. 7w, commonly paired wittmau, refers to
crimes against property (Hos 9: 6; 10: 14; Ob 5 Rti4). The upper class of Samaria is rich
in violence, injustice and oppression of the poor.

v. 11: Then comes the punishment. The expregstor(therefore) binds the city’s deed to its
doom. The punishment is described by a little naaof defeat. The divine word which

announces the punishment repeats literally at theé #e catchword concerning the

! James Luther Mays, p. 63.
2BDB, p. 647.
% See for example, Ez 7: 23; 9: 9; Hab 2: 8, 17.
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“strongholds” which stood similarly at the conclusiof the accusation in v. 10b, and which
is also found in the opening where the witness franoad are summoned (v. 9a). The
houses of the robbers will themselves be robberlstiene of the guilt becomes the place of
punishment. With the fourth and climactic referenacethe catchworahnnar, the prophet
pronounces the retaliation that is to overtake $@mn&Vhat they have plundered shall be
plundered in return.

The next pericope vv. 13- 15 commences with imperab»u (hear!) The identification of
the parties involved is dependent upon the undaistg of the following imperative yw.
this verbal has been interpreted in two differemtyst as a denominative af (witness)
meaning “to witness againét’or “to warn®®. According to the second interpretation , which
seems to me to be preferable, the prophet Amoshiidn here is not to bear witness to what
has already happened, but “to warn” Israel aboat fttrthcoming punishment for their
actions.

v. 14:%> (indeed) introduces those facts to which the vegnare to bear testimony. First of
all, the date of the impending events is givenythal occur at the time when YHWH
punishes the crime of Israel. The first evidencetli@ total judgment will be that the horns
(map) of the altar get hewn off>$1). According to Israel’s religious tradition, in s& of
blood vengeance and punitive pursuit, a fugitiveldograsp and hold on to these horns.
Since the altar also functions as a place of asythmn fugitive was thereby safe from his
pursuers (Ex 21: 13- 14; see also 1 Kgs 1: 50;82: @ne could see that now all Israel has
become guilty of such grave crimes that YHWH hirhgelstroys the place of refuge. Wolff
mentions that “if the contemporaries of Amos alsedabked upon the altar as a place of
expiation and atonement, then Israel is to be degralso of this means of deliveranée”.
This sacral security of last resort would be rendoviehe horns of the altar which have been
hewn off and fallen down on the ground provide twigess for the total judgment and
punishment.

v. 15: the first-person speech at the opening ®\thl5, once again expresses the fact that it
is YHWH himself who brings about the destructiorneTverbn=y (be battered, ruined,

destroyed) in hiphil indicates the destructive estat buildings which leaves nothing but

* Hans Walter Wolff, p. 200- 201; W. Rudolph, p. 138Alberto SogginThe Prophet Amog ondon: SCM,
1987), p. 64.

® Erling Hammershaimb, p. 63.

® Hans Walter Wolff, p. 201.
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broken pieces. The wonderfully built residencesti@® upper class of Samaria are also
destined for demolition. Not only “the house of Gduit also the houses of men were
doomed. Kings built houses whose architecture wiaptad to the two climatic seasons of
the Palestinian year (see Jer 36: 22). “lvory hseu§e "na) were mansions decorated with
ivory inlay.” They were luxury villas with interior furnishings ivory (cf. 6: 4). Ahab built
such a house and all the Old Testament referermmsg ¢he term are to a royal residence (1
Kgs 22: 39; Ps 45: 8). It is possible that withsinéerms Amos refers only to royal buildings.
It is also strongly probable, in view of the cotiges (winter and summer house) and the
plurals, that the prosperity of the rich had allovikem to fulfill their pride by constructing
residences like those which earlier kings couldddti

In summary, through the proclamation of his propNetWH appoints for himself withesses
who will attest to the fact that he himself exesupunishment upon his chosen people.
Because of its crimes, Israel is to be deprivedlldts foci of security and well-being, be they

sacred or profane.

3.1.2. Am 4: 1-3

3.1.2.1. Text and Translation

v. 1: Hear this word you Bashan-cows on mount Saamarho oppress the needy, crush the
poor, saying to their lords, “Bring that we may aki.”

v. 2: Lord YHWH has sworn by his holiness: “Behdlilys come upon you when they will
remove you with hooks, the last of you with fisbkiso.

v. 3: Through breaches you shall go out, one afteother, and you will be cast out on

Hermon, a saying of YHWH”

3.1.2.2. Interpretation

The v.1 indicates to whom the punishment is ditcBashan was a geographical region in
Transjordan, a fertile elevated plain spanning lsidles of the Yarmuk RivérThe area was
famous of its fine pastureland from which came higlalued cattle (see Deut 32: 14; Ps 22:
12; Jer 50: 19; Ez 39: 18). But what group in Saaisr Amos describing with this title and
how is the designation to be understood? Opinianse hvaried and here are some of the

" James Luther Mays, p. 70.
® Ibid.
® John H. HayesAmos: His Times and His Preachifigashville: Abingdon Press, 1988), p. 138.
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interpretations proposed: “the noble princesseshefNorthern Kingdorff, “the women of
quality in Samaria, the pampered darlings of sgdietlsrael’s royalist culturé®, “the elite
social stratum of the capital city” “voluptuously endowed maidertd”“a paraphrase for the
whole of the Israelite people/inhabitants of Saafawho were engaging in non-Yahwistic,
Canaanite culté. It seems that the v.1 suggests that the expre$stws of Bashan” refers
to indulged opulent class of women in the capitgl. cThe wording of the verse seems to
imply that they were women closely associated witb royal court and monarchical
administration. The charges Amos leveled agaireantindicate economic and governmental
exploitation (see above on 2: 6- 8). In additidve wwomen are said to address “their lords.”
The term “lords” §+378) implies a special status and should not be tad@dlas “husbands”.
Accordingly, | am of Hayes’ opinion that these “cowf Bashan” are to be understood as the
women associated with the royal court in Samaries€ would have included the daughters,
wives, and concubines of the kings and his sonspmmntaps their social circle including
women of the government officials who may not hagen the king’s kir®

Te use of the oath (v. 2) as a way to announcedhgict upon the women of Samaria shows
the vehemence of YHWH’s reaction. Their punishmsrdertain because YHWH has sworn
by his holiness. “Holiness™i(ip) is the dynamic, awesome, threatening power ofithiae;

the oath in 6: 8, which YHWH takes upon himselfatsethe same meaning. Three accusation
are made against the cows of Bashan, all statgariticipial form: they are denounced for
exploitation puy, “to exploite”) of the poorg*>7) and crushingy&n) them. These two
verbs occurs together elswhere in the Old Testarfseat for example, Deut 28: 33; 1 Sam
12: 3- 4; Hos 5: 11). The oppression and crushivg goor or the needy were already
mentioned in 2: 6- 7. This accusation is aboutuhethical behavior made by the israelite
upperclass. The tird accusation concerns the desnaradle upon the lords: “bring that we
may drink”. The luxury and debauchery of urbanwadfice in israel was a scandalous offence
to the God for whom Amos spoke. They make thenlddhe instruments of their own desire,
ruling the society from behind the scenes with lggtiunagging for wealth to support their

indolent dalliance. The women “are depicted as @mstimulus for the extravagant and

1 william Rainey Harper, p. 86.

1 James Luther Mays, p. 72.

2 Hans Walter Wolff, p. 205.

133, Speier, “Bemerkungen zu Amo¥,T 3(1953): p. 306-7.

4 Hans M. BarstadThe Religious Polemics of Amgseiden: E. J. Brill, 1984), p. 40.
15 John H. Hayes, p. 138.
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hence oppressive court lifestyle which Amos condeithThis means that the women are
depicted as demanding a lifestyle leading to ogioes
Verses 2b- 3 contain ambiguous words. Commentdiax®e been almost unanimous in
seeing in these verses a reference to the deportatiexiles from Samaria. This is because
they think that the instruments noted in verser2fx) do not suggest deportation. Following
are some suggestions proposed by some commentatarsrning the wordhz:
“shield”; this translation is favored by Snaith abdver.'’
- “Ropes”: this translation is suggested by Schwahtesed on the interpretation of G,
“mrov” and the Akkadian noun sinnatu (“halter, nose-tpp@

- “Thorns”: Ibn Ezra, Rudolph prefer this translation

- “Boats”: this translation, supported by Kimschialtuding to a naval deportatidi.

- “Hooks™: this is the most favored of interpretatsdfi
In sum, this passage is difficult. Nevertheless, tthio feminine nouns translated by “hooks”
do not appear elsewhere in the Old Testament with meaning. The firstnfs) usually
means “shields”; it occurs in a masculine form (P& 5; Job 5: 5) which probably means
“thorns”. The secondnf~c) means “pots”, and has a masculine form which atsans
“thorns” (Is 34: 13; Hos 2: 6). But the image o€ throphet is most likely to be understood in
the light of the common practice of catching, pagkiand transporting fish in such
receptacles. This image is also well employed irsdpotamian sources. The god of Dagan,
in the course of delivering his message througtpraphet” to the king Zimrilim, states:
“Then |, Dagan, will make the Benjaminite sheiksggte / writhe in a fisherman’s basket
and deliver them in front of you: Then the translation “and you will be transported
baskets, and the very last one of you, in fishetsmpots” seems to me more relevant and fits
the context. Accordingly, my suggestion is thas tymbol of catching of fish is employed in

connection with captive Isra#.

18 | bid.

7 G. R. Driver, “Babylonian and Hebrew Note®VO 2(1954): 20- 21.

183, J. Schwantes, “note on Amos 4: ZBAW 79(1967): 82-83.

¥ Shalom M. Paul, p. 133.

2 william Rainey Harper, p. 8&. Hammershaimb, p. 66.

21 J.-G. Heintz, “Oracles prophétiques et ‘guerratsaiselon les archives royales de Mari et 'Ancien
Testament,” SVT 17 (1968): pp. 129- 30.

22 See for example, Jer 16: 16; Hab 1: 14.
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The v. 3 tells about what shall happen after tretrdetion of the city. The “breaches*$-n)

will be numerous that each inhabitant shall be ghbstraight out, straight ahead through the
breach directly “in front of her”. Shalom statesttlithe intention of the prophet is not that
the residents of the city will escape by the shsdrtend fastest route but that they will be
carried off (in their baskets) as captives withaoy difficulty.”?®

Here again, we have the same reason of judgmenpamdhment: oppression and crushing
of the poor. Although the pericope contains woltas are still difficult to interpret, one thing
is clear: the women whose present is enriched ®@gtiffering of the poor have a future more

terrible than the agony of the needy.

3.1.3. Am 5: 1- 3, 12- 13, 16- 17, 21- 24, 27

3.1.3.1. Text and Translation

v. 1: Hear this word which | deliver against youaaent, O house of Israel!

v. 2: She has fallen! She shall never arise, thgivilsrael. She is left prostrate upon her
land; there is none to raise her up.

v. 3: For this is what Lord YHWH has said: “the\cihat goes forth with a thousand, shall
have left a hundred; and the one that goes forth Wundred shall have left ten to the house
of Israel”

v. 12: For | know how many are your crimes, how arous your sins, opposing the
innocent, taking bribes, and turning away the pothe gate.

v. 13: Therefore the prudent will keep quiet intsadime, for it is an evil time.

v. 16: Therefore this is what YHWH, God of hostedlL has said: “In every square there
shall be wailing and in every street they shall,s&h! Ah!" The farm workers shall be
summoned to mourning, to wailing the skilled atdain

v. 17: Among all the vineyard workers there shallwailing, for | will pass through the
midst of you”, has said YHWH.

v. 21: “l hate, | despise your festivals; | take pleasures in your assemblies:

v. 22: For, though you present burnt offerings te ywour offerings | will not accept; your
communion meals of fatted calves | will not notice.

v. 23: Spare me the noise of your hymns; the naigiour harps | will not hear.

v. 24: But let justice roll on like waters, rightesness like an unfailing stream!”

% Shalom M. Paul, p. 135.
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v. 27: And | will send you in exile beyond Damasdtss said YHWH God of hosts is his

name.

3.1.3.2. Interpretation

The v.1 introduces the lament. It is introducedhs messenger’'s summons to his audience,
but the word is sung in the form of a lament. Talé df Israel, usually announced as coming
in the future, is treated as a judgment alreadyg@eel; the calamity is celebrated as though it
had already occurred by singing a funeral songtter nation (v. 2). The mourning song
(mrp) is the chief funeral ceremony in Israel. It wasogm of grief portraying the death of a
kinsman, friend, or leader, traditionally cast het3+2 metré’ The choice of the form
testifies to the prophet’s own grief at what hisrasforetell. He foresees the doom hanging
over the people of God with concern and a deefd.driethe visions threatening Israel, he
twice besought YHWH to spare a Jacob so weak aadl §fm 1- 6).

The v. 2 contains Amosginah He employs the expression “fallen#g:), which is
“characteristically used of one who had died trallycor unnecessarily rather than from

disease or ag€” Israel is “fallen” that she “shall never aris@hp 7:o1n7x5). The fall is so

great that she can neither raise herself by hermower, nor is there anyone else to lift her.
She is completely powerless and shattered. In awsituation, the Lord is the only one who
could rise her but the use of negation means theat elimself, would “abandoni¢i) her to
fall. The ginahis Sitz im Lebenis most likely a cultic center where the peopleveha
congregated for some festivlOn such festive occasions the worshipers wereotixgeto
hear and participate in words of joy. Paradoxica®ymos overwhelms them with an
unexpected funerary lamefftShalom noticed that the prophet Amos is the fiosttter a
lament to the entire natidfi.One should mention that his funerary lament isersitocking

in this sense that he is actually mourning the ldedithis own listeners. Amos depicts the
future lament in the past tense in order to infgrtbie threat of the catastropffeThe lament

is intoned in the perfect tense. In the prophetiesethe forthcoming catastrophe is already a

24 James Luther Mays, p. 85.
% John H. Hayes, p. 154. See 2 Sam 1: 19; 3: 34.
2 Erling Hammershaimb, p. 76; Rudolph, p. 187.

273, Amsler, p. 203, n. 2.
2 Shalom M. Paul, p. 159.

29E. Sellin, G. Fohreintroduction of the Old Testamentans. D. E. Green (Nashville: Abingdon Press8)96
p. 276.
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past event. Eissfeldt, states that: “the proplmiltical dirge is older, a lament, that is to say,
over something still in the future, but represerdsda downfall, already in the past, of the
people or some community> This fact means that the destruction of Israaleigain and
inevitable. The prophet foresaw it as an evenadlyehappened before his eyes. For him it is
a fait accompli.

The v. 3 contains the words of the Lord which ecqile and clarify the reason for the dirge.
Israel will suffer a serious military defeat fromhieh only a tenth of its troops will survive.
Of an army contingent of one thousand men that Sgoeh”, only hundred shall be “left”
(-xw), and of a detachment of one hundred soldiery, tem shall be left. The remnants will
be ten percent and this scanty residue is meassdbe the future of the nation. Thus Amos,
once again, denounces their present ill-founde@s g national immunity and false sense of
security. Israel is on the brink of almost totasiection, no matter how much they rely on
their armed forces.

With the v. 12, a new oracle containing the elemainfaccusation begins. Probably the
prophet is the subject of “I know”. Amos affirms ansummary statement that he has indeed
learned of “numerous crimes and formidable wronggdsi @uz). The assertion that the
numerous crimes of his audience are well knownirto tras the ring of a response to claims
of innocence on their patt.Against such protestations he answers that tleeidsl are crimes
(vuip) and sinsr{xer) meaning that they are rebellious against YHWH disdbedient to his
requirements. The three specifications of condactdb all belong to the sphere of judicial
practice® The addressees are men who appear in court anéneies of the innocerp ().
This term designates the man in a legal case wtasas is right, who is in accord with the
social norms which the court ought to support (Bx2 Deut 25: 1). The accused take bribes
and decide the cases on the basis of the profgadsof right (Ex 23: 8; cf. 1Sam 12: 3).
When the poor come to court seeking protectiony #re turned away from their only source
of help (Ex 23: 6; cf. Is 10: 2; 29: 21; Mal 3: HHWH is a God who protects the right of
the weak and poor, the widow and orphan (Pss 68553f; 146: 9; Deut 10: 18). Where
those rights are denied, he intervenes himseludgg, and the word of that judgment is
precisely the commission of Amos.

%0 0. Eissfeldt;The Old Testament: An Introductiomans. P. R. Ackroyd (New York: 1965), p. 95- 96.
31 James Luther Mays, p. 97.
32 bid.
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The verse 13 is a judicious comment of a followlevisdom. “The prudent man(>n) is

a figure beloved in wisdom sayings (Pro 10: 5, 1B; 2; 21: 11). Mays remarks that “in a
time when the courts are corrupt and the powerdwiehtheir way without restraint, the man
of wise judgment will keep quiet, knowing that sose complaint or plead his case will only
lead to trouble for him3 Once again Israel is condemned of oppressing tloe and the

helpless.

v. 16- 17: The punishment of the oppressors isrgged by a word-picture of a time when
the land will be filled with funerals. The descrgst of rites for the dead to be held in the
future was one of the prophetic devices for pagntime terrible reality of coming judgment.
The Hebrew technical termpon  (lamentation) occurs three times in vv. 16- 17. Wading
and mourning will pervade the land. The wordn= (squares) designates the more spacious
areas where people can assemble, such as befagattheat the sanctuary, or upon the local
threshing floor* It also happens in the narrow “streetsisfn). This word designates the
small streets between the houses of the®ijity and countryside will both be involved.
From professional mournerst( *vv) to the farmers, all shall in the wailing and wieep
Amos emphasizes the fact that the lamentation spittad even to the vineyards, the very
place where rejoicing is usually the greatest (emlg 9: 27; 21: 20- 21; Jer 48: 33). This
place par excellence of joy will turn into a pladfanourning. The calamity and the mourning
to come are attributed to a work of YHWH who withgs through-@y) their midst. This
language is strongly reminiscent of Ex 12: 1232@ne should notice that in these verses
YHWH *“went through” Egypt and struck down all thdirstborn, but here the object of his
attack is Israel, his elected people. Amos onceeneaves the exact nature of the imminent
and ominous catastrophic confrontation between YHa\H Israel.

In vw. 21- 23 the essential elements of Israel'sshigp are taken up one after another:
festivals (v. 21), sacrifice (v. 22), and praise P8). YHWH’s announcement proceeds
category by category so as to make it unmistakelagr that all Israel’s worship is totally
rejected. Festivalit) is the term used in the old festival lists as doenmon name for

“unleavened bread”, “weeks”, and “harvest”, theethmannual pilgrimage festivals (Ex 23:

* |bid.

% BDB, p. 932.

% Ibid, p. 300.

% Shalom M. Paul, p. 180.
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15- 18; 34: 22, 25; Deut 16: 10- 16). Feast-dengx) is a term for festive times (Is 1: 13; Joe
1: 14; 2 Kgs 10: 20) when the people took a holilagn work to celebrate (Lev 23: 36; Deut
16: 8; Num 29: 35). The burnt offering=) is the sacrifice in which the entire animal is
consumed on the altar and “sent up” to God by smley 3: 1- 7). The communion
sacrifice g5), commonly calledmbu mar in the Old Testament, is a sacrifice in which
only a part of the specially prepared animal isnbum the altar; the rest is eaten by the
devotee and so God and people share a meal warestablishes the wholeness and vitality
of their relationship. Offeringtan) is here a comprehensive term for any sacrificdint

as a gift, presented as the tribute of an infan@®uperior; the name was later specialized as a
designation for vegetable offerings (Lev2).

Hymn (%) is the cultic song, the praise of exaltation gnydsung to the music of the: a
harp with its sounding box at the top after theyiss fashiort® All these items add up to a
picture of the richness and vigorous enthusiasrthefcult of Bethel in the eighth century.
The first-person verbs in which YHWH discloses hesaction to their worship of him
reiterate nauseated disgust and vehement rejedilon first verb is the strongest; “I hate”
("mxa); YHWH typically hates the cult of Canaan (Deut B2; 16: 22), Israel’s cult is now
on the level with that of Canaan before him. Thgated verbs (take pleasure in, accept,
notice, hear) are those which normally YHWH’s pesitreaction to Israel’'s own cultic
vocabulary. “Take pleasure intt6), literally means “smell, savor” (Gen 8. 27; 1 Sagt
19); “accept” (Ps 51: 18), is a priestly declarptdormula by which a sacrifice is
denominated as efficacious; “regard” (Pss 13: 4; 8f) 142: 5); “hear”, generally in the
Psalter as YHWH'’s response to lament and prayeeséldenials of the expected response
undermine the fundamental purpose of the cult. Theyin contradiction to precisely what
Israel understood their ritual to be. Cult for thems “the socially established and regulated
holy acts and words in which the encounter and comam of the Deity is established,
developed, and brought to its ultimate gol”.

The basis of YHWH'’s “no” is first explicitly implié in the instruction at the end of the

saying: the demand for justices¢) and righteousnessi{s) in the v. 4. Amos uses

37 W. Eichrodt,Theology of the Old Testament.p61, pp. 141- 72.
B A. SellersBA IV 3 (1941): pp. 33f.
%9 Sigmund MowinckelThe Psalms in Israel’s Worship(Nashville: Abingdon Press, 1962), p. 15.
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righteousness and justice as terms for qualitiesiwbught to be present in the social order
(cf. 6:12; 5: 7, 15). In Amos,

voun is specifically associated with the court in the gates and means

the judicial process and its decisions by which right order is

maintained in social relations, and especially the protection of weak

and poor through the help of the court. npms is rightness that

belongs to those who fulfill the responsibilities which their

relationships to others involve.*
YHWH is of course included in the dimension of #aésrms because they are comprehensive
concepts which summarize the content of his willlpael, but their execution belongs to the
horizontal sphere of society. In effect Amos is isgythat the worship of the cultic
community is unacceptable because Israel doesveotas the community of YHWH. They
are to renew righteousness by recognizing and llindfi their responsibilities to their
neighbors, and see that that rightness beargrirthie justice of the courts.
To describe what that renewal must be like, Amas unother of the metaphors drawn from
his familiarity with the open country (v. 24). Jast and righteousness must roll down like
the floods after the winter rains, and persist tikese few wadis whose streams do not fail in
the summer drought (Deut 21: 4; Ps 74: 15).
The rejection of cult is total and unqualified. Ells the existing cult sinful (4: 4), useless
(5: 21- 23), and doomed (5: 4f). YHWH delivers tigh Amos a pronouncement on the
acceptability of Israel’s cult, and the evaluatismegative and the message is “no”.
The v. 27 proves the YHWH'’s “no” in this sense thatis ready to send his people into exile.
The oracle reaches its climax with the announcermktite imminent punishment of exile, a
theme often repeated through the book. But to whmexisely will Israel be exiled?
Deportation beyond Damascus could only mean thatAtbsyrians would carry away the
population of the Northern Kingdofh.
In summary, YHWH’s “no” against Israel is obvious this periscope. This fact is
summarized by YHWH's readiness to send Israel ileeRll the basic props and supports of
the nation will utterly fail them: neither theindah cult, nor their extensive wealth, nor even
their military success will offset their destineatd of deportation. YHWH had decided,

nothing could change his mind.

0 James Luther Mays, p. 108.
“1 Erling Hammershaimb, p. 94.
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3.1.4. Am6:7;7:11,17;9: 4,9

3.1.4.1. Text and Translation

6: 7: Therefore, they now shall go into exile at thead of the exiles, and the reverly of the
sprawlers shall vanish.

7:11: For this is what Amos said: “By the sworchileroboam die, and Israel shall surely
go away from its land into exile”.

7: 17: Therefore this is what YHWH said : “Your evghall become a harlot in the city; your
sons and daughters shall fall by the sword; yomdiahall be portioned out by the measuring

line. You shall die on unclean land, and Israellsharely go into exile away from its land”

3.1.4.2. Interpretation:

In the v. 7 Amos concludes his woe-oracle with mmy. It is directed against the elitist
leaders who deem themselves theixa (leader, choicest) of the nations. The prophet
assures them that in the near future they shatiraoe to maintain their leading position “at
the headuxn3) of the exiles™? The leaders, who considered themsetres nwxa (chief

of the nations) shall retain primacy of positiontlasy proceed into exiless: wxaa (first of
that go into exile). Note the Amos’clever pun indrew: thea»an mouna will be ovb: wxna.
They are the first who go into exile because theytlae ultime cause of the ruin of Israel.

The v. 11 of the chapter 7 is part of the insertioat contains the narrative concerning the
dramatic encounter that takes place between theoadkdged head of the intitutional
religion, the priest Amaziah and the prophet Amas1Q- 17). As | have mentioned earlier,
the series of visions is interrupted in the v. TBis famous patenthesis tells us the chain of
conflicts between the priest Amaziah and the progmeos. In the v. 11, Amaziah cites two
utterances of Amos: Jeroboam shall die “by swarthf)” and “Israel shall surely be exiled
(M5 n51)”. Note the use of emphatic infinitive which emples the fact that Israel will
surely be exiled. What is important here, as Shaloentioned it, is what Amaziah does not
report. He does not report that these oracles fileeeword of the Lord,” but rather that they
were the words of Amosty anR 113). This means that Amos was considered as speaking
on his own intiative and not delivering a divine ssage. Amaziah is concerned with the
social and political impact of the oracles and doeasmention the most important thing that

is the reason for the the threats, the sins opéwople. Israel is corrupted from the top into the

“2W. Rudolph, p. 215.
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bottom, either religious or secular leader; YHWHréady to put an end to his people by
sending them into exile.

The v. 17 concludes the narratives by fivefold earsittered by Amos in the name of the
Lord. The first curse is directed against Amaziakite: “your wife shall become a harlot in
the city” (rn ="w2). The interpretation of*y as meaning “enemy” seems to me irreleVant.
She will be shamed and disgraced into practicireggiofession of a prostitute in order to
make her living, and she will do it publicly. Thext curse is leveled against Amaziah’'s sons
and daughtersy(niay =72) who shall fall by the sworcetra). His heirs will be slain; this
means that the end of his line is foretold. Higdldshall be portioned out with a measuring
line”. This phrase means that no one will cast asuang line on a piece of land, thus
acquiring title to it (See Ps 16: 6). Thus the lokhis property spells the end of inheritance.
Both heirs and heritage will be terminated.

And for Amaziah himself, “you shall die on an urasteland fxnn maR)”. “Unclean land”
refers to any foreign soil where the Lord of Isrisahot preserit! Amos may refer to Assyria
because in other passage, it applies to AssyriaeyTshall not be able remain in the land of
the Lord. But Ephraim shall return to Egypt andliskat unclean foodx{») in Assyria (Hos

9: 3)". Such a punishment is extremely severe t@ri@st, for he thereby becomes
contaminated, polluted, and must suffer the indygof eating “unclean food” in “unclean
land”. The fifth curse tells about Amaziah’'s deptidn into exile and of Israel as a whole.
Once again the recurrent theme of exile is invaidgagainst the corporate body of Israel.
Israel will be sent into exile; once again YHWH hdetided to accomplish his plan to put an

end to Israel.

*3G. R. Driver, p. 309.
4 See the same idea in Deut 4: 28; 1 Sam 26: 19:63e3; Ps 137: 4.
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Chapter 4: YHWH's patience and Israel’s incrorrigib  leness (4: 6- 13)

4.1. Text and Translation
v. 6: | myself gave you cleanness of teeth in allrycities, and lack of food in all your

settlements; but you did not return to me, a sagingHWH.

v. 7: | withheld the rain from you while it was ybtee months till harvest. | would send rain
on one town, but on another town | would not sexid.rOne field would be rained upon, and
a field on which it did not rain would dry up.

v. 8: Several cities would stagger to another tityrink water and not be satisfied; but you
did not return to me, a saying of YHWH.

v. 9: | smote you with withering and blight; | rayed your gardens and vineyards; the locust
ate your fig and olive trees; but you did not retto me, a saying of YHWH.

v. 10: | sent on you a pestilence in the manneE@ypt; | slew your young men with the
sword along with capture of your horses; | let #tench of your camps rise in your nostrils,
but you did not return to me, a saying of YHWH.

v. 11: | overthrew some of you as Elohim overthBsom and Gomorrah; you were like a
log snatched from burning; but you did not retuomte, a saying of YHWH.

v. 12: Therefore, thus | will deal with you, O IstaBecause | will do this to you, prepare to
meet your God, O Israel.

v. 13: For behold ! he who forms mountains and t¥eavind, and declares his work to man;
who makes the dawn to darkness, and treads on’séitih places—YHWH, God of hosts, is

his name.

4.2 Form

In prophetic writings and in the imprecatory sefied_ev 26, the formula “I for my part”
usually attaches the element of punishment to atusatiom Am 4: 6ff probably
“presupposes that this punishment has in the meardiready taken place, specifically in the
form of a withdrawal of blessing of the sort thership services are supposed to sec@re”.
Verses 6- 11, formulated in prose, view in retraspeHWH’s five acts of disaster, acts
which although certainly punishing the worship s@essions of vv. 4f, simultaneously were

to serve pedagogical purposes; these acts alwayyshowever, with the same obstinacy on

! Hans Walter Wolff, p. 213, n. 11. In the Book ofvitEus it occurs 6 times.
2 J6rg Jeremiag;he Book of Amos: A Commentékypuisville, Kentucky: Westminster John Knox Prek898),
p. 69.
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Israel’s part. The identical refrain “yet you didtmmeturn to me” testifies it. The five strophes
are constructed in parallel fashion (God’s actiomhie first-person singular perfect, followed
by a particle with suffix of the second-person plland an accusative object or an adverbial

expression), but are not equal in length.

4.3 Interpretation
In Am 2: 6- 16 the people’s immoral and unethibahavior was contrasted to God’'s

goodness and grace toward them throughout theoriiigHeilsgeschichte). Here, however,
their cultic and ritual behavior is followed by @ction that delineates YHWH's punitive and
retributive actions (Unheilsgeschichfel-hey expected commensurate blessings of bounty
and fertility. Indeed, they are struck by cursed araledictions.

The first in the series of seven curse plaguesfamme (v. 6). Two different expression are
used, first the unusuatwi 13, “cleanness of teeth” amh> =om, “lack of food”. When one
has nothing to bite into or chew upon, one’s teethain “clean™ The extend of this famine
covered the entire landafy-522, “all your towns”) ando>wnmmpn 5231 “all your
settlements”). The purpose of inflicting the famwas twofold: to punish the people for
breaking the covenant and to make them return mente Shalom noticed that the unusual
expressiomy 2w is a bit more intense than the commmw 21w, The latter indicates
direction bx, “toward”), whereas the former signifies the attatiainment of purposery,
“unto”) and is limited to references to a return@od? Yet they did not returrefau-xb) to
YHWH and remain obstinate.

v. 7: the second plague was a calamitous droudte. harvest season, first barley and then
wheat, takes place during the months of May ane Jiecause the latter rains were held
back ¢i) some three months prior the harvest, that isaislybin March and April, the total
yield of crops for that year failed. The resultsrevéamentable for the entire people. The
expression “one town” which would repeatedly be&edi upon but another not, is used by the
prophet Amos to emphasize the fact that the soofrdee natural disaster is YHWH himsélf.
The selective raining is uncommon and the peoptaulshhave realized that something

peculiar was occurring that could not be accourdedy the natural order. So, too, when

3 W. Rudolph, p. 172.

* Shalom M. Paul, p. 144.

® See, for example, Deut 4: 30; 30: 2; Is 9: 12;219:Hos 14: 2; Joe 2: 12; Job 22: 23; Lam 3: 40.
® Gezer Calendar, lines 4- 5, KA, |. 34.

7 Shalom M. Paul, p. 145.
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only nrx 7P, “one field” would benenn, “rained upon” while another “on which it did not
rain”.

v. 8: The drought spelled disaster not only forfdrener but for the residents in the cities and
towns as well. Owing to the lack of rain, the wellsd cisterns had dried up, causing people
from several different towns to search for drinkimgter in other places but they are unable
to quench their thirét.“Two or three towns” is an example of the well-kmo stair-case
numerical parallelism in the book of Amos. In thase, according to Roth, “2 / 3” represents
an indefinite small number, that is, “severallheir search of water is described by the verb
3, which literally means “shake, tremble, totter'erd the verb should be translated as “to
reel, to stagger” as it describe the tipsy tottrif a drunkard’ This happened because of
their dehydration. In Israel's history the drougplague would result in prayer and
repentance, but the people of the Northern Kingdemained constantly obstinate and they
did not return to YHWH>(w onau-xb, “you did not return to mé.

The third plague is given as the parching of the ¢e. 9). The cereal crops, the blast and the
blight, were struck. The first of the twmTY, denotes a desiccation caused by the sirocco,
whereas the secong, refers to the brownish yellow withering color tbe grain. When
the hot desert wind (the sirocco) blows, the gmass the corn withel In place of their
natural green they both acquire a sickly yellowocpthis is the allusion imp=°, which is
related to the rogt, “to be yellow-green.” The word properly means ¢oming yellow”,
that is, “withering”. The trouble was made worseabglague of locusts, which devastated the
orchards and vineyards. Wine, figs and olives heerhost important products of the land
after corn. The devastation of the olive-trees antipular is felt in many spheres, because
olive oil is used as a food, a cosmetic and a naedént, and is used as a fuel in larhpBut
unfortunately, neither do these harvest damagégacti repentance. Israel did not return to
YHWH their God.

v. 10: The fourth plague is pestilence and war. pégtilence<27) is a common punishment
in the Old Testament (see for example, Lev 26:Na5m 14: 12; Deut 28: 21; 2 Sam 24: 15;

8 Erling Hammershaimb, p. 72.

®W. M. Roth, “The Numerical Sequence X/X+1 in thel@kestament,¥/T 12(1962): 300- 311.
19 See for example Ps 109: 10; Lam 4: 14.

1 See for example the case recorded in Jer 14.

12 Erling Hammershaimb, p. 72.

13 |bid.
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Ez 14: 19). This plague was inflicted “in the manakEgypt” @32 5772). This expression
is also found in Is 10: 24, 26, which alludes te #imilar disaster that struck both the
livestock and the population of Egypt just bef@meél’'s departure (Ex 9: 3- 7; 15). Although
the MT 3772, “in the manner / way of” is supported by LX#; 06¢ “in the way”, many
exegetes still prefer the emended readjmgp, “like the manner of** The rendering of both
LXX (6avatov) and V (mortem) shows that the scourge of theilpese was considered so
severe.

This plague is followed by the “sword”, that is, w#n the course of a disastrous military
carnage, the@>" 12 were put to death by sword. This term designatesng man who is
“fully grown, vigorous, still unmarried”, and belgs to the elite troop$s.

The next event might be interpreted in two différarmys. According to the Massoretic

pointing, the substantiveixa means “stench”. In this contextr would refer to the army,

whose corpses, lying unburied in the fields, fdwe ir with their bad smell. However, in
light of LXX, ¢v mupl, “in fire”, many exegetes favor revocalizing therd towxa: “I shall

make the stench of your camp rise unto your ngstrirthe reference then would be to the
smoke of the burning camps that entered one’s ifeosespite this disastrous martial
plague, Israel did not return to YHWH.

The seventh plague recorded in the v. 11 is thet olisastrous of all plagues. It is a major
earthquake comparable to that which destroyed SamlmmGomorrah. The rogen, which
also appears in that narrative (Gen 19: 25, 29)ptds a radical change and is frequently
employed to describe an immediate and completehdation'® The comparison between the
narrative in Genesis and here is made to showutdesiness and the thoroughness of the
destruction. The description is intensified by tmee of the particlersamm, “overthrow,
demolishing, destruction” and the name of Godrasx. This particle is also used together
with @5 in Is 13: 19 when referring to a violent destranti It shows the incomparable
enormity and immensity of the catastroph&he destruction in Genesis 19 is described as

somewhat like an earthquake accompanied by a vicleanption with a hail of sulphur and a

14 A. Weiser, p. 153; Cripps, p. 174.

15BDB, p. 104.

16 Greenfield, “The Background and Parallel to a Brbwf Ahigar,"Hommage a Andre Dupont-Sommer
(Paris: Adrien-Maison-neuve, 1971): 51- 52.

" BDB, p. 43.
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fire.®® Amos, subsequently, compares the people with rdbrénich is saved from the firé.
This fact indicates that they were scorched ancewescued only at the very last moment,
but still obstinate and did not return to YHWH th&iod.

The prophet Amos reaches the climax ofdatalogus calamitatumaccording to Rudolph’s
expression in the v. 1.t is not said in what the punishment consists.ti#é4t is said is “I
will do this to you, O Israel”. Some have said ttthe punishment has been omitted because
it offended a later copyist, and has been replagitd the impreciser=".?" But this idea
undermines the thrust of the prophet's messag¢higmsense that, all that would remain
would be a list of curses fulfilled in the pasthatt any indication of what will happen to the
people of Israel in the future. This culminatingastrophe is even the more intimidating and
terrifying because of “its indefinite and unspeaifinature’ Because Israel has not returned
to YHWH and has not taken the necessary steps tbvemonciliation; Amos now declares
that the Lord himself shall take the matters intasids. The people are urged to prepare to
meet their God who, surely, does not come to savihey had expected, but to judge. The
imperativen>r, "prepare” which appears elsewhere only in EzBBepresents a summon to
a final battle”® Judgment day is near at hand and the terminalueneo is imminent.
Applying the title of the article of Amsler (“Amogrophete de la onzieme heure,”), it
appears that the clock now seems to be strikingehe last minute before midnight.

In the v. 13, Amos concludes his threat of an imeninconfrontation with YHWH by a
doxology. The doxology begins by reciting the astsGod in creation by using the three
participial verbs for creatiomsy, 892, nby found in the creation narratives in Gen 1- 3.
the first verb belongs to the picture of the pott#io forms his vessel of clay (Is 45: 9), but
used also of God’s capacity to form living beingsni dead material (Gen 2: 7, 8, 19). The
second verb is used in the Old Testament to ex@eds sovereign power to create what he
wanted without a pattern in anything already emgs{icreation ex-nihilo).

The theme of the doxology returns to the prais€&otl as revealed in nature. YHWH is

creator of “mountains”’of1) and “wind” (). Rudolph gives an interesting explanation

18 Erling Hammershaimb, p. 73.
19 |bid

20W. Rudolph, p. 180.

2! Erling Hammershaimb, p. 74.
22 Shalom M. Paul, p. 149.

Z BDB, p. 467.
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about the choice of these two elements of the eatulf YHWH is the creator of the
mountains and the wind, namely, the most stablethednost moveable, then at the same
time are juxtaposed that which cannot be overloo&ad that which is invisible. The
combination of opposites, however, always exprefisedotality, meaning that YHWH is
creator of everything.

YHWH makes the dawn-fu) into darknessmp ), that is, God is the one who turns
blackness into daybreak and this is similar to 5YBWH is also extolled as the one who
“treads on earth’s high places”, that is the Hglse for example Deut 32:13; Is 58: 14; Mic 1:
3). The expression (refraimw mxag—mby mm, “YHWH, God of hosts, is his name” is put
here as a polemic against the sanctuary in Béthel.

In conclusion, we could say that Israel repeatbédly had opportunities to learn from its past
calamities. Thecatalogus calamitatuncontains seven plagues: (1) famine, (2) drought, (3
agricultural blights, (4) locusts, (5) pestilen(®), sword, and (7) earthquake. This means that
God's cup of patience is full. The curses werectéd not merely to punish them, not merely
to exact retribution for their immoral ways, bus@lto goal them on to final repentance.
Because they refused to take the past lesson tb, lieay no longer will be plagued by an
additional warning. God’s patience has worn thiruskrated over and over again, YHWH
declares that the final hour is at hand. The opmat to repent has passed. The series of
plagues executed upon Pharaoh in Exodus remindsf i®w God closed the gate into
repentance because he hardened his heart insteagesfting. YHWH closed the way into
repentance but call his people to meet him in juelginand disaster, because the time for

patience has passed.

24W. Rudolph, p. 182.
% Shalom M. Paul, p. 156.



63

Chapter 5: The Day of YHWH (Am.5: 18- 20)

5.1 Brief Survey of Perceptions of the “day of YHWH  ”in 5: 18- 20
The pivotal passage in the debate about the edobatal nature of the message of Amos is

the first usage in the Old Testament of the exprass o “Day of YHWH” in 5: 18- 20.
Hugo Gressmann argues that the beginning of edogstés found in this very passage.
Sigmund Mowinckel, who sees the matrix of eschaiplo the cult, understands “the day of
YHWH” in Amos as eschatologicalFor Gerhard von Rad, who argues that eschatolgy i
rooted in the holy war tradition, “the day of YHWI# likewise eschatologicall.

Klaus Koch has a slightly different view. He hottiat “the day of YHWH” is an “important
expression of popular eschatolodyin a similar way J. Alberto Soggin has recentlyego
that “this (Am 5: 18- 20) is probably the earliekitable discussion of an eschatological
theme, a theme which... cannot have just emerged”th&och and Soggin refrain from
concluding that Amos’ own saying on “the day of YHNMs eschatological.

Scholars such as Meir Weiss and C. Carniti seeettpgession and concept of “day of
YHWH"” as an invention of Amos himséif.

Other scholars, among them John H. Hayes, ass#rAthos has no eschatological message
whatsoevef.Hayes was preceded by Wolff, who suggests that gty of YHWH” in Amos

is derived by him from the thought patterns of akisdom and the wandering shephetds.
Werner H Schmidt, A. J. Everson, and H. M. Barstady any eschatological connections in
their discussions on “the day of YHWH"Andersen and Freedman refrain from explicitly
linking “the day of YHWH” in 5: 18- 20 to eschatgjp, while otherwise the authors maintain
with fervor that the message of Amos in its fousthge is thoroughly eschatologic¢aly.

Hofmann supports that “the day of YHWH” in 5: 18 B noneschatological in its meaning,

! Hugo Gressmanmer Ursprung der israelitisch-jiidischen Eschatolog@&ttingen: Vandenhoeck und
Ruprecht, 1905), pp, 143- 58.

2 Sigmund Mowinckel, “Jahves dag{{TT 59(1958): 1- 56, 209- 29.

3 Gerhard von Rad, “The Origin of Day of YahweBSS 41959): 97- 108.

* Klaus Koch,The Prophets vol..ZPhiladelphia: Fortress Press, 1983), p. 63.

®J. Alberto SogginThe Prophet Amog.ondon: SCM, 1987), p. 95.

® Meir Weiss, “The Origin of the ‘Day of the Lord’- Bensidered, HUCA 37(1966): 29- 60.

" John H. Hayes, p. 38.

8 Hans Walter Wolff, pp. 253- 57.

® Werner H SchmidtAlttestamentlicher Glaube und seine Umviileukirchen-Viuyn: Neukirchener Verlag,
1968), pp. 95- 97; A. J. Everson, “The Day of YahyediBL 93(1974): 329- 37; Hans M. Barstathe
Religious Polemics of Amdkeiden: E. J. Brill, 1984), pp. 89- 94.

% Francis I. Andersen, David Noel Freedman, pp. 2P9-
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and this argument is also shared by Barstad, whevies as does Hofmann that eschatology
is a postexilic Israelite phenomenbnlt is important to understand that the concept of
eschatology is differently perceived by these prteters. Many who hold that the expression
“the day of YHWH?” is noneschatological take esclhagy in a narrow sense of referring
only to the end of history.

5.2. Study of Am 5: 18- 20

5.2.1. Text and Translation

v. 18: Woe to you who long for the day of YHWH! What idde#@#l the day of YHWH be for
you? It is darkness, not light.

v. 19: As a man flees from a lion and a beer confronts, laind when he reaches home and
leans his hands on the wall, a snake bites him.

v. 20:1s not the day of YHWH darkness, not light, gloowithout brightness?

5.2.1 Interpretation

Amos’ famous saying on the day of YHWH is one of #peeches in which he takes up a
central theme of Israel’'s faith and turns it aghinis audience (3: 2; 9: 7). The prophet,
knowing the decision of YHWH, contests the piety lo§ hearers, warning against the
disastrous outcome of their piety.

V. 18: The woe is directed against those who ed#lsnbslieve and long forx(wnni, “want,
yearn, long for”) the mm o “day of YHWH”. This term is repeated three timesthese
verses: 5: 18a, 18b, 20. Although Amos is the fissemploy this expression in the Old
Testament, “obviously the popular conception ottanig and salvation that will be brought
about by the Lord’s defeating the enemies of Isveesd well established and central to their
thoughts.*? Thus once again Amos directly confronts, challenged dramatically reverses
another pillar of popular belief and hope (see elample, 3: 1- 2; 5: 4- 6; 9: 7). Contrary to
the prevailing and predominating opinion and belietvill be a time of defeat and disaster
for Israel and not one of victory and salvation.

Amos, abruptly changes the tone and address ws#cand-person plural and confronts his
audience: “What indeed will the day of YHWH be f@mu?”. The day of YHWH will be one

Y. Hofmann, “The Day of the Lord as Concept and arilierthe Prophetic LiteratureZAW 93(1981): 37-
50.
2 Shalom M. Paul, p. 185.
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of the darkness, not lightafx-x>1 un-mn), that is, one of disaster, not salvationit is
worth to notice that the motif of darkness, eithitarally (8: 9) or figuratively (Is 9: 1),
becomes a part of the description of the “day ofWH" in prophetic literaturé? Here the
contrasting “darkness, not light” comes to empha#ie doom and calamity.

v. 19: Amos once again uses simile drawn from ks background experience to dramatize
his message. The images employed here are usdwbto that even if a man were lucky
enough to escape the danger on the first occamitmyould nevertheless catch up with him
later. Amos draws upon the image of the onslaumi#, after the other, of a liomgn) and a
bear £711) whose attacks are ferocious and fatdtven if a man is safe from the frightening
consecutive attacks of both of these fearsome dsianad successfully manage to reach
home alive, the moment he leans his hand upon #ig ke would be fatally bitten by a
venomous snakeif).

Paul's interpretation of these images seems helppfulinderstanding what Amos really

means.:

Even if Israel has escaped with its life intact in all previous

encounters with its enemies, this time deliverance will not be

forthcoming. Precisely when Israel feels itself secure, more

than ever will the deadly “bite” of the “Day of the Lord” take

place. 16
The disaster is inescapable. The people yearn FBVM’s intervention against their foes as
their way to security, and thereby invoke their mod'hey flee into danger; the salvation
they desire is in fact their death, for they arereres of YHWH.
V. 20: this verse repeats the conclusion of v. &, adds two other words for light and
darknessbex, “darkness”;1, “brightness”. This language of “light / darkness’the same
which, on the first day of creation, distinguistiee condition for life (the created “light”)
from the previous chaos (“darkness”), from whichtttight” is expressly separated (Gen 1:
2- 4)} So the concluding statement in v. 20 extinguisirgsnascent glimmer of hope.
In conclusion, the idea that the “day of YHWH” waspart of popular theology of some

Israelites may be sustained on the assumptiortiiedtyou” in the 5: 18c refers to the people

13W. Rudolph, p. 203.

14 See, for example, Is 13: 10; Ez 30: 3; Joe 2: Zeph 1: 15.

15 See, for example, 1 Sam 17: 34, 36, 37; 2 Kg€2Hds 13: 7- 8; Pro 28: 15.
16 Shalom M. Paul, p. 186.

7 J6rg Jeremias, p. 100.
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of Israel®® It seems that the “day of YHWH” was consideredabyeast some Israelites as a
day when YHWH would intervene in behalf of his plEog his “popular eschatology” which
understands the “day of YHWH” as a day of YHWH’vigg intervention, is reversed by
Amos into a day of doom for Israel. Israel has Ineedike one of the other nations and thus
is in no better position to avert the coming catsimi

6 Conclusion

This first chapter contains undeniable data testfyto the radical “no” of YHWH against
Israel. First of all, the five vision narrativedminates with the statement that “the end of my
people Israel is come”. This radical statement edoall possible ways of salvation, and
YHWH is eager to put an end to his sinful and otz people.

Apart from that, the oracles of judgment leveleaiagt Israel are numerous. Disastrous
military defeat and catastrophic end of both peapid leaders testifies their social sins,
which are qualified by YHWH himself as crimes. Theh people belonging to the upper
class oppress and take profit from the poor anchdesly. Everyday life is full of dishonest
and robbery. YHWH sees his chosen people as woasethe nations.

YHWH tried to call Israel’s attention into repentanby sending several plagues, but in vain,
Israel remained obstinate and unrepentant. Thel@opape of victorious “day of YHWH” is
reversed into a day of disaster and death. Theti#iHWH will come but it will be an event

of God'’s retribution which will strike Israel intn end.

8 We do not agree with Smelik that those who lorrgtie day of YHWH are the false prophets. See KDA.
Smelik, “The meaning of Amos V 18- 20/T 36(1986): 247.
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Part Two: TEXTS WITNESSING TO A POSSIBLE HOPE
FOR ISRAEL

Chapter 1: The Exhortations in Am 5: 4- 6, 14- 15

In the book of Amos only a few utterances come urmmnsiderations as exhortations,
namely in chapter 5 and the obscure v. 12 of chaptin Am 5: 4- 6, 14- 15 we have several
utterances that have the formal characteristicstla@dppropriate content to be classified as
prophetic exhortations. Raitt regards these passage separate but parallel calls for
repentance’. Along with Jer 3: 12- 13, 22 and 4: 1- 2, 3- 4eytlcomprise for him the only
calls to repentance which are independent litegaryes. Let us now overview 5: 1- 17, the

pericope that contains our interested exhortations.

1.1 An Overview of Am 5: 1- 17
Am 5: 1- 17 is often taken as a rhetorical uniyt‘the ordering of the material in this chapter

of Amos seems peculiar at the first glance, pddrtyibecause the several sayings beginning
with ‘seek’, which we might have expected to clustegether within the tradition, are
separated into two positions, vv. 4- 6 and 14- % Bfter the introductory phrase “hear this
word”, the unit begins with a funeral dirge and ammcement of destruction in 5: 1- 3,
followed by the two exhortations in vv. 4- 5, 6. \8+ 9 comprise a hymnic fragment which
bisects the conjectured “woe” oracle in vv. 7, 1@; although in these latter verses there is
suspected later or foreign materal. 13 is almost universally accepted as a gfossd then

the other exhortatory couplet in vv. 14- 15 appe¥rs 16- 17 would suit very well as the
announcement of judgment that might be expectéalitmwv integrally upon the accusation in
v. 12.

Various attempts have been made to account fqorésent order of the material, particularly
the odd placement of vv. 14- 15. Neither Artur Véeisor Wolff accepts the authenticity of
w. 6, 14- 15, so that they can attribute the ghowoft the chapter to the somewhat random

! Thomas M. Raitt, “The Prophetic Summons to Repeeta@AW 83 (1971): p. 37.

2 A. Vanlier Hunter Seek the Lord: A Study of the Meaning and FunctigheoExhortations in Amos, Hosea,
Isaiah, Micah, and ZephanigBaltimore, Maryland: St. Mary’s Seminary & Unisdy, 1981), p. 57.
®Richard S. Cripps, p. 183.

* Erling Hammershaimb, p. 84.
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additions of non-Amos materialwilhelm Rudolph assumes that the present ordensste
from the redactional work of the compilers of thigimal Amos traditiorf. Jan de Waard has
diagrammed 5: 1- 17 as exhibiting a readily disabl®a chiastic structure, with the
exhortations of vv. 4- 6 and vv. 14- 15 being adéidras corresponding elements within the
chiasm’ While his analysis lends important support to isgea useful ordering in the
rhetorical unit, he does not try to show how thretre relates to the meaning of the whole
or of its parts. Karl W. Neubauer assigns the locabf vv. 14- 15 to Amos himself, who
intentionally used vv. 7, 10- 12 to contribute be tmeaning of vv. 4- 6, 14- £3Ve think
that there is merit in using the context to gainuaderstanding of vv. 4- 6, 14- 15. That is
why my own interpretation of these verses will dgesignificantly from Neubauer’s.

It seems to me that elements of the studies of Rhgdae Waard, and Neubauer provide a
basic framework in which we can proceed. | agrdaé Wunter that if we assume that the unit
was compiled rather early by the followers of Ameas are still left with the question of
whether the compilers preserved the original inbenof the individual utterances or already
altered the original intention by placing the witeres together in this particular ordemwill
argue, as he did, that the compilers did indeedgove the original intention of the individual
utterances of Amos. But it is also possible th&rlaisers of this unit may have read other
meanings into the passages to meet their own néetsus now see briefly the problem

concerning the intention in Amos 5: 1- 17.

1.2 The Intention of Am 5: 1- 17
In a quick reading, the exhortatory passages in5Agseem to clash violently with the bulk of

Amos’ prophecy. The usual oracles that Amos detivekom YHWH resound with the
conviction of impending doom for Israel. Any hopeaoremaining possibility for repentance
on the part of the people or for YHWH’s changing Imind seems past as the series of
visions and the litany of lost chances to repen6¢4L1) clearly show. YHWH'’s judgment is
sealed and about to be unleashed on Israel, amsh@@ould stop it. Such seems to be the

centre of Amos’ judgment prophecy.

® Artur Weiser Die Profetie des Amos, BZAW &erlin: Verlag Alfred Tépelmann, 1929), pp. 14%ffans
Walter Wolff, pp. 271ff.

® Wilhelm RudolphJoel- Amos- Obadja- Jona, KAT XlIl(&iiterlson: Gerd Mohn, 1971), pp. 183ff.

" Jan de Waard, “The Chiastic Structure of Amos VA2,? VT 27(1977): pp. 170- 177.

8 Karl W. Neubauer, “Erwagungen zu Amos 5: 4- TBAW 78(1966): 316.

° A. Vanlier Hunter, p. 60.
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Yet in 5: 4- 6, 14- 15 we find exhortatory utterasdhat are hard to harmonize with the
unconditional judgment in the rest of Amos’s megsaly number of ways have been put
forward to explain this tension created by the @nes of exhortations in Amos.

- One solution is to see really no problem atsafice the real purpose of judgment prophecy
is to bring Israel to the decision of repentancescihel stated that “Indeed, every prediction
of disaster is in itself an exhortation to repen&@t’ The effect of this interpretation is to
discount radically the announcements of judgmenteggarding them only as threats that are
supposed to move the hearers to obedience. Inagtechapter this is “precisely how the
Deuteronomistic authors resolved the problem, agrdamly many later generations have
used the judgment prophecy in this way, since ituldddhen have relevance to their own
situations.* And the view continues to persist, particularlymiore popular treatments of the
prophets?

- Another solution is given by those who recogritze preponderance of judgment prophecy
and give it its due weight but hold that Amos déferlast chance for repentance that would
cancel the judgment, if the nation as a whole reggkror at least would yield a remnant, if
only a small portion repented. This position usualso maintains either that such a response
on the part of the whole people is very unlikelyr@pentance will be limited to the very few
(see Am 5: 15b). According to Mays, for examplexhBrtation is a marginal feature of
Amos’ prophecy, but it is present and offers aaraktive to those Israelites who will hear its
instructions.*®

- The third solution emphasizes the unconditionalure of the announcements that no
alteration in the coming disaster could possiblyalfected by the repentance of the people.
Ward stated that “It is legitimate to infer from Asi oracles that his purpose was partly to
elicit repentance on the part of his hearers. Hawev is never said, nor even implied, that
their repentance would avert the calamity he prejg'* Rudolph Smend, in his famous
article “Das Nein des Amos”, emphasizes the radicalof Amos”* Instead, repentance is
at best an accompanying response to God’s judgrtigasit may make possible the

establishment of a new community after the inel&dall of the kingdom and its cult.

10 Abraham J. HescheThe Prophet§New York: Harper & Row, 1962), p. 12.

1 A. Vanlier Hunter, p. 61.

12 5ee, for example, Arvid S. Kapelrud, “New Ideagnos,” VT 15(1966): pp. 196f.
'3 James Luther Mays, p. 89.

' James M. Warddmos and IsaiafiNashville: Abingdon Press, 1969), p. 47.

5 Rudolph Smend, “Das Nein des AmoByTh 23(1963): pp. 404- 423.
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- Some scholars speculate that a limited time frame limited audience explains the
presence of the exhortations. Such utterances dmne a time in Amos’ ministry, often
thought to be the early period, when the possjbiit repentance was much more real than
later on*® Whitley maintains that all of the so-called judgrherophets “at first entertained
the hope of a penitent Israel turning from themssbut on her persistent refusal to heed their
warnings they represented Yahweh'’s judgment asnigsa final and irrevocable doom.” Or,
these exhortations were spoken to a restrictedeaadi for whom Amos had hopes of
repentance, even up to the end. Von Rad thinksrmng of occasions when Amos was in the
company of a few chosen m&nBruce Vawter holds that Amos was speaking onlyhe
faithful remnant® These explanations would be reasonably satisfadtonly we had some
evidence in the text that would support these Hygsxds, such as chronological indications or
specific mention of addressees. But, unfortunatblgse are lacking.

- Franz Hesse stresses the distinction betweewahe of YHWH (5: 4- 5) and the words of
Amos (w. 6, 14- 1557 Amos was called to announce total judgment, buore point
receives from YHWH an exhortation leading to sabwat “Seek me and live” (v. 4b). But
Amos tries to make sense of this inexplicable waird HWH by combining it first with a
threat (v. 6) and then by toning down the promisatiation with several qualifiers: the
jussive “YHWH may be with you,” “perhaps,” and themnant (vv. 14- 15). For Hesse, the
tension created by the exhortation derives from YtHWmself, who is always experienced
as a God of both judgment and salvation. Hesse #@ess trying to overcome the
contradiction by appealing to the preservation franant which will survive the destruction
of the guilty masses and form the kernel of a remless, true people of God.

Karl Neubauer perceives the intention of 5: 4-%, 15 to be a polemic against the clINot
only is the phrase “seek me and live” derives ftbmcult but also the phrases behind v. 14b
(“YHWH will be with you”) and v. 15b (“YHWH Will begracious to you”). These latter
phrases stem from the salvation oracle associaidlaments in the cult. The purpose of
these verses is predominantly to expose the ealic @xpectations of salvations as

deceptive. Neubauer feels that the cult polemievind- 6, 14- 15 combined with the “woe”

1% Robert Gordis, “The Composition and Structure ofos,” HTR 33(1940): p. 249.

'7 Gerhard von Rad)ld Testament theology g. 134.

18 Bruce Vawter;The Conscience of Israel: Pre-exilic Prophets and Remy(New York: Sheed & Ward,
1961), pp. 91-2.

"% Franz Hesse, “Amos 5: 4- 6. 14FAW 68(1956): pp. 1- 17.

20 Karl W. Neubauer, pp. 292- 316.
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accusation in vv. 7, 10- 12 produces a unit whaseldmental purpose is to exhort. But
Hunter contradicts him by stating that “To attriouan exhortatory purpose to the ‘woe’
accusation (vv. 7, 10- 12) and then fail to seerétation of the accusation (at least v. 12) to
the announcement in vv. 16- 17 is to mistake thention of the whole unit®*

- All of the above have maintained the authentiofyAm 5: 4- 6, 14- 15. One way of
eliminating any problem with the exhortations isdeny some or all of them to Amos.
Warmuth denies v. 6 to Amos but accepts vv. 14adfenuiné® Weiser reads vv. 4- 5 with
such irony that it is for him not a serious exhtiota and he rejects vv. 6, 14- 15 as coming
from Amos?® Wolff likewise accepts only vv. 4- 5 as genuffidhe positive exhortation in

v. 4b is taken to be a serious demand and notjustonic use of a cultic phrase, but it is,
according to Wolff, almost completely overshadowmd the warnings in v. 5a and the
announcement in v. 5b. V. 6 is most probably fromtime of destruction of the sanctuary at
Bethel during the reign of Josiah and vv. 14- 18bpbly come from Amos’ disciples a few
decades after the prophet's tifieHe qualifies 5: 4- 5 as insignificant and does not
compromise the judgment prophecy of Amos.

But it seems to me that it is a wonder that Wolffphasizes so much the fact that in this
passage we meet for the first time the form ciitinre prophetic exhortation. He holds that
the motivating clause in 5: 5b comes from a fuactof God and not from a past expression
of God’s will (as in the priestly torah) nor frornet demonstration of the consequences (as in
wisdom)?®

After this short overview of different perspectivasthe intention of the vv. 5: 4- 6, 14- 15, |
will now focus on the pericope itself by interpngtithese verses.

1.2.1. Translation of Am 5: 4- 6, 14- 15
v. 4: For thus says YHWH to the house of Israel: “Seekanet live (or if you seek me you

shall live),
v. 5: But do not seek Bethel, and Gilgal you shall ndeerand Beersheba you shall not

cross over. For Gilgal will surely go into exilen@ Bethel will come to nothing.”

2 A. Vanlier Hunter, p. 66.

22 George Warmuth, “Das mahnwort. Seine BedeutundigiVerkiindigung der vorexilischen Propheten
Amos, Hosea, Micha, Jesaia und JerenB&T 1(Frankfurt/M.: Peter Lang, 1976), pp. 31- 32.

2 Artur Weiser Die Profetie des Amogp. 183ff.

% Hans W. Wolff Joel and Amas. 232.

% |bid., p. 251.

%8 |bid., p. 232.
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v. 6: Seek YHWH and live (or if you seek YHWH you sival) lest he burst forth like fire in
the house of Joseph and devour it, and there be toguench it for Bethel.

v. 14: Seek good and not evil, so that you may live; themy be so, that YHWH of hosts
may be with you, as you say.

v. 15: Hate evil and love good, in order to produce justin the gate; perhaps YHWH of

hosts may be gracious to the remnant of Joseph.

1.2.2. Interpretation
In 5. 4- 5 Amos conveys a word from YHWH introdudeyl the messenger formula. This

utterance begins with imperativesn w7, “seek me and live”. It seems that it stands in
contradiction with the previous verses. Some comaters resolve the problem by
contending that the words of the prophet are meabé ironical, or that the prophet Amos is
addressing the masses and not the official relgymnd political leadership as previouSly.
Shalom denies this fact by emphasizing the sereasiof the imperative call in this sense
that it is repeated thrice in the whole pericope & 6, 142 It is widely recognized that this
phrase stems from a cultic setting, but “Since xace parallel to this phrase occurs in the
Old Testament, there cannot be, however, absokitmicty that this is a cultic genr&”
Wolff tends to make the form to derive from wisdemraditions® For him the consequence
“and live” elsewhere is non-cultic.

Anyway, Hunter gives an interesting clarificationittwregard to the use of the verh=.**
He, at the same time, demonstrates the fact thttouti rejecting the possible wisdom
connections of the phrase in arguing that lingaiatid formal characteristics of the phrase do
have points of contact with cultic expressions. dtigues that Ps 27: 8 affords a seemingly
close parallel to the first element of the phrd¥eu have said, ‘seek my face...your face, O
YHWH, do | seek,” although the verb heredfsa and notin7. But he continues in arguing
that both verbs occur in Ps 105: 4: “Seek) YHWH and his strength, see&z) his face
continually.” And in Ps 24: 6 we read: “Such is tieneration of those who seek{) him,
those who seekifz) the face of the God of Jacob” (Cf also Ps 9:8%;33). The second

27 Artur Weiser, pp. 190- 92.

% Shalom M. Paul, pp. 161- 62.

2 A. Vanlier Hunter, p. 71.

%0 Hans Walter WolffAmos the Prophet: The Man and his Backgro(Ptiladelphia: Fortress Press, 1973), p.
44- 53,

3L A. Vanlier Hunter, p. 71.
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element promising life can also be very much frogulic setting, even it is also central to
wisdom teaching?

Those who accept the cultic background of the ghna$: 4b usually assume that a similar
phrase may have been part of the priestly instvoatised in connection with participation in
the cult, including the sacrificial systethBut it is also possible thatt with YHWH as its
object reflects, not a priestly usage, but the timamf consulting a prophet for an oracle in
time of need (for example, 1 Sam 9: 9; 1 Kgs 142 Kgs 3: 11; 8: 8} If this is the case,
then the people would have understood “seek mdiagidto be directing them to consult a
prophet, that is, a cult prophet associated with @fithe major sanctuaries.

But let us specify more precisely what “seeking YHWhrough a prophet entailed. The
second imperative “and live” is rightly interpretad a direct consequence of the first, so that
we might paraphrase the full clause: “seek me abytbu may live’®® Then the phrase “seek
me and live” must refer to some cultic activitywhich the prophet played a role where there
always a promise and assurance of salvation, karetivas no guarantee that one would
always of necessity receives a favorable resporma the prophet® This could be the
liturgies of individual or national lament, in whi¢he petitioner asks for YHWH's favor and
help for his need and then receives a salvatiocl@rannounced with “liturgical certainty’”
The motivating clause in v. 5b, which announces ¢hd of Gilgal and Bethel, instead
proclaims the extinction of the cult at these samgés as typifying the punishment YHWH is
meting out for the total failure of the peoplecatlined in the accusations throughout Amos’
prophecy®® Notice that the sanctuaries are going to be dgstrovhether Amos’ hearers stop
going to them or not.

| would conclude that the imperative “seek me awud’lin v. 4b are an ironic usage of a
cultic phrase with no real positive meaning, foraivthe people take it to mean is negated by
the prohibitions of v. 5a and the announcement iBbv Therefore | must agree with Weiser

32 James Luther Mays, pp. 86- 88.

33 George Warmuth, pp. 28- 29.

34 James Luther Mays, p. 88.

3 Franz Hesse, p. pp. 4- 5.

% See the story of Ahijah in 1 Kgs 14: 1ff.
37 A. Vanlier Hunter, p. 73.

3BArtur Weiser, p. 190.
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and Warmuth that the force of this YHWH utterane@ot exhortation but a combination of
accusation and announcement of judgniént.

V. 6 contains an utterance that is not a word fddtWH but a word of the prophet, as it is
stated in third person. It begins with a repetitidrihe opening exhortation from v. 4b; once
again the insistent connection between turning B\ and life is heard. But this time
instead of the prohibition of the sanctuaries amsbancement of judgment, there follows the
threat that YHWH may destroy the entire people.

Thee-clause portrays the consequence of not seeking MHBY its very naturejs-clause
sets up a conditional alternative. The majoritymtlauses in the Old Testament follow an
imperative or prohibition. And very often it spetisit the very serious, life-endangering or
life-losing consequences that will ensue if the dedhof the imperative is not ntIn
psalms, the worde, “lest” occurs only nine times in seven psalms:12; 7: 3; 13: 4, 5
(twice); 28: 1; 38: 17; 50: 22 and 91: 12. It isrtoto notice that a majority of these
occurrences are in psalms of individual lamentt &issoccurrences gb-clauses in the
psalms of lament may prove helpful in assessingfulentention of Am 5: 6, so too the
presence of “there-is-none”-clausexr) in the laments may give evidence that Amos is
imitating language and form from the lament liteyi The usage of describing a bad
situation followed bypx1 and a participle indicating that there is no feisefound several
times in the book of Psalms, especially in the exindf lament: for example 7: 3; 22: 12; 50:
22; 69: 21; 71: 11; 107: 12. In the lament psalhes petitioner delivers an ultimatum to
YHWH: Help me, or else my enemies will destroy rnet in Am 5: 6 the prophet delivers an
ultimatum to the people: Seek YHWH, or else he dastroy you.

In sum, the prophet’'s words in v. 6 delivers anmatum insisting that the people seek
YHWH, or else suffer the terrible consequences)fiHere there is in form a kind of
conditional exhortation, and it is no longer irobiat to be taken seriously. But up to now we
do not have any clear indication of what “seekintdgWH” really means.

vv. 14- 15: The two verses consist of imperatived eonsequence clauses. It is evident here
that the phrase “seeking YHWH" means “seeking gand not evil”. The use gfn>, “in

order that” is confirming evidence that the seconperative “and live” had indeed a purpose

39 Artur Weiser, pp. 191- 192; Warmuth, pp. 29, 35.
0 See, for example, Gen 3: 3; 19: 15, 17; Ex 19221 24; 20: 19; Jos 2: 15; Jdg 14: 15; 18: 25;m $&: 6; 2
Sam 15: 14.
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or final sense. Apparently the two words “seek” dinee” were so closely connected in the
original cultic phrase that both continue to appear. 14a, but when “seek” is reinterpreted
by other verbs in v. 15a, so also is “live” givemew explanation. There are two ways of
assessing the phrasguin pwa wsm:

(1)- Either in the imperative sense “(hate evil aovke good) -- and produce justice in the
gate”

(2)- Or in the final sense “in order that you magduce justice in the gate.”

The latter is certainly possible and may even lobable here. But either way, a just society
is the goal here and not prosperity and health.

For Amos, “seeking” means a total dedication to aadcern with the “good*" One finds
the Lord, according to the prophet, not in the olmece of ritual, but in one’s undivided
devotion to the moral dimension of human relations.

The imperatives, “hate” and “love” intensify thehextation and emphasize the personal
involvement which is called for. For “the Hebrewath’ and ‘love’ are not only powerful
emotions, but also actions in which a person setséif for or against..** Loving and
hating mean bringing into force all the resourced powers of feeling, will, and thought in
devotion to or rejection of a person or vattidccordingly, the decision about good and evil
is a decision for or against YHWH and therefore iamocation of his blessing or his
judgment. The normative values which make up thecgire of good are those belonging to
righteousness in the social order, those proteatetimaintained by thesuin of the court.
The court is the place where the poor are protetiedwidow and orphan receive help, right
is advocated and righteousness bears its“ftuit.

Each of the exhortation is followed by a promisdl(115b). They are subordinate to the
exhortations, meaning that, their fulfillment degsron obedience to the exhortations. It is
evident here that the prophet Amos sets the salvadhiat Israel took for granted under the
condition of reform in Israel’s life. The phrasenx mxaz-5x M, “YHWH of hosts may
be with you” has its root in the good fortune, pr@sty, military and economic success of the

Northern Kingdonf® The Israelite believed that their success is duhe fact that the Lord

“ Shalom M. Paul, p. 176.

2 James Luther Mays, p. 100.
*3 |bid.

* Ibid., p. 101.

5 Shalom M. Paul, p. 176.
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is with them. The prophet, however, makes thisstdtaffairs entirely contingent: YHWH'’s
presence is conditioned by solely on their behavioithe second promise (15b) there is a
sharp reservation in favor of YHWH’s sovereign ftem on his relation to Israel. 1 will

develop this point in the next chapter.

1.2.3. Summary and Conclusions
As | have stated earlier, these exhortations seenlash with the rest of Amos’ prophecy

which is full of judgment and announcement of do¢éinseems to me that a careful structure
analysis of the whole unit (5: 1- 17) could givernsre clarification about the function and

the role they play in the prophecy of Amos. Sopbefconcluding, | want to present shortly
the chiastic structure suggested by Hunter andjpiision about the intention lying behind

the unit’®® The structure of 5: 1- 17 is presented as follows:

—» Funeral lamentation with announceménid@gment w. 1-3

— Exhortations with announcement of judgnaemd ultimatum wW. 4- 6

(ironic use of lament motifs)

— “woe” accusation w. 7, 10- 12

> Exhortations with qualified cultic oraclefsalvation vv. 14- 15

(ironic use of lament motifs)

— Announcement of judgment (lamentation in the s§eet w. 16- 17

The placement of the exhortation shows how theyritarie to the overall judgment of the
unit, which starts and ends with an unconditiomalaincement of judgment. The centre of
the chiasm, that is “woe”, testifies to the fadttlsrael is not seeking the good but still living
in all sorts of injustice. So, what we face here aimply judgments under the form and
content of exhortations. Israel’s salvation is ddaded by what the so-called exhortations
required, but YHWH himself knew that these requieats will never be reached in this
sense that the social injustice grew worst. Isimelnder judgment and death, but the only
guestion we should ask is concerning the noticth@frest”. Is there any hope that a portion

of the people wil not be touched by the coming dgment?

8 A. Vanlier Hunter, p. 104.
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Chapter 2: The motif of “remnant” in Am 3: 12 and 5 15
Would there be or could there be hope, at leasesggnuine hope? This inquiry invites us to

consider the remnant motif in Amos.

2.1. Brief Survey of Views of Am 3: 12 and 5: 15
Many scholars contend that the remnant motif in Ansonot cancelled out by the finality of

the judgment message, including the coming realitthe “day of YHWH”". The essential
guestion is whether Amos’ message demands an ietatjpn of a radical either/or. Since
Amos announces the end of the nation as a nasan triue that there cannot be any future
whatsoever for any entity? Does Amos’ message aoatane genuine hope for the future?
Some scholars feel that to make Amos into a cargigtrophet of doom is to put him into a
straitjacket of our own makinglf Amos had no future hope whatsoever, his messangd
stand totally unique among the prophets of the teiglentury B.C. Why would YHWH
reveal himself through Amos in a totally negativey®

Since 1970s a number of major studies have beafuped on the remnant idea in the Old
Testament. The remnant idea in the book of Amos due originate in the sociopolitical
sphere of warfare but is deeply rooted in Israbisory. It is known from ancient Near
Eastern texts prior to the establishment of Isiraebntexts of natural catastrophes, economic
hardships, physical difficulties, and military-gatal strife?

There is a twofold usage of the remnant in Amosa Imegative sense the remnant heightens
the picture of judgment (3: 12; 4: 1- 3; 5: 3; 619; 9: 1- 4), because of the meaninglessness
of the remnant. The positive aspect of the remrnhaime holds out hope for a faithful
remnant from within the nation (5: 3, 14- 15; 9: 12) and defines more closely the message
of doom. The remnant is a remnant from Israeledifalong ethical-religious linésF.
Dreyfus essentially supports the twofold picturdhe remnant in Amos, but points out how
various commentators on critical grounds redateesomall passages with a positive notion

of the remnant.

1 J. Philip HyattProphetic Religior(Nashville: Abingdon Press, 1947), p. 100. See Alwid, S. Kapelrud,
“New ldeas in Amos, VTS 151965): p. 165.

2 Gerhard F. HaseThe Remnant: A History and Theology of the Remnaat fiorm Genesis to IsaigBerrien
Springs, Michigan: Andrews University Press, 19§@), 50- 134.

3 Ibid., p. 173- 215.

* F. Dreyfus, “Reste d'IsraelPBS 10(1981): pp. 422- 23.
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Jutta Hausmann takes a radically different perspetShe allows for but a most minimalist
idea of the remnant in pre-exilic prophetic writthgShe dates most of the major texts to
exilic times and later and only acknowledges 5: 18-to come from Amos. According to
her, the remnant is not a national possibility, buteligious notion conditioned by the
“perhaps”, which expresses a vague hope in a direminer. It is part of Amos’ future
expectatior?.

Recent scholar like Wolff denies 5: 14- 15 to Anwy sees there a negative sense of

remnant’.

2.2. Translation of Am 3: 12 and 5: 15
3: 12: Thus said YHWH: As the shepherd rescues out ofnthéh of a lion two legs or a

piece of an ear, so shall the children of Israeldnatched away - those dwelling in Samaria
on splendid beds and couches from Damascus.
5: 15: Hate evil and love good, in order to produce justin the gate; perhaps YHWH of

hosts may be gracious to the remnant of Joseph.

2.3. Interpretation
V. 12 is amasal a saying which illuminates one thing by comparingp another whose

character is generally known. The formulation omparison is a feature of Amos’ style.

Frequently he takes images from everyday life t&arfais message vivid and clear (2: 13; 5:
24; 6: 12; 5: 7; 9: 9). But here a messenger foamiroduces the comparison as a divine
saying. The message of YHWH is clothed in the sbylemos. The voice is the voice of the

shepherd from Tekoa but the word is the word YHWH.

The imagery of the comparison is drawn from theknafrthe shepherd who, in pasturing his
flocks across wide, uninhabited hill country, haegliently to face the raids of marauding
wild beasts (see for example 1 Sam. 17: 34f). Adiogrto the customary legal tradition of

Israel and the surrounding cultures, a shepherdthaglve evidence to the owner of the
sheep, when any of the flock had to been captusgdproducing what was left of the

carcas$.If the shepherd fails to do so, he must pay thelpg “If it (the animal) was torn to

® Jutta Hausmantsraels Rest. Studien zum Selbstversandnis der riéisbeen GemeindStuttgart: W.
Kohlhammer, 1987), p. 184 n. 227.

® Ibid., p. 186, 187.

"Hans W. Wolff, Joel and Amasp. 250.

8 Shalom M. Paul, p. 118.
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pieces by a wild animal, he shall bring in the remaas evidence and he will not be required
to pay for the torn animal.” (NIV translation) This the legal background of the image
employed here by Amos. The point is that the shehha order to verify his innocence,
must prove that the animal under his care wasdkihe an attack of a ravenous beast and that
there was no negligence on his part. This he dgesrmtching away”%2°) from the very
“mouth of the lion” (A& *2n) any small remains of the devoured animal. Amositroas
first “two legs” @w-> 'nu), an expression denoting exactly the part of légm animal
which is between knee and fetlotihe other remnant isx->72, a hapax legomenon, which
T translatesiror, “cartilage forming the ear”. Amos selected thesey two parts of the
animal’'s body to create a merism, that is, from (ear) to bottom (leg), almost nothing
whatsoever will be saved.

The verbbs: from which derives the hiphil imperfebts® means “snatch away, take away,
pull out, extricate, rescué®.It is very unfortunate that Israel’s deliverancd te like that of
the poor beast whose remains only serve as evidandestruction. The rescue of evidence
proves that rescue came too late. It is obviouslyranic thrust. It is clear that “the saying
does not promise the survival of a remnant, howewaall and wounded, after the coming
judgment, but rather shatters any hope of restuarid Mays continues in stating that “they
(the Israelites) could loll on their couches anshdss Amos’ message with a prattle about a
theology of redemption. But the divine shepherdwitose protection they presumed, now
only wanted the evidence of their deathThere is no hope of any rescue on YHWH's part,
the motif of the remnant is obviously an evidentthe death and the end of Israel.

5: 15: | have already talked about the vv. 14- 48ier, but here | will focus on the motif of
remnant in the v. 15. Of utmost importance for thkerpretation of Am 5: 14- 15 is the
manner in which the consequence clauses are cathicthe imperatives. V. 14 begins with
the jussive “it may be sojxm), just as v. 15b begins with “perhaps#k). According to
Hunter, “these both serve the purpose of dissogdtie seeming promise in the consequence
clauses from any certain connection with the hepdihthe exhortations'®> Amos hereby

rejects the notion that salvation from YHWH candfsolutely declared or given in the cult.

® Shalom M. Paul, p. 119.
1°BDB, p. 665.

" James Luther Mays, p. 67.
2 |bid., pp. 67- 8

13 A. Vanlier Hunter, p. 84.
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In fact, in light of his judgment prophecy, Amossagertain that the demand to seek YHWH
had to be set forth and that adherence to this deéndéd not guarantee in any way that
YHWH would show favor on Israéf. So the accent is on the self-contained exhortstion
with only possible consequences of a promise: “d¢hekgood, YHWH's favor may or may
not follow.”

The meaning of v. 15b depends considerably onrtezgretation of the phrase “remnant of
Joseph” for nwY). It is common nowadays to use this referencerenanant to get out of
the bind exegetes find themselves in when theytdryeconcile the exhortations with the
unconditional judgment prophecy. The argument gassfollows: Amos proclaims the
unconditional collapse of Israel, but he meanselsayovernmental, economic, social, and
religious institutions, the leaders of the counamyg the palaces, cities, and temples supported
by them. But Amos does not necessarily envisiontdt@ annihilation of every individual
Israelite. This remnant, however, will consist ordf those who seek YHWH by their
concern for goodness and justice. This kind of amet is also supported by HaseHe
states that “The tension which Amos’ message predidkrough the juxtaposition of doom
and salvation is bridged by the prophet by mearie®@femnant motif. The mass of Israelites
who refused to return to YHWH would perish in thedgment to come upon the nation, but a
remnant, those who returned to YHWH, would ‘perhéjesspared”.

According to this interpretation, Amos attacks plapular conception of the phrase “remnant
of Joseph”, which would have taken one of two formsommon usage: either Israel felt that
with the coming Day of YHWH the nations would bestteyed and Israel as a whole would
survive as the remnatft,or they had hopes that in any catastrophe sonaeliss would
survive to carry on as YHWH's peoplélf the former, Amos counters with the view that
Israel as a whole will not survive but possibly yord remnant® And if the latter, he
maintains that the precondition for a possible ramins not cultic righteousness but ethical
righteousness. Such a reversal of popular viewery xommon in Amos’ prophecy. | am
very interested in what Wolff says about the presesf the phrase “remnant of Joseph” in v.

15b. He thinks that since the term just “pops upd aithout any attempt of explanation, it is

14 A. Vanlier Hunter, p. 85.

15 Gerhard F. HaseThe Remnanp. 203.

18 |bid., p. 201.

17v. Maag, Text, Wortschatz und Begriffswelt des Buches Am&D0.
18 George Warmuth, p. 31
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evidence that Amos did not invent the phrase busisg a “term that was understandable to
his audiencé?

It is entirely conceivable that Gen 45: 7 provides with the clue to the most probable
background for the phrasg» nxu as it occurs in Am 5: 1% 1t is easy to see how the
phrase might have been fostered within Israel, @alhe by the Joseph tribes Ephraim and
Manasseh, which formed the centre of the Northemg#om. The reference then in 5: 15
could be to the present Israel as perceived fra@mapect of the providential care YHWH
has graciously supplied since the time of the path JosepR: Accordingly, the phrase
points backward to the special preservation foegbs family provided by God. The phrase
might “consequently have been used both in timeeefd as a stimulus for hope for the future
or in time of abundance as a confirmation of spdaior from God, both perspectives being
based on the remembered past traditions of Joseftgypt.” It is clear that this latter
connotation would suit the middle part of the re@nJeroboam II, since it was a period of
strength and prosperity for Israel.

Amos then is not countering the positive popularhasological interpretation of the phrase
“remnant of Joseph”, but he overturns their asstgaand confidence with one ominous
word: “perhaps” t). It seems that Amos does not want to presumeherfreedom and
sovereignty of YHWH? The word">w is employed there because of what Amos knows
about YHWH's prior decision for judgment and notaese of his own sympathy and hope
for his people nor because of his negative evaloatf his people’s willingness or ability to

repent*

2.4 Summary and Conclusions
Amos delivered many oracles of doom from YHWH. Thiee presence of the exhortations

in 5: 4- 6, 14- 15 seems clash with the numerodgment oracles Amos has delivered. Some
interpretations of these exhortations yield a mbopeful tone, one even that seems to
contradict the judgment prophecy in the book of Anfdut | would agree with Marmuth that

¥ Hans Walter Wolff, p. 251.

% Gerhard F. HaseThe Remnanp. 201.
2L A, Vanlier Hunter, p. 91.

22 bid.

% Gerhard F. HaseThe Remnanp. 204.
%4 Franz Hesse, “Amos 5: 4- 6. 14f," p. 16
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the disputation character of these utterances takes/ any overly positive assessntent.
These utterances constitute a disputation in wiintos takes up trusted statements and
refutes their intention. Amos is trying to conttdst cultic phrase “YHWH will be with you,”
and the “perhaps” destroyed any assured conseq@fidhe exhortations even of proper
ethical behavior. Amos is in fact exhorting his inde by setting forth what YHWH really
expects from Israel in no uncertain terms. Whatissing, though, is a solid link between the
imperatives and the motivation or consequence ekausven in 5: 4- 5 the inference is that
the sanctuaries are going to be destroyed whetleepeople stop going to them or not. And
in 5: 14- 15 the expected consequences of heedagxhortations are restricted by “it may
be” and “perhaps.” Only 5: 6 exhibits a more subissh motivating clause, but what is
lacking is a clear statement that heeding the eations will cause YHWH to cancel or at
least greatly modify the coming judgment. In suanaél’s salvation is uncertain and is even
impossible, in this sense that these so-called réxdians do not guarantee any glimpse of
unconditional hope.

% George Warmuth, p. 36.
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CONCLUSION
As | have stated in the introduction, my interestto find out the intention of Amos’

prophetic message through the study of differesspges representing both the positive and
the negative elements in the book of Amos.

| have begun with the five vision reports sinceytlaetually contain the most undeniable
evidences of the “no” of YHWH in Amos’ message. Bleowed that they are made up of
five vision narratives. Other sayings are insertétin the block: an oracle against the priest
Amagziah in 7: 16ff and two fragmentary announcem@ftpunishment in 7: 9 and 8: 3. The
passages 7: 1-3, 4- 6, 7- 9; 8: 1- 3 contain fasiom reports and are written in first-person
verbs, meaning that they are composed in autolpbgral style. 7: 7- 10 is inserted between
the third and the fourth vision reports, havingsabject the clash between Amos and the
priest of Bethel and it is told in biographical Istythird-person verb). We have concluded
that this difference in style indicates the factttthe block containing these vision narratives
is not an original oral or literary unft? Two major points lead us to conclude that accaydin
to these vision narratives, the prophet Amos wdg sent to announce doom and the end of
Israel: first, it is obvious that in the structwechapter 7, 7: 10-17 is inserted just after the
absence of the intercession of the prophet andddhe final decision of YHWH issuing the
end of Israel in 8: 2. We agree with Paul thatis been set here directly after the third vision
on the basis of the catchword “Jerobodf’And Amsler makes an interesting remark in
stating that it is placed here in order to switenf the total destruction of the people towards
an individual punishment (Amaziah, Jérobodm)Later redactor, probably deuteronomistic,
added some passages, including 9: 11- 15, in eodedapt Amos’ judgment prophecy into a
more or less salvation prophecy during the podteegeriod. Secondly, the structural study
of the visions reports shows clearly that theysateaccording to a logical thematic progress.
In the first two visions, the prophet was allowedrttercede for the Israelites, whereas in the
two others that follow, he is there only to answétWH’s questions. The fifth vision is
pointing clearly to the end of Israel with YHWH'tagment “the end is come for my people
Israel” in 8: 2. YHWH has decided to put an endci® people Israel, probably even before

showing the first vision, meaning that Amos’ comsins was to announce that decision.

%1% James Luther Mays, p. 123.
320 Shalom M. Paul, p. 238.
%21 Samuel Amsler, p. 231.
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Judgment oracles are numerous throughout the bbdkmws, either it is leveled against
individuals or Israel as a nation. Amos directesirhiessage to the wealthy people, belonging
to the upper class, who oppressed the poor. Thegplgwere wealthy and enjoyed great
luxury, but they took their profit from the helptepoor. However, they were morally,
religiously and politically corrupt. Amos preacheid message because the people of Israel
were at the summit of worldly prosperity, but rdpifilling up the measure of their sins. The
mission of Amos was therefore, rather to threatemtto console. Amos rebuked, among
other things, the corruption of their manners, Whiept pace with their prosperity. He
charged the great men with partiality as judges] aiolence towards the poor. Amos'
message is largely a “cry for justice”. Through hmessage, Amos says that the Lord
abominates processions, sacrifices, and hymnslthabt come from sincere hearts. Justice is
not being served. Disastrous military defeat artdsteophic end of both people and leaders
testifies to YHWH’s anger and their social sins qualified by YHWH himself as crimes.
Everyday life is full of dishonest and robbery. YHWees his chosen people as worse than
the nations.

YHWH tried to call Israel’s attention into repentanby sending several plagues, but in vain,
Israel remained obstinate and unrepentant. Amosmaasning the death of his listeners, an
evidence testifying to their imminent death. Theudar hope of victorious “day of YHWH”
(5: 18- 20) is reversed into a day of disaster @eath. The “day of YHWH?” will come but it
will be an event of God’s retribution which willréite Israel into an end. YHWH decided to
send his people Israel into exile.

Apart from these negative elements, we agree \ghfact that Amos’ prophecy contains
some exhortations especially in 5: 4- 6 and 5: 18- But we have shown that the
exhortations (in imperative) in 5: 4- 6 stem froroudtic setting and are rather a combination
of judgment and condemnation than a call for reguace, in this sense that they are merely
ironic. The condemnation is heightened by the dgbten=-clause which is commonly used
in a life-endangering or life-losing consequenddahé demand of the imperative is not met.
Israel is under threat of death since they failednmeet YHWH’s requirements. Some
interpretations of these exhortations yield a mbopeful tone, one even that seems to
contradict the judgment prophecy in the book of Amla his article “Amos, prophete de la
onzieme heure”, through a skilful interpretation different passages in Amos, Amsler

concluded that Amos’ oracles of judgment were @sbd to unmask Israel’'s arrogance and
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behind them laying a positive call for repentafféd.do not have any wish to criticize him
but through the study | have undertaken, no cleerence in Amos’ judgment prophecy
could be considered as pointing out to a poss#lation. | would agree with Marmuth that
the disputation character of these utterances takesy any overly positive assessment.
These utterances constitute a disputation in wiiotos takes up trusted statements and
refutes their intention. Amos is trying to conttdst cultic phrase “YHWH will be with you,”
and the “perhaps” destroyed any assured consequeridbe exhortations even of proper
ethical behavior. Amos is in fact exhorting his emde by setting forth what YHWH really
expects from Israel in no uncertain terms. And irl% 15 the expected consequences of
heeding the exhortations are restricted by “it rbay and “perhaps.” Only 5: 6 exhibits a
more substantial motivating clause, but what ikilag is a clear statement that heeding the
exhortations will cause YHWH to cancel or at legigatly modify the coming judgment. In
sum, Israel's salvation is uncertain and is evepossible, in this sense that these so-called
exhortations do not guarantee any trace of unciomait hope.

Finally, the remnant motif in 3: 12 and 5: 15 dd gwwe any hopeful salvation for Israel. The
masalin 3: 12 has the verbz: which means “snatch away, take away, pull out,icad,
rescue™? It is very unfortunate that Israel's deliveranci#l We like that of the poor beast
whose remains only serve as evidence of destruclibe rescue of evidence proves that
rescue came too late. It is obviously an ironiashrHere, there is no promise of survival of a
remnant, however small and wounded, after the cgrjudgment, but rather shatters any
hope of rescu#° There is no hope of any rescue on YHWH's part;rttugif of the remnant

is obviously an evidence of the death and the énsrael. In 5: 15 a possible hope of rescue
hangs on the “perhaps” which is probably another efssaying “no”.

| would say, according to my research and studgt &mos was commissioned mainly to
announce the coming doom which will come upon th&tinate and unrepentant Israel and to
proclaim their end. In fact, historically, all thAtnos predicted about Israel’'s end and doom
came true when the Assyrians invaded the Northengdom and put its existence into an
end in BC 720.

322 samuel Amsler, “Amos, Prophéte de la Onziéme HedieZ (July- August, 1965) : 318- 328.
323 George Warmuth, p. 36.

324BDB, p. 665.

323 James Luther Mays, p. 67.
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